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BLOCK: 3

WOMEN’S MOVEMENT IN INDIA

The present book reflects upon the Women’s Movement in India. Unit 1 deals with the
social reform movement and women. Unit 2 gives a detailed analysis of the role of
women in India’s struggle for freedom leading to Indian Independence. Unit 3 provides
stunning insights into the Chipko movement. Unit 4 gives a detailed account of the
contemporary women’s movement in greater detail.
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1.1

INTRODUCTION

This chapter focuses on the 19 th and early 20th century reforms in India. Here, I am
aware reform of traditions would engage the exisiting plural traditions in India but due
to word limit, I focus on reform associated with Hindu traditions. The social reforms
that brought a phase of cultural renaissance in India, was facilitated by new modes of
transport and communications, roles played by reform organizations like Brahmo
Samaj, Arya Samaj, Prarthana Samaj, and Theosophical society in India. Besides there
was an overbearing imprint of Western influence in form of ideas like rationality,
liberty and freedom and one could see a synthesis of the Western and Indian traditions
taking the lead in orienting the reform movements in India. There was a thin blurring
line between the idea of reform and revivalism of Hinduism. My arguments are based
on the research articles of scholars who posit that the reform movements in India that
engaged women’s issues in colonial India, were fought over interpretation and
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reinterpretations of Indian traditions. At the end of the day, it was like retrieving
traditions and cleansing the name of Hinduism in over the body of Women’s question
in India. There was fear of an alien British power intervening into our traditions and at
the same a constant pressure of being branded as a nation that tolerates atrocities
against its women citizens in the form of Sati, Child marriage, denial to widow
marriage and education. Facing this allegation and cleansing the image of the nation
and most importantly its religion was a major task in the hands of the social reformer
nationalists. On the one hand, the colonial power gaining legitimacy about its continued
rule in India by highlighting itself as the protector of Indian women along with its
White men’s burden and on the other hand, the growing protests by the Orthodox
which retained the evil practices in the name of traditions. Thus, the social reformers
had the dual role of retrieving its golden past and saving it from getting defamed and at
the same time look into the distressful conditions of Indian women. In order to do so, I
have taken four important burning issues of those times that reveal how these women
issues became social issues to be debated by opposing groups, the reformers and the
orthodoxies who in both the cases used one source to prove their points and it was
Hindu Brahmanical traditions.
1.2

LEARNING OBJECTIVE

After go through this unit you will be able to;


To understand the context of Social Reform Movement in India



To understand the relevance of gender roles in 19th century India



To examine the major issues associated with women in 19 th century India



To understand the complex scenario associated with Women’s issues in Colonial
India.

1.3

THE SOCIAL REFORMS OF 19 th AND 20th CENTURY INDIA

Social Reforms of 19 th century and 20th century are both social cum religious reforms.
These reforms were an outcome of a syncretic blend tradition and western liberalism.
Social reforms form a complex conglomerate of intersecting ideas rooted in Western
Odisha State Open University, Sambalpur
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liberal philosophy and Indian traditions. In 19 th century Bengal, the religious orthodoxy
was seen both among the masses and the educated elites. According to Chatopadhyay,
the western impact had three major influences on the Bengal society. It could be seen
that two groups emerged from the Bengal society, i) the Conservatives, who wanted to
uphold the older Hindu Structures. They found their religion to be in perfect shape and
avoided all kinds of contacts with other religions, especially the Muslims. The Hindu
reformers on the other hand who resorted to reinterpret Hinduism in the new light. This
came as a reaction to the Western challenge where they did not do away with Hinduism
but redefined its ways and practices and reinterpreted its spirit. There was yet another
group of young Hindus who were educated at the Hindu College. These men were
moved by the Western Rationalist debates. They were called the Radicals and they
rejected Hinduism.
The currents of reform and religious revivalism was witnessed in the Indian society
during the 19th century. The 19th century reform brought changes not only in the Hindu
society but it could be seen in the Islamic society as well. Sociologists like Satish
Saberwal have pointed out that the reform movements of the 19 th century were modern
in nature because it heralded an age of new modes of communications laced with newer
forms of organizations and a mix of new ideas rooted in Indian traditions and yet had
its source from Western liberalism.
The new modes of communications were shaped with the advent of printing press,
telegraph, railways, steamers which enabled no only movement of ideas but also
movement of people across the nation. In fact, it marked the beginning of an era where
reformers and leaders would travel across the nation just to disseminate ideas among
the people. India had never witnessed such massive movement of people prior to this
era even if the central ideas of the reform movement had earlier been addressed by the
Sufi and Bhakti movements as well. One could see Christian missionaries reaching out
to the remote tribal hamlets and even to the inaccessible corners of North East India.
This was a time when Indians were picked up by colonial recruiters to work as
indentured labour across the globe.
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Organizations like Brahmo samaj in Bengal, Arya Samaj in Punjab and the All India
Muslim league had a major role to play. They debated in public forums and wrote
widely in magazines and newspapers to create a public opinion.
Ides on liberalism freedom tradition and modernity assumed importance. But at the
same time it was the idea of home and gender role that was soon gaining significance
during this phase of time. The reason being that the idea of women’s question that was
constantly being debated and had come under the scanner during the colonial time. So,
whenever one thought of homemaking and the new roles of mothers and daughters
were looked into as part of the new modern Identity and the self-conscious pride that
India was dawned upon.

Check your Progress 1.1

1. Explain why reform movements were considered modern?
--------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2. Name two organizations that were responsible for heralding the reform movements in
India.
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------

1.4

THE RELEVANCE OF WOMEN’S QUESTION IN THE 19 th CENTURY

By 19th century, one could witness the presence of an educated middle class in India.
Questions on issues like Sati, Widow Remarriage, prohibition to child marriage,
women’s education was being raised again and again on various forums. The burning
Odisha State Open University, Sambalpur
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social issues of the time were issues of women in India. Since gender has always been
one of the major organizing structures in any society, any possibility of reforming or
restructuring a particular society would start with gender roles. The Indian scenario
exhibited a complex terrain of Western liberalism, feminist ideas and restoration of
Indian traditions. Interestingly, the feminist ideas we discussed in the 19 th century came
from the men. Whether the women had agency in those times was contested. No doubt,
in the 19th century, Women were mostly looked at from the sphere of domesticity. The
ideas of domesticity and home that shaped gender relations in India were influenced by
Victorian model of conjugality and home. Traditions were reinvented to follow these
model and construct the modern idea of Indian home, and re-discover the modern
Indian woman. Since status of women in any society has determined the idea of
development for the given society, in case of 19 th century India, the social issues related
to status of Indian women became an indicator of the status of the Indian society and its
degraded traditions. Thus, in the construction of Indian women came the idea of
educated women and the education meant for women were different from men. Indian
women needed to be educated to en-skill herself in efficiently running the household
and maintaining the idea of home. In some way, handling the women’s question in the
Indian context was all about handling the idea of Indian traditions. The woman’s
question became important in cleansing one’s traditions. That was the reason why the
women’s question became utmost important in the 19 th century. In some way the issues
on women that were debated in colonial India, were issues dating back to ancient India,
and those issues were pertinent in establishing and upholding Indian traditions and
cleansing India’s image.
Check your Progress 1.2
1. The idea of 19th century domesticity was inspired from --------------------------------model of home from the West.
2. Status of ------------------------------------------------------------is an indicator of the status
of the nation.
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1.5

WOMEN’S ISSUES AS THE NATION’S ISSUES

The 19th century organizations like Brahmo Samaj, Arya Samaj, and Prarthana Samaj
took up women’s issues that had badly affected our Indian society. As mentioned
earlier, women’s question in India did not contain itself to the women citizens only. As
women have been emblematic of any society their status did talk about the status of the
nation. This where these organizations took up a battle not only on humanitarian
grounds but it was a major social issue that affected the name of their nation and their
religious traditions. The women’s question had certainly made the nation ponder over
its image and its glorious past. It not only affected their pride in being an Indian but at
the same time, it was their religion and traditions that have been questioned. Thus, Raja
Ram Mohun Roy who started the Brahmo Samaj in 1825, took up issues like sati, inter
caste marriage, divorce, polygamy and he was addressing these issues by re-reading the
ancient Hindu scriptures. Similarly, Swami Dayanand Saraswati who had founded the
Arya Samaj in 1875, advocated against child marriage and promoted widow
remarriage. M.G. Ranade, the founder of Prarthana Samaj in 1867, stressed on
Women’s education along with prohibition to child marriage. He along with
Vidyasagar and Jotiba Phule fought for education of Indian women. Here, we would
take up four important issues related to women’s question in colonial India.
1.5.1 Anti- Sati Campaign
In 1828, Raja Ram Mohun Roy took up the issue of Sati. It was supposed to be the first
women’s issue to have received so much focus in the public forum. Raja Ram Mohun
Roy had a blend of Western rationality and traditionalism in his philosophy. The texts
were reinterpreted but they had the core values of Western world view. Interestingly,
Ram Mohun Roy attacked the practice of Sati not just on humanitarian grounds but
tried to justify it by reinterpreting the Hindu shastras. In fact, most of his arguments
were shastric in nature. Both the reformers and the orthodox groups like the Dharma
Sabha were trying hard to build up evidence from the ancient texts in favour of their
arguments. Rightly Lata Mani has put forth her argument that women here became site
of contestation for debating the proper nature of Indian traditions. Here by traditions, it
was reduced to only Brahmanic scriptures while other forms of little and great
Odisha State Open University, Sambalpur

9

traditions were ignored. Since there was an exclusion of Islamic traditions from the
whole set-up, the burden of social evils featuring in Hinduism was put on Islamic
traditions. Here Uma Chakravarty takes note as to how ancient India was construction
as the golden era as far as status of women were concerned. Citing examples of Gargi
and Maitreyi, Raja Ram Mohun Roy has stressed on the high spirituality of Indian
women. They were intellectual partners of their husbands by being well educated.
Besides, the Vedic dasis, the women who were enslaved, captured by the ruling
Aryans, no doubt constituted a form of Indian womanhood who disappeared without
leaving any trace and our historical discourses do not find it important to ponder over it.
1.5.2

The age of Consent Bill

The age of marriage for girls in India had become a matter of concern. The reason
being the death of child brides during pregnancy and the bewildering number of
widows in India. Both social reformers and Christian missionaries had raised their
voices against them. Thus, the first age of consent bill was passed in 1860, which
declared that sexual intercourse with a girl less than 10years amounts to rape in legal
terms. Not much was talked this particular bill, and it was also passed without much
protest in comparision to the other bills related to women. But attempts to raise the age
of girls for marriage was not taken easily anymore. One incident that received wide
coverage was the death of a 11-year-old girl named Phulomani which resulted out of
intercourse with her adult husband. But legally there was no redressal for it as the girl
was beyond 10 years. There was wide campaigns taken up by missionaries and AngloIndian press against the law and it hurt the nationalist sentiments. In turn the Indian
press started talking of sexual laxity in Britain and Indian women being molested by the
British. It was supported by social reformers like M.G. Ranade who had to receive
heavy criticism across the nations from all quarters. In March 1891, the age of marriage
for girls were raised to 12 years. But the Hindu society took this act as an attack on
their traditions and a means for encouraging sexual laxity for Indian women.
1.5.3

Widow Remarriage

Iswar Chandra Vidyasagar is remembered till date as the champion of Widow
Remarriage in India. He was against child marriage. His first essay was, ‘’Evils of
Odisha State Open University, Sambalpur

10

Child Marriage.’’ His ideas on re-marriage of widow was also based on interpretation
of the Shastras. Though Vidyasagar had proposed a petition with thousand signatures,
and a bill was moved in the legislature council, unfortunately it received 56,000
petitions against it while only 5000 petitions supported it. Finally the act was
promulgated in 1856. But it did not change the norms of the society. He had to spend
from his pocket to carry out weddings of Widows. It was never a regular feature with
the upper caste Hindus, and therefore, sanskritization as a process being followed by
lower castes had a negative impact on Indian women. The Hindu Remarriage Society
was formed in 1873 in Nagarkoil. In 1889, Pandita Ramabai founded the Sharda Sadan
to provide shelter to widows.
1.5.4

Women’s Education as Women

The role of the reform organizations and the English educated Bengali middle class
played an important role in promoting education for girls. It must be noted here that the
English educated Bhadralok pushed the vouched for English education. No doubt
education for women opened up new debates among the reformers and the orthodoxies.
Here, the idea was just not related to Education of girls in India. Education for girls
meant piling up of issues associated with changed gender relations and family
structures. The initial arguments against women’s education was based on the grounds
that traditions were never in favour of bookish learning for women. Since Christian
missionaries took the initiative of women’s education, there was a perceived threat that
these missionaries are out there to instill filthy western influence on Indian women and
at the same time there was the fear of potential attempts for proselytization and marring
our indigenous culture by affecting for women. This fear was slowly done away with
when Indian themselves started having schools for girls in 1850. In case of the
Bhadralok or the middle class families, formal education became a means of finesse
and cultural refinement. The comparisons could be drawn between the modern
educated women of the 19 th century and the women of the previous generation along
with the British women. Education for these women meant developing skills in
managing the household, picking up hobbies that adds to the cultural superiority and
tastes of those middle class households. They were neither ignorant nor had vices like
being quarrelsome or jealous like the older generations. Besides, they had the virtues of
Odisha State Open University, Sambalpur
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maintaining spiritual superiority and unlike the Western women took care of their
families and children in spite of being educated. It must be noted here that though the
Christian missionaries by 1840s had ample number of schools running for girls, Reform
organizations like the Brahmo Samaj, Prarthana Samaj, Arya Samaj and theosophical
society was working hard for women’s education. By 1854, as many as 626 schools
were operating for girls. The enrollment rate was the highest in Bengal. In 1884, Mrs.
Annie Besant founded the Hindu Girls School in Varanasi. The first medical college
Lady Hardinge College was established in Delhi. By this time it had becoming a
concern that Indian women died due to lack of medical treatment in the absence of
women doctors as there was a taboo against a male touching her body. In 1916, SNDT
Women’s university started for women.

Check your Progress 1.3

1. Who was the founder of Arya Samaj?
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2. Explain why Sanskritization has a negative impact on Women in India.
-------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------3. Discuss how women’s education was related to the construction of modern Bhadralok
identity.
--------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------
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1.6

LET US SUM UP

The greatest criticism that the social reform movement has received from the feminists
is the idea of reform being a feminist movement that lacked the agency of women. In
fact, let’s take the case of Women’s education, prior to the 19 th century colonial period,
women were denied the rights of education, and they abstained from it and it took few
wise reformers to retrieve them of their suppressed situations by educating them. This
time they were silent and they agreed to take it up silently. Feminists argue that the
reform movements had such a narrow understanding of women’s emancipation as it
believed that education would make them efficient housewives and good mothers. It
did not intend to bring ant change in the status of women as it was difficult to
understand whether the reformers had lodged the war to rescue its women citizens or
their very own traditions.
1.7

GLOSSARY

Theosophical society- The Theosophical Society, founded in 1875, is a worldwide
body with the aim to advance the ideas of Theosophy in continuation of previous
Theosophists, especially the Greek and Alexandrian Neo-Platonic philosophers dating
back to 3rd century AD.
Sanskritization- Sanskritization is a process of imitation in Indian society, the social
status of an individual is fixed on the basis of caste hierarchy.
1.8

CHECK YOUR PROGRESS ANSWER KEYS

Ans to Q.1- follow the section 1.3
Ans to Q.2- follow the section 1.3
Ans to Q.3- follow the section 1.4
Ans to Q.4- follow the section 1.4
Ans to Q.5- follow the section 1.5
Ans to Q.6- follow the section 1.5
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Ans to Q.7- follow the section 1.5

1.9
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2.1

INTRODUCTION

In the previous unit, on Social Reform Movement in 19 th century India, we could see
how Indian women became a centre of controversy and debate both for the colonial
rulers as well as the nationalists. While the British ruler made an attempt to legitimize
their rule on the basis of being the saviors of Indian women against the evil practices
like Sati, child marriage, restriction to widow remarriage, the nationalists engaged in a
discourse where the ancient times were constructed and reconstructed during the
colonial times. Today feminists critique that the debates of those times that revolved
around the status of Indian women, but did they really sought to understand what it was
meant to talk about? Were the nationalists trying hard to retrieve the women of India or
the traditions and religion of India? These debates in the backdrop gave way to the
construction of the new patriarchy that recast women in a certain way so that they can
evolve as modern yet Indian women. Continuing with the same line of arguments the
late 19th century and the 20th century, we could see that narrative that prompted us
towards gendering nationalism and nationalistic methods was in the offing. At the
backdrop of the Illbert bill controversy, the publication of Katherine Mayo’s work
Mother India resulted in taking up the cause and subject of Indian women as a major
agenda of nationalism created many a discourse on women, nation, home and religion.
Odisha State Open University, Sambalpur
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Here we go about discussion the essence of these features and the methods of
resistances adopted by Gandhi that gave a feminine flavor to the Indian nationalist
struggle, which was the essence of the political participation of women during the 20 th
century. The political participation that women took up during this period of time once
again lacked agency as the Women Movement during the Social Reform phase.
2.2


LEARNING OBJECTIVES
To understand the backdrop of late 19 th century and early 20 th century with
reference to Indian women.



To understand how women are perceived in an imagination of a nation



To establish the relation between gender and nationalism



To look into the 20th century scenario in India with respect to political participation
of Indian women during the freedom struggle.

2.3

WOMAN AND THE NATION

Scholars have always tried to understand the role of women while we imagine the idea
of a nation. Women who constitute 50 percent of the population, share a unique
relationship with their nations. One of the important works dealing with the nationalist
agenda from a feminist perspective is Nira Yuval-Davis and Floya Anthias’ (1989). It
brings before us five ways in which women have participated in ethnic and national
processes and in relation to state practice also, i.e., women as biological reproducers of
members of ethnic collectivities, where women are controlled by the state as far as their
reproductive rights are concerned. They are either encouraged or discouraged to have
or not to have children who will become members of those ethnic groups that women
represent. Second, women as reproducers of the boundaries of ethnic/national groups,
women have been asked to follow proper codes of conduct as to who they shall marry.
This is done so that the characters and boundaries of the group can be maintained from
one generation to the other. Third, women as ideological reproducers of the collectivity
and as the transmitters of its culture need to transmit the heritage of the group, ethnic
symbols and the ways of life to the young members of the ethnic group. Fourth, women
as signifier of ethnic/national differences constitute the actual symbolic representation
for their ethnic or national groups. For instance, the image of nation as a mother being
Odisha State Open University, Sambalpur
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propagated by the media. Fifth, women as participants in national, economic, political
and military struggles are perceived as taking supportive roles in relation to men even
though they take up risky activities. It can be seen that the women have become active
agents and participants in political projects taken by the state and at the same time they
also become a major concern for the state.
Deniz Kandiyoti (1991) brings to notice the fate of women in post-colonial societies
within a nationalist framework. She points out how the question of women gets
entangled in a tussle between the modernist and the traditionalist. The modernist would
advocate the emancipation of women, projecting their vulnerability and misery as
emblematic of their nation under foreign rule. While conservative nationalists would try
their best to enforce the patriarchal institutions against the modernizing foreign forces
in order to maintain the purity of women and also their culture from them. Thus,
women in both the cases become the criteria for the definition of their national identity.
Partha Chatterjee (1991) also takes on the case of women’s question in the nationalist
agenda in the similar lines as mentioned by Kandiyoti. Chatterjee feels that anti –
colonial nationalism creates its own space within the colonial society. This is done by
dividing the world of social institutions and practices into two domains – material and
the spiritual. The material represents the outside domain, i.e., the economy and the
statecraft, science and technology, whereas the spiritual domain is the one from where
one draws one’s cultural identity. Therefore, there was an urge to preserve one’s
distinctiveness – one’s spiritual identity. So, it was the main concern of the nationalists
to prevent colonial intervention in the spiritual domain. But it was not so, that the
spiritual domain was left unchanged, but rather it was modeled to form a “modern”
national culture, which was non-western in nature. The nationalists made a conscious
effort not to highlight the women’s question in the last decade of the nineteenth
century, as it was a part of their “inner domain” The Inner Domain consisted of
religion, nation and home. It was a space of sovereignty, and they did not want any
colonial intrusion into it. They maintained a difference from the oppressive traditional
role and from the western memsahib and also from the low caste women. This new
modern woman was the middle class Bengali Bhadramahila . A new form of patriarchy
dawned upon her. The classicized tradition, which was accused of being barbaric,
Odisha State Open University, Sambalpur
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uncivilized and irrational, was reformed and reconstructed to attain a cultural
superiority. The new woman was educated, and yet had the traditional feminine virtues.
The new form of patriarchy brought a new form of legitimate subordination. This new
construct of woman stood as an emblem for nation, highlighting the spiritual qualities
of self, sacrifice, benevolence, devotion, religiosity and so on. Thus, the “inner domain”
formed the basis of identity for the nationalist.
Amidst other things, one of the major developments in 19 th century India was, the
emergence of a widespread bourgeoisie domesticity that created a form of new
patriarchy across the nation. The 19 th century social reform movement went ahead to
the formation of a new patriarchy along with their efforts to abolish Sati, Child
marriage, and spread of education for girls and women. The idea of celebration of home
along the Victorian model established a relationship between class and patriarchy.
Gender construction became central in middle class formation in India. We started
looking at the idea of home, nation, the domestic, the private as one category intimately
linked with women. Besides, the colonial administrative arrangement pushed women to
the above category further. But we must note that it was not the only model of
womanhood made available in 19 th century and early 20th century. Swadeshi Movement
in Bengal brought the image of militant women. A need of heroism was required both
for men and women in India. A case in the point was the Bankim Chandra Chatterjee’s
novel, Anandamath which provided a militant ideal of Indian womanhood. But it must
to be taken into consideration that it still upheld to the Sahdharmini model of
construction. Here the identity of the nation rested on the construction of womanhood.
Construction of manhood was associated with acquisition of property. According to
Tanika Sarkar, the economic loss, the disadvantaged position of Indians during the
colonial times, always amounted to a loss of masculinity for Indian men. This triggers
an important relationship that we try to look into in the next section, i.e., the
relationship between gender and nationalism.
Check Your Progress 2.1
1. Discuss the roles of Women with respect to a nation.
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-------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------

2. The Inner domain, according Partha Chatterjee belonged?
------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2.4

GENDER AND NATIONALISM

The entire experience of nationalism is a masculine in nature, according to Cynthia
Enloe. Nationalism depicts narratives on violence, aggression and physical prowess.
The masculine narratives of masculinity created feeling of inferiority among Indians.
As Partha Chatterjee pointed out military skill, Statecrafts, economy, technology
formed a part of the outer domain and we as Indians lagged behind in this sphere with
respect to the colonial rulers. This severely affected the nationalist’s confidence.
Mrinalini Sinha’s work, Colonial Masculinity: The "Manly Englishman" and the
"Effeminate Bengali" in the Late Nineteenth Century, talks about the hierarchy between
masculinity and effeminacy that existed between the Englishman and the Indian in late
19th century with respect to the Illbert Bill controversy. The Illbert bill which was
formulated to give rights of native magistrates to try the White men, got shrouded with
controversy which had its roots in the racial prejudice of White men against the
Indians. Thus the colonial rulers constructed narratives on effeminacy of Indians
backing it up with both social and scientific reasons. In fact, this controversial bill
brought Indian women to centre of the debate on which the discourses of masculinity
and effeminacy was fought. The Englishmen were portrayed as the protector of the
Indian women who suffered on regular basis from wife battering, sati, issues of dowry
and other forms of violence afflicted on Indian women by the effeminate Indian men.
This formed a hierarchy of masculinity between Englishmen and Indian men.
Mrinalini Sinha writes, Indian men were to be disqualified from the privileges of the
Illbert bill controversy because of the manner in which they treated Indian women.
Odisha State Open University, Sambalpur
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British officials and missionaries were sanguine about their own role in uplifting the
position of Indian women; the colonial state was thus identified with the civilizing role
of the manly protector of Indian women.
This further legitimized the rule of the British in India. This became a part of the White
men’s burden project. As far as the women of India were concerned, they were still
untouched by the grinds of Western influence in terms of Western clothes, food,
language, and habits. The way the Indian women maintained Shastric purity, according
to the nationalists in terms of their devotion to their husbands and their families or be it
maintaining the life of an ascetic by the widows, put the women in a central position in
the nationalist agenda as well. The Indian men took pride in Indian women and their
very practices of carrying the burden of her traditions. Since she was the bone of
contention through the 19 th century, she was used as weapon by the nationalists as well
to fight the effeminacy of Indian men. Indian women came to our rescue in counterposing a feminine narrative of nationalism as opposed to masculine nationalisms.
According to Tanika Sarkar, till the middle of the 19 th century, women were not revered
as mother Goddess. It was a counter-strategy by the nationalists with their attempt to
replace the image of a battered Hindu wife as portrayed by the Englishmen against a
chained Mother India.
When the British poised the emblem of a distressful tortured Indian wife who was
afflicted with all kinds of violence in terms of Sati, Child marriage, denial to education
of women, restrictions to marriage after widowhood by Indian men, the Indian
nationalists put forth the emblem of a bereaved mother fettered gruesomely in front of
her sons. This debate was further triggered by the polemical book “Mother India”
published by American journalist Katherine Mayo in 1927. Mayo’s book came in
opposition to the Indian Independence Movement, which not only narrated the evil
social practices of India with special reference to Indian women, it also pointed fingers
at nationalist politicians. In India, this book was considered to be a serious attack on the
Hindus and Hinduism. It was considered to be an attack by obnoxious imperial
feminism that deliberately belittles Indian traditions and misinterprets Hinduism. This
further sharpened the debate over developing a rhetoric of violence caused by
colonialism. The propaganda against a battered wife versus a tortured mother enhanced.
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The fetters have been put by the British and the chained mother is none other than
Mother India. Thus, the nationalist gave the clarion call of “Save Mother India”. This
idea became popular with the painting of Abanindranath Tagore, the depiction of a sad
mother. This painting depicted the “mother-son’’ relationship against the uneasy
husband – wife relation as posed by the colonial rulers. The idea of Mother India or
Bharat Mata being deified as a Goddess caught the imagination of Indians. In 1936, the
Bharat Mata temple was constructed with the map of an undivided India carved in
Marble being worshipped.
Check Your Progress 2.2
1. Who wrote the controversial book Mother India?
------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2. Who created a painting of Bharat Mata for the first time?
------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------3. When was the Bharat Mata temple constructed in India for the first time?
------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2.5

GANDHI AND FEMINIZATION OF INDIAN NATIONALISM

Gandhi’s prominent role in Indian freedom struggle is uncontested. But it would not be
wrong to argue that Gandhi gave a feminine turn to the Indian freedom struggle. He
was responsible in feminizing the political scenario in India and bringing Indian women
to the public sphere. According to Vinay Lal, women leaders like Sarojini Naidu,
Aruna Asaf Ali, Sushila Nayar to name a few have acknowledged Gandhi for enabling
Indian women to step out of their homes. Lal points out that though Gandhi is
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considered to be the champion of women’s rights but his discourse mostly spoke the
language of duties for women rather than rights.
In contrast to the British narrative of emasculation of Indian men, Gandhi introduced
feminine methods of resistance and practices for his nationalist struggles. Normally the
practices that a woman takes up within the household in her day to day life or as an act
of resistance was brought to the public sphere as a means of political weapon by
Gandhi. The practices like fasting and non-co-operation that Gandhi used as a weapon
of resistance are feminine traits that an Indian women take up in their homes in their
everyday affairs.
Feminists criticize Gandhi for sticking to the traditional gender roles where women
across the nation carried out their gender roles in the public sphere without challenging
the structures of domination posed by patriarchy. Gandhi asked women to join the men
as they have one common enemy projecting the 19 th century image of dharma-patni,
the role of wife as companion. But no long term goals for achieving women’s rights has
been serious objective among the nationalists. That’s the reason why the women’s
question vanished from the nationalist agenda till the 1970s immediately after
independence.
Check your Progress 2.3
1.

Discuss the strategies used by Gandhi to be Indian nationalism a feminine flavor.

------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2.

Name two prominent Women leaders in India.

------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------3.

Write a critique on Gandhi with respect to Women’s rights.
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2.6

POLITICAL

PARTICIPATION

OF

WOMEN

IN

THE

INDIAN

NATIONAL MOVEMENT
In 1889, it was witnessed that ten, women had participated in the Bombay session of
Indian National Congress. With Gandhi gearing up the movement, more and more
women started joining the movement. Not only that many Indian women had joined the
Indian National Army formed by Netaji Subhash Bose, which had a Rani Jhansi
Women’s Regiment in it. 20 th century saw the emergence of several Women’s
associations like the Women’s India Association in 1917, The National Council of
Indian Women in 1926, the All India Women’s Conference (AIWC) in 1927 to name a
few. According to Maitrayee Chaudhuri, political participation for Indian women
during the 20th century freedom struggle is well known fact. But it is still doubtful
whether they had agency in it and what political participation meant for them. Maria
Mies notes that with such struggles they did not figure out on a strategy for their own
liberation but were just following the ideals of a sacrificing Indian woman.
Check Your Progress 2.4
1.

Name the Women Regiment formed by Netaji Subhas Bose.

------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2.

When the All India Women’s Conference (AIWC) was was formed in India?

------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2.7

LET US SUM UP

This unit critically evaluates the role of gender and the position of women in the idea of
a nation. Any given nation has been looked at its women citizens through a specific
framework of roles. Interestingly in India, the nation perceived its women in the realm
of domesticity and home. Though there were other available models of womanhood
like in Bankim Chandra’s women characters in Anandmath, but it must be noted that
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the idea of Pativrata dharma was always reaffirmed in every case. The striking
uniqueness of India’s story of nationalism was construction of a feminine model against
the masculine traits of nationalism that was available in the West. The iconography that
got established with the image of Mother India proved to project a counter hegemonic
dialogue against the colonial narrative of a distressed battered Indian wife suffering at
the hands of Indian men. The icon of Bharat Mata as a goddess was given a concrete
form in 1936 when the Bharat Mata Mandir was constructed in Varanasi and was
inaugurated by Gandhi. Today this temple stands as a symbol of a feminine model of
nationalism that Indian nationalist had posed in the late 19 th century.
2.8
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3.1

INTRODUCTION

This chapter explores the context that gave birth to Chipko Movement with unique
strategies and goals. Here, attempt has been made to trace the origin and the genesis of
this movement taking into account the principles, the local practices and the traditional
knowledge of the region. In the next section, we address some of the issues of the
women from third world countries, how degrading environment as resulted in poverty,
malnourishment and undermining of their traditional knowledge. It can be seen that the
scientific management of forests and the mono- cultural plantations meant for
commercial forestry have actually resulted in victimizing women in their day to day
lives. In the section on Chipko Movement as women’s movement, we discuss
conceptual frames like Eco-feminism, its basic thesis. We further take up the position
of Bina Agarwal where she looks at Chipko movement from the frame work of feminist
environmentalism instead. Here, we discuss how Chipko Movement can be designated
as a women’s movement not just because its participants are women but on the basis of
gendered perspective.
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3.2

LEARNING OBJECTIVES

After go through this unit you will be able to;

3.3



The origin and genesis of Chipko Movement



The relation between Gender and Environment



The concept of Eco-Feminism



Chipko as a Women’s Movement



Chipko as an Environmental Movement



Feminist Environmentalism

THE CONTEXT AND ORIGIN OF CHIPKO MOVEMENT

The struggle for a safe environment emerged in the 1970s. Prior to it the villagers of
Tilari in Tehri Garhwal in the 1930 had once gathered against the forest laws
introduced by the imperial government. Though many got injured and killed in the
protest, it would not be wrong to claim that the villagers managed to retain their
traditional rights over forest products. Thus, the locals, especially the women were
aware of their rights over forests and they continued to assert it during the Chipko
Movement. This movement originated in 1971 with the leadership provided by
Dashauli Gram Swarajya Sangh (DGSS) who had organized local people to assert their
rights over forest products. Initially, DGSS aimed at promoting local small scale
industries who can efficiently use local resources. The first protest was launched when
an outside commercial company attempted lumbering with government permission.
Thus, the forest department was forced to cancel their lease contract with the company
and encouraged local industries. Later in 1974, it was seen that despite regular protests
from DGSS, the forest department managed to auction 2500 trees in Rainforest. It was
managed in such a way that on that particular day on men or DGSS activists was not
present. On that day, some 27 women protested against 60 men and prevented the
felling of trees. Hence, things took a different turn when lumbering as such became a
problem for the local women.
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Indian women always had set glowing examples before the world as far as environment
protection was concerned. A case in the point would be the women from the Bishnoi
community in Rajasthan who had sacrificed their lives to save the sacred Khejri trees
some more than three hundred years ago. A strategy was picked up during the Chipko
movement. This movement began one fine morning in Gopeshwar town of Chamoli
district, 1973. This so happened when a sports goods company in Allahabad arrived in
the town to chop off few trees for making cricket bats. Here the villagers protested
them by hugging those trees. The same strategy was used in the nearby villages and
thus, the movement earned the tag of being called Chipko. It means in Hindi hugging or
clinging to. They sang folk songs and evolved a non-violent way of protest. They
started advocating the fact that forest means life for them. They not only collect food,
fodder or fuel but regularly take the charge of protecting the forest and afforesting it
from time to time on their own. Therefore, they should be a part of the decision making
process regarding the forests in that region.
The Chipko movement, it was the women who took the lead and gave it a new
orientation. Today this movement goes down in history as one of the major feminist
environment movements. It must be taken into consideration that women’s subsistence
economy was based on forest products. According to Vandana Shiva, the British
colonial state introduced masculinist forestry. It was the commercial demand supply
chain that resulted in worldwide deforestation mostly in the third world nations.
Commercial forestry was equated with scientific management that endorsed a strong
military masculinist patriarchal western power over the natural resources. The needs of
the empire have always been fulfilled by denudation of Indian forests for commercial
interests without looking into the local needs. With the introduction of the first Indian
Forest Act of the1865 this ignored the intimate relationship between the community
and the forest especially the traditional knowledge that the local women have had in
their day today affairs. Women’s daily chores involve protection and conservation of
environment both in forestry and agriculture. Forests are mostly a source of food
production, perennial source of drinking water, source of fuel wood, green manure and
fodder for their cattle. Their forest dependent agricultural work has always been
ignored by the State. Women get more affected with deforestation than men.
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This is because in case of lumbering sites; it is the men who are employed in felling of
trees and they earn through it while for women, it adds to their misery because it
creates obstacles in their everyday chores of collecting fuel woods for cooking and
drawing water.
Shiva points out that Chipko movement has attained the status of being a women’s
movement but it is mostly the men activists who had visibility. Chipko is an example of
women power which asserted their rights in those forest regions. Women who took to
activism in that region were Mira Behn, Sarala Behn, Bimala Behn, Hima Devi, Gauri
Devi, Gunga Devi, Bachni Devi, Irawari Devi and Chamun Devi. Mira Behn was
Gandhiji’s one of the close disciples who moved to the Himalayas in the late 1940s.
During her stay in the region, Mira Behn had closely studied the ecology and learnt
from elderly locals about the habitat. She strongly believed that replacing Banj with
Oak was the major reason for degradation. It was important to choose an ecologically
appropriate tree which the commercial plantations in the region have over looked.
Chandi Prasad Bhatt who took the leadership in the movement was reported about
neighbouring villages where this strategy was taken up. Sundarlal Bahuguna once
pointed out that they just pass on the message regarding protest from village to village
but the real leaders are the women.
In the early stages of Chipko movement, when non-local contractors treaded that region
for exploitation of forest resources, it had the larger concern of providing supply to the
local saw mills. But later, a new separation between the interests of men and women
was seen. Local men showed interest for commercial activity while women’s interest
was based on sustenance that depended on forest resources. Slowly, the message of
protest spread like wild forest fire across the Himalayan region. Whenever, axe men
were spotted, whistle blowers would gather local women who would hug the trees and
foil their plan. In 1977, Chipko activist Dhoom Singh Negi supported the women’s
struggle against tree felling by starting a fast in the forest. Women tied sacred threads
as a symbolic gesture where they avowed to protect the trees.
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Check your Progress 3.1

1. 1. Name two women activists who participated in the Chipko Movement?
-----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2. 2. The strategy used in Chipko movement was earlier used by Bishnoi Community for
protecting which trees?
------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------3. 3. State why women get most affected by deforestation?
------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------

3.4

WOMEN AND ENVIRONMENT

According to Bina Agarwal, environmental degradation affects not only people from
the lower class but it does have a gender dimension. Mostly women are in charge of
gathering forest products. In some cases these women are the sole bread winners of
their families. Besides, in rural households there is a gender discrimination based on
food and health care facilities. Women in general do not have access to and control
over resources like land and production technology. Women as such have less
employment opportunities, less occupational mobility, lower levels of training and
lower wages in comparison to men. Keeping these back ground in mind, it is important
to understand the importance of common property resources in villages and no doubt
forest is that resource. Agarwal notes that since women are the main gatherer of fuel,
fodder and water which takes an average of 10 to 12 hours, depletion of forest
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resources stretches further their working hours. A woman in the hills of northwest India
puts it as quoted by Bina Agarwal:
When we were young, we used to go to the forest early in the morning without eating
anything. There we would eat plenty of berries and wild fruits…drink old water of the
Banj (Oak) roots…While we gather all the fodder and fire wood we needed rest under
the shade of some huge tree and then go home. Now with the going of trees everything
else has gone. Besides, decline in forest affects the income of these rural women
adversely. There is loss of grazing land for animals, and they hardly get cash with them
to buy fodder.
Studies from Bangladesh reveal that receding forest patches have contributed to poor
diet among rural households. It has drastically affected the nutritional values in rural
households. Less availability of fuel wood has resulted in avoiding food that needs to
be cooked for longer hours and either making a shift to food items that can be prepared
in less time or taking up uncooked food. Women have to choose between time spent on
fuel gathering and time spent on cooking which declines the nutritional quality of a
meal in rural household.
As such women suffer from nutritional inadequacies and other health related disorder
because of intra-household inequality. Besides, they get more exposed to pollutions and
the ponds that are pesticide and fertilizer infested in their normal day to day affairs like
collecting water, bathing animals, washing clothes. The burden of the sick associated
with water pollution so falls on the women.
Women depend a lot on their informal support system like neighbours and kins during
times of crisis. Due to environmental degradation and displacement, migration leads to
the erosion of the informal support system of women. The relationship that forest
dwellers have with the forest has cultural and symbolic meaning. The songs, legends
and the rituals are associated with the forests. This leads to a loss of cultural forms and
alienation among the women.
Food gathering calls for a vast knowledge on the local biodiversity, nutritional and
medicinal properties of plants, roots and trees. This indigenous knowledge system that
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women hold which has-been carried down from one generation to another also erodes
with the erosion of forests. One must understand that this indigenous knowledge is a
coping mechanism during times of disaster and starvation. Women mitigate famine and
floods by identifying roots and herbs from the forest for feeding their families and
children. The knowledge on nature by poor rural women in their everyday contact with
natural and forest resources is a lifesaving skill which has gone unrecognized by the
state and major agencies of development. This has led to marginalization of indigenous
and women’s knowledge that needs to be tapped and documented.
The way the state goes for forestation of a mono-cultural plantation for commercial
viability has affected the poor women’s need. Mostly when the tree nurseries are
designed in forest hinterland, local rural women are not involved in such decision
making process. Thus, the so-called scientific management of forestry is reductionist in
its approach as it does not take into consideration of the interrelated system of
vegetation, soil, water and biodiversity in the forest.
1. How forest patches make up for intra-household inequality and poor nutrition for
women?
2. Briefly discuss about the role of indigenous knowledge of women.
3. Explain why scientific management of forests is reductionist in its approach?

3.5

CHIPKO MOVEMENT AS A WOMEN’S MOVEMENT

Chipko Movement is often considered to be a women’s movement since women had a
major role in it. They worked as a major workforce in the region. In this movement,
they were originally portrayed as the victims of environment and soon the image of
women being the protector of nature was gaining prominence. In this context, we
would take two major theoretical threads and understand the situation of Chipko as a
women’s movement.
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3.6

ECO FEMINISM

Eco-feminism makes an attempt to establish a link between women and nature. The
term eco-feminism was conceptualized by French Feminist Francoise d’ Eaubonne in
1974. It underscores the structures of dominance having their impact both on nature and
women. Both women and nature have been depicted as wild and non-rational. Sherry
Ortner was the first to argue that woman is always identified with nature. Her argument
was based on the biological processes of reproduction as far as women and nature was
concerned. This view was supported by Ariel Kay Salleh. Scholars like Ynestra King
and Carolyn Merchant maintained that women are ideological portrayed as being closer
to nature though emphasized that nature-culture dichotomy is false and used for
perpetuation of gender hierarchy. Merchant explained that the 16th century and 17th
century, scientific revolution and capitalist market-oriented ideology continued
uninterrupted exploitation of nature. Earth is metaphor for women and is conceived as
the nurturing mother engaged in reproduction. Merchant believes that putting together
the goals of women’s movement and environmental movement can bring about a new
structural change and different value orientation.
Bina Agarwal explains that there are relevant inter linkages between domination and
exploitation of nature. We always had the nature versus culture dichotomy in a
patriarchal set up. Women are always associated with nature while men with culture.
There seems to be a hierarchical relationship between culture and nature which is
reflective of the hierarchy between man and woman. Since the domination of nature
and women has taken place at one point of time, women have a greater role in putting
an end to this domination. Besides, the feminist movement and the environmental
movement vouch for a society which believes in equality and non-hierarchical.
Basically, the idea that women and nature are inferior to men, is rooted in an
ideological system of ideas is to be shunned and eco-feminism calls upon both men and
women to change this order.

Thus, ecofeminism links culture and nature together symbolically. It draws
commonality between women and environment together and finally it gives a blueprint
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and a vision for an egalitarian future which cans maintain harmony. Vandana Shiva
draws upon the traditional Indian cosmological view that of ‘Prakriti’ and the feminine
creative principle called ‘Shakti’ which in association with the masculine force called
‘Purusha’ is the creator of the world. There is a shift in this notion, and the man is
viewed as distinct and dominating the passive nature. This shift is oppressive and
exploitative. It devalues the feminine principle. The death of Prakriti means an end to
the feminine creative principle. Here, Shiva points out that this position is not just an
ideological or a metaphorical one. She looks into the case of Chipko movement and
keenly observes the women activists. She asserts that third world women have extreme
dependence on nature in their day to day lives. It is their nurturing relationship with
nature and their special knowledge that helps them feed their families, and is the major
source of sustenance. She draws our attention to the fact that in this shifting ideological
realm, the knowledge of women is also marginalized against western scientific
discourse. Chipko as a women’s movement has exhibited all those sparks of
ecofeminism. But scholars like Bina Agarwal portray Chipko from a different
theoretical position.
Criticism of Eco-feminism:
1.

It takes women as a single category and fails to maintain distinction among
women belonging to different class, race, ethnicity and gender.

2.

The relationship between nature and women is drawn on a metaphorical and
ideological ground without substantiating it on an argument based on resources or
power dynamics.

3.

This construct has little to offer about the structures that produce and perpetuate
the inequality.

4.

Eco-feminism argument is far removed from the lived experience of women and
the relationship they share with the material natural world.

5.

That the connection between women and nature is based on a form of
essentialism.

Maria Mies and Vandana Shiva have mostly embedded the third world problems and
experiences but mostly missed out on the local forces of power play and social relations
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that precede colonialism. In contemporary times, we witness there is a structural cause
to environmental degradation. According to Bina Agarwal men and women share a
unique relationship with nature. This relationship with nature is gender, class ethnicity
and caste based. For instance, poor peasant and tribal women have always been
responsible for fetching fuel and fodder. These communities are likely to get most
affected by environmental degradation. In this regard, these women become victims of
degradation as well as repository about nature which is distinct from the men folk.
Their understanding of environment and approach to it is special and has a gender
dimension. Agarwal calls its feminist environmentalism as from a feminist perspective;
it challenges the need to reallocate work, division of labour and resource distribution
between both the genders. On the environmental front, it challenges the notion of
people’s relationship with nature and the way they perceive environment.

Bina Agarwal notes that mere participation of women in a movement does not make
gender perspective explicit in a movement. But this Chipko has an orientation for
feminist environmentalism because of the following reasons:
1. The protest by women against commercial exploitation of the Himalayan forests
has been jointly with men in the earlier phases when they were confronting nonlocal contractors. In subsequent times women always had the single aim of saving
trees from felling. They even faced opposition from the men in the village who at
times were in support of cutting trees for their own interests. For instance, in
Dongri Paintoli an Oak forest was to be cleared for potato seed farm. Men
welcomed this scheme as it would bring them income in the form of cash. The
women argued that it would add five kilometres to their everyday journey for fuel
and fodder gathering. Cash in hands of men does not necessarily mean that the
money would come to the family to bear their expenses.
2. Women have always actively engaged in conserving the forests by keeping an eye
on illegal tree felling. In Gopeshwar town, a women’s group appointed a watch
woman to check felling of trees and regulate carrying of forest products by
villagers. She was paid a wage in kind for the purpose, thus empowering another
woman in the process of conserving the trees.

Odisha State Open University, Sambalpur

34

3. As far as forestation and replanting was concerned, the choice of saplings to be
planted was also gendered. Women would prefer trees that would contribute to
subsistence economy in terms of fuel and fodder while men would prefer
commercially viable trees.
4. According to Agarwal, Chipko is more than a mere environmental movement.
Women in this movement have raised their voice against male alcoholism,
domestic violence and wasteful expenditure. Chipko gave them the voice address
gatherings in a meeting. Many have questioned as to why they are not members of
the village council.
5. Women have a holistic understanding of the forest ecology. They do not reduce
forest to trees and trees to wood for commercial use. They understand nature and
the idea of interdependence between human and nature.

Chipko is rooted in the Gandhian tradition of those regions. Bimla Behn established
Navjivan Ashram inthe1970s which went on to give an organizational foundation to
Chipko movement. Chipko went into be a movement that did not reduce itself to
prevention of felling of trees. It created space for a sustainable life in every way. It
reflected the moral strength of the women in those regions. They could identify a
gendered dimension to the issues they were facing. No doubt, clearing of a patch of
forest increased the burden of work for women as they had to cover extra miles for
collecting fuel wood and other forest products in their everyday life. On the other hand,
men would earn fast cash by working with the contractors in clearing the forest. They
would spend the same money they earned in the process to alcohol. It was soon realized
by the women of the hills that alcoholism brought hunger for their children and rose in
cases of domestic violence. Thus, in some of the villages they took the cause protecting
the forests. Even picketing of alcohol shops by women were reported in the region. In
1995, a major landslide in the region had become a matter of concern. Hima Devi
generated awareness and public opinion against deforestation as being there as on
behind the landslide. (Agarwal1999). Thus, Chipko movement had many dimensions. It
was also taken to be a movement against capitalism as the later had a masculine
approach.
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Check your progress 3.2
4. Write three major thesis of eco-feminism.
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------5. Highlight the gender perspective associated with Chipko Movement.
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------6. State the major contributions of Chipko as a movement in that region
----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------

3.7

LET US SUM UP

Chipko as a movement started in the 1970s but it had its roots since the 1930s when the
villagers had addressed their traditional rights over nature and forest resources by
protesting against the forest laws of the colonial state. The strategies used in Chipko
movement was no doubt inspired from the Bishnoi community but its stands out
globally as one of the unique movements which can be called as a feminist as well as
an environmental movement. Here, we tried to understand Chipko movement as a form
of eco-feminism, and also took note of the criticisms labelled by Bina Agarwal as to
why she preferred to understand Chipko movement within the framework of feminist
environmentalism. In the process, she narrated how Chipko turned out to be not just a
movement flaunting principles of feminism or carrying values of environmentalism but
a movement that was based on Gandhian ethics. The aftermath of the movement could
be felt in a strong anti-capitalist ethos in the region. It was also seen how women could
raise their voice against alcoholism in the region after the success of Chipko movement.
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3.8

GLOSSARY

Masculinity- Having qualities or appearance traditionally associated with men.
Patriarchy-a system of society or government in which the father or eldest male is
head of the family and descent is reckoned through the male line.
3.9

CHECK YOUR PROGRESS ANS-KEYS

Ans to Q.3.1- Gauri Devi, Bachni Devi
Ans to Q.3.2- Khejri
Ans to Q.3.3- Forest dependent agricultural work has always been ignored by the State.
Women get more affected with deforestation than men
Ans to Q.3.4- Follow the section 1.5
Ans to Q.3.5- Follow the section 1.5
Ans to Q.3.6- Follow the section 1.5
3.10
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4.1

INTRODUCTION

It was seen that the Indian society reverberated with voices on women’s rights
throughout the colonial times, be it during the 19 th century reform phase or during the
struggle for national freedom movement. The entire nation was debating on issues and
events pertaining to rights of women. During the 19 th century, social reform phase,
ancient religious texts were re-interpreted and widely discussed by social reformers like
Raja Ram Mohan Roy, Dayananda Saraswati and Swami Vivekananda to rediscover
what Hindu scriptures has in store for Indian women. Thus, the issues of Sati, Widow remarriage, Child marriage etc, addressed in a new light and progressive thinking
emerged with the textual interpretations of religious scriptures. Similarly, the women’s
issues became contentious in the 20 th century as well when India was gearing up for a
full-fledged struggle for independence.
The struggle was launched on certain contentious issues relating to Women’s right in
India. Education for women, fortification of women’s rights through various
legislations became matters of immense significance as India was trying to recast and
redefine the idea of modern Indian women. The Women’s Role in Planned Economy
(WRPE) report designed in 1938 extensively discussed role of women in a planned
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economy, where the planners envisioned women in a productive sphere. This report
stood out as a progressive vision on the part of the nation as to how a nation imagines
its women. India achieved its much awaited independence in 1947. However, the nation
that launched its struggle for the last two centuries for Independence and social reform
as well did not give much attention to women’s issues. It appeared as if all women issues
were buried in the colonial past and the new India had other important issues to be
addressed. We went with this sway till the 1970s and 1980s, when the entire nation
came under the grip of women’s movement on women’s issues that were neglected so
far. In this chapter we take up few important cases that heralded a new era for women
rights in India.
In 1974, the Government of India, though launched a Report, Towards Equality, which
revealed facts on sex ratio gaps, wage gap; high rates of female mortality, it did not
throw much light on violence against women. During this point of time Indian Council
of Social Science Research (ICSSR) took a policy decision to fund scholars on issues
related to women. University Grants Commission made a decision to Women Studies
as a branch of knowledge and by 1980s; Women Studies centers started functioning at
different parts of the country. During the 1980s, a nationwide campaign against violence
against women was noted by Women organizations in different part of the nation,
namely Forum against Oppression of Women from Mumbai, Saheli in Delhi, Stree
Shakti Sangathana in Hyderabad and Vimochana in Chennai. Some of the major issues
that shaped policy making in post Independent India were as follows. These debates
and resistance gave way to contemporary women’s movements in India.
4.2

LEARNING OBJECTIVES

After go through this unit you will be able to;


The context and nature of Women’s movement in the Post Independent era



The emerging issues for Women’s Movement in India



Women’s Movement during the 1990s



Women’s movement from 2000 onwards
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4.3

WOMEN’S MOVEMENT THROUGH THE 1970’S

The 1970s brought before us issues on rape, land rights, environment, reproductive
rights and many such issues that affected Women’s rights in India. In this chapter, we
have picked up few cases to highlight some of the major issues affecting women in
India.
Mathura Rape Case
A campaign against the Supreme Court’s verdict was triggered regarding the rape of a
tribal girl named Mathura while in custody in 1972. The Session court and the Supreme
Court gave a clean chit to the policemen against whom the case was registered on the
grounds that Mathura was loose woman who was not a virgin. She was described as one
‘’with easy virtue’’ who had willful consent for sexual intercourse. Debates on
legislation for rape law got heated up with Maya Tyagi and Suman Rani Case, both of
which pertained to issues of custodial rape. Mathura law was reopened on two grounds.
First, it had a narrow definition of rape and second, it put the burden of proving her
innocence on the women who is already a victim. Our patriarchal culture has always
underplayed molestation and trolling as eve-teasing.
Chipko Movement
Chipko literally means to ‘’hug’’. By hugging trees a movement was started in conserving
forests at the Himalayan region of Uttarakhand. This movement emerged in the year 197273 as an environmental movement in Garhwal region of Uttarakhand who prevented the
local contractors from felling trees. This initially started as a protest against outside
contractors so that local saw mills can run smoothly but later it took shape of a feminist
movement when women protested the clearing of patches of forest that would have
added extra miles to their everyday work of collecting fuel woods and forest products.
Bodhgaya Math Case
The Chhatra Yuva Sangha Vahini (CYSV) helped in propaganda of the Bodhgaya Math
movement in 1978. This struggle started with poor peasants who demanded legal rights
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over the land that they cultivated for ages. Women had actively participated in this
struggle. The math imposed on them various tyrannical rules which were feudal and
orthodox in nature. This movement initially started as an attempt to break away from
clutches of the religious authority in the math. Women associated with cultivation of
those lands demanded for independent legal rights over those lands. It was seen that the
men ploughed the lands, women used to sow the seeds. Women were even ready to
cultivate with hoes if not with ploughs. For them, land right was a means for getting rid
of domestic violence and other forms of vulnerability. Thus, in the year 1982, 1100
acres of land were distributed among the peasants and just about 10 percent of it was
issued to women. In the year 1987, joint ownership deeds were issued.

Check your progress 4.1
1. Discuss the outcome of the protest against the Supreme Court verdict in the Mathura
Rape Case.
-------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2. Name a Women Movement that can be considered an environmental movement as well.
-------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------3. Name a movement that vouched for land rights for Women.
-----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------
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4.4

WOMEN’S MOVEMENT OF THE 1980S-1990S

The 1980s and the 1990s saw the upsurge of feminist organizations across the nation.
Besides, the advent of globalization and liberalization opened up new challenges as far
as women of this nation were concerned.
a) Roop Kanwar Case
In 1987, Roop Kanwar in Deorala district of Rajasthan committed Sati. It was later
revealed that it was in fact a case of forced immolation amounting to murder. Her
neighbours had reported that Roop Kanwar made an attempt to escape but was caught
and intoxicated to be made a Sati. This news created furore all over the nation. Her inlaws were an influential political connected Rajput family. They started giving the call
that Rajput identity was in danger from the feminist groups. Overnight a ‘’invented a
tradition’’ by making Roop Kanwar a Goddess. A Sati Mata Temple was built on the
piece of the government land on which Roop Kanwar was immolated. Since then
Chunnar festival has been arranged to commemorate Roop Kanwar becoming a Sati. It
was seen that the Sati Dharm Raksha Samiti, of which Roop Kanwar’s father in law is
a member, has formed a trust and draws massive revenue from the temple and the
festival. They were supported by priests from Benaras and Puri. The Shiv Sena also
supported it in the name of upholding traditions. This was a case of tussle between
women’s rights and community identity.
b) Shah Bano Case
Shah Bano was married to an advocate in Indore named Md. Ahmad Khan. When
Shah Bano was 62 year old, her husband divorced her in 1978, under the Muslim
personal law with Triple Talaq. She therefore, demanded maintenance of Rs.500 per
month. The Supreme Court passed a verdict in favour of Shah Bano, and at the same
time noted that a Common Civil Code must be formulated by the Government. The
Muslim leaders and Ulemas gave the call of Islam being in danger. It was a time when
communal politics was brewing up both on the parts of the Hindus and Muslims.
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Though the verdict was in favour of her, she was immensely pressurized by her own
community people and she disowned the right to maintenance that she had long fought
for.
c)

Anti-Arrack Movement

The anti-arrack movement was started in Andhra Pradesh in 1992-93. In this
movement, more than 40,000 women joined together to stop the arrack auction. They
were aware of the fact that rising domestic violence and breaking down of families as
well as violence against children resulted from consumption of alcohol.

Even in

Maharashtra, elected women representatives have forced the State government to make
their regions alcohol free.

4.5 WOMEN RIGHTS MOVEMENTS IN THE LAST TWO
DECADES (2000-2021)
The Fight for Nirbhaya
The Nirbhaya rape and murder case which has shaken the apathetic consciousness of
the Indian public towards sexual violence is the biggest women centric movement ever
seen in India. Massive & intense demonstrations after the incident erupted throughout
the nation and raged like wildfire. The incident which reverberated shock waves
internationally has seen social, politicians, legal activists, students, intellectuals, artists,
LGBT groups, women, men, children from all walks of life participating in the ensuing
protests. The episode had given rise to numerous public debates and introduction of
new laws and amendments in preexistent legal procedures to deal with cases of sexual
offences and crime against women.
The horrifying event occurred on 16th December 2012 in Munirka a south Delhi
locality when the 22 year old victim Jyoti Singh a paramedical student boarded a
private bus along with her male friend, a software professional, to return home at
around 9.30 P.M after watching the film ‘Life of Pi’ in the South Delhi neighborhood.
A group of six people including the driver already present in the bus were in inebriated
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condition was later reported to be migrants from lower socio- economic backgrounds.
The men locked the door of bus and deviated from the normal route and when
protested by victims, started taunting the duo with sexist remarks. Arguments and
tussle ensued; the male victim was beaten with an iron rod to unconsciousness. Jyoti
was beaten by the rod, dragged to the rear of bus, brutally gang raped and tortured for
more than one hour in the moving bus. She suffered grave damages to her abdomen,
uterus, genitals and intestines in the gruesome assault while attempting to fight off her
assailants. The medical and police investigation confirmed the shoving of a rusted L
shaped wheel jack handle bar through her private parts that caused her internal organs
to pulled out. The perpetrators after the horrendous attack threw the victims out of the
moving bus to die on the road. They were later admitted to hospital by police after by a
passerby found them naked and bloodied on road and informed the police. While the
male victim recovered of his injuries, Jyoti’s condition deteriorated with time. She
remained intubated and in life support with critical condition for next 10 days before
moved to the Singapore based Mount Elezabeth Hospital, a multi organ transplant
hospital by air ambulance as decided by a cabinet meeting decision chaired by the
Prime minister. Two days later on 29th December she breathed her last due to multiple
organ failure and uncontrolled infections. She was cremated on 30 th December in
Delhi amid heavy security.
The Protest
One of the initial pseudonyms for the victim “Nirbhaya” or “the fearless” used by the
press in compliance with Indian law for protection of victim’s identity, became an
epical name for the whole country. As all the assailants arrested and details of the
barbaric crime came to light, a hail of unprecedented protests raged in the national
capital. The first protest happened in Delhi on 21st December near India gate and
Rastrapati Bhawan (official residence of President of India), the iconic power centers
of New Delhi and later spread to other areas. Protests slowly became violent and
clashes between armed police and protestors ensued. Many were injured and arrested
while police used tear gas shells, batons and water cannons to disperse the crowd.
Chanting Vande Mataram (bow to thee, mother) and singing revolutionary songs along
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with slogan-painted faces many seen demanding castration and death penalty for the
rape offenders. Delhi came to a standstill as thousands of furious protestors occupied
the main roads and metro stations closed. Popular yoga guru Swami Ramdev, former
army chief Gen Vijay Singh and many other prominent personalities joined the
protests along with scores of students and activists from Anna Hazare group and alike.
Demonstrators condemned victim blaming started by some public figures and
demanded for swift justice and stricter laws and change in patriarchal attitude. The
government and police were heavily criticized for its violent suppression of people's
collective anger and mistrust against the system for its failure in providing them safety
and justice. While major women organizations, civil societies and student unions
carried the protests forward, Police accused the protest that was hijacked by political
interests. Public lectures are held at Universities, online petitions signed and social
media agitations went viral. Street performances, candle light marches, street art
exhibitions happened all over the country. The incident was condemned
internationally and demonstrations held in many countries expressing solidarity with
Indian women and protestors.
Nirbhaya was posthumously awarded 2013 International Women of Courage Awards
by US State Department with the citation "for millions of Indian women, her personal
ordeal, perseverance to fight for justice, and her family's continued bravery for lifting
the stigma and vulnerability that drive violence against women."
Outcome of the Nirbhaya Case
The sustained protests and open debates broke the prevalent taboo of Indian society
about sexual violence and paved ways for legal and educational reforms regarding
gender-based crimes. The tremendous public pressure forced the political
establishment to enact and amend laws pertaining to sexual offences. Fast track courts
are established to try rape cases in a time bound manner. A dedicated Nirbhaya Fund,
all women police stations, a 24/7 helpline was set up for victims to address violence
against women. Guidelines are set for the health care system to provide better
treatment to survivors of sexual violence.
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Criminal Law (Amendment) Ordinance, 2013 was promulgated to make amendment of
the Indian Penal Code, Indian Evidence Act, and Code of Criminal Procedure, 1973, on
laws related to sexual offences as per recommendations of the high powered judicial
committee formed under aegis of former chief justice of India J.S.Verma. The Criminal
Law (Amendment) Act of 2013 also referred to as Nirbhaya Act is the new anti-rape
law that includes capital punishment in cases of sexual assault of an extreme nature, a
minimum 20 years of mandatory imprisonment for gang rape, widening the definition
of rape and ambit of sexual harassments, redefinition of consent and change in
phrasing of the law that lifted the burden from the woman. Gender sensitization has
been carried out in schools through development of texts and lessons. Workshops and
programs have been conducted in Delhi for the taxi and rickshaw drivers to take the
sensitization course as a requirement for the renewal of their licenses.
Seven years after the fateful incident and the ensuing public movement, after a long
legal battle through lower courts to supreme court of India, all the six perpetrators are
found guilty and convicted for rape, murder and other crimes. One among them
committed suicide in prison and another found to be a juvenile at the time of crime
released after serving 3 years of at a correction home. Protests erupted again at the
release of the minor and petitions filed seeking prosecution of the minor as an adult,
which the Juvenile Justice Board rejected. Heeding to nationwide public demand and
appeal of parents of Nirbhaya to amend the juvenile law for lowering the Juvenile age
for such grave crimes from 18 years to 16 years was later considered and incorporated in
Juvenile Justice Bill 2015 passed in parliament. The remaining four convicts sentenced
to death were executed on 20 March 2020 in high security Tihar Jail after President of
India rejected their mercy petitions.
Motivated by the Nirbhaya movement, documentaries, literary works, T.V series are
made which gave wide publicity and support to the cause. According to National
Crime Records Bureau statistics, even though India has witnessed a surge in reporting
and registration of sexual violence cases since the movement, indicating improvement
in underreporting; rape continues to be one of the most common crimes in India with
85% backlog cases in courts waiting for trial. Lack of sensitive, responsible &
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accountable criminal justice system, women’s participation in decision making and a
collective campaign to deal with gender-stereotypes make things grim. In these
prevailing state of affairs, Nirbhaya movement still offers rays of hope for a resilient
long struggle against patriarchy and misogyny.
Me Too Movement
This movement started in 2006 against sexual harassment in the social media. The
purpose of this movement was to break the silence on sexual abuse. It was initially
voice by Tarana Burke to extend support and stand in solidarity with the survivors of
sexual assault. This movement spread across the globe with the term hash tag
designating a communication across a community of women victims, and the phrase
‘’me too’’ by large number of women worldwide using it on different social media
handles spoke about the magnitude of the issue. The ripples of Me Too movement
were felt in 2012. Many scholars linked it to the public anger as a result of Nirbhaya
case. Several big names from the Film Industry and in the Academic world started
taking rounds on social media in 2017 and 2018.
Pinjra Tod Movement
Pinjra Tod literally means ‘’breaking the cage’’. This movement started in 2015 when
students from universities and colleges in Delhi felt that the hostels and private
accommodation regulations restricted the mobility of women in the name of safety and
security. This debate broke out when Jamia Milia Islamia University served a notice to
women students that they would not be permitted to stay beyond 8 P.M. This triggered a
debate and petitions were circulated in the University regions across the country. They
highlighted the issues of moral policing, restriction on women’s mobility, attire, and
even higher prices for women students in Ladies hostels. It also emphasized on having
Sexual harassment Cells in the Universities as made a mandate by University Grant
Commission since 2006. This movement came as a challenge to the patriarchal
ideology of blaming women for sexual abuse as a result of security violation. Most
important this movement was an attempt to restructure the public space to be women
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friendly and strike off the gendered nature of those spaces.
Sabrimala Temple
This temple is situated at Sabrimala district in Kerala. It is the seat of the presiding
deity Shasta. Women in the reproductive age are not allowed to enter this temple.
Since the deity is a celibate male deity, the customs has it that women should not enter
its premises. In the past there have been instances of temple entry by women. In 1990,
a verdict was passed by Kerala high court that women between the ages from 10 to 50
will be denied entry into the temple. Religius heads in favour of ban of women’s entry
argued that it is just customary and a matter of sanctity of a religious practice which
has nothing to do with fundamental religious rights. It just a matter of belief in an age
old practice where women abstain from this sacred site keeping in mind the fact that it
would be an insult to the deity who did not want any distraction since he was a
celibate. While women’s rights activist groups, argued that it is a form of gender
discrimination that is based on the principle that menstruating women are impure and
there has been instances in 1960s and 1980s when women used to frequent visit to the
temple. In 2018 the Supreme Court ruled that women of all age groups can enter
Sabrimala temple. It was marked with several instances, where women attempted to
enter the temple amidst severe protest on the part of the male devotees.
Triple Talaq
The threads of Triple Talaq debates can be picked from the Shah Bano case. Triple
Talaq is a form of divorce practiced by certain sections of Islamic group. During the
colonial times it was called Anglo-Mohemmaden Law and with the withdrawal of
Muslims, it was termed as Muslim Personal Law but its contents were never changed.
With the passage of time, Islamic societies went progressive and many nations did
away with this law. This practice was objectionable as far as gender equality and
justice was concerned. It was widely criticized as a violation of human rights. With the
advent of modern technology, there were instances of husbands giving divorce to their
wives through WhatsApp texts, emails and over telephones as well, where they never
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cited any reasons for divorce. Besides, the amount of Mahr in most Muslim
communities is as low as Rs 41 or 51 even today. This law faced opposition from
Muslim women. It was in famous Shayara Bano case, a 35 year old woman from
Uttarkhand who had challenged this age old patriarchal law. She had a bad marriage
afflicted with domestic violence and finally in 2015, her husband Rizwan Ahmed sent
her a note of divorce through speed post and the custody of her children by kept by her
husband. This prompted her to fight against this law to approach the court in 2016, and
finally in 2019, Triple Talaq was declared unconstitutional and further made a
punishable offence up to three years of imprisonment and fine.
Shaheen Bagh
One of the significant women movements in recent past is seen during anti Citizenship
Amendment Act (CAA) protests. Even though the protest originated in Saheen Bagh a
Muslim dominated area in southeast Delhi it soon spread to other corners of country.
Started by a couple of ordinary women protestors on 15 thDecember 2019 after the
event of police brutality in neighbouring Jamia Milia Islamia University where more
than 200 students were injured, the protest was joined by more than 100000 in next
10days.The protest has become one of the longest peaceful protests of its magnitude
by

women,

particularly

Muslim

women

who

feared

statelessness

and

disenfranchisement. The protest had also become a platform for anti-farmer & antilabour policies, rising prices, economic disparities, unemployment and women safety
issues. The sit-in protest that remained mostly ‘leaderless’ was referred as a new-age
Satyagraha (Civil Protest).
The women staged a blockade of a stretch of a major six lane Delhi-Noida highway
passing through Saheen Bagh, a locality in Jamia Nagar of south east Delhi. The
inhabitants of the locality are mostly Muslims and from varied economic background
consisting of daily wagers to affluent middle class. The protestors’ participation from
all the classes of the community dispels the opponents' claim of paid protestors.
Women homemakers in Hizb & Burqa along with elderly women and children joined
in. Some women left their paid jobs and some carried their newborn babies to protest.
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Strategy of Protest
The elderly women are popularly referred as Saheen Baag Daadis played major role in
inspiring the protestors. Times Magazine and BBC named on such granny 82 year old
Bilkis, as most
Influential people of the year. The protest was supported by many students and
professionals worked as volunteers to coordinate activities like providing shelter, food
and toilet facilities. Langars and medical camps were also organized. Protestors
endured chilling Delhi nights to ensure continuous sit in and some went on hunger
strike. Hoisting National flag and singing national anthem with slogans like hum kagaj
nahin dikhaynge (we won’t show the papers) was a common sight.
Art and literature were extensively used as a tool of protest, supported by students and
activists from all part of the country. Protestor used to chant poems like Hum
Dekhenge (we will witness) by Faiz Ahmed Faiz and recited poetries of Dinkar, Iqbal
and many others. In solidarity with the protestors many artists, activists and film
personalities from across the country performed musical and cultural events. Purported
as 'read for revolution', a nearby bus stop was converted into a library named after
Savitribai Phule & Fatima Saikh with crowd sourced books. Verses from all religious
scriptures were read and inter-faith prayers offered. A lot of 'protest art' is utilized in
the form of graffiti, murals and scale models depicting state oppression. The children
are engaged by volunteers in singing, painting, storytelling, poetry and puppetry at
protest site that turned into an open air art gallery.
The protest was considered a hot bed of political experimentation in view of upcoming
Delhi assembly elections. BJP the nationalistic ruling party was rumored of hijacking
the protest in its favor by creating a negative sentiment in majority Hindu community
towards the Muslims. While the ruling party leaders branded the protest as anti-national
and labeled protestors as Jihadis. Many opposition party leaders visited the protest site
and pledged solidarity. Ruling AAP stayed clear of the protest and retained the power
in Delhi Assembly even though BJP succeeded in gaining some additional seats.
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The protestors also faced threat to life with slogans like Goli Maro (Shoot them),
'surgical strike', hateful social media campaign and an odd shootout at the protest site.
As the blockade and police barricade resulted in great traffic inconveniences, many
petitions were filed in Upper courts to remove the protestors. It is believed Delhi
police could not take much action due to the leaderless nature of the protests. As the
talks between police and protestors failed and protestors refused to budge, counter
protests are held by groups of locals & resident welfare associations. Supreme Court
observed that protesting by occupying common public place for indefinite period is
not acceptable and appointed two interlocutors to hold talks with protestors. With the
onset of COVID-19 pandemic the protest continued in organized and controlled
manner even with government enforced restrictions. However, it reached an impasse
with overwhelming effect of north east Delhi riots and the Covid-19 Pandemic. It
came to an end with imposition of complete lockdown in Delhi on 23 March 2020.
The protest though was unsuccessful in attainment of its primary goal of revocation of
CAA; it exemplified a way of collective and committed protest where women, children
and families joined for a common cause. Intelligentsia described it as a "poetry of
resistance that would go down as historic, but dissent has to find other ways."
Check your Progress 4.2
4. Name two movements that sparked a debate on women’s conduct and mobility.
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------

5. Name a movement that was an outcome of the spread of social media.
--------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------6. Name a social movement that involved the minority communities
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------
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4.6

LET US SUM UP

In this chapter, we have listed important movements based on issues that have affected
women’s lives in India at different point of time. The landmark decision by Supreme
Court, issue like violence against women in the form of rape, domestic violence, sexual
harassment, which defined women’s rights have been looked into at points of times in
the contemporary era. The movements carried out after 2000 has been meticulously
dealt with finer details as compared to the literature on the recent issues are relatively
thin. I have given a detailed account of the Nirbhaya Protest movement and the
Shaheen Bagh Movement because of being recent issues with novel protest strategies.
4.7

GLOSSARY

Castration- the state of being deprived of power, vitality, or vigour. The inability to
afford technology is economic castration.
Sacred- Connected with God or a god or dedicated to a religious purpose and so
deserving veneration.
4.8
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