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UNIT-1: THE ADVENT OF PRINTING AND ITS
IMPLICATIONS
Structures
1.0 Objectives
1.1 Introduction
1.2 East India Company and the Development of Press
1.2.1

The Bengal Gazette

1.2.2

Censorship and Regulations

1.3 The Vernacular Press Act
1.4 Press and Indian Nationalism
1.4.1 Swadeshi Movement and the Newspapers Act, 1908
1.4.2 Tilak, Gandhi and Press
1.5 Press in Independent India
1.6 Printing Press and Socio-Educational Progress
1.7 Let Us Sum Up
1.8 Check Your Progress
1.9 Keywords
1.10 Further Reading
1.0. LEARNING OBJECTIVES
After reading this unit you will be able to understand about:




The origin and development of press in India.
The role of press in nationalist movement.
The role of press in the socio-educational progress during colonial times.

1.1 INTRODUCTION
Human beings’ interest in knowing about the events of its surroundings has always
been an integral part of civilization. In this regard, the history of press is as old as
the human race. However, the institutionalized development of press began in
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modern times. Generally, press is recognized as the pillar of administration which
helps in conveying the policies of the government to the public and keep the
government informed of public needs and their response and reaction to its policies.
The history of press in India began with the coming of the Europeans. The
Portuguese were the first European nation who brought a printing press to India and
the first book was published by the Jesuits of Goa in the year 1557, although the
British were accountable for popularizing the printing press in India. After the
arrival of the English East India Company in India, they took a keen interest in
setting up the printing press in three presidencies of Bombay, Madras and Bengal.
The Company set up the first printing press in Bombay in the year 1684, the second
in Madras in 1772 and the third in Calcutta in the year 1779.
Do You Know?
The world's first movable type printing technology for paper books was invented in China around the
year 1040. However, it was during the fifteenth century the printing first became mechanized in
Europe. Johannes Gutenberg (1400-68), a German, invented the printing press which brought a
revolution in the world of print by drastically reducing the cost of printing books.

Johannes Gutenberg (1400-68) Illustration of a Printing Press
1.2. EAST INDIA COMPANY AND THE DEVELOPMENT OF PRESS
The East India Company set up the printing press in three presidency cities,
however, they were allergic to the emergence of a newspaper. The officials of the
Company wished to suppress the news of their misconduct and abuse of private
trading from reaching London. The first attempt to publish a newspaper in India
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was made by the discontented staffs of the Company who sought to highlight the
malpractice of private trade. In the year 1776, William Bolt, who was censured by
the Court of Directors for private trading and had resigned from his service,
announced his intention to publish a newspaper. The official quarters critically
reacted to it and finally Bolt’s scheme ended in embryo. Thereafter, he was
deported to London.
1.2.1 The Bengal Gazette
James Augustus Hickey in the year 1780 published the first newspaper of India, The
Bengal Gazette or Calcutta General Advertiser. The Bengal Gazette described itself
as ‘A weekly Political and Commercial Paper Open to All Parties but Influenced by
None’. Hickey who himself was employed as a clerk at the East India Company
wrote about the gossip, rumor, and juicy and sob stories about doings and
misdoings of the employees of the Company. For the outspoken criticism of
Company’s officials and attack on Warren Hastings, the Governor-General of
Bengal and on the Chief Justice, E. Impey, Hickey’s press was seized in 1782.
James Augustus Hickey was one of the first editors to face the anger of the
East India Company officials who were cautious of the effects of the ideas
popularized by the French Revolution in British India, and were sensitized to any
threats to the existing order. Hickey was the first to fight against the colonial
government and tried to defend the freedom of the press single-handedly. As he
wrote that, “Mr. Hickey considers the Liberty of the Press to be essential to the very
existence of an Englishman’.
After the seizure of the Bengal Gazette several newspapers came into
existence in Bombay, Calcutta and Madras, such as, The Calcutta Gazette (1784),
The Bengal Journal (1785), The Oriental Magazine of Calcutta or Calcutta
Amusement (1785), The Calcutta Chronicle (1786), Madras Courier (1788), The
Bombay Herald (1789) and others. After the publication of these newspapers, the
East India Company started to take a serious view of the contents of newspapers
and imposed ruthless restrictions on the editors and printing presses.
The censorship was applied on the newspaper The Madras Gazette in 1795
when it was asked to submit all the material meant for publication for scrutiny.
Similarly, in Bengal, various papers such as the Bengal Journal, Indian World and
Bengal Harkaru faced the wrath of the Company’s authorities. The British
government enforced pre-censorship and deported the offending editors for antistate policies. Thereafter, a number of legal restrictions were imposed on the press.
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1.2.2

Censorship and Regulations

Apprehending a French invasion on India in the late eighteenth century, the
Governor General, Lord Wellesley, could not tolerate the publication of any matter
which might have the effect of fading the defense strategies and imposed the
Censorship of Press Act, 1799. The act provisioned to carry the names of the
printer, editor, and proprietor in every issue of the newspapers and to submit all
material, meant for publication and scrutiny. The Censorship Act was later extended
in the year 1807 to cover journals, pamphlets and books.
A lot of important developments took place around about 1820s. The
Governor-General Lord Hastings tried to put his liberal and progressive ideas in
practice by relaxing the press restrictions. In 1818, pre-censorship of the press was
dispensed with. Various missionaries started publishing weekly and monthly
newspapers in Bengal such as Dig Darshan, Samachar Darpan, and the Friend of
India. Ram Mohan Roy’s Sambad Kaumudi in Bengali and Mirat-ul- Akhbar in
Persian, and Bombay's noted paper, Mumbai Samachar was also started to be
published about the same time.
The appointment of John Adam as the acting Governor-General in 1823 led
to more stringent regulations that had been in force earlier. The 1823 regulations
laid down stringent rules for the editors and heavy fines for its infringement. The
regulations required every printer and publisher to obtain license before starting a
press. The penalty for printing or publishing any literature without the requisite
license was kept at Rs. 400 or imprisonment in default thereof. John Adam’s
regulations were chiefly directed against newspapers published in Indian languages
or edited by Indians.
On 4 April 1823, Raja Ram Mohan Roy closed Mirat-ul-Akhbar in protest.
In the final issue of the Mirat-ul-Akhbar, he explained the reasons behind doing so.
As he wrote that:
“Although it is very easy for those European Gentlemen, who have the
honour to be acquainted with the Chief Secretary to Government, to obtain a
License according to the prescribed form; yet to a humble individual like
myself, it is very hard to make his way through the porters and attendants of
a great Personage; or to enter the doors of the Police Court, crowded with
people of all classes, for the purpose of obtaining what is in fact, already [?
Unnecessary] in my own opinion.”
After the appointment of Lord William Bentinck as the Governor-General of India
situation got changed. He with the support of native Indian like Raja Ram Mohan
Roy created a liberal attitude towards the press and relaxed several restrictions
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previously imposed on the liberty of press. Although John Adam’s Press
Regulations of 1823 were not revoked but considerable latitude of discussion was
given to the press. The liberal measure continued during the period of Charles
Metcalfe, the officiating Governor-General of India during the period between 1835
and 1836. Metcalfe repealed the obnoxious Ordinance of 1823 and earn the epithet
of the ‘Liberator of the Indian Press’. The measures to create a free press in India
received the support from the law member of Governor General-in-Council, Lord
Macaulay, who was a true Whig and utilitarian. Macaulay contended that the
government possessed indisputable powers of interference whenever the safety of
the state was in danger, it was therefore not necessary to keep the offensive
regulations in peace time. As a result of these liberal measures which continued
unchanged till 1856, a rapid growth of newspapers took place in all over the country.
The growth of press received a setback during the Great Uprising of 1857
and the freedom of press was curtailed drastically. The Licensing Act of 1857
prohibited the use of printing presses without a license from the government and the
government reserved the discretionary right to grant license or revoke them at any
time. After 1857, the governance of India changed from the hands of East Indian
Company to the British Crown which continued to control the free voice, as
practiced by the previous administration, the East India Company.
1.3 THE VERNACULAR PRESS ACT
The newspapers, such as, The Hindu, Patriot, Shome Prakash, Indian Mirror,
Bengalee and several Indian language newspapers (called as vernacular papers by
colonial government) which were controlled by Indians criticized the government
control over press. Subsequently, these newspapers influenced the public opinion
and created national awareness among Indians. They criticized the Viceroy Lord
Lytton for the extravagant spending on Imperial Darbar at Delhi in January 1877
amidst terrible famine of 1876-78 which had affected more than six million people.
Lytton tried to stifle the views of Indian press by bringing The Vernacular
Press Act, 1878. The Act empowered the district magistrate or a police
commissioner to force the printer and publisher of any vernacular newspaper to
agree not to publish certain kinds of material, to demand security, and to confiscate
any printed matter deemed to be objectionable. The Press Act of 1878 was designed
to ‘better control’ the vernacular press and to empower the colonial government
with more effective means of punishing and repressing seditious writings. The act
which came to be known as the Gagging Act discriminated between the English and
the native vernacular press.
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Under the Act, proceedings were instituted against the Shome Prakash, The
Bharat Mihir, The Dacca Prakash and a few other newspapers. The Vernacular
Press Act was criticized by the Indian intelligentsia. Amrit Bazaar Patrika
dramatically changed the publication language from Bengali to English. After much
opposition, the Act was repealed in 1882 by the government of Lord Ripon. After
the formation of Indian National Congress and the development of nationalism in
India, the complexion of journalism in India took a new course.
1.4 PRESS AND INDIAN NATIONALISM
By the last quarter of nineteenth century, the development of nationalism took place
under the aegis of Indian National Congress. About one-third of the founding
fathers of the Congress party were journalists and under their leadership powerful
newspapers emerged. These were The Hindu and Swadesamitran which were edited
by G. Subramaniya Iyer, Kesari and Mahratta under the editorship of Bal
Gangadhar Tilak, Bengalee under Surendranath Banerjea, Amrita Bazar Patrika
under Sisir Kumar Ghosh and Motilal Ghosh, Sudharak under Gopal Krishna
Gokhale, Indian Mirror under N.N. Sen, Voice of India under Dadabhai Naoroji.
These journalists-cum-national leaders demanded the liberty of press and
propagated nationalist ideas. They highlighted that how de-industrialization and
drain of wealth were causing loss to Indian economy.
Dadabhai Naoroji, the grand old man of India, in his article, Poverty of
India, read before the Bombay branch of the East India Association of London in
1876, noted that ‘the masses of India do not get enough to provide the bare
necessaries of life’. He further highlighted that Turkey, the sick man of Europe, had
the higher per capita income (£4) than India (£2). It was also pointed by the press
that Indians were facing racial discrimination in the matters of employment. The
rising educated class through the emergence of this nationalist press understood the
poor economic and political condition of the country.
Regarding the role of the nationalist press, Lord Dufferin, the Viceroy,
wrote in the year 1886 that ‘Day after day, hundreds of sharp-witted babus pour
forth their indignation against their English oppressors in very pungent and
effective diatribe’. Again he added that, ‘In this way there can be no doubt there is
generated in the minds of those who read these papers . . . a sincere conviction that
we are all of us the enemies of mankind in general and of India in particular’.
Indian journalists applied various strategies and developed a different
style of writing to remain outside the reach of the Section 124-A of the Indian Penal
Code which had provisions for imprisonment up to three years or punishment with
transportation for life for publishing materials which can generate feeling of
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disaffection to the government. The nationalist press in a distintinctive style
published anti-British and anti-imperialist extracts or letters from London-based
socialist and Irish newspapers from radical British citizens.
1.4.1 Swadeshi Movement and the Newspapers Act, 1908
A new wave of repression of the freedom of press began in the country after the
partition of Bengal in 1905. Dis-affection created due to the partition of Bengal by
Lord Curzon resulted in the development of Swadeshi Movement along with the
acts of violence and extremism. Amidst this situation, the Newspapers Act, 1908
was enacted which empowered magistrates to confiscate printing press and property
connected there to of newspapers which published objectionable materials and
provoked murder or acts of violence. The newspaper editors and printers had the
option to appeal to the High Court within fifteen days of the order of forfeiture of
the press. British government launched prosecutions against nine newspapers and
confiscated seven presses under the Newspapers Act of 1908.
1.4.2 Tilak, Gandhi and Press
Amidst the growing extremism in the aftermath of Swadeshi Movement, Bal
Gangadhar Tilak wrote an article entitled ‘The Country’s Misfortune’ in his Marathi
newspaper Kesari on 12 May 1908. In this article he highlighted that the ‘rulers
who always exercise unrestrained power must remember that there is always a limit
to the patience of ‘humanity’ and so, ‘violence’. However deplorable, became
inevitable’. For writing this and similar other articles Tilak was arrested on 24 June
1908 and was prosecuted on the charge of sedition for publishing the article which
can incite violence. He pleaded before the court of not guilty and behaved with
exemplary courage. However, Justice Davar did not agree and awarded him with a
sentence of six years. He was sent to a prison in Mandalay in Burma, presently
known as Myanmar. The people’s reaction to this step was massive. Newspapers
declared that they would defend the freedom of press by following Tilak’s example.
On 22 July, the day of Tilak’s conviction, markets located in Bombay city were
closed and remained so for a week. Subsequently, the laborers who were working in
textile mills and railway workshops went on a strike for six days. Attempts to force
the workers to go back to work led to a battle with the police. Finally, the army was
called out. At the end of struggle sixteen workers lay dead in the streets with nearly
fifty others seriously injured. The Russian communist leader Lenin welcomed this
incident as the entrance of the Indian working class on political stage.
During the First World War, 1914-18, the Defense of India Rules were
promulgated. The British government used this new power not only for war
purposes but also applied in repressing political agitation and free public criticism
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during Rowlett Satyagraha and Non-Cooperation Movement. In the year 1921, a
Press Committee was appointed to review the working of press laws under the
chairmanship of Sir Tej Bahadur Sapru, the Law Member of the Viceroy’s
Executive Council. The Press Acts of 1908 was repealed after the recommendations
of the Press Committee.
Resonance of Tilak’s trial was again heard when Mahatma Gandhi, his
political successor, was tried in 1922 for the offence of sedition under the same
Section 124 (A) for his articles published in Young India. During the hearing, the
Judge told Gandhiji that his offence was similar to Tilak and he would be awarded
the same sentence of six years’ imprisonment, Gandhiji replied that:
“Since you have done me the honour of recalling the trial of the late
Lokamanya Bal Gangadhar Tilak, I just want to say that I consider it to be
proudest privilege and honour to be associated with his name.”
The only difference between the trails of Bal Gangadhar Tilak and Mahatma
Gandhi was that Gandhiji had pleaded guilty to the charges. This was also a
measure of the distance the national movement had travelled since 1908.
When the Civil Disobedience Movement started under the leadership of
Mahatma Gandhi, the Indian Press (Emergency Powers) Act was enacted in 1931.
This Act empowered the provisional government to suppress the propaganda of the
newspapers for the Civil Disobedience Movement. However, this Act was
amplified in the form of Criminal Amendment Act of 1932. During the period of
the Second World War and Quit India Movement, the Defense of India Act and the
pre-censorship were reinforced.
1.5 PRESS IN INDEPENDENT INDIA
The Government of India appointed a Press Enquiry Committee in March 1947 for
examining the press laws in light of the fundamental rights formulated by the
Constituent Assembly of India. The Press Enquiry Committee recommended the
government to repeal the Indian Emergency Powers Act of 1931. After the
independence, freedom of press became implicit under ‘Article 19(1)(a)’ of
the Constitution of India, which provided for the freedom of speech and expression.
A Press Commission was appointed in 1952 by the Government of India
under the presidency of Sir Justice G.S. Rajadhyaksha. The Commission submitted
its report in August 1954 and recommended the setting up of an All- India Press
Council, the system of price-page schedule for newspapers, banning of crossword
puzzle competitions, a strict code of advertisements by newspapers and other
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reforms. These reforms became the base of the development of media in postindependent times.
1.6 PRINTING PRESS AND SOCIO-EDUCATIONAL PROGRESS
The beginning of printing press helped in the social and educational development of
India. The printing press made it easy for Indian people to spread ideas through
books and newspapers. The Asiatic Society of Bengal, Calcutta Book Society, The
Baptist Missionary, Nawal Kishore Press, Vidyarambham Press and many others
publication houses printed and reprinted classical texts, books on religious and
law matters, science, literature and others.
Various Orientalist scholars, who were associated with the Asiatic Society of
Bengal believed that a better understanding of Indian literature, languages, and
culture would make easier for them to rule, regulate and control India. Printing
press helped Orientalist scholars in their efforts to know and communicate about
India’s past. Sir Charles Wilkins, an English typographer and founding member of
the Asiatic Society, translated Bhagavad Gita into English. Sir William Jones
translated Kalidasa’s Abhigyan Shakuntala in the year 1789. The translation
immediately caught the attention of literate Europe and five editions were followed
within twenty years to cater to the new appetite. The passionate scholar quickly
followed it up by the translation of Gita Govinda and Manusmriti under the title,
The Institutes of Hindu Law. Jones later writings identified Chandragupta Maurya
with Sandrokottus of Greek historians and the year of the accession of
Chandragupta on the throne. This verified a milestone in Indian chronology and
history. Subsequently, H.T. Colebrook, James Prinsep, Sir John Hubert Marshall
and Max Muller also contributed in writing about India’s past. The Asiatic Society
of Bengal became a centre for organized research which translated texts on Indian
history and culture. Printing press helped in the development of Indo-logical studies
and the critical study of ancient Indian texts.
Printing press also helped in bringing and developing modern educational
system in British India. Long before the commencement of British rule, indigenous
education was universal in various parts of India. You must have read about
Universities like Nalanda, Taxshila, and Vikramshila which were the major centres
of learning in ancient India. In every Hindu monastery in towns and villages with
Brahmin residents, instruction in Sanskrit learning, Tamil classics and Puranas had
been a recognized feature of indigenous education system. Apart from the
elementary and secondary schools, there were tols or colleges, which taught law,
logic, astronomy, the Vedas and other related dimensions. An enquiry conducted
during the governorship of Thomas Munro in the year 1822 revealed that there were
12,498 indigenous schools in the Presidency of Madras. According to a memoir by
Fisher, there was roughly one indigenous school to every 1000 people in the year
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1827. In this context it can be argued that the broad provision of education was
widespread in pre-British India. However, things were not very advanced as far as
quality of instruction and provisions of books were concerned. There were hardly
any printed books either in the classical languages or the vernaculars. A.D.
Campbell who was the Collector of Bellary in his report on education in the year
1823 commented on the paucity of scholars, the inability of teachers, poor quality
of books and their unintelligible language. The Indian Statutory Commission, 1928
also reported that:
“Notwithstanding the traditions and achievements of ancient learning,
education in India at the beginning of the 19th century was at a very low ebb.
There were hardly any printed books either in the classical languages or the
vernaculars, and Western education had not been introduced.”
Due to the lack of printing press, the development of education could not be
institutionalized in spite of the broad provision of education in pre-British India. In
the formative years of East India Company rule, the development of education was
ignored. Hardly any interest was shown in the field of education by the colonial
government. Missionaries, various religious groups and individuals had unofficially
brought only some basic education to the Indian masses. The Christian missionary
of Serampore, led by Carey, Ward and Marshman, was the first to open schools for
Indian children. It was only after the East India Company Charter Act of 1813, a
system of education was officially introduced. The Charter provisioned that:
“One lakh of rupees a year should be set apart for the revival and
improvement of literature and encouragement of the learned natives of India
and for the introduction and promotion of knowledge of the sciences among
inhabitants of the British territories.”
The question of disseminating education was regarded with so much apathy that no
measures were adopted to fulfill the intentions of the British legislature till 1823.
The subject of debate revolved around the fact that what would be the language of
instruction in the colleges and schools supported and funded by the British
government. This controversy was widely known as the ‘Orientalist-Anglicist
controversy’ and a Committee of Public Instruction was constituted. This debate
finally settled in the year 1835 when the suggestion to impart English education by
T.B. Macaulay, the President of the Committee of Public Instruction, was accepted
by the government. Macaulay sought to produce ‘brown Englishmen’ who will be
‘Indian in blood and colour, but English in tastes and in intellect’. Further he
promoted the idea of infiltration theory which focused on imparting the knowledge
of western sciences and literature to elites and through them it would reach to
masses. In this context, government focused on opening medical and engineering
schools and the efforts to develop vernacular languages were not given attention.
Printing and publication of English books were made free and available at a
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comparatively low price. In promoting the western system of knowledge, printing
press played an important role.
In 1854, Charles Wood, the President of the Board of Control, prepared a
comprehensive dispatch on the scheme of education in India. In light of his
suggestions, University of Calcutta, University of Bombay and University of
Madras were set up in 1857 on the model of London University. These universities
were mainly examining bodies, however later the teaching and research also began
at the educational institutions. Amidst all these developments in the field of
education, the printing press received a boost for printing books related to western
literature. Subsequently, press helped in the Westernization of education in India.
The development of press also promoted the ideas of social reformers by printing
and popularizing their ideas.
From Raja Ram Mohun Roy’s Sambad Kaumudi to Gandhi’s Harijan,
newspapers and magazines played an important role in bringing social reform,
consciousness and constructive programmes to the people of the country in general
and educated middle class in particular. Many women writers like Kailashbashini
Debi, Tarabai Shinde and Pandita Ramabai wrote books on highlighting the real
condition of women in Indian society and inspired them to take education which
would help in elevating their social condition to a great extent. Rashsundari Debi
wrote her autobiography in the year 1876 in Bengali language titled Amar Jiban.
Subsequently, Kailashbashini Debi noted down the experiences of women in their
day-to-day lives whereas Tarabai Shinde and Pandita Ramabai wrote detailed
accounts of the poor and miserable conditions of high caste Hindu widows in Indian
social structure. In these ways, the printing press tried to create social awareness
and consciousness in the minds of Indians. However, the most important
contribution of the press was the development of Indian nationalism which we have
already discussed above in detail.
1.7 LET US SUM UP
The history of the Indian press began with the coming of the Europeans. The
Portuguese were the first European nation who brought a printing press to India.
The writing of orientalist scholars promoted the development of printing press in
India. However, the development of press in India began in a colonial context. The
employees of the Company were prohibited from having any relations with the
newspapers. The freedom of press was almost completely suppressed because of the
fear of the criticism of British rule. While political writings were forbidden, social
and religious news, particularly those by missionaries, was encouraged.
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By the beginning of the nineteenth century, press started to play an
important role in the social and political matters. The development of newspapers,
controlled by Indians, changed the complexion of press in India. Prosecutions
against a large number of Indian newspapers and their editors were launched for
writing against the colonial state. However, as the Indian nationalism emerged,
press received the mass support and was able to critically analyze the policies of
British state.
During the Gandhian era, press continued to be an important force in
strengthening the nationalism. After the independence, the press freedom, implicit
under Article 19(1)(a) of the Constitution of India, helped media in working it as
the fourth pillar of democracy. Amidst the various challenges in post-independent
India, press started to work in a free and constructive manner for building a new
India.
1.8 CHECK YOUR PROGRESS
a. Write a note on the various regulations regarding the censorship of press
during East India Company rule.
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
b. What was the role of press in the growth of Indian nationalism? Analyze.
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
c. How did the development of printing press contribute to the socioeducational progress in colonial India? Discuss.
………………………………………………………………………………
………………………………………………………………………………
………………………………………………………………………………
1.9 ANSWERS TO CHECK YOUR PROGRESS
a. Sec. 1.2
b. Sec .1.3
c. Sec. 1.6
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1.10 KEYWORDS






Printing Press: It is a machine by which text and images are transferred
from movable type to paper or other media by means of ink.
Vernacular: The language or dialect spoken by the ordinary people in a
particular country or region.
Colonialism: The term originated from the Latin word colonus, meaning
farmer. Stanford Encyclopedia of Philosophy defines colonialism as ‘a
practice of domination, which involves the subjugation of one people to
another’. Particularly, this term identifies with the political and economic
control of Europeans over the rest of the world, including America,
Australia, and parts of Africa and Asia.
Orientalists: the term is generally identified with the scholars who were
interested in knowing about the language, literature and culture of
the eastern world.
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UNIT -2: REFORM AND REVIVAL: BRAHMO SAMAJ
AND ARYA SAMAJ
Structure
2.0 Objectives
2.1 Introduction
2.2 Brahmo Samaj
2.2.1 The Contribution of Rammohan Roy
2.2.2. Brahmo Samaj after Rammohan Roy
2.2.3 The Impact
2.3 Arya Samaj
2.3.1 ‘Go Back to Vedas’
2.3.2 Principles of Arya Samaj
2.3.3 The Impact
2.4 Let Us Sum Up
2.5 Check Your Progress
2.6 Keywords
2.7 Further Reading
2.0 LEARNING OBJECTIVES
After reading this unit you will be able to understand:




the origin and development of Brahmo Samaj, Arya Samaj and Aligarh
Movement.
the nature of the socio-religious reform movement inIndia.
the impact of social reform on social structure.

2.1 INTRODUCTION
After the rise of British political power in late eighteenth and early nineteenth
century India, the country came into contact with western ideas of liberalism,
humanism, rationalism and science. The impact of these progressive ideas and
realization of the defeat by a foreign colonial power exposed some serious
weaknesses and demerits of Indian social institutions. Subsequently, the evangelical
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Christianmissionaries and British utilitarianscriticized the superstitious and
orthodox practices prevalent in the then Indian society. They questioned the Indian
social system by highlighting the evils like sati, idolatry, child marriage, female
infanticide and tyranny of the priests. While the Evangelicals emphasised on the
necessity of government intervention and the conversion of Hindus to Christianity
to liberate Indians from superstitious religious beliefs, the English utilitarians began
to talk of appropriate social engineering, authoritarian reforms and the introduction
of English Education.
Subsequently, the writings of western philosophers like John Locke, JeanJacques Rousseau, Jeremy Bentham, John Ruskin, John Stuart Mill, and many
others instilled the ideas of liberty, equality, fraternity, human rights and selfgovernment among Indians. The American War of Independence (1776-83), French
Revolution (1789), unifications of Italy and Germany in 1870s and Russian
Revolution (1917) further influenced the Indians.
The new intellectual stirrings developed out of the interface between
colonial rule and Indian culture brought a change in mentality and produced an ‘era
of reform’ that did not reject Indian tradition, but sought to transform the
‘unreasonable’ aspects of Hindu society. As a result of it, several individuals and
movements with a view to reform and revitalize the society sought to bring changes
in the socio-religious practices. By the second decade of nineteenth century, a
proportion of Indian intellectuals led by Rammohun Roy and institutions like
Calcutta Book Society (1817), Brahmo Samaj (1828) and others supported and
felicitated the spread of western idea of reason, science, education and
modernization within the cultural space of Indian tradition. These efforts were
complex phenomena and collectively known as the Renaissance.
The socio-religious reform movements generally fall into two broad
categories of Reformist and Revivalist. The Reformist Movement originated as a
consequence of the interaction with the west and was influenced by the scientific
temper of the modern times whereas the Revivalists had their origins in the precolonial times and developed out of indigenous forms of socio-religious dissent,
with little or no influence from western thought. In this unit, we shall study about
the basic characteristics and ideological backdrop of these reform movements.
2.2 BRAHMO SAMAJ
The earliest expression of reformist movement took place in Bengal under the aegis
of Brahmo Samaj, established by Rammohan Roy (1772-1833).
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2.2.1 The Contribution of Rammohan Roy
Roy was born into a Hindu elite family whose ancestors had worked with Muslim
rulers. Roy, who had the great mastery over Persian and Arabic languages, and
familiarity with Christian and Islamic trends of logic and reason did not accept the
missionary claim of superiority of Christian religion and the absence of rational and
liberal thought in India. His vision of Hinduism was based on the Vedas,
Upanishads and Vedanta Sutra. He argued that the practices like sati (burning of
widow on husband’s funeral pyre), idolatry, polytheism and priesthood differed
from the textual prescriptions and were all aberrations that had to be removed.
In a Persian tract, Tohfat-al-Muwabhidin (A Gift to Deists, 1804), he
publicly criticized these erroneous practices and made Brahman priests responsible
for perpetuating religious evils by keeping people ignorant about the real teachings
of Indian sacred texts and culture. To educate the people, Roy started Atmiya Sabha
in 1814 and translated some of the scriptures in Bengali language to advocate
monotheism and denounce idolatry. Further he emphasized that religion could not
be judged solely by scriptural evidence, but it must also adhere to reason, rationality
and wisdom of the time and context.
In order to carry out a steadyfight against the religious and social
abuses, Rammohan Roy founded
Brahmo Sabha in 1828 which later was
renamed as Brahmo Samaj.
The
objective of the Samaj was ‘the worship
and adoration of Eternal, Unsearchable,
Immutable, Being who is the Author and
Preserver of the Universe’. The Brahmo
Samaj laid emphasis on promoting
monotheism,
benevolence,
human
dignity, virtue, and opposed priesthood,
polygamy and idol worship. Roy and his
Brahmo Samaj launched a battle against
the malicious practice of sati.

Rammohan Roy 772-1833

Finally in the year 1829, his agitation bore fruit when the Governor General
of India, Lord William Bentinck, a utilitarian who believed in reform through
legislation, enacted a law against the evil practice of sati.
Along with social reform, Rammohan Roy emphasized on the need for
promoting the knowledge of Western sciences, Chemistry, Anatomy, Mathematics,
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and related disciplines as he argued that the development of these sciences was the
main reason behind the progress of west. In this context, he emphasized that the
English should be the language of medium of instruction. Roy took up not only
socio-religious issues but also expressed his ideas on the pertinent political and
economic questions of that time. Roy supported the idea of separation of powers
between executive and judiciary, freedom of press, Indianization of services, equal
opportunities for Indians and the end of racial discrimination. He edited two
journals- Sambad Kaumudi in Bengali and Mirat-ul-Akhbar in Persian to popularize
his reformist ideas and other important happenings of the day to general public of
India. Further he criticized the Permanent Settlement for its oppressive impact on
peasant class. Rammohan Roy believed in the principle of liberty, democracy and
wanted solidarity among nations. Roy became really worried after knowing the
failure of the Revolution in Naples in 1821 whereas he celebrated the success of
Revolution in Spanish-America in the year 1823. It manifests that he was an
internationalist as well. The Mughal ruler Akbar II gave him the title of ‘Raja’.
2.2.2 Brahmo Samaj after Rammohan Roy
After death of Rammohan Roy in the year 1833, Brahmo Samaj was led by
Debendranath Tagore (1818-1905), founder of Tattvabodhini Sabha, i.e. TruthTeaching Associationand Keshab Chandra Sen (1834-84). During their leadership
branches of Samaj were opened in other parts of India and the ideas of refined and
reformed Hinduism was propagated.
Debendranath Tagore who had joined the Samaj in the year 1842 criticized
the social malpractice of idol worship and discouraged the practices of pilgrimage
and penance undertaken by the followers of Samaj. In one of the meetings of Sabha,
Tagore spoke that ‘owing to the spread of English education we cannot now, like
ignorant people, offer worship to wood or stone, imagining them to be God’.
Further he urged people to worship God the way they preferred. Tagore spoke:
“I desire that all men, even the lowest, worship Brahma. I, therefore,
decided to leave those who can worship by means of Gayatri free to do so.
But those who cannot do that should be free to have recourse to any simple
method of giving themselves up to the contemplation of God.”
Keshab Chandra Sen brought some amount of radicalism into the movement by
attacking the caste system, hegemonic position of Brahmin preachers and focusing
on the inter-caste marriages. Like Roy, he considered different religions as national
embodiments of universal theism and noted:
“Whoever worships the True God daily must learn to recognize all his
fellow countrymen as brethren. Caste would vanish in such a state of society.
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If I believe that my God is one, and that he has created us all, I must at the
same time instinctively, and with all the warmth of natural feelings, look
upon all around me- whether Parsees, Hindus, Mohammadans or Europeansas my brethren.”
The liberal and cosmopolitan outlook of Keshab Chandra Sen was seen as radical
by Debendranath Tagore. As a result of it, Brahmo Samaj was divided into two
groups in the year 1866. Sen formed the ‘Brahmo Samaj of India’ whereas
Debendranath’s Samaj came to known as the ‘Adi Bramho Samaj’. The Adi Samaj
remained dependent on Tagore’s leadership. With his death in 1905, the effective
role of the Adi-Brahmo Samaj came to an end.
Keshab Chandra Sen emerged as a dynamic leader. He travelled to England
in 1870 and after coming back he formed an organization, Indian Reform
Association, to improve the condition of the peasantry. Subsequently, he also
published a journal titled Sulabh Samachar in Bengali language. By 1870s, Sen's
Brahmo Samaj of India expanded throughout north and eastern India. Samaj was
caught into a controversy over the Brahmo Marriage Act which was passed in the
year 1872. The law enacted the minimum age of 14 years for marriage of girls for
Brahmo Samajis. It means they, Brahmos, were considered different from the
Hindus. Further another controversy took place in the year 1878 when Keshab
Chandra Sen announced the marriage of his daughter to theMaharaja of Cooch
Bihar. The marriage violated the Brahmo Marriage Act because her daughter did
not cross the minimum age for wedding. Subsequently, idolatrous rituals were
performed during the marriage ceremony. On 15 May 1878, another division took
place in the Brahmo Samaj of India. A ‘Sadharan Brahmo Samaj’ was founded by
the Brahmos who rejected Sen's leadership. Thereafter Sen moved in the direction
of a universalisticreligious ideology.Sen founded the ‘Nabo-Bidhan’ (New
Dispensation) in January 1881 which was symbolized by a red banner bearing the
Hindu trident, the Christian cross, and the Islamic crescent.
After the death of Keshab Chandra Sen in 1884, the future of the Brahmo
Samaj rested with the ‘Sadharan Brahmo Samaj’ in the hands of Protap Chandra
Majumdar. The ‘Sadharan Brahmo Samaj’ which involved itself with social welfare
programmes like opening of ‘Das Ashramas’ for depressed classes, girls’ schools,
hospitals, leper asylums, orphanages and others.
2.2.3 The Impact
Brahmo Samaj played an important role in the Indian renaissance.It was led and
supported bythe members of the English-educated elites of Indian society. The
Samaj argued against the ‘corruption of Hindu religion’, proclaimed the unity of
God and started social welfare programs. H.C.E. Zacharias in his writing titled
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Renascent India wrote that ‘Rammohan Roy and his Brahmo Samaj form the
starting point for all the various Reform Movements- whether in Hindu religion,
society or politics- which have agitated Modern India’. Because of the efforts of
Samaj and reformers like Ishwar Chandra Vidyasagar, Widow Remarriage Act was
passed in the year 1856. Ideas similar to the Brahmo Samaj were also echoed in the
presidency of Bombay. As a profound impact of Sen’s visit to Bombay in 1864 and
1867, Atmaram Pandurung, M.G. Ranade, R.G. Bhandarkar and others founded the
‘Prarthana Samaj’ (Prayer Society) in 1867. By the third quarter of nineteenth
century, the reform in religion took the shape of Hindu revivalism under the
leadership of Swami Dayanand Saraswati and his Arya Samaj.
2.3 ARYA SAMAJ
The Arya Samaj was a revivalist movement which undertook the task of reforming
Hindu society by invoking the authority of Vedas as authentic religious text of the
Hindu religion. The Samaj was founded by Dayananda Saraswati (1824-1883) in
1875 in Bombay as a reaction to the increasing western influences. The nature of
the Arya Samaj movement was revivalist in form though not in content.
2.3.1 ‘Go Back to Vedas’
Dayanand, also known as Mulshankar, wandered as an ascetic in his early life to
study Vedic literature, yoga, philosophy and ethics. He argued that the selfish and
ignorant priests had perverted Hindu religion with the aid of the Puranas which was
full of false teachings. Subsequently, Dayanand Saraswati regarded the Vedas as the
inspired word of God which was infallible and remained the source of all
knowledge. Though he appropriated the western idea of reason and science but
emphasized that the Vedas alone contained scientific truths. Highlighting the
emphasis on need to ‘Go Back to Vedas’, Dayananda refused to recognize the
hereditary basis of the caste system, child marriage, idolatry, polytheism, rituals of
Brahmin priests and supported widow remarriage, female education and inter-caste
marriages. He claimed that the Hindu religion, based on the Vedic texts, was
superior to Christianity and Islam.
His views were published in his famous work Satyartha Prakash (The Truth
Exposition). The aggressive revivalist idea of Dayanad Saraswati received wider
support in Punjab, North-Western Provinces and other parts of northern India.
2.3.2 Principles of Arya Samaj
Arya Samaj believes in the following ten principles which was defined at Lahore in
the year 1877.
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“God is the efficient cause of all true knowledge and all that is known
through knowledge.



God is existent, intelligent and blissful. He is formless, omniscient, just,
merciful, unborn, endless, unchangeable, beginning-less, unequalled, the
support of all, the master of all, omnipresent, immanent, un-aging, immortal,
fearless, eternal and holy, and the maker of all. He alone is worthy of being
worshiped.



The Vedas are the scriptures of all true knowledge. It is the paramount duty
of all Aryas to read them, teach them, recite them and to hear them being
read.



One should always be ready to accept truth and to renounce untruth.



All acts should be performed in accordance with Dharma that is, after
deliberating what is right and wrong.



The prime object of the Arya Samaj is to do good to the world, that is, to
promote physical, spiritual and social good of everyone.



Our conduct towards all should be guided by love, righteousness and justice.



We should dispel Avidya (ignorance) and promote Vidya (knowledge).



No one should be content with promoting his/her good only; on the contrary,
one should look for his/her good in promoting the good of all.



One should regard oneself under restriction to follow the rules of society
calculated to promote the well-being of all, while in following the rules of
individual welfare all should be free.”

2.3.3 The Impact
Apart from the socialreform, the most remarkable accomplishment of the Samaj
was in the area of education. In late 1890s, Arya Samaj moved towards
establishment of educational institutions to ‘diffuse knowledge and dispel
ignorance’. Dayananda Anglo-Vedic College was established at Lahore in 1886 to
impart instruction on western lines whereas Gurukul Kangri Vishwavidyalaya was
founded near Haridwar in 1902 to propagate the more traditional ideals of education.
The Samaj also led shuddhi movement which focused on reconversion of
Hindus, who had converted to Islam, Christianity and Sikhism, but were ready to
come back to the fold of Hinduism. Originally shuddhi was applied only to the
people who were converted, but soon it was performed for anyone whose
ancestorshad once been Hindus. AryaSamajisalso used shuddhi to purify
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untouchables and depressed communities. They purified Rahtias, anuntouchable
caste among Sikhs, as well as Hindu Odes and Meghs.Thes huddhi movement led to
create tension and discord between religious communities. Subsequently, with the
aggressive defense of Vedic Hinduism, Arya Samajis sketched a line between
Hindu and other religion.
The issue of shuddhi and imparting Sanskrit based traditional education
brought a division between members of Arya Samaj is. Further, the issue of
vegetarianism came to symbolize the internal differences. Radical Arya Samaj is
insisted on a strict vegetarian diet, while the moderates looked at this as a personal
choice.
The ideas of the Samaj were but put into action through its strong
organizational base. The Arya Samaj movement inculcated a spirit of self-respect,
self-confidence and self-reliance to the people and diluted the belief in the
superiority of white race and western culture and traditions. The organisation
promoted the idea of ‘India for Indians’. It produced eminent leaders like Lala Hans
Raj, Pandit Guru Dutt and Lala Lajpat Rai who played an importance role in the
growth of Indian nationalism.
Parallel to the Arya Samaj movement, Annie Besant led Theosophical
Movement and the ideas of Vivekananda (1863-1902), who was the disciple of
Ramakrishna and the founder of Ramkrishna Mission, combined passionate
evocation of the glories of the Aryan tradition and Hinduism. At the World
Religious Parliament in Chicago in 1893, Vivekanand envisaged a new culture
where the materialism of the West and the spiritualism of the East would be
synthesised to produce happiness for the human society. Vivekananda’s concern for
the plight of the ‘Daridra-narayana’, the Shudra (untouchable), can be seen in his
famous quote that ‘Our religion is in the kitchen and Our God is the cooking pot.’
Further he extended Ramakrishna’s ideal of the realization of divinity in humanity
by making service to humankind the key objective of the Ramakrishna Mission.
However, the reform movement also reached to the Muslim society.
2.5 LET US SUM UP
British colonialism affected every aspect of Indian life. The political control
of British in India led to the interaction between two distinct cultures. The life of
the people began to undergo revolutionary changes through the western ideas of
democracy, rationalism, science and humanism which was reflected in social
reform movements. The reformist movements tried to question the irrational social
systems and promoted western system of English education whereas revivalist
movements encouraged Indians to revive India’s cultural past. The reform
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movement tried to bring social equality and allowed the recognition of women’s
‘will’ and of women as individual subjects, about which we shall study in next unit.
The reforms led by Brahmo Samaj and Arya Samaj not only created socioreligious and political awareness but also promoted the culture of scientific
education in India. Social reformers like Rammohan Roy, Ishwar Chandra
Vidyasagar, supported the modern education system which was based on the
teaching of natural science, chemistry, physics, mathematics and others. Bal Shastri
Jambhekar, a Professor of Mathematics and Astronomy at Elphinstone College,
Bombay published the Marathi translation of a well-known English work on
Mathematical Geography in 1836. Subsequently, Master Ramchandra wrote on
Treatise on the Problems of Maxima and Minima, published in 1850. Apart from
Mahendra Lal Sircar established the Indian Association for the Cultivation of
Science at Calcutta in 1876) and Jamsetji Nusserwanji set up the Indian Institute of
Science in 1909.
The social reform movement also encouraged the study of Indian languages,
literary works, and redefined Indian society and instilled a sense of pride about the
Indian heritage and culture which played an important role in the emergence of
nationalism in India.
2.6 CHECK YOUR PROGRESS
1. What do you understand by revivalist social reform? Analyze.
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
2. Write a note on the contribution of Rammohun Roy in bringing social
reforms in India.
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
2.6.1 Answer to Check your Progress
3. Sec. 2.1; Sec. 2.3
4. Sec. 2.2.1
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2.7 KEYWORDS








Utilitarianism: Theorized by Jeremy Bentham, utilitarianism is an ethical
theory which emphasize that each institution should believe in the idea of
greatest happiness for the greatest number.
Culture: It represents theideas, customs, and social behavior of individual
and society
Polytheism: Belief in many Gods.
Socio-religious: The term ‘socio’ implies an attempt to reorder the ‘society
in the areas of social behaviour, custom, structure or control’ whereas the
term ‘religious’ refers to a sort of scriptural authority which is used to
legitimize an ideology and its accompanying social belief, ritual and
practices.
Evangelicals: They believe in the authority of the Bible as God’s revelation
to humanity, and in spreading the Christian message.
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UNIT-3: ALIGARH MOVEMENT
Structures:
3.1 Learning Objectives
3.2 Introduction
3.3 Ideas of Syed Ahmed Khan
3.4 Aligarh Movement and the Educational Progress
3.5 Let Us Sum up
3.6 Check Your Progress
3.7 Further Reading
3.1 LEARNING OBJECTIVES
After reading this unit the learners will know about the:


Aligarh Movement and Its Origin



Ideas of Syed Ahmed Khan



Aligarh Movement and the Educational Progress

3.2 INTRODUCTION
In previous chapters we have already discuss about the Arya Samaj and Brahmo
Samaj and their effects on Hindu society, however, the present chapters informs
about the Aligarh movements and its impacts on Muslim society.
The trend of reform and revival also began in other religious communities. In Islam,
Wahabism started as a revivalist movement which was named after its preacher
Abdul Wahab of Nejd (1703–87). He advocated a return to pure Islam and
simplicity of faith and society in the Prophet’s Arabia. This trend became a
powerful religio-political creed in the first half of the nineteenth century under the
leadership of Saiyid Ahmad Barelvi (1786–1831) who propagated ‘Tariqah-iMuhammadiyah’, restoring pure Islam and political dominance of Muslims in
British territories. Another revivalist movement was Deoband, which was led by
two ulemas Mohammad Qasim Wanotave (1832-1880) and Rashid Ahmad Gangohi
(1828-1905). The Deoband tried to restore Islam to political supremacy through the
use of force. Amongst the Muslims, the reformist movement started at Aligarh with
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the effort of Sir Syed Ahmed Khan (1817-1898). A beginning had already been
done in this direction when the Muhammedan Literary Society was founded at
Calcutta in 1863.
3.2.1. Sir Syed Ahmed Khan
Syed Ahmed Khan was born into a respectable family of Delhi. During his
childhood, he did not learn
English, but studied Arabic and
Persian as per the traditional
education system. However, Khan
was fascinated towards the study
of western science, chemistry,
astronomy, mathematics, and
other related subjects. In the year
1838, he joined British service
and gradually advanced up to the
judicial ladder until his retirement
in 1877. During the course of
1857 rebellion, he remained loyal
to the British. The rebellion
Syed Ahmed Khan, Source - Google
shaped his life as he feared that
the Muslims may be punished brutally by the British government for supporting the
cause of 1857 revolt. In this context, he wrote a book titled Asbab-e-Baghawat-eHind (Causes of the Indian Revolt). In this write up, Syed Ahmed Khan argued that
the activities of the Christian missionary were responsible for the 1857 and Islam as
a religion had nothing to do with the rebellion. In another book titled Loyal
Muhammadans of India, he wrote detailed accounts of the Muslims who remained
allied of the British Raj. Subsequently, in order to create a solidarity with the
Britishers and to end their doubt over the Muslims, Khan organized a celebration in
honour of the continuance of the British rule and set up the British-Indian
Association of the North-Western Provinces in the year 1866. Overall, he wanted to
have a close relationship with the British government. Along with the commitment
to British loyalty, Syed Ahmad Khan emphasized to translate western works of
science, mathematics and literature in the Indian languages. He went to Calcutta in
the year 1863 and spoke before the Muslim Literary Society. During his address, he
highlighted that the Islam do not forbid the study and adopt western science,
medicine and technology.
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3.3 IDEAS OF SYED AHMED KHAN
Syed Ahmed Khan, who worked in the judicial service of the East India Company,
was extremely impressed by modern scientific thought and tried to reconcile it with
Islam. He emphasized that Muslims’ backwardness was due to the ignorance of
philosophy, science and arts of modern times. He said that the Holy Quran needs to
be analysed in the light of the present rationality and scientific knowledge. Syed
Ahmad urged Muslims to give up medieval customs, orthodox way of thinking and
asked to raise the status of women in Muslim society by educating them. He
supported the removal of purdah system, polygamy and other social evils that
dominated the Muslim community. Through his ideas, Khan tried to modernize and
rationalize the outlook of the Muslims. He put his best efforts in reconciling fellow
Muslims to the British rule and urged them to accept services under the government.
Syed Ahmed Khan tried to reform the social abuses prevalent in the Muslim
society by condemning the system of slavery, piriand muridi. The pirs and faqirs
who claimed to be the followers of Sufi sects passed mystic words to their disciples
(murids). He criticized the institution of slavery by calling it un-Islamic. Many
orthodox Muslims disagreed with his interpretation of Islam. They opposed him
when he insisted that 'it was all right to wear shoes for prayer in the mosque, to
participate in Hindu and Christian celebrations [and], to eat at a European-style
table’. Syed Ahmed defended his thoughts and actions by the validity of ijtihad
which allowed the need for new interpretations of Islam in the changing
surroundings.
3.4 ALIGARH MOVEMENT AND THE EDUCATIONAL PROGRESS
Syed Ahmad Khan propagated his progressive idea through a magazine titled
Tahdib-ul-Akhlaq (Improvement of Manners and Morals) and further established
Aligarh Scientific Society (1864) and Mohammedan-Anglo Oriental College (1875)
at Aligarh to impart the instruction of western sciences and arts to Muslim
community. Khan visioned the college as a preparing ground for producing
educated and honest leaders who can work with the British government, and protect
the interests of the Muslim society. His vision was equally supported by Theodore
Beck, the Principal of the Mohammedan-Anglo Oriental College, who wanted the
college to produce such young men who would be grounded in Islamic values and
can be seen as the Indianized version of the educated gentry of Britain.
During the period between 1882 and 1902, Mohammedan-Anglo Oriental
College, Aligarh producednear by 220 Muslim graduates which formed the 18.5 per
cent of the total number of 1,184 in entire India. Because of the efforts of Syed
Ahmed Khan, Aligarh became the centre of educational, religious and cultural
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revival. Syed Ahmad’s reformist zeal was helped by a band of loyal followers,
Chirag Ali, Altaf Husain Ali, Nazir Ahmad and Maulana Shibli Nomani. These
followers collectively played an important role in Aligarh movement by taking
further the programs of socio-educational development.
Syed Ahmad Khan was an advocate of religious toleration, harmony and
opposed to communal tensions. He appealed to both Hindus and Muslims to
socially unite. As he said in 1883 that, ‘Now both of us live on the air of India,
drink the holy waters of the Ganga and Jumna… We are together in life and death’.
Subsequently, Hindus, Parsis and Christians had freely contributed to the funds of
Mohammedan-Anglo Oriental College. The door of the college was open to all
Indians. In the year 1898, there were 64 Hindus and 285 Muslim students in the
college. However, towards the end of his life, Khan began to highlight the Hindus
domination to prevent his supporters from joining the rising Indian national
movement. In 1886, he formed the Muhammadan Anglo-Oriental Educational
Conference to spread and promote the synthesis of Islamic and English education.
During the same year, Khan spoke out against the participation of Muslims in
Indian National Congress. As per his thought, Congress party offered nothing for
the embattled Muslim community except the possibility of rekindled British
hostility. During the year 1889, he with the support of ‘Theodore Beck’ organized
the United Indian Patriotic Association as a counter to the Indian National Congress.
His thought later encouraged separatism between Hindus and Muslims in Indian
politics which finally resulted in the partition. It is argued that Syed Ahmad’s ideas
had three components- Anti-Democratic, Pro-British and opposed to Indian national
movement under Indian National Congress.
Similar rational and progressive movement also took place among Sikhs
(Singh Sabha), Parsis (Rahnumai Mazdayasnan Sabha) and other social
communities due to the interaction between eastern and western ideas.
3.5 LET US SUM UP
The Aligarh Movement was instrumental in reawakening Indian Muslim society. It
began as a liberal, modern movement among Muslim intellectuals based at
Aligarh's Mohammedan Anglo-Oriental College. Very soon Aligarh became the
spiritual and cultural centre of the Muslim population. Further, Syed Ahmad Khan
believed that working with the British government would best serve Muslims'
interests. Only with the help of the British was India able to mature into a fullfledged nation. As a result, he was opposed to Muslims participating in the
activities of the Indian National Congress.
However, the Aligarh Movement's influence was not limited to northern India; it
extended throughout the Indian Subcontinent in the twentieth century. Annual
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Educational Conferences are held every year. In addition to the establishment of
Aligarh Scientific Society by Syed Ahmed Khan, other Indians like Imdad Ali Khan
set up Bihar Scientific society in the Muzaffarpur district of Bihar in the year 1868
to promote the education among the Muslim population. The Muslims and directly
or indirectly influenced the growth of institutes like Aligarh Muslim
University, Osmania University, Dacca University, Anjuman-i-Tarqqi Urdu, Jamia
Millia Islamia, Dar-ul-Uloom Nadva, Lucknow, and Dar-ul-Musannfafin,
Azamgarh. By the early 1900 Aligarh Movement became the progenitor to a
number of socio-religious movements like the Urdu movement, the Khilafat
Movement etc..
3.6 KEY WORDS




Culture: It represents theideas, customs, and social behavior of individual
and society
Polytheism: Belief in many Gods.
Socio-religious: The term ‘socio’ implies an attempt to reorder the ‘society
in the areas of social behaviour, custom, structure or control’ whereas the
term ‘religious’ refers to a sort of scriptural authority which is used to
legitimize an ideology and its accompanying social belief, ritual and
practices.

3.7 CHECK YOUR PROGRESS
1. Discuss the Ideas of Syed Ahmed Khan on Aligarh Movement?
……………………………………………………………………………
……………………………………………………………………………
…………………………………………………………………………..
2. Discuss the Aligarh Movemt and Educational Progress?
……………………………………………………………………………
……………………………………………………………………………
…………………………………………………………………………..
3. Write a Note on Early career of Syed Ahmed Khan?
……………………………………………………………………………
……………………………………………………………………………
…………………………………………………………………………..

3.8 FURTHER READING
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UNIT- 4: EMANCIPATION OF WOMEN, SANSKRITIZATION
AND ANTI-CASTE MOVEMENTS
Structure
4.0 Objectives
4.1 Introduction
4.2 Emancipation of Women
4.2.1 Sati and Reforming women through legislations
4.2.2 Reform for Widow Remarriage
4.2.3 Prohibition of Child marriage
4.2.4 Women and the National Movement
4.3 Sanskritization
3.3.1 The Concept
3.3.2 Case Studies
4.4 Anti-Caste Movement
3.4.1 Understanding Caste
3.4.2 Protesting Voices
4.5 Let Us Sum Up
4.6 Check Your Progress
4.7 Keywords
4.8 Further Reading
4.0 LEARNING OBJECTIVES
After reading this unit, you will be able to:


Identify the issues related to women and low caste people.




Analyze the role of women in national movement.
Understand the idea of Sanskritization.
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4.1. INTRODUCTION
The spread of English education, Western liberal ideology, Christian missionary
activities and the beginning of modern industries and railways resulted in a number
of movements for social change during colonialera in India. Subsequently, the
social reform movement in nineteenth century India, about which you have read in
the previous unit, provoked a new thinking about social institutions, practices and
highlighted the depressed condition of women and lower castes. The growing idea
of social equality, egalitarianism, humanism, and national consciousness created a
social and political scenario in which the subjugation of women, and caste system
could not be defended. All the great reformers supported the emancipation of
women and questioned the caste system.
4.2. EMANCIPATION OF WOMEN
Historically, women in India have been socially oppressed and subordinated to men.
The institution of patriarchy controlled their private and public affairs. Various
religious, social practices and personal laws gave women an inferior status to that of
men. The orthodox view praised the role of women as motherand wife and put them
into the category of goddess, but as individuals women were assigned a very low
social position. The practice of sati, child marriage, polygamy, purdah and many
other orthodox social practicesfurther worsened their condition. Influenced by the
humanitarian and egalitarian ideas of nineteenth century, the social reformers with
the support of Governor-General of India, Lord William Cavendish Bentinck (182826), who was a firm believer in utilitarianism and reform through legislation, tried
to improve the position of women.
4.2.1 Sati and Reforming women through legislations
The high point of liberal reform which began during the Governor-Generalship of
William Bentinck prominently concentrated around the questions pertaining to the
women’s life such as child marriage, sati and widow remarriage. Sati which means
a ‘pure and virtuous woman’ was implied for self-immolation of widows on the
funeral pyres of their husbands. It was a social practice which was prevalent in
India from ancient times. But the sati was generally an exception rather than a rule
in Hindu social life. For a long period, sati was practiced in upper caste Rajput
families. During the medieval times, Mughal emperor Akbar, the Peshwas and other
rulershad imposed restrictions on its performance. However, the practice had
continued. As a symbol of prestige and privilege, the practice of sati revived on a
wider scale in and around Calcutta in the late eighteenth and nineteenth centuries. It
is very challenging to know the exact cause of the rite, but it is generally believed
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that the socio-religious basis of the practice of sati lay in the notion of wife as the
true half of the husband, who follows him in life and death. Subsequently, the
practice was most widespread in those areas where the Dayabhaga system of Hindu
personal law was popular. As compared to Mitakashara School, Dayabhaga
system of Hindu personal lawgave the widow greater rights to inherit the deceased
husband’s property which persuaded male members of the husband’s family to
force widow to commit sati.
Sati had drawn the attention
of British officials and Christian
missionaries since 1780s. They
wanted to establish that sati was a
‘bad’ practice because the women
were forced to perform it.
Subsequently, Brahman pundits
were constantly called upon for
their opinion on whether the
practice of sati had a basis in
scriptures or not. Rammohan Roy’s
strong campaign against the
practice of sati gave the real
Sati or Widow-burning, a night scene with a full
momentum to the fight for its moon, by James Atkinson (1831)
abolition. In the year 1818, Roy
tried out to rouse the view point of masses on this question and published a writing
titled ‘A Conference between and Advocate for and an Opponent of the Practice of
Burning Widows Alive’. On basis of the oldest sacred texts of the Hindu tradition,
he argued that the Hindu religion was opposed to this practice and further appealed
to the people that reason, humanity and compassion also do not support sati. Roy
opposed sati because he thought that that widow had to earn a greater virtue by
leading a desire-free life rather aspiring for an easy access to heaven by committing
sati. Subsequently, Roy visited the ghat situated near the city of Calcutta and tried
to convince the relatives of widows to give up this inhuman practice.
Finally, the Governor General Lord William Bentinck approved the Government
Regulation XVII of the Bengal Code on 4 December 1829 to abolish the practice of
sati. The Regulation stated that the practice was against the feelings of human
nature and was not considered as an imperative duty of the Hindus. However, the
legislation was unsuccessfully challenged in the Privy Council by a group of
conservative Hindus led by Radhakanta Deb and his ‘Dharma Sabha’. The
frequency of the practice of sati gradually declined after the regulation, but the
myth associated with it persisted in the popular culture. The most important aspect
on the debate on sati was that the ‘tradition’ came to be discussed, contested and
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formulated. Subsequently, the ‘rational’ interpretation of ‘tradition’ became a trend
in Indian intellectual thought. After the ban on sati, attention turned to the issue of
widow remarriage.
4.2.2. Reform for Widow Remarriage
The issue of widow remarriage was raised by the stout champion of women’s right,
Ishwar Chandra Vidyasagar (1820-91), the Secretary of the Bethune Girls School
(1849) and the Principal of Sanskrit College, Calcutta. Inspired by the western
philosophy of equating life with reason, Vidyasagar like Rammohan drew upon the
shastras to argue that widow remarriage was sanctioned by the scriptures. In 1855,
he presented a petition to the Government of India, signed by 987 persons from
Bengal, Bombay, Madras, Nagpur and other cities of India, for enacting a
legislation to legalize the remarriage of widows. Finally, the Hindu Widow’s
Remarriage Act XV of 1856 allowed women to marry and declared such marriage
as legitimate. Vidyasagar set an example by getting his son married to a widow.
Do You know?
The first widow remarriage among the upper caste Hindus took place in the presidency town
of Calcutta on the 7 December 1856 in the House of Babu Rajkrishna Banerji under the
supervision of Vidyasagar. The ceremony had become the subject of discussion in the public
sphere of the city. Pundit Sivanath Sastri, an observer of the first remarriage ceremony, noted
that:
“I shall never forget the day…The bridegroom, at the head of the a large procession, the
crowd of spectators was great that there was not an inch of moving space, and many fell into
the big drains…The weavers of Santipore issued a peculiar kind of women’s sari which
contained woven along its borders the first line of a newly composed song which went on to
say ‘May Vidyasagar live long’.”

Also, in other parts of India, the noble cause of widow remarriage was taken up. In
the Presidency of Madras, Veerasalingam Pantulu founded a Society of Social
Reform in 1878 and later in 1891 he formed Widow Remarriage Association with
the patronage of the prominent citizens of the Rajahmundry town to encourage the
support to the widow remarriages. In Western India, D.K. Karve, a Professor at
Fergusson College, Poona and the founder of first Indian Women’s University
(1916), married a Brahman widow in 1893 and later was appointed as the Secretary
of the Widow Remarriage Association. In 1899, he started a widows’ home in
Poona with the object of making them self-supporting. The Remarriage Act
encouraged the traditional practice of karewa (levirate marriage) in the HaryanaPunjab reign. However, the impact of these legislative efforts was limited. By the
end of nineteenth century, only thirty-eight widows were remarried.
Odisha State Open University, Sambalpur

33

4.2.3 Prohibition of Child marriage
Child Marriage was the other reform movement for which the reformers looked to
the colonial state and finally secured an Age of Consent Act in 1860. The act fixed
the age of consent for the consummation of marriage at ten years for women and
later was raised to twelve by legislation in the year 1891. Subsequently, Bankim
Chandra Chatterji and other revivalist Hindus opposed the Consent Act, 1891,
because they thought that through these mean colonial powers was trying to
intervene in the social matters of Indians. In the year 1929, the Child Marriage
Restraint Act, also known as Sharda Act, fixed the marriageable age of 14 and 18
years for girls and boys respectively. These Acts, however, did not change the
ground reality and the child marriage continued to be a widely practiced social
custom.
In the late nineteenth century, similar reform movements also began within
the Islamic society. However, thelack of education among Muslim women delayed
the progress and expansion of such a progressive movement. People like Begum of
Bhopal, Syed Ahmad Khan and Sheikh Abdullah in Aligarh and Karmat Hussain in
Lucknow tried for the betterment of condition of women’s education. The women
remained a subject of discourseand apart from women like Pandita Ramabai,
Savitiribai Phule and few others who had worked for the women’s education, there
were not many voices from within.
4.2.4. Women and the National Movement
During the India’s struggle for independence, the issue of Women’s right and
equality became an integral part of it. With the progress of education among women
by the last quarter of nineteenth century, they became active in the social and
political life of India. Several women who took part in the freedom movement also
raised the question of women’s rights. Ten women attended the Bombay session of
Indian National Congress in the year 1889. Women took participation in the large
numbers in the agitation against the partition of Bengal by British government,
revolutionary activities and in the Home Rule Movement. Mahatma Gandhi’s call
to mass participation ofwomen in national struggle played a significant role in
bringing changein the perception of society.
Gandhi emphasized that the active involvement of women in the fight
against British rule was an integral part of their dharma (duty). He argued that
women were most appropriate for constructive social uplift programmes and protest
like Satyagraha as they have the patience, courage and ability of endure sufferings
for non-violent struggle along with the great qualities of self-sacrifice and tolerance.
During the Gandhian movement, women actively participated in the political
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processions, picketed shops selling foreign cloth and liquor, spun and propagated
khadi and also went to jail.
Till the second decade of twentieth century, enlightened men had worked
for uplifting the social position of women. Now the voice from within had begun
and self-aware and self-confident women undertook the task. The Women’s India
Association (WIA) was set up in the year 1917 by Margaret Cousins, an Irish and
an Indian nationalist. This was followed by the formation of the National Council of
Indian Women (NCIW) in 1926 and All India Women’s Conference (AIWC) in
1927. These organisations raised their voice for removing social and legal
disabilities for women which had a larger impact.
The first woman to become President of Indian National Congress was Mrs.
Annie Besant at Madras in 1917 and was followed to the same chair by Mrs
Sarojini Naidu in 1925. Dr. Muthulakshmi Reddy, a medical practitioner, was being
appointed as alegislative councillor in Madras in 1927. During the Civil
Disobedience Movement in the year 1930, women in large-numbers led by Sarojini
Naidu participated in the Salt March. Subsequently, women like Saraladevi
Choudhurani, Sushila Devi, Durga Devi, Pritilata Waddedar, Roopavati Jain,
Kalpana Dutt and Kamala Dasgupta, Captain Lakshmi Sahgal (in charge of the Rani
Jhansi Women’s regiment of the Indian National Army formed by Subhas Chandra
Bose) and many others took participation in revolutionary activities.
Women’s contribution in the freedom struggle helped in breaking the
traditional barriers. After the independence, the article 14 and 15 of the Constitution
of India ensured the equality of men and women. Subsequently, the Hindu
Succession Act, 1956, made the daughter an equal co-heir with the son. After all
these legal and constitutional provisions, there are many visible and invisible
obstacles which need to be removed in order to follow the principle of equality of
sexes into practice. The socio-religiousr eform movement, struggle for
independence, womens’organizations and the Indian Constitution made a big stride
in the direction of empowering the women. Along with the efforts of emancipation
of women in modern times, the process of Sanskritization also brought social
mobility in India.
4.3. SANSKRITIZATION
Sanskritization is generally considered as a process by which caste or tribes placed
lower in social hierarchy seek upward mobility by emulating the customs, ritual,
manners and practices of the dominant or upper castes. This idea was first
introduced by M.N. Srinivas in his path breaking writing, Religion and Society
among the Coorgs of South India (1952) to analyze the socio-cultural mobility in
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the caste structure of India. During the study on Coorgis of Mysore, Srinivas found
that the lower castes tried to uplift their position in the caste hierarchy by following
and adopting some of the cultural practices of Brahmins. Subsequently, these castes
left some of their practices, considered impure by Brahmins.
4.3.1 The Concept
The idea of Sanskritization has been well-defined by M.N. Srinivas. Originally, he
applied the word “Brahminization” to denote the process of social mobility in
which Brahmins were the model. However, later he was confronted with other
models of emulation and used a wider term Sanskritization to encompass nonBrahmin models like Kshatriya, Jat, Vaishya models and models of other ‘twice
born’ castes. Sanskritization has been defined by Srinivas as:
“a process by which a lower caste or tribe or any other group changes its
customs, rituals, ideology and way of life in the direction of a higher or
more often ‘twice-born’ (dwija) caste.”
Srinivas argued that as part of the process of Sanskritization low caste or tribeor any
other group can emulate the Brahmin’s practices in the matter of dress, food, rituals,
pilgrimage, and donning sacred thread and subsequently can give up consumption
of liquor, animal sacrifice, non-vegetarianism, sacrifice of pigs at wedding, and
others. By following these processes, within a generation or two, the lower caste
claimed a higher position in local caste hierarchy. At the same time, Srinivas
insisted that Sanskritization brought only ‘positional changes’ for particular castes
or a section of it, and didnot lead to a ‘structural change’.
Srinivas further highlighted that the process of Sanskritization was also
widely affected by the political and economic circumstances. After the
establishment of British rule, thelower castes got more opportunities to sanskritise
themselves as the new political order was not socially involved in the dynamics of
caste hierarchy in colonial India at that time.
4.3.2 Case Studies
There have been various studies conducted by sociologists, anthropologists and
others regarding the process of Sanskritization in Indian society. Bernard Cohn in
his study of Jaunpur village of modern Uttar Pradesh revealed that the Chamars
(mostly landless manual workers) found comfort in the principles of Siva-Narayana
sect and tried toraise their social position by emulating Brahmanical practices like
the taboo on beef. In south Tamilnadu, Hardgrave’s research found that Shanans, an
untouchable caste of toddy-tappers and agricultural workers, developed a
mercantile upper stratum and claimed Kshatriya status in the Census of 1901.
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Similarly, the Pallis of northern Tamilnadu similarly started to follow Brahmanical
practices like the taboo on widow-remarriage, and claimed to be Kshatriya. The
Mahars of Maharashtra, who later became the pillar of B.R. Ambedkar’s social
movement, began to unite themselves under Gopal Baba Walangkar by the end of
nineteenth century. A petition drafted by Walangkar in the year 1894, asked for a
Kshatriya origin of Mahars and jobs in the army and services.
These trends of Sanskritization denoted the process of caste mobility and
social dynamics of Indian society. When we discussof cultural emulation of
dominant caste by an inspiring lower caste, it must not be forgotten that the motive
force in several caseswas not always imitation perse but an expression of challenge
and revolt against the existing social and economic deprivation. Amidst these
dynamics, anti-caste movements also began in several cases in modern times.
4.4 ANTI-CASTE MOVEMENT
The caste system, rooted in the structure of Hindu society, was another target of
attack for the social reform movement. In this section we would discuss about the
various anti-caste movements those were organized in modern India.
4.4.1 Understanding Caste
Basically, caste system is a form of social hierarchy characterized by endogamy and
restrictions on food habit, marriage, and occupation. Unlike of Varna system, the
hierarchy within caste is based on birth rather occupation, which makes it more
rigid and conservative. Since the post-Vedic times in ancient India, the caste
hierarchy, divided into Brahmin, Kshatriya, Vaishyas, and Shudras, became an
integral part of Hindu society.
The Shudras (untouchables or scheduled castes) who were at the bottom of
ladder suffered from numerous disabilities, regulations and restrictions on dress,
food and place of residence. The untouchable castes were enforced to take up
menial and ‘unclean’ jobs, such as, shoe-making, scavenging, removing dead
bodies, tanning hides and skins. Restrictions were imposed on them for taking
drinking water from wells used by the dominant higher castes. Altogether, caste
system was an in human practice which brought fragmentation and disintegration in
Hindu society. It was also prevalent in Muslims, Sikhs in a less virulent form.
The policy of British rule created many factors which gradually undermined the caste system. The introduction of modern education, industries, railways,
buses and urbanization made it difficult to prevent mass contact among persons of
different social backgrounds and castes. With regard to the administration of India,
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British rule introduced equality of all before law and removed the judicial function
of caste pancahyats. As modern education and rationalist ideas spread among
Indians, they began to raise their voice against the caste system. The Brahmo Samaj,
Prarthna Samaj and Arya Samaj, about which you have studied in previous unit,
attacked it. Subsequently leaders from lower castes also raised their voice against
the caste system and discrimination on them by other higher castes.
4.4.2 Protesting Voices
Jyotiba Phule, a resident of Poona, established Satyashodhak Samaj (Truth-Seeking
Society) in the year 1873, and attacked on Brahmanical tradition. He was highly
influenced by the work ‘Rights of Man’ by American thinker Thomas Paine.
Jyotiba Phule questioned the Brahminical notion of Aryan superiority and argued
that the Aryans were outsiders who invaded India and considered indigenous people
as of low casters. He contended that people of upper castes have no right and power
to this land which belongs only to its indigenous people. Subsequently, Phule
requested untouchable castes and labourers to get united and oppose the prevalent
caste-based discrimination. In his book, Gulamgiri (slavery), published in the year
1873, Phule elaborated his conception of the historical roots of shudras’ slavery
under Brahmanical domination and compared it with the Negro slavery in America.
He with the support of her wife, Savitribai Phule, opened several schools for girls of
the lower castes.
In the Kerala region, Swami Narayan Guru (1855-1928) tried to uplift the
Ezhwas, a lower caste community, and popularized the slogan ‘One Caste, One
Religion, One God for All’. Based on his teachings, ‘Sree Narayana Dharma Paripalana
Yogam’ was set up in 1903 to uplift the spiritual and educational position of Ezhwa

community.

Swami Narayana Guru prepared some principles to improve the social
condition of Ezhwas. He asked them to abandonthe occupation of toddy-tapping
and quit drinkingliquor. Through his famous quote, 'Drink not, serve not, and
produce not liquor', Swami Narayana tried to connect status, custom, and
occupation in a single line. Subsequently, he requested them to involve in trading
activities. He criticized the practice of animal sacrifice, caste system, and use of
obscene songs and advocated simple and less expensive marriage ceremonies to
bring social change. His teachings with the organisatiomnal support from the ‘Sree
Narayana Dharma Paripalana Yogam’ broadly affected the Ezwha community and they
started to focus on education. He became very famous as a writer and poet. These
young leaders of the community carried the agitation against the social restrictions
and disabilities imposed on the community and further motivated them to receive
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education. It brought a revolutionary change in uplifting their educational and social
status which was required for their social mobility and economic condition.
In Tamilnadu, E. V. Ramaswamy Naicker (1879-1973), commonly known
as Periyar, started the ‘Self Respect Movement’ and published his paper, Kudi
Arasu, in 1925. Through the ‘Self Respect Movement’, Periyar attacked the
supremacy of the Brahmins and spread the idea of equality and basic dignity to all
human beings. He extended his concept of humanism to women who were
considered as one of the most oppressed sections of Indian society.
With the formation of South Indian Liberal Federation or Justice Party in the
year 1916, the idea of social change got transformed into a political forum. The
Justice Party started non-Brahmin movementin the Madras Presidency and claimed
to represent the interest of all non-Brahmins including Muslims, Christians and
untouchables. The Party emerged under the leadership of weaving magnate P. T.
Chetty, Doctor T. M. Nair, C. N. Mudaliar and estate-holders like the rajas of
Pithapuram, Ramnad, Bobbili and Kalahasti to oppose Brahman domination of both
the public services and political associations in the Madras Presidency.
Bhim Rao Ambedkar (1891-1956) was another important crusader in the
cause of uplifting the status of lower castes. Born in anuntouchable caste, Mahar,
Ambedkar did his doctorate from University of Columbia (United State of America)
in Economics and played an important role in framing the Indian Constitution. In
1924, he started an organization called Bahishkrit Hitkarni Sabha for the moral and
material progress of the untouchables and called for ‘Educate, Organize, Agitate’.
He organized the All India Schedule Caste Federation and demanded separate
electorate for the untouchables in legislatures. This demand upset Mahatma Gandhi
and was later resolved after the Poona Pact in 1932 with a provision of reservation
for the depressed class in the legislatures that came with Provincial Autonomy
provision of the Government of India Act, 1935.
Bhim Rao Ambedkar wrote a book titled Annihilation of Caste in 1936 to
critically analyze the caste system. Castes are generally characterized as an
endogamous system which puts restrictions on food habit, marriage and other social
custom. Ambedkar noted that the:
“…. sub-division of a society is quite natural. But the unnatural thing about
these sub-divisions is that they have lost the open-door character of the class
system and have become self-enclosed units called castes.”
He opposed caste system as it does not allow social mobility. Further, he insisted
that the social freedom was more important than the political freedom. He said that
annihilation of caste is:
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“… More difficult than the other national cause, namely Swaraj. In the
fight for Swaraj you fight with the whole nation on your side. In this, you
have to fight against the whole nation and that too, your own. But it is more
important than Swaraj. There is no use of having Swaraj, if you cannot
defend it. More important than the question of defending Swaraj is the
question of defending the Hindus under the Swaraj. In my opinion only
when the Hindu society becomes a casteless society that it can hope to have
strength enough to defend itself. Without such internal strength, Swaraj for
Hindus may turn out to be only a step towards slavery”
Apart from above mentioned leaders, Mahatma Gandhi also focused on the
abolition of untouchability during his constructive programs and publicactivities.
He called untouchables as Harijan (Children of the God), a word which was first
coined and used by a Guajarati medieval saint Narasinh Mehta. Subsequently, he
founded the ‘All India Harijan Sangh’ in 1932 and started a magazine called
Harijan. Gandhi considered untouchability as ‘a leper wound in the whole-body of
Hindu politic’ and called it “the hate fullest expression of caste”. He believed in the
four-fold division/varna of the Hindu society which emphasized that the social
status should be based on work but considered the practice of untouchability as a
moral crime. Mahatma Gandhi argued in an article in Young India in 1925 that
temple, public wells and public schools must be opened for untouchables equally
with the caste Hindus. His ashrams were opened for people from any caste and
creed. Through his ‘Harijan Sangh’, he opened schools, dispensaries, arranged for
free educational facilities and scholarship for harijan students. Gandhiji held,
without the removal of untouchability, Swaraj was meaningless.
During the course of Indian nationalism, the Indian National Congress
demanded equal civic rights and opposed the caste privileges. After the
independence, the Indian Constitution put forwardthe legal framework for abolition
of untouchability and related social discrimination by way of bringing right to
equality as a fundamental right. The Article 17 of the Indian Constitution noted that
the practice of untouchability is forbidden. The constitutional provisions have
definitely helped in social progress in independent India. However, the struggle
against the evils of the caste system and social discrimination still needs to be
sustained to eliminate it totally from our society.
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Constitutional Provisions Concerning Right to Equality








Article 14- Equality before law
The State shall not deny to any person equality before the law or the
equal protection of the laws within the territory of India.
Article 15- Prohibition of discrimination:
The State shall not discriminate against any citizen on grounds only
of religion, race, caste, sex, place of birth or any of them
Article 16-Equality of opportunity in matters of public employment:
There shall be equality of opportunity for all citizens in matters
relating to employment or appointment to any office under the State.
Article 17-Abolition of Untouchability:
“Untouchability” is abolished and its practice in any form is
forbidden. The enforcement of any disability arising out of
“Untouchability” shall be an offence punishable in accordance with
law.

4.5 LET US SUM UP
India in the nineteenth and early twentieth century witnessed a series of reform
movements undertaken in various regions of the country against the social
discrimination and malpractices. The creation of a milieu of rationalist ideas,
humanitarian principles and modern education during the British rule led to the
social reform in India which was manifested though the emancipation of women,
Sanskritization and anti-caste movement. These movements were oriented towards
restructuring Indian society on a progressive path. The process of reforming the
society is still continuing.
4.6 CHECK YOUR PROGRESS
5. Write a note on various reform measures which were undertaken during colonial
India to uplift the position of women in
society. …………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
…………
6. What do you understand by Sanskritization?
Analyze. …………………………………………………………………………
……………………………………………………………………………………
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……………………………………………………………………………………
…………
7. What do you understand by caste
system? …………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
……………………………………………………… …………………………
……..
8. Write a note on anti-caste movements during British India.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
……………………………… ……………………………………………………..
4.6.1. Answer to Check your Progres
9. Sec. 3.2
10. Sec. 3.3
11. Sec. 3.4.1
12. Sec. 3.4.2
4.7 KEYWORDS




Satyagraha: a policy of passive political resistance which was supported
and popularized by Mahatma Gandhi against the colonial rule.
Humanitarian: concerned with trying to make the life of common mass
better and reduce their suffering.
Movement: It refers to an aggregate of individuals united by the message
and the ideas of a charismatic leader.
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