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UNIT-1: RISE OF BUDDHISM IN ODISHA
Structure
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1.2 Rise of Buddhism in Odisha
1.3 Spread of Buddhism under Ashoka
1.4 Buddhism during Post-Ashokan time
1.5 Buddhism under Sailodvavas and Bhaumakaras
1.6 Buddhism during Somavamsis
1.7 Buddhism under the Gangas and Gajapatis
1.8 Impact of Buddhism
1.9 Conclusion
1.10 Summary/ Points to be remember
1.11 Check the Progress
1.12 Model Questions
1.13 Suggested reading
1.0 LEARNING OBJECTIVES
After going through this Unit, one will be able to –





Explain the growth and development of Buddhism in Odisha.
Understand various sects of Buddhism prevalent in different phases of time.
Describe the royal patronage of Buddhism by the royal dynasties of Odisha.
Explain the Buddhist monument established under the royal families of
Odisha.
 Narrate the impact of Buddhism on the socio-cultural life of the people of
Odisha.
1.1 INTRODUCTION
Buddhism, an ancient religion, is traced back to the time of Lord Buddha in Odisha.
Buddhism gained popularity because of its simplicity and influenced the sociocultural life of the people of Odisha to a greater extent. Buddhism seems to have
been a widely accepted religion in India in ancient times and Odisha was also not an
exception to it. The discovery of a large number of Buddhist monuments and
antiquities from various places of Odisha corroborates to the fact that it had been a
popular religion in this land. From 5th C.B.C to 16th C.A.D, this religion had
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received royal patronage of different ruling families and prospered as a major
religion in various parts of Odisha. The teachings, principles and simplicity of
Buddhism had allured the mind of the people of Odisha. The language adopted by
the Buddhist monks being easily communicable to the common masses, the
principles of this religion could be propagated without much difficulty. Further, the
efforts of Mauryan emperor Ashoka for the propagation of Buddhism with
missionary zeal expedited the spread of Buddhism. After that, other royal dynasties
of Odisha continued to patronize Buddhism either by donating wealth or land to
monasteries and encouraged Buddhist monks to spread this religion. As a result, it
continued to flourish as a popular religious system from the early-historic period to
the medieval time i.e. till Gajapati rule.
1.2 RISE OF BUDDHISM IN ODISHA
After attaining enlightenment, Lord Buddha began to preach his gospel at Deer park
near Saranath. Later on, he moved to various places for the propagation of his
tenets. Buddhist literature mentions the places like Sravasti, Nalanda, Kausambi,
Champa, Pataliputra, Pava, Kushinagar etc where he preached his religion. Almost
all the places are now located in modern Bihar and Uttarpradesh and some parts of
Nepal. But, no Buddhist text mentions the visit of Lord Buddha to Odisha.
Therefore, it cannot be ascertained whether Buddha had visited Kalinga or not. At
the same time, it cannot also be denied his visit to Kalinga, as he was preaching his
religion in Mathura, Sravasti, Pataliputra and Saranath areas. All these regions
where Buddha used to propagate his doctrine are located very adjacent to Kalinga
state. However, the early Buddhist literature like Anguttaranikaya and the Buddhist
Jataka stories narrates that two merchant brothers named Tapashu and Bhallika of
Utkala, while passing through Majjhimadesha with their trading carts, met Lord
Buddha and paid their regard to him. They also offered honey and cakes to Buddha.
The teachings of Lord Buddha and their meeting with him inspired them, for which
they accepted Buddhism. Buddha gave both of them a handful of hair, which they
brought to their city called Asitanjana, and they constructed a Chaitya to place the
hair inside it. Thereafter they propagated Buddhism in different places of Utkala.
Another text, Mahachattarisakasutta of Majjhima Nikaya, mentions that two tribes
of Utkala called Vassa and Vanja were also attracted to the doctrines of Buddhism
and recognized the teachings of Lord Buddha. The next source of information
regarding the existence of Buddhism in Odisha is the Buddhist Ceylonese work
Dathavamsha. This book narrates a story that after the death of Lord Buddha, left
tooth of Buddha was taken by his disciple Kshema and was given to the king of
Kalinga Brahmadatta. After receiving the tooth, King Brahmadatta decided to
preserve this relic. In order to preserve it, he erected a Magnificent Chaitya in his
capital city and named this city Dantapura. After the death of king Brahmadatta, his
son Kasiraja and grandson Sanana also worshipped this relic. Thereafter Dantapura
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seemed to have been a major Buddhist pilgrimage centre in Odisha. All the literary
evidences suggest that Buddhism reached Odisha around the time of Buddha and
began to spread in its nook and corner with rapid strides.
1.3 SPREAD OF BUDDHISM UNDER ASHOKA
Emperor Ashoka was the only king who endeavored to make Buddhism a world
religion. He took great initiative to spread the messages of Buddha across his
empire and even to other neighbouring countries of his empire. He took such
actions after he conquered the kingdom of Kalinga in a fierce battle with the
Kalingan people. This terrible Kalinga War took place in 261 B.C., which brought a
significant transformation in the mind and life of Ashoka. He was appalled seeing
the large-scale killing of people in this battle and repented for such a massacre. The
death and casualty were so high in the Kalinga war that it had a profound impact on
the mind of Ashok, and he decided to give up war and violence. He abandoned
Bherighosa and began Dharmaghosa. Meanwhile, he got initiated to Buddhism by a
Buddhist monk Upagupta and lived a life as a lay worshipper of Buddhism by
abdicating the throne of Magadha. Henceforward, he involved himself in
propagating the Buddhist principle of Non-violence throughout his empire. As
Kalinga was conquered and became a part of the Mauryan Empire, he took special
care of the administration of Kalingan territory. He had also appointed
Dharmamahamatras for religious propagation. Therefore, Buddhism spread in the
nook and corner of Odisha and got a new vigour under Ashoka. The Kalinga war
had not only changed the mind of Ashoka but led him to propagate the Buddhist
tenet also throughout his empire. To pacify the people of Kalinga, he appointed his
brother Tissa as Uparaja of Tosali and constructed a monastery for him at
Bhojakagiri Vihara. The land of Kalinga, which gave him a new religion, became
the main centre of his religious propagation. He had also given priority to the well
being of the Kalingan people. His separate Kalingan Edict at Dhauli and Jaugada
states his acceptance of Buddhism and the spread of Buddhist ideas in Kalinga and
abroad. During the time of Ashoka, Buddhism became the state religion throughout
his empire. To inculcate Buddhist teaching among the people, he constructed many
stupas and monasteries. Literature like Ashokavadana and Mahavamsa credited him
for having constructed as many as 84000 stupas in his empire and erected many
stone pillars to convey his message. Some of the stupas and Viharas constructed by
him are the Sanchi stupa, Dhamekh Stupa, Sarnath stupa, Nalanda Mahavihar,
Barhut stupa, Dharmarajika stupa, Sannati stupa etc. He placed some rocks and
stone pillars engraved with morally uplifting inscriptions along the roadside to
communicate it to the people. He also sent Buddhist missionaries to different
countries of Asia like Srilanka, Thailand, Java, Sumatra, Tibet, Myanmar etc. He
also appealed to his contemporary rulers of Syria and Greek to spread the message
of peace, non-violence, benevolence and brotherhood. Within his empire, Ashoka
Odisha State Open University, Sambalpur

3

instructed all his subordinate rulers to spread the message of non-violence and
peace. Thus, he devoted his whole life to propagating Buddhist doctrine and
appealed to all the followers to join the Sangha. During his 17th reignal year, he
organized the third Buddhist council. During his time, three sects of Buddhism
gained popularity: Theravada, Mahasanghika and Sravastivadin. Tissa, who was the
Uparaja of Kalinga, was also a follower of the Theravada school. Dharmarakshita,
the preceptor of Tissa, had visited Kalinga and popularized his Theravada school in
this land. It is believed that he spent his last time with Tissa in Bhojakagiri Vihara.
Later on, other monks like Mahadeva, a monk of Mahasanghika School and
Dikshita and Posada of Sravastivada School visited this monastery and preached
their doctrine in Kalinga. Therefore the monastery constructed at Bhojakagiri vihar
was undoubtedly an important centre of Buddhism where monks of all schools used
to pay their visits and resided there for a particular period to spread their tenets.
This Vihara was not the only Buddhist monument in Kalinga; several other Stupas,
Chaityas and small Viharas were also built. All the archaeological evidence and
literary sources clearly state that when Kalinga was a part of the Magadhan empire
under Ashoka, Buddhism remained a significant religion of the Kalingan people.
1.4 BUDDHISM DURING POST- ASHOKAN TIME
The Srilankan tradition says that Ashoka probably died around 232 B.C
during his 37th reignal year. Towards the last part of his life, he fell seriously ill and
donated all the property to Buddhist Sanghas in his possession. Ashokavadana
narrates that he offered his last personal donation to Sangha, showing his deep
inclination and reverence towards Buddhism even on his deathbed. With the death
of Ashoka, no proper initiative was taken by his successor to popularize Buddhism,
as Ashoka did in his time. Thus the spread of Buddhism got hindrances and lacked
royal encouragement, which led to its gradual decline. Further, it was divided into
many sub-sects according to the following of different doctrines and practices.
Some sects even deviated from the original discourses given by Lord Buddha and
propagated their modified tenets. Despite factionalism among the various school of
Buddhism and diversified doctrines, it could maintain its sustenance and remain
intact as a religion in the early Christian era up to 7th C.A.D. Tibetan Historian
Taranath refers that Odisha was a great centre of Mahayana Buddhism in postAshokan time. Some places like Tosali, Chelitalo, Tamralipti, Viraja, Ratnagiri and
Jayasramana Vihara, etc., were associated with the Mahayana school. Thus, in the
early Christian century, Buddhism continued to be a major religion. A large number
of Archaeological antiquities have been reported from Lalitgiri (fig-1), Ratnagiri
(fig-2,3) and Udayagiri in the Cuttack district, which gives ample evidence of
Monastic developments of Buddhism around 4th and 5th C.A.D. Besides, the
existence of Buddhism is revealed in the two Mahayana Buddhist literature of
Aryadeva, namely Chatuhsataka and Chittasuddhaka prakarana, which mentions
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that Aryadeva, the author of these two books, was a disciple of the great Buddhist
scholar Nagarjuna and a resident of Simhapura, the capital of Kalinga. He had also
studied in Mahavihara at Parimalagiri, which had been established by Satavahana
king Goutamiputra Satakarni around the 2nd century A.D. Nagarjuna, an eminent
Buddhist philosopher of the Madhyamika School propounded his doctrine of
Sunyabada in the Kalinga and Kosala territories. Scholars identified this learning
centre Po-lo-mo-lo-ki-li or Parimalagiri to the Gandhamardhan mountain of the
modern Bargarh district. Some of the Buddhist scholars preached the doctrine of
Madhyamika Sunyavada, and side by side, they also developed an idealist school of
philosophy called Yogachara. They gave Buddhism influential metaphysics for the
first time. Some other literature describes the centre of Buddhist learning in the 4th
century A.D, which was located at Bhorasaila. It is believed that famous Buddhist
scholar Dignaga, an eminent Sankhya philosopher of the time, used to reside here at
Bhorasaila vihara. Some scholars identified Bhorasaila as Biswanath hill near
Delang in the Puri district. Another important centre of Buddhism in Kalinga was
located at Samgharama where famous Buddhist scholar Dharmakirti along with his
followers used to reside there. He was believed to have been too proficient in
scholarly discussion and superseded Kumarila Bhatta, a notable Brahmin scholar in
his philosophical discussion. Thus in the post-Ashokan time Buddhism continued to
be a popular religion in Odisha. We have some valuable literary accounts that
suggest the existence of Buddhism around the 6th and 7th century A.D. The
contemporary foreign account Si-Yu-Ki of Chinese traveler Hiuen-Tsang, mentions
that he saw a large number of temples and monasteries in Odra, Kangoda, Kalinga
and Koshala. It also narrates that there were 100 monasteries wherein more than
10000 monks lived. This is very clear from the description of Hieun-Tsang that
both Hinayana and Mahayana schools of Buddhism were prevalent in Odisha in 7th
C.A.D. He also states that Harshavardhan, the ruler of Thaneswar, propagated the
Mahayana school of Buddhism after establishing his domination over Kangoda.
Being a follower of the Mahayana school, he tried to establish the superiority of
Mahayana principles over Hinayanist. As the Hinayana Buddhist were against of
Mahayana school, Harshavardhan wrote a letter to Silabhadra , the chancellor of
Nalanda University to arrange a Buddhist council and sent four Mahayana scholars
to Odisha to justify the superiority of Mahayanism. Therefore, Silabhadra sent
Sagarmati, Hiuen-Tsang, Prajnarashmi and Simharashmi to spread Mahayana
principle in Odisha. This narration clearly states that both Mahayana and Hinayana
school of Buddhism flourished in Odisha around 7th Century A.D.
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Fig-1 Buddhist Stupa at Lalitgiri (source:Wikipedia)
1.5 TANTRIC BUDDHISM UNDER SAILODVAVAS & BHOUMAKARAS
The Sailodvavas were great patrons of the Brahmanical pantheon and had
performed many Vedic sacrifices during their time. They encouraged the
construction of temples for Hindu gods and goddess. Under the Sailodvavas,
Brahmanical religion got more impetus than the Buddhism. According to Taranath,
during this time, there were only a few number of Buddhist monks, resided in
Monasteries. Their number was declining due to lack of patronage. The Sailodvava
Kings like Chharamparaja, Madhavavaraja-II and Dharmaraja were deeply
influenced by Saivism and Popularised Saiva cult during their rule. In such critical
juncture Buddhism did not received overwhelming support of the ordinary people
as the wave of Saivism prevailed in the religious scene. However under the
Bhaumakaras, Once again Buddhism revived in Odisha and gained much
popularity. The Neulpur copper plate mentions that Bhauma kings like
Kshamenkaradeva, Shivakaradeva-I, and Subhakaradeva-I had shown their fervour
by extending their royal patronage and had taken Buddhist titles like Paramopasaka,
Paramatathagata and Paramsougata etc. During the time of Bhaumakaras some
Buddhist monasteries emerged as great centre of Buddhist learning such as
Ratnagiri, Udayagiri and Lalitgiri. A good number of archaeological remains
reported from these sites corroborate to this fact. A copper plate grant of
Sivakaradeva-III found from Talcher, which belonged to 885 A.D, mentions a place
called Jayasramana Vihara. This Jayasramana Vihara might have been a monastery
of Buddhist monks.
Odisha State Open University, Sambalpur
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Fig-2 Remains of Buddhist Monastery at Ratnagiri (Source: Wikipedia)
Probably the Mahayana school had its dominance in this time and a new form of
tantric Buddhism evolved under the Bahamas. It is believed that Shivakaradeva-I
had sent an autographed manuscript of a Buddhist monk named as Gandavyuha to
Te-Tsang, the Chinese emperor. The archeological antiquities found from the hills
of Ratnagiri, Udayagiri and Lalitgiri revealed that Mahayana Buddhism had been
quite popular. The Ratnagiri (fig-2) hill seems to be a centre of learning for Tantra
and Yoga. Bodhisree and Prajnashree, the eminent Buddhist monks are believed to
have learnt Yoga from Ratnagiri. Another instance of the prevalence of Buddhism
is noticed from the Dhauli Cave inscription of Shantikaradeva-I that mentions
about the construction of a vast monastery called Arghyakavatika by Bhimata and
Bhatta loyamaka in 829 A.D. In addition to this, the discovery of large number of
Buddhist images like Tara, Amitabh, Avalokiteswar, Vajrajvalanalark, Buddha in
Bhumisparsamudara and images of Boddhisattvas from Ratnagiri and Udayagiri
gives testimony to the prevalence of Buddhism in Odisha during Bhauma time. The
image of Manjushri, Maitreya and other Buddhist deities found in Lalitgiri proves
that Mahayana school had its stronghold over these regions. The Tibetan work Pag
Sam Jon Zang also states that tantric Buddhism had its origin from a place called
Uddiyana. This place Uddiyana mentioned in Tibetan literature was identified by
some scholars like B. Bhattacharya with Odisha. Uddiyana was a very prominent
centre for learning Tantra and various yogic practices in ancient time. According to
Taranath, Buddhist Scholars like Nagarjuna, Luipa, Saraha, Kanhuapa, Padmavraja,
Kambal etc. were learning Tantra from Uddiyana Pitha. Therefore, the practice of
Tantra and Yoga seems to be a significant aspect of religious belief at that time.
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Some inscriptions of the Bhauma period also gave evidence of yogic and Tantra
practice by Buddhist scholars and attested the use of Mandals, Mantras and Japas in
the religious rituals. The Khadipada image inscription mentions the name of a
Buddhist monk called Raghula, who was very efficient in Mandalas. Hence, the
Tantric form of Buddhism evolved and gained much popularity under
Bhoumakaras.

Fig-3 Image of Buddha from Ratnagiri (Source: Wikipedia)
Tantric Buddhism had many variants, such as Kalacharkrayana, Vajrayana and
Sahajayana etc., which might have been evolved one after another by tantra
scholars during Bhaumakara's reign. N.K. Sahu, in his work Buddhism in Orissa',
argues that the king Indrabhuti was the ruler of Sambhala, a part of Uddiyana. He
was instrumental in organizing Mahayana Buddhism into Vajrayana. Later on, his
sister Lakshmikara, who married to the son of king Jalendra of Lankapuri is
believed to be connected with the initial development of Sahajayana. One Buddhist
Acharya Pitopada, who happened to be Guru of Sambala Raja Indrabhuti and
originally from Ratnagiri Vihara, came to the Sonepur area and introduced
'Kalachakrayana' in the area. After the death of his Guru, Indrabhuti introduced the
so-called Vajrayana cult and popularized it in this area. The son of Indrabhuti
named as Padmasambhava was also a great exponent of Tantrayana, who went to
Tibet to spread this form of Tantric Buddhism. Therefore Buddhism under the
Bhoumakara got a new impetus in Odisha.
1.6 BUDDHISM DURING THE SOMAVAMSI RULE
The Somavamsi rulers of Odisha were staunch followers of Saivism. Ruler of this
family Janmejaya-I, Yayati-I and Yayati-II were great builders of temples of
Brahmanical pantheon. Under their patronage, the temples in various places were
the magnificent Somesvara temple at Ranipur Jharial, Mukteswar and Lingaraj
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temple at Bhubaneswar built, demonstrating that Somavamsis extended their
patronage to Saivism. During their time many Asvamedha sacrifices were also
performed. Yayati-II is believed to have invited 10,000 Brahmin from Kanyakubja
to perform Dasasvamedha sacrifices at Jajpur. Therefore, Brahmanical Hinduism
was revived in this period to a greater extent. The Tantric form of Buddhism
received overwhelming support from the common masses and gradually lost its
significance. The title of Somavamsi rulers like Paramamaheswar indicates that
they had shown their fervour to Saivism. They are believed to have accepted
Mattamayur sect of Saivism. However, Buddhism never failed to receive royal
patronage. An inscription found from Someswar Siva temple clearly mentions the
propagation of Saivism by Acharya Gaganasiva in the Western part of Odisha.
Though Saivism made its headway under Somavamsis, side by Side, Buddhism
continued to flourish. The discovery of Buddhist Bronze image from Banapur is
assigned to have belonged to the Somavamsi period. Several ruin monasteries along
with their archaeological antiquities, have also been reported from Sirpur region
which are indeed belonged to Somavamsis time. One of the copper plates of
Indraratha, the 7th ruler of Somavamsi dynasty, mentions that he had donated land
to a female Buddhist deity (Tara) called Khandinavani Bhattaraka. In this way, the
Somavamsis ruler showed their tolerance towards Buddhism. However, in this
period, a religious and cultural synthesis had taken place between Brahmanical
religions and Buddhism due to merger of some Buddhist deities into the Hindu fold.
1.7 BUDDHISM UNDER THE GANGAS AND GAJAPATIS
During the time of Gangas and Gajapatis Buddhism got a setback due to lack of
royal patronage and emergence of new religious cults. Both dynasties were the
champion of Brahmanical religions and encouraged worship of Brahmanical deities.
Vaisnavism and Saivism became prominent religions under their patronage. The
Ganga rulers were originally Saivites, but later on they devoted themselves towards
Lord Jagannath, who was considered to be one of the incarnations of Lord Vishnu.
Considering themselves as the servant of Lord Jagannath, they popularize this cult
throughout Odisha. Therefore, Jagannath cult dominated the religious faith and
belief of the people and grew into a significant religious cult. Rulers of this family
like Chodagangadeva, Anangabhimadeva-III were ardent devotee of Lord
Jagannath. The Book Chaitanya Bhagavata of Isvara Das mentions that Ganga ruler
Anangabhimadeva-III had persecuted Buddhist monks when they were failed to
satisfy him answering a question of test. The Madalapanji also refers to the killing
of a large number of Buddhist monks during the reign of Chodagangadeva.
However, it is to be authenticated whether they had persecuted Buddhist monks or
not, but it can indeed be said that Buddhism got a death blow during the time of
Gangas. The massacre of Buddhist monks by the rulers might have created fear
among the followers of Buddhism by which they might have kept aloof from
Odisha State Open University, Sambalpur

9

practicing the Buddhist doctrines. However, a cultural synthesis was noticed during
their reign between Hinduism and Buddhism. Lord Buddha was manifested as the
9th incarnation of Lord Vishnu. Similarly under the Gajapati kings Vaisnavism
remained an influential religion of Odisha. They did not show any inclination and
fervour towards Buddhism. They followed the existing Jagannath cult and other
Brahmanical pantheons. The rulers of this family like Kapilendradeva,
Purusottamadeva and Prataprudradeva paid their reverence to Lord Jagannath and
devoted themselves to the propagation of Vaisnavism in Odisha. Further, the arrival
of Chaitanya, a great Vaisnavite saint of Bengal to Puri during the reign of
Prataprudradeva brought a radical change in the religious life of the people. Due to
his innovative methods of teaching people attracted towards him. Therefore,
towards the last part of 16th century Vaisnavism became a popular religion and
Buddhism got a struck in the wave of Brahmanical trends by which spontaneously it
lost its significance. With the passage of time, the early Buddhist shrines which
were once prominent learning centers were now used for worship of Hindu deities
too. This resulted in the gradual decline of Buddhism in the middle part of the l6th
century.
1.8 IMPACT OF BUDDHISM
Buddhism flourished as an important religious faith in Odisha from 6th century B.C
to 16th Century A.D under the patronage of different royal families. This religion
had also left behind a rich heritage of Buddhism across the state. More than 2000
Buddhist monuments are found in different places with rich archaeological
antiquities of this religion. Many literature of different time also testify the
popularity of Buddhism among the masses. Once upon a time, this religion was the
state religion under Asoka had dominated religious life of the people of this land.
Due to its mass appeal, it had influenced the socio-cultural life of the people to a
greater extent to. Its contribution in the field of Art and Architecture is also farreaching. A number of Buddhist monuments were erected in various places of
Odisha since the early time to medieval time. Their earliest antiquities are found
from Dhauli and Jaugada which belonged to the time of Ashoka, along with other
Buddhist monuments, found in Ratnagiri, Lalitgiri and Udayagiri. From these sites
a number of Buddhist images have been reported. Among the antiquities mention
may be made of Bronze images of Buddha, Boddhisattvas, Tara, Aparajita,
Kurukulla, Hariti, Vajra etc. Several other objects like seals and sealings have also
been found from a monastic complex of Lalitgiri which is identified as ancient
Puspagiri by some scholars. Due to spread of Buddhism, the sculptural Art of
Odisha was too influenced and incorporated the Buddhist images as an art form.
Such sculptural remains are noticed from Udayagiri hill in Birupa valley of Jajpur
District. This valley had a magnificent complex of Brick monastery which
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contained minutely carved images of Buddhist deities on its ceiling and doors. The
sculptures include the images of Lord Buddha in different postures such as
Bhumisparsha mudra, Varada mudra, Dhyana mudra and Dharmachakra mudra.
Besides, the colossal images of Avalokiteswar found in standing posture are the
finest specimens of Buddhist Art in Odisha. The excavation at Lalitgiri has brought
to a number of Buddhist remains including a huge apsidal Chaityagriha. Some of
the notable sculptures found from Lalitgiri are images of Buddha, Manjushree,
Tara, Maitreya etc. This sculptural representation of images shows that Buddhism
had a profound impact on the Kalingan style of architecture. Some Buddhist sites
like Kuruma, Langudi hill, Aragarh, Ganiapali and Achyutarajpur has also revealed
the most definitive evidence of Buddhist Art and sculpture. A rock edict of
Ashoka found at Dhauli on the bank of river Daya, where Ashoka had fought the
Kalinga war. Ashoka probably erected these Separate Kalingan Edicts to enjoin the
people to rule with justice and gentleness. These edicts not only spread the message
of peace and brotherhood but also appealed the people to cherish it in their daily
life. Buddhism played a vital role in influencing the language and literature of
Odisha too. Many scholars think that the concept of Sunyata of Vaisnavism and
Mahima cult had borrowed from tantric Buddhism. More importantly, a new
concept of Matha system came into being due to the growth of Buddhist Sangha in
various places. As Buddhism rejected the authority of Vedas and opposed to the
caste system, it could bring social cohesion as well as foster fraternity among the
various sections of society. The Buddhist philosophy of Chari Arya Satyani or Four
Noble truth had a profound impact on the people of Odisha. From these
philosophies, people could know the actual reason for sorrow and understand how
to overcome sorrow by controlling the senses. The eightfold path and ten principles
of this religion also profoundly influenced the action and behaviour of the people. It
was realized that middle eight-fold-path is the precondition for attaining Salvation.
The people adopted the Triratna policy of Buddhism like Buddha, Dharma and
Sangha as they compared it with the three idols of Jagannath, Balabhadra and
Subhadra of Hinduism. Many scholars argue that the Jagannath cult had its origin
from Buddhism. The ritual of Snanayatra of Jagannath temple seems to have been
borrowed from Buddhist practice.
1.9 LET US SUM UP
During its long stay over Odisha, Buddhism had a profound impact on the life of
people of ancient Odisha. It being a simple religion, where no rigid ritual practice
was there, it entered quickly to the religious belief of common masses. A practical
approach that Buddhism had developed of its own was human equality and
opposition to Casteism. These principles had an excellent response to the people of
Odisha by which large number of people from lower strata joined the Sangha as lay
worshiper. Other central tenets like Non-violence, theory of Karma and universal
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brotherhood had equally drawn the people's attention towards it. However, in
Odisha this religion was patronized by only a few royal dynasties as most of the
rulers were inclined towards Brahmanical Hinduism. Therefore Buddhism had to
grow Side by Side with the Brahmanical pantheon to retain its entity in the society.
It faced many adversities in different points of time but narrowly escaped the
challenges posed by Saivism, Vaisnavism and Saktism. Despite various hurdles to
its growth, it created a deep imprint on society, culture and religion. The
construction of monasteries and Buddhist shrines across the state reminds us it's
popularity and wide acceptance by the masses. Hence, It cannot be denied that it
was an austere religion without much ritual practice, taught the people moral
teachings, and influenced this land's language, literature, philosophy, art, sculpture,
iconography and architecture.
1.10 SUMMARY/ POINTS TO REMEMBER
 The Buddhist Jataka stories narrate about two merchant brothers named Tapashu
and Bhallika of Utkala who propagated Buddhism in Odisha.
 King Brahmadatta preserved the relics of Buddha and erected a Magnificent
Chaitya in his capital city at Dantapura.
 After the occupation of Kalinga, Ashoka appointed his brother Tissa as Uparaja
of Tosali and constructed a monastery for him at Bhojakagiri Vihara.
 An eminent Buddhist monk Dharmarakshita, the preceptor of Tissa had visited
Kalinga and popularized his Theravada school in this land.
 Some of the Buddhist sites associated with the Mahayana school are Tosali,
Chelitalo, Tamralipti, Viraja, Ratnagiri, Jayasramana Vihara, etc.
 The king of Sambhala Indrabhuti was instrumental in organizing the Mahayana
Buddhism into Vajrayana. Later on, his sister Lakshmikara took the initiative to
develop Sahajayana in ancient South Koshala.
1.11 CHECK YOUR PROGRESS
1. Where did Lord Buddha first propagate his religion?
………………………………………………………………………………………
……………
2. Write the Triratna policy of Buddhism?
………………………………………………………………………………………
……………
3. How did Buddhism reach to Odisha and by whom?
………………………………………………………………………………………
……………
4. Mention the name of some Buddhist monasteries located in Odisha?
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………………………………………………………………………………………
………….
5. Who popularize Vajrayana in South Koshala?
………………………………………………………………………………………
…………..
6. Mention the Buddhist title taken by Bhaumakara rulers.
………………………………………………………………………………………
…………..
1.12 MODEL QUESTIONS
1. How did Tantric Buddhism get popularity under the Bhaumakaras? Explain.
2. Write a note on the Four Noble truth of Buddhism.
3. Briefly discuss the spread of Buddhism under Mauryan king Asoka.
4. How did the spread of Buddhism help for the growth of Art and Sculpture in
Odisha? Explain.
5. Explain the significant contribution of Buddhism towards human society.
1.13 SUGGESTED READING:N.K Sahu: Utkal university history of Odisha
K.C Panigrahi: History of Orissa
J.K Sahu: Odisha Itihasa
Harihar Panda: History of Orissa
Sisir Kumar Panda: Political and Cultural History of Orissa
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UNIT-2 CONTRIBUTION OF BUDDHISM TO
ODISHA CULTURE
Structure
2.0 Learning objectives
2.1 Introduction
2.2 Rise of Mahayana and Hinayana Buddhism in Odisha
2.3 Growth of Monasteries and Sanghas
2.4 Spread of Buddhist Philosophy
2.5 Significance of Buddhist teachings
2.6 Socio-religious Contribution of Buddhism
2.7 Contribution to Odishan Art and architecture
2.8 Contribution Buddhism for Foreign Trade
2.9 Conclusion
2.10 Summary/ Points to be remember
2.11 Check the Progress
2.12 Model Questions
2.13 Suggested reading
2.0 LEARNING OBJECTIVES
After going through this Unit, one will be able to –






Explain the social contribution of Buddhism in Odisha.
Understand various sects of Buddhism prevalent in different phases of time.
Describe the socio-cultural contribution of Buddhism.
Explain the Buddhist monument established under the royal families of
Odisha.
Narrate the development of Buddhist art and architecture in Odisha.

2.1 INTRODUCTION
Buddhism is one of the most important religions in the world. It emerged as a
challenge to the Brahmanical supremacy and the caste inequality. It declared that
caste or Varna should not come into the way of person's seeking to obtain 'Nirvana'.
In Buddhism all the monks are equal and they have simple philosophy. As a result
many Hindus accepted Buddhism. Buddhism made phenomenal progress as a
popular religion not only in India but outside India as well. There are number of
factors which helped in this progress and growth. Appeal to all sections of people
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was one of the most important factors. Kshatriyas admired it for it challenged the
Brahmanical supremacy. Traders welcomed it for non-violence and coming out in
support of money lending. Shudras were attracted by its propagation of racial
equality and justice. A life of moderation based on moral values and no ritualism,
attracted the common people who were fed up with complex rituals of Brahmanism.
His rational attitude towards objects appealed the mind of intellectuals. His morals
and simple living touched the heart and imagination of common folk. They
provided material resources, protection and help to monks, built Stupas and
encouraged missionary works. In this context, the land of Odisha also became the
cradle of Buddhism when this religion got the patronization of many royal dynasties
of Odisha. From early time to the modern time this religion has brought a
tremendous change in the socio-cultural life of people of Odisha.
In the historical evolution of Buddhism, Mahayana with its more liberal doctrine
and generous ideal of the final, goal was altruistic and highly philosophical and
thereby could capture the minds of the people to a greater extent than Hinayana and
gained rapid popularity. Tantrayana, the latest phase of Buddhism was the
combined form of vajrayana, Sahajayana and Kalachakrayana. It evolved a deep
esoteric practice although it was representing the subtle philosophy of Mahayana in
outline of Orissa played an important role in the growth and development of each of
these three phases of Buddhism. Early Buddhism is found to have spread over
Burma, Ceylon and Siam through the medium of Pali considered to be the language
of ancient Kalinga which included then a large portion of the Eastern Coast and
thus Kalinga appears to have played an important role in the diffusion of Buddhism
in her neighbouring territories beyond the sea. Therefore, Buddhism seems to have
been a widely accepted religion in India in ancient times and Odisha was also not an
exception to it.
2.2 RISE OF MAHAYANA AND HINAYANA BUDDHISM IN ODISHA
During the post Ashokan period Buddhism was an ever growing dynamic force and
rapidly developed to the need of the common man and for this reason this period
was greatly responsible for the diffusion of these developed doctrines and ideas
which were fundamentally different from those of the early Buddhism. People were
greatly influenced by Buddhism and day by day the number of devotees began to
increase. The most important change that was given preference was the conception
of the final goal which, according to Hinayana was to attain final liberation of the
self from the whirl of existence through strict ethical discipline and the through the
process of Dhyana. The Hinayanists conceived Buddha only as a historical
personage in the life and activities of Sakyarauni that means a saint or an Arhata
But they looked upon him as superior to Brahma, Visnu and Indra. Thus we find the
very germ for the development of Buddha the spiritual entity from Buddha the man
was present in the Hinayanic conception. The Mahasanghika School however,
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maintained a very different conception of Buddhalogy. The allusion available in
Hinayanic scriptures as to the spiritual entity of Buddha found vigorous expression
in the Mahasanghika texts. To the Mahasanghikas Buddha was not a historical
personage but an ultimate principle. He was lokattara and superior to the worlds.
Emphasis was laid upon the super mundane, character of Buddha and there
developed the concept of Bodhisattvas, who though were fit to attain Nirvana
refused to do so till all sentient beings were delivered from sufferings. With this
new ideology, the goal of life from Arhathood to Buddhahood was changed.
Mahayana Buddhism had also got much popularity in Odisha. The literatures like
Atasahasrika Prajnaparamita mentions that Mahayana Buddhism began in Odisha
around 1st century A.D. It also mentions that Kalinga and Andhra were the earliest
centers of Hinayanic monks who later on developed the new Mahayanic outlook.
Hiuen Tsang further states that Buddhism was in a thriving condition in south
Kosala also. He narrates that the Kshyatriya ruler of that territory had profound
respect for the law of Buddha. There were one hundred monasteries and somewhat
less than 10,000 monks of Mahayana school. Thus South Kosala was an important
centre of Buddhism by the middle of the 7th century A.D.
2.3 GROWTH OF MONASTERIES AND SANGHAS
Because of the overwhelming popularity and large scale acceptance of Buddhism
by the people of Odisha, there grew up a number of monasteries in various parts of
Odisha under royal patronage. Mahayana form of Buddhism had its tremendous
hold in this land and inspired the common folk to a greater extent. Therefore, there
was growth of the magnificent monasteries and other centers of Mahayana
Buddhism which were truly the Seats of culture and education in Orissa. It cannot
be denied that the learned Buddhist sages and philosophers used to impart both
religious and secular instructions to the people and the scholars in these monastic
institutions. The Buddhist literature like Gandavyuha, purely a Mahayanic text of
the 3rd Century A.D, gives vivid description of the city of Tosali, where there was
a hill named Surabhagiri, with a monastic establishment. This Surabhagiri had been
identified by the scholar with Dhauligiri of Odisha. The Buddhist monk Sarvagamin
was supposed be the head of this monastery. Bhorasaila was an important Buddhist
monastery in the 4th Century A.D, which was the abode of the famous Buddhist
doctor Dignaga and his disciples. Bhorasaila is identified with one of the hills out of
a group of low hills stretching from Delanga to Dhauli in the district of Puri. It is
not possible to identify the exact hill that was bearing the name Bhora Saila at that
time. Another great centre of Buddhist learning was Tamralipti, a great port-city
as well as an important site of Mahayanic importance of early Christian Centuries.
The account of Fahien mentions that in Tamralipti there was as many as 24
monasteries here and all were flourishing with residences for priests and big
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religious Libraries. In Chinese account Si-yu-Ki, Hiuen Tsang mentioned Che-1i-talo as a famous port of Orissa coast and an important centre of Mahayana Buddhism
by the 7th Century A.D, It was a beautiful city where carvings of Buddha and
Bodhisattva images were found in large number. Che-1 i-ta-lo has been identified,
with modern Puri of Orissa on the beach of the Bay of Bengal by the famous
archaeologist Cunningham. Ratnagiri was renewed for its Buddhist culture and by
the 8th century A.D. It developed into a great seat of Buddhist learning and earned
name and fame as a culture of Buddhist Yoga. Great teachers of Yoga were residing
at Ratnagiri to teach this subject to scholars coming from various parts of India,
even abroad. There were some other monasteries also in Orissa. One of the famous
Buddhist monasteries is unearthed from Lalitgiri where a chauthasala type hall
surrounded by four running pillared verandah with a courtyard is revealed. The
Jayasrama monastery situated in Northern Tosali was in a flourishing condition in
the middle of the 9th century A.D. Sivakaradeva III, a king of the Bhauma-Kara
dynasty executed a copper plate grant in this monastery in 885 A.D. Another
monastery named Arghyaka Varatika was built in 829 A.D. near Dhauli area during
the reign of the Bhaumakara King Santikaradeva.
Many other small Buddhist establishments have also been noticed from various
places of Odisha. Munjashi was a known centre of Buddhist learning in Orissa
during the medieval period as available from Tibetan sources. Other sites of
Buddhist importance near about this area were Soro and Kupari in Balasore district,
where Buddhist remains assigned to the 8th and the 9th Centuries A,D. John Beams
discovered at Kupari extensive ruins of a Buddhist monastery and also a Buddhist
temple in which, he believes, there was a big image of Buddha. Hence, it can be
said that Orissa was most probably the place where Mahayana Buddhism had its
first formation with its doctrines and philosophy and magnificent monasteries
immensely contributed to the growth and development of this school of religion in
this territory.
2.4 SPREAD OF BUDDHIST PHILOSOPHY
Many learned and famous philosophers are known to have propagated their tenets
in Odisha in different point of time. Nagarjuna was a Buddhist philosopher of
towering personality. He created an age in the history of Buddhist philosophy and
thereby gave it a definite turn. He propounded the Madhyamika school of Buddhist
philosophy, which is also known as Sunyavada. In Kosala and Kalinga this doctrine
was spread and popularized. His great philosophical work is Madhyamika karika or
Madhyamika shastra which consists of 400 Karikas in 27 chapters and this is the
ground work of his philosophy. After him, one of the eminent disciples of
Nagarjuna named Aryadeva spread this Madhyamika thought. His important book
Chatuhsataka is a monumental work of the Madhyamika thoughts. Therefore,
Madhyamika Sunyavada of Mahayanism had a rapid progress due to the
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philosophers of unsurpassed genius like Nagarjuna, Aryadeva etc. Side by side with
Madhyamika Sunyavada there developed an idealist school of philosophy called
Yogachara or Vijnanavada. This school of thought was credited to have developed
by Aswaghosha. After him this school of thought made rapid progress with the help
of two illustrious brothers Asanga and Vasubandhu. They gave Buddhism a
powerful metaphysics for the first time in Odisha. Dignaga was another philosopher
who propagated Nyaya philosophy and stayed for a longer period of time in
Bhorasaila in Odisha. Dharmapala came from Kanchidesa and became a disciple of
Dignaga. He appears to have spent some part of his life in Orissa with his teacher
Dinnaga and popularised, the Yogachara school of thought in various places.
Vasumitra was another great scholar of Buddhist philosophy who was also
contemporary of Dignaga and was the disciple of Vasubandhu preached the tenets
of Buddhism in Orissa. Some other scholars of Buddhist philosophy were
Chandragomin, Chandrakirti, Dharmakirti who lived in Orissa for a pretty long
time and converted many people of different sects in that territory.
2.5 SIGNIFICANCE OF BUDDHIST TEACHINGS
Buddhist philosophy taught the people for liberation of the individual from all types
of bondages. The role of the Sangha as a band of self-sustaining and self- renewing
change agents has been a significant feature of the Buddhist teaching. Just as the
student in the monastic system has to work inside the monastery, he also has
obligations to fulfill to his lay supporters in the community. Buddhist teachings aim
at a personality transformation into a highest form of humanity through ethical,
intellectual and spiritual perfection. These three faculties of perfection of human
life undoubtedly lead a man through mundane happiness to supra mundane
happiness, which is the highest achievement we all are equally looking for.
Therefore, the Buddhist tenet is grounded on the primary psychological need of all
living beings. The Buddha taught us that the main objective of our practice was to
achieve this ultimate wisdom. Buddhism, also brought about a more sophisticated and
nuanced understanding of religion as a set of principles within the domain of
sociology and psychology, not theology. Buddhism is an ideology that analyses and
provides practical solutions to basic problems of human existence. every living being
must undergo suffering, and every living being must raise himself or herself out of it.
Such principle of Buddhism had a deep impact on the people of Odisha. It was only
through the teachings of Buddha and Buddhist philosopher people realized the truth of
life and found the solutions of many problems. Moreover, Buddhism aims to be a
social and political philosophy that is democratic in its ethos. There is no place for
supernatural entities; indeed, we are not concerned about whether there is God or not,
or if there is an afterlife or not, or even a day of reckoning or redemption. The
Buddhist ideology is based on the principles of equality, liberty and fraternity. The
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Buddha taught and practiced all these three elements in his life and asked his follower
to do so.. He liberated the Shudras from slavery. He also taught and practiced equality
between genders and treated women as men’s equal, bestowing on them the right to be
priests. Both Shudras and women were denied this liberty and equality by the
chaturvarna practices prior to and during the advent of Buddhism. The Buddha did not
stop here, but also propagated fraternity, which is one more principle required not only
for democracy, but even for peaceful coexistence of humanity. All these humanitarian
ideas of lord Buddha was certainly propagated by other philosophers like Nagarjuna,
Aryadeva, Vasubandhu, Diganaga and others. Further, people of all sections including
women were allowed to enter to the Sangha which created a feeling of social equality
and mutual respect for each other. All such liberal ideas of Buddhism had profound
impact on the people of Odisha.
2.6 SOCIO-RELIGIOUS CONTRIBUTION OF BUDDHISM
Buddhist began as a revolt against the social and religious mal-practices prevailing
in the Hindu religion. It posed a big challenge to the Brahmanical domination in the
Odishan society. It naturally condemned various social evils and gave a fatal blow
to the dominance of caste system which was the most outstanding evil. Buddhism
insisted on the equality of manhood and attracted followers from all the castes. As a
result the rigours of the caste system broke down from Odishan society. In social
life Buddhism contributed egalitarianism. It raised voice against caste
discrimination and social oppression. It helped in upliftment of women by making
religion and education accessible to them. The doctrine of ‘Ahimsa’ (non-violence)
encouraged virtues like kindness and considerations among the people. Therefore,
Buddhism attached great importance to the moral upliftment of man and directed
the people to lead a moral life. It insisted on virtues like charity, purity, selfsacrifice, truthfulness, control over passions, non-injury to living creatures in
thought and action etc. Buddhism developed a popular religion, without any
complicated, elaborate and unintelligible rituals requiring necessarily a priestly
class. This was one of the reasons for its mass appeal throughout Odisha. The
ethical code of Buddhism laid great stress on love, equality and non-violence and
appealed to all the members of Buddhist Sangha along with lay followers to
practice it in their life. It is an acknowledged fact that the Upanishads had illustrated
these virtues before the advent of Buddhism but credit goes to Buddhism for raising
public morality to those heights never witnessed before. It became an article of faith
for the followers of Buddhism. But more importantly Buddhism laid stress on the
value that man is the architect of his own destiny, not any God or gods.
Notwithstanding Buddhism could never dislodge Brahmanism from its high
pedestal it unquestionably jolted it exhilarated institutional changes in the society of
Odisha. Rejecting the caste system and its concomitant evils, violent rituals based
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on animal sacrifices, pilgrimage, fasting and conservation, it propagated total
equality. In the Buddhist system gods and goddesses, fatalism, previous birth and
movements of planets are not believed to be accountable for man’s present plight.
Buddhist thought and ethics also exercised a profound influence on the Brahmanical
religion. It exercised a humanizing effect on Brahmanism. The Brahmanical
religion which was full of unnecessary rites and rituals was proving unpopular with
the common people of Odisha, because they could not undertake these formalities.
Due to rise of Mahayana form of Buddhism in Odisha, Idoltry became a common
feature and most of the Buddhist deities were began to be worshipped. It is believed
that idol worship was introduced by Buddhism for the first time. According to the
historians the practice of worshipping the images of gods and goddesses did not
initially exist in Hinduism. It was only during the reign of Kanishka that idol
worship was first started when the people prepared the idols of Lord Buddha. Some
scholars believe that Hinduism borrowed idol worship from Buddhism. In the field
of education also Buddhism made an amazing contribution. The Buddhist Sanghas
and Viharas served as great centres of education. Students from far off places,
including foreign countries, came here to receive education. As mentioned earlier,
Ratnagiri, Lalitgiri, Udayagiri, Bhorasaila, Parimalagiri and jayasramana Vihar etc
had gained much reputations as great educational centres were actually originally
only Buddha Viharas. Buddhism also made valuable contribution to the field of
literature. A vast and varied nature of literature was produced in the popular
language of the people. The Tripitakas and Jataka the most important literary works
of the Buddhist are held in high esteem and had a deep impact on Odia language
and literature.
2.7 CONTRIBUTION TO ODISHAN ART AND ARCHITECTURE
The Buddhists for the first time applied the art to religious architecture. A number
of viharas were built for the monks all over the country. Similarly a large number of
stupas of stone were raised over the relics of Buddha and the Bodhisattvas. The
whole story of Lord Buddha’s life was expressed in stones. The land of Odisha is
also quite rich in Buddhist antiquities. It being a very popular religion of the people
since the early time, a number of stupas and monasteries grew up in various places
of Odisha like Ratnagiri, Lalitgiri, and udayagiri. The ruins from these places
revealed that Buddhism had a profound impact on the art and architecture of Odisha
in different point of time.
Lalitgiri
The oldest Buddhist stupa in Odisha is discovered at Lalitgiri(fig-1&2). This stupa
was built of random rubble masonry and then veneered with finely dressed sand
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stone. The monuments stand on a hard rock base and the core is filled with mudmortar. Number of railing pillars supposed to be used for the encircling of the stupa
was also found from the site. This main stupa is 15 meter diameter at the base.
The dome is covered by rectangular slab with a square hole, possibly the base of the
harmika which was used to support to canopy. The shrine measuring 4x4 meter has
an equal size stone pedestal on which a huge image of headless Buddha seas in the
Bhumisparsa mudra. The lower portion of the pedestal is flanked with two lion
figures. Several miniature and votive stupas are found from the apsidal temple area
of this site.

Fig-1Buddhist ruin at Lalitgiri (Source : Wikipedia)

Fig-2 Image of Buddha from Lalitgiri

Ratnagiri
A huge brick stupa is found at Ratnagiri hill which is also Buddhist stupa. The
height of the stupa rises to 2.74 meter and core still rises to further height of 1.50
meter. The platform is three ratha on plan. Each ratha has two divisions and there
are six vertical projections on each of the four sides. The drum circle touches the
centre of the edges of the four sides of the square platforms. The stupa perhaps had
cylindrical profile rising above a high platform. The brick work of the stupa is very
carefully executed with chiseled and rubble bricks is laid in mud. The face of the
stupa was coved with plaster of shell lime. Three monasteries have also been
discovered from this site. The main monastery is approached by a flight of steps
from the paved fore court, the entrance complex consist of a front porch flanked a
massive pylone on either side or rear porch.
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Fig-3 Buddhist Sculptures from Ratnagiri (Source : Wikipedia)
Udayagiri
Another brick stupais found at Udayagiri (fig-4). Architecturally, this stupa had a
platform which is square in plan and devoid of any projections like that the stupa at
neither Ratnagiri nor plain as that the stupa at Lalitgiri. The total height of the stupa
is about five meter. The sanctum is found completely intact and well decorated.
There is a trace of entrance found on the northern side of the stupa. The door jams
are three sakha and having superb workmanship. In the sanctum there is huge
seated Buddha image in Bhumisparsa mudra and two other small bodhisattva
images on either side. Four Dhyani Buddhas were fixed in these four niches. They
were Amithabh, Akshyobha, Amogosiddhi and Ratnasambhava. These Dhyani
Buddhas together surrounded with Vairochana, who was supposed to be in the
centre of the stupa. The stupa gives ample evidence of flourishing vajrayana
Buddhism during 7th -8th century A.D.
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Fig-4 Buddhist Stupa at Udayagiri , Jajpur (Source : Wikipedia)
Langudi hill
Another stupa is discovered at Langudi
whose plan is rectangular on the base but
the elevated portion is square. The
hieght of the stupa is 75 feet and
diameter is 60 feet. In the southern side
the staircase leads to the elevated portion
of the stupa. The stair cases were flaked
by 8 railing pillars and cross bars on
each side. The total stupa area was
encircled by railing pillars and Cross
bars as noticed by the discovery of 26
railing pillars.The antiquity remains, it’s
architecture and the absence of Buddhist
sculpture (fig-5&6) indicates that the
stupa may belong to the Hinayanic
phase of Buddhism.
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Fig-6 Sculptures from Langudi hill
Apart from the above stupas, some other Buddhist establishments have been noticed
in various places of Odisha such as Aragarh hill, Achyutrajpur, Tarapur,
Ganiapali, Kuruma, Boud, Baneswarnasi, Vajragiri, Solampur, Jajpur, Khadipada,
jayarmpur, Ayodhya, Kupari, Khiching, Keonjhar, Jirang, Radhanagar etc. A
Chaitya grihas have been excavated from Udayagiri and Lalitgiri too. The courtyard
around Chaitya griha is found paved with stone slabs on the north, west and
southern side. These monuments were decorated with rich carvings, which
possessed a style of their own. So far human representation in early Buddhist art is
concerned are represented with delicate and supple joined limbs, miserable calves
and feeble muscles, light built slippery, eel-like as that of today with an agreeable
child like naturalism. The other representations are along head with full found face,
large eyes and thick lips which can be seen in the Buddhist panels. Besides, the
lotus thrones of the Buddha images are decorated heavily. The designs are like
peepal tree, dharma chakra being worshipped devotees, the naga bandhan on the
halo of the throne, display of stupa ,fire and in some cases animal decorations are
also representations of the plastic art of Odisha of Buddhist period. Large number
of seated and standing images reported from nook and corner of Odisha. Most of
the images seated on a lotus pedestal and below the pedestal representations of
various images such as squatted lions, lotus, worshippers and sometime a stupa are
also seen. Images of Buddha in Dhyan mudra, Abhayamudra, Varada mudra and
Dharmachakra mudra have been noticed some Buddhist sites which show the
development of Buddhist art in Odisha. Apart from these, images of Avalokiteswar,
Haritti, Maitreya, Manjushree, Jambhala, Marichi, Aparajita, Tara ,Kurukulla,
Vajratara and Heruka etc have been found. A large number of archaeological
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antiquities associated with Buddhism are found across the landscape of SambalpurSonepur-Boudh region too. The Buddhist remains have been reported from the sites
like Boudh (fig-8), Ganiapali, Nagaraj, Sonepur, Ranipur Jharial, Amathgarh,
Harishankar in Western Odisha. A colossal statue of lord Buddha in a Vajrayanka
pose in earth touching posture and bronze image of Buddhist deities like Maitreya,
Lokesvara, Tara and Heruka have been found from Boudh. Image of Tara and
Maitreya are also depicted in the wall of temple of Rameswar. Besides, in
Syamsundarpur, Pargalpur near Puranakatak, a few ruins of votive stupas and
monasteries have been reported. The finest specimen of Buddhism is reported from
Ganiapali in the district Bargarh where a Muchhalinda Buddha image (fig-7) with
ruin monastery of Gupta times has been discovered. This Muchhalinda Buddha is
one of the earliest Buddha images in Odisha.

Fig-7 Buddha image from Ganiapali

Fig-8 Buddha image from Boud

2.8 CONTRIBUTION BUDDHISM FOR FOREIGN TRADE
As the large number of people of trading class particularly the Vaishyas of Odisha
accepted Buddhism, Buddhism contributed a lot for establishing commercial
relationship of Kalinga with foreign countries. This religion also flourished due to
contribution of trading community. Hence, Buddhism had always given importance
to sea voyage. From Buddhist site of Ratnagiri, Lalitgiri, and Langudi hill a few
such antiquities have been recovered which gives the evidence for continuity of
maritime activities in ancient Odisha. In the oldest Pali books we get the reference
of trade routes which were followed by merchants either on boats or with their
caravans of bullock carts. The Buddhist text Majjhimanikaya also narrates
regarding shipwrecks during the sea voyages on account of pirates, or waves and
tides or sinking of boat in water. The excavation of Kankia, Langudi, Palur and
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Manikapatna provide ample evidence of maritime trade of People of Odisha with
foreign countries. During ancient time there were many ports on the coast of Bay of
Bengal which were controlled by traders of Kalinga. Kalinga used to maintain
commercial relationship with Roman Empire. The discovery of rouletted ware from
Sisupalgarh, Radhanagar and Tamluk in the Midnapore district of West Bengal is
very significant in this regard. It may be mentioned that Roman bullas have been
discovered at Sisupalgarh and Roman coins at Biratgarh and Bamanghati in
Mayubhanj which suggests that people of Kalinga had trade relationship with
outside world.
Besides, a terracotta Greek tablet containing the thanks-giving of an unknown
Greek sailor to the east wind has been discovered at Tilda which proves regarding
the maritime trade of Kalinga with other countries. Chinese traveler Fahien in his
account narrates that he stayed at Tamralipti for two years and returned from India
to china via Ceylone and Java by sea route. During the rule of Bhouma king
Subhakaradeva, a Buddhist monk named Prajna visited China with an autographed
Buddhist manuscript of the king through the sea route. This indicates that till 8th a9th century A.D Kalinga maintained cultural and commercial relations with China.
Kalinga mostly imported silver gold and silk from china and exported agricultural
product. Buddhist association of Dantapur, a port town on the coast of Odisha is
also well known. Between 2nd and 4th century Odisha had direct contact with South
East Asia. The Buddhist monks acted as a facilitator in furthering contact between
the two regions. The Pali text Dathavamsha mentions that the tooth relic of Buddha
was transferred from Kalinga to Srilanka. The account of Megasthenes indicates
that Srilanka exported elephants to Kalinga. All the literary evidence corroborate to
the fact that Kalinga had maritime relationship with Srilanka and other South East
Asian countries. The maritime trade between India and South East Asia can be
traced back to 4th century B.C and was on a considerable scale so far Kalinga is
concerned in the early century of Christian era up to Post-Gupta period. Buddhism
and Buddhist monuments of Odisha were the out of the brisk trade activities of
Merchant class of ancient Odisha.
2.9 LET US SUM UP
Buddhism as a religion played a very crucial role in bringing a lot of change in the
socio-cultural and political life of the people of Odisha. Due to the popularity of
Buddhism, people learned the Buddhist ideology of truth and non-violence. By dint
of these ideology people could develop their morality and rational attitude. As the
Buddhsit Sanghas of Odisha taught the followers about human equality and liberty,
the long prevailed casteism could gradually be removed from the society and
humanitarian value was prioritized. Buddhism taught the people lead a very simple
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life. Due to the rise of Hinayana and Mahayana sect of Buddhism in Odisha, the
philosopher of these two sect added certain new doctrines to their religion. The
scholar like Nagarjuna, Aryadeva, Vasubandhu ,Dignaga and other made
tremendous effort for spreading Buddhism throughout Odisha through their
philosophy. Thus the early medieval period saw a philosophical development in the
field of religion. Sankhya, Nyaya and Yogachara School of thoughts developed in
Odisha. To popularize these discourses, a number of monasteries and Buddhist
Vihara were also set up under the royal patronage. The construction of these
Buddhist masonries subsequently gave a Philip to the development of Odishan art
and architecture. Rise of Mahayanism developed the culture of idol worship which
had also profound impact on the people of Odisha. Being inspired by this school,
Artist started erecting large number of images of lord Buddha, Boddhisattva and
other semi-divine deities for the purpose of worship. Hence the sculptural art also
flourished to a large extent in early medieval Odisha. As this religion rejected the
caste system and its concomitant evils as well as violent rituals based on animal
sacrifices, the superstitious ideas from the society could be easily removed. By
spreading the message of love and human equality it could bring a social revolution.
Finally, the rise of Buddhism Odisha had also accelerated the contemporary trade
and commerce as large number of Buddhist followers belonged to merchant class.
They not only spread Buddhism in neighbouring countries but also established
brisk trade with them. Through trade and commerce they could establish cordial
relationship with foreign countries. Therefore, Buddhism had enormous
contribution towards society, economy, culture and religion of this land.
2.10 SUMMARY/ POINTS TO REMEMBER
 The literatures like Atasahasrika Prajnaparamita mentions that Mahayana
Buddhism began in Odisha around 1st century A.D.
 Bhorasaila was an important Buddhist monastery in the 4th Century A.D, which
was the abode of the famous Buddhist doctor Dignaga.
 Sivakaradeva III, a king of the Bhauma-Kara dynasty executed a copper plate
grant in Jaysrama monastery in 885 A.D..
 Madhyamika Sunyavada of Mahayanism had a rapid progress due to the
philosophers of unsurpassed genius like Nagarjuna, Aryadeva etc.
 Some other scholars of Buddhist philosophy were Chandragomin, Chandrakirti,
Dharmakirti who lived in Orissa for a pretty long time and converted many
people of different sects.
 Buddhism insisted on virtues like charity, purity, self-sacrifice, truthfulness,
control over passions, non-injury to living creatures in thought and action etc.
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 The Buddhist remains have been reported from the sites like Boudh, Ganiapali,
Nagaraj, Sonepur, Ranipur Jharial, Amathgarh, Harishankar in Western Odisha.
2.11 CHECK YOUR PROGRESS
1. Which philosophy was propagated by Nagarjuna?
………………………………………………………………………………………
……………
2. What are two important sect of Buddhism that became popular in Odisha ?
………………………………………………………………………………………
……………
3. What do you mean by Nirvana?
………………………………………………………………………………………
……………
4. Mention the name of some Buddhist monasteries located in Odisha?
………………………………………………………………………………………
………….
5. Who was Dharmapala?
………………………………………………………………………………………
…………..
6. From which Buddhist site Muchchlinda Buddha has been reported?
………………………………………………………………………………………
…………..
2.12 MODEL QUESTIONS
1. How did Buddhist Monasteries develop in Odisha? Discuss.
2. Write a note Philosophical contribution of Buddhism.
3. Briefly discuss the important teaching of Buddhism.
4. How did Buddhism reform the Odishan society and religion? Explain.
5. Discus the role of Buddhism for galvanizing the Foreign Trade.
2.13 SUGGESTED READING:1.
2.
3.
4.
5.
6.

N.K Sahu: Utkal university history of Odisha
K.C Panigrahi : History of Orissa
J.K Sahu: Odisha Itihasa
Harihar Panda: History of Orissa
Sisir Kumar Panda: Political and Cultural History of Orissa
S.K Patnaik: Buddhist heritage of Odisha
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UNIT-3 JAINISM IN ODISHA
Structure
3.0 Learning objectives
3.1 Introduction
3.2 Visit of Parsvanath to Odisha
3.3 Mahavira’s Visit to Odisha
3.4 Jainism under Mahapadmananda & Ashoka
3.5 Jainism under Kharavela
3.6 Jainism in between 2nd to 7th C.A.D
3.7 Jainism during the time of Sailodbhavas
3.8 Jainism under Bhaumakaras and Somavamsis
3.9 Status of Jainism after the 10th Century
3.10 Contribution of Jainism to Odishan Culture
3.11 Conclusion
3.12 Summary/ Points to remember
3.13 Check your Progress
3.14 Model Questions
3.15 Suggested reading
3.0 LEARNING OBJECTIVES
After going through this Unit, you will be able to –






Explain the growth and development of Jainism in Odisha.
Understand the various sects of Jainism prevalent in different times.
Describe the royal patronage of Jainism by the royal dynasties of Odisha.
Explain the Jaina monuments developed under Kharavela
Narrate the impact of the Jaina doctrine on the people of Odisha.

3.1 INTRODUCTION
Odisha was the cradle land of many old religions, which had played a vital role in
influencing the life and society of people of Odisha. These religions also
contributed to shape the culture, art and architecture to a greater extent. Many
religious monuments built in different periods gave strong evidence of spiritual and
ritual practices of the people of this land. In this context, an ancient religion like
Jainism had once become a popular religion of the people of Odisha and profoundly
influenced the religious scene of this region. From the time of Chedi ruler
Kharavela up to the early medieval time, Jainism continued to be prevalent as
Odisha State Open University, Sambalpur

29

important religious faith. Numbers of Jaina teachers are believed to have come to
Odisha and settled in different places to preach their doctrine. It also received royal
patronage from various ruling dynasties in this time frame. The presence of several
Jaina monuments in other parts of Odisha suggests that it was pretty popular among
the people. The teachings of some prominent Jaina teachers and Jaina philosophy
profoundly impacted the people to attract them to this religion.
It cannot be ascertained when Jainism became the religion of Odisha. As per
the description of the Hathigumpha inscription of Kharavela in lines 11-12,
Kharavela, the ruler of the Chedi dynasty, had brought the Kalinga Jina image from
Magadha Kalinga by defeating Brihaspati Mitra. This Kalinga Jina image is
identified with Rishavadeva by some scholars. Although Rishavadeva never
preached his doctrine in Odisha, indeed, he was highly venerated by the people of
Odisha. From this narration of the Hathigumpha inscription, it is clear that perhaps
three hundred years before the rule of Kharavela, i.e. in the 3rd century B.C, Jainism
prevailed in Odisha.
3.2 VISIT OF PARSVANATH TO ODISHA
The 23rd Tirthankar of Jaina line Parsvanath, son of king Asvasena of Baranasi,
might have visited Odisha to preach Jaina doctrine. From the Khandagiri and
Udayagiri Caves, we find the depiction of the image of Parsvanath and some
episodes of his life. Perhaps he was a very prominent Tirthankar of that time and
was highly respected by his followers, corroborating his arrival to Odisha to spread
Jainism. The Jaina Tradition mentions that Parsvanath emerged 250 years before
Mahavira. The Jaina Kshetra Samasa also references the preaching of Jainism by
Parsvanath in Kopakataka. Some scholars identified this place as Kopakataka with
the modern Kopari of the Balasore district. Besides, some literature, like
Uttaradhyayana Sutra, Kumbhakara Jataka, and Karakandu Charita, state that being
inspired by the preaching of Parsvanath, the ruler of Kalinga named Karakandu
accepted Jainism and became his disciple. After receiving Jainism, he took the
initiative to spread this religion across the empire and carried out some benevolent
works to attract the people. As per some Jain tradition, he was also quite famous as
the Rajashri or an ascetic king. He is also believed to have abdicated the throne and
become a lay worshipper of Jainism. Therefore, it can indeed be said that during the
time of Parsvanath, around the 8th century B.C, Jainism had arrived Odisha and
allured the mind of the people.
3.3 MAHAVIRA’S VISIT TO ODISHA
After Parsvanath, Mahavira became the 24th Tirthankar of this Jaina line. He
brought several changes to the Jaina doctrine and Philosophy. He reformed Jainism
by incorporating the Brahmacharya or Celibacy into the five vows or Panchayama
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Dharma. Earlier, there were Four principles like Non-Violence (Ahimsa), NonStealing (Asteya), Truth (Satya) and Non-Attachment (Aparigraha) were
considered the cardinal principles of Jainism, but in time of Mahavira, the Fifth
principle Celibacy was added. Mahavira is believed to have visited Kalinga around
the 6th century B.C. Literature like Haribhadriyavritti and Avasyka Nirukti mentions
that Mahavira had called twice to Tosali, the capital of Kalinga, after eleventh year
of his attainment of enlightenment. The Harivamsha purana also refers to the visit
of Mahavira to Kalinga to preach his religion. In another text, Vyavahar Bhasya
informs that Tosali was a great centre of Jainism, which possessed a marvelous
image of Jina or Parsvanath. This image was probably protected under the custody
and direct supervision of the Kalingan emperor Toshalika. All the textual reference
proves that Mahavira came to Kalinga to propagate his faith and must have visited
some places in this land. The historians like K.P Jayaswal argued that Mahavira had
spent some of his time at Khandagiri and Udayagiri preaching to the Jaina
Sramanas.
3.4 JAINISM UNDER MAHAPADMANANDA & ASHOKA
It cannot be denied that the people of Odisha accepted Jainism after the
propagation of Mahavira. The teaching of Mahavira might have attracted the people
to this faith. After the departure of Mahavira from Kalinga, Jainism continued to be
a popular religion among the people. When there was ruled by Nanda king
Mahapadmananda in Kalinga, this religion might have been adopted by most
people, as is testified from the Hathigumpha inscription of Kharavela. This
inscription narrates that Nanda raja Mahapadmananda had taken away the Kalinga
Jina image as war trophy from Kalinga three hundred years ago. Later on, it was
brought back by Chedi king Kharavela during his 12th signal year. Prof. N.K Sahu
opined that the Kalinga Jina image was the image of the first Jaina Tirthankar
Rishavanath. The worship of the Jina image by the people of Kalinga shows that
they had deep regard for Jainism and Jaina Arhats.
After declining Nanda's rule in Magadha, the Mouryas rose to power and
adopted a policy of territorial expansion through war and expedition. During the
reign of Ashoka, the fierce battle of Kalinga took place in 261 B.C., in which
emperor Ashoka came out victorious, and the Kalingan Empire became part of the
Mouryan Empire. During this time, too, Jainism remained a prominent religion.
After the conquest of Ashoka over Kalinga, a significant change took place in the
social, religious and political life of the Kalingan people. As he was deeply
remorseful of the merciless killing of innocent people in the Kalinga war, he tried to
win over their hearts with some benevolent work. Thus, he paid particular attention
to the administration of Kalinga province. He adopted Buddhism as a religion and
started propagating this across the empire. Due to his propagation, Buddhism
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emerged as the leading force in the people's religious life in Odisha. Under his
initiatives Buddhism was popularized throughout his empire by emphasizing the
principles of Buddha, Dharma and Sangha. Although Jainism was quite popular
earlier, it failed to attract the mass during the reign of Ashoka. Subsequently, it lost
its popularity and could not compete with Buddhism.
3.5 JAINISM UNDER KHARAVELA
The rule of Chedi king Kharavela in Kalinga enhanced the popularity of Jainism. It
received the patronage of king and remained as state religion. The Hathigumpha
inscription (fig-1) gives clear evidence of Kharavela as a patron of Jainism. The
description begins with a salutation to Jaina Arhats and Siddhas in its first line,
showing Kharavela’s regard for this religion. This inscription gives us the details of
13 years of achievements of Chedi king Kharavela. As per the inscription in the 8th
reignal year of Kharavela’s reign, he led an expedition to North India and attacked
Rajagriha. He terrorized the people there and plundered wealth from them. By that
time, a Yavana king was about to attack the kingdom of Mathura and Rajagriha.
But hearing the exploit of king Kharavela at Rajagriha, the Yavana king Demetrius
fled away from Mathura and did not dare to proceed further. Thus Kharavela saved
the life and property of the people of Mathura from the invasion of the Yavana
king. After occupying Mathura, he brought back to Kalinga a branch of the Kalpa
tree with leaves and planted it in the Capital of Kalinga. Being sacred to Jainism,
the Kalpa tree got to Kalinga and grew in his capital city. The inscription also
mentions that in the 12th regnal year, Kharavela had marched against Magadha and
defeated the Magadhan king Bruhaspati Mitra. After subduing the king, he brought
back the Kalinga Jina image from Magadha, which Nanda king had taken away
three hundred years ago. This narration testifies that three hundred years before the
rule of Kharavela, there was the popularity of Jainism in Odisha and the Jina image
was worshipped by the Kalingan people. When Nanda king Mahapadmananda
invaded Kalinga, he might have defeated the Kalingan army and taken the Kalinga
Jina image as war trophy.
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Fig-1 Hatigumpha Inscription of Kharavela (Source: Wikipedia)
Further, it has been mentioned in the Hathigumpha inscription(fig-1) that in the
13th reignal year of his reign King Kharavela got some caves erected for Jaina
monks in Kumara and Kumari hill at the request of his queen Simhapatha. The
Kumara and Kumari hill mentioned in this inscription are modern Udayagiri and
Khandagiri hill near Bhubaneswar, in which he had constructed caves for some
Jaina Arhats and Siddhas. All the description indicates Kharavela’s inclination
toward the Jaina religion. As he showed his fervour for this religion, he often gave
regular endowments to the Jain monks. Due to his immense respect for the Arhat
and Sramanas, he might have taken care of their shelter by constructing these caves.
Hence, Kharavela’s reign was the golden time of Jainism in Odisha and had a mass
appeal because of its simplicity.
3.6 JAINISM IN BETWEEN 2ND TO 7TH C.A.D
After Kharavela, Jainism probably got a setback with the rise of Saivism and
Buddhism in Odisha. Due to the paucity of archaeological and literary sources, it is
challenging to trace the history of Jainism from the 2nd century A.D to the 7th
Century A.D. However, the discovery of many gold coins from the Sishupalgarh
excavation brings some new facts to corroborate the existence of Jainism in this
period. Some of the coins found here bear the name of Dharma Damodara, a
Murunda king ruling over the coastal region of Odisha. He was a Jaina by faith and
used to worship the Nirgranthas. Another Murunda king named Guhashiva was also
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an ardent follower of Jainism. Thus Jainism continued to be a popular religion
among the people of Odisha around the 2nd and 3rd centuries A.D. Another piece of
evidence suggesting the prevalence of Jainism in Odisha around the 5th Century was
the Asanpat inscription of Satrubhanjadeva. This inscription mentions that
Maharaja Satrubhanjadeva of the Naga dynasty donated a large amount of wealth to
Bhikshus and Nirgranthas for their maintenance. This description indicates the
existence of the Jaina monastery during the Naga dynasty. Jain Bhikshus might
have taken shelter in that monastery, to which the Naga king donated massive
wealth for their maintenance. The Mathara ruler of South Kalinga had also accepted
Jainism as their religion. They had made their capital Vardhamanpur in the honour
of Lord Mahavira. Perhaps they showed their veneration towards Jainism and
popularized the name of Vardhamana. Thus the Matharas made the name of their
capital city Vardhamanpur. The 7th-century literature like Si-Yu-Ki, the account of
Chinese Pilgrim Huen-Tsang, mentions that there were fifty Deva temples in Odra,
hundreds of Deva temples in Kangoda and more than Ten thousand Tirthika in
Kalinga. This description of Chinese pilgrim suggests that during his visit around
639 A.D, there was a growing popularity of Brahmanical religion among the people
of Odisha. That is why probably such a large number of temples were constructed
in ancient Odisha. Despite Brahmanical Hinduism's domination in the religious
scenario, Jainism continued to flourish among the people as a religion.
3.7 JAINISM DURING THE TIME OF SAILODBHAVAS
The Sailodbhavas of Kangoda Mandala were also great patrons of Jainism. During
their time, Jainism prevailed in many parts of Odisha. The Parikud copper plate of
Sailodbhava king Madhyamaraja-I gives evidence of yoga practices by Jaina
Arhats. It also mentions that some Arhats sat in deep penance for several years,
which caused mutilation and scars on their faces. The Jaina monks lived in utmost
austerity and practiced yogas to attain salvation. As they were sitting in deep
meditation for a more extended period in all the seasons throughout the year, their
body and skin used to get damaged by intense heat of sun. Another evidence of the
existence of Jainism is noticed from the Banapur copper plate of Dharmaraja –II
alias Manabhita. This plate mentions that his queen Kalyandevi granted land in
Madhuvataka village in Thorana visaya of Kangoda Mandala to Prabuddha
Chandra, an eminent Jaina monk of that time and disciple of Arhatacharya
Nasichandra. Many Jaina antiquities have also been found in the Banapur region,
which corroborates the popularity of Jainism during the Sailodbhava period. There
was undoubtedly a Jaina monastery around the Banapur region, as suggested by
discovering some Jaina images and other ruins in Achyutarajpur. Scholars believed
that the Jaina image found here might have been the image of Jaina Tirthankar
Rishavanath, dated between the 8th Century to 11th century A.D. The ruins of the
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monastery and report of some Jaina images in this region made us believe that the
people of Odisha still had deep regard for Jaina monks and had received the
patronage of Sailodbhava rulers. It cannot also be denied that the Sailodbhavas
would have extended their help and financial support to construct the Jaina
monastery. If Jainism was popular in Kangoda mandala under the Sailodbhavas,
then it can indeed be said that this religion must have influenced other mandala
states of ancient Odisha. Some additional images of Jaina Tirthankar, like
Rishavanath, Parsvanath and Mahavira, have also been reported from Podasingi in
the Keonjhar district. All the evidence and copper plates prove the prevalence of
Jainism as a religion in Odisha around the 8th Century A.D.
3.8 JAINISM UNDER BHOUMAKARAS AND SOMAVAMSIS
The Bhoumakara rulers were great patron of Buddhism. During their time, the
Mahayana form of Buddhism flourished in Odisha; subsequently, Vajrayana or
Tantric Buddhism became more popular. However, some Bhouma rulers and
queens also inclined toward Saivism and Saktism. That is why their capital city
Guhadevapataka became a famous centre of Saktism. During the time of the
Bhouma rulers, Buddhism became a popular religion, but other religions like
Jainism and various sects of the Hindu pantheon also flourished to a large extent.
They tried to synthesize different religious denominations and encouraged all cults
to be developed. Hence their rule from the 7th century A.D to the 10th century A.D
saw a new era of spiritual development. The Somavamsis ruling over the South
Koshala territories emerged as a powerful dynasty in ancient Odisha. The
Somavamsis exercised control over a vast kingdom bringing Kalinga, Utkala,
Kangoda and Koshala into one political authority. Some of the copper plates and
the existing temples revealed that they were ardent followers of Saivism. The
Maranjmura copper plate charter of Yayati –II mentions that the Somavamsis had
their family deity like Pachamvari Bhadrambika, which suggests the patronization
of Saktism by Somavamsis too. Despite being followers of Saivism and Saktism,
the Somavamsis showed their fervour towards Jainism, which received great
impetus around mid 11th Century under Udyotkesari, the son of Yayati-II. The early
Somavamsi rulers also demonstrated their inclination to Jainism. The Mukteswar
temple built during the time of Yayati-I contained images of some Jaina Tirthankar
on its compound wall. Although it was a Siva temple, the erection of Jaina images
on its wall shows the inclination of ruler Yayati-I towards the Jaina religion.
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Fig-2 Navamuni Cave at Khandagiri (Source: Wikipedia)
Another evidence of Jainism of this time is found in the caves of Khandagiri. As
many as three inscriptions of king Udyotakesari were found engraved in the caves
of Khandagiri. The inscription of Navamuni caves (fig-2) states that the cave was
caused to excavate by the illustrious Jaina monk Subhachandra, a disciple of
Kulachandra who was a Acharya and belonged to the Grahakula of the Aryasangha.
Another inscription mentions that Subhachandra dedicated a Chhatra Dhwaja in
honour of the Tirthankars. The Lalatendu Kesari cave (fig-3) contained a note that
states that Udyotkesari got the decayed Vapi (wells) and tanks cleaned for the
convenient use of Jaina Arhats. He is credited with setting up the images of 24
Tirthankaras during his fifth reignal year. Besides, some other epigraphic records
and many sculptural representations of Jaina images recovered from Keonjhar,
Mayurbhanj, Balasore and Puri regions prove Jainism from Odisha in the 10th
Century A. D to 12th Century A.D.
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Fig-3 Lalatendu cave at Khandagiri (source: Wikipedia)
3.9 STATUS OF JAINISM AFTER THE 10TH CENTURY
Brahmanical religions like Saivism, Vaisnavism and Saktism
dominated the religion life of Odishan people around 10th C.A.D. These Hindu
pantheons had a profound influence on the society and energy of the people.
However, Jainism had not wholly disappeared from the religious scene. A stone
inscription from Bhogapura village of Ganga king Anantavarman Rajaraja-II
mentions that a Jaina devotee name Kannama Nayak installed the image of Jina at
Ranavamagiri in the Rajaraja Jinalaya temple. Some other epigraphic records say
the words of writers and engravers such as Khadichandra, Bhanuchandra, Vinaya
Chandra, Surya Chandra, Deva Chandra etc. Such terms show that these writers
might have belonged to Jaina faith. From ancient to early medieval time, Jainism as
a religion was quite popular among the people of Odisha. Despite the growing
popularity of Saivism, Saktism and other cults, it had retained its own identity in the
religious scenario. But, after the 10th Century onwards, it got a death blow due to
the emergence of Vaisnavism and its royal acceptance. Under the Gangas and
Gajapatis, Brahmanism received a great impetus. A new form of Vaisnavism called
the Jagannath cult gained too much popularity among the masses. Lord Jagannath
was believed to have been the incarnation of Lord Vishnu. Both the Ganga and
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Gajapati rulers became the patron of Jagannath cult. Under the Ganga rule, worship
of Lord Jagannath, Balabhadra and Subhadra became popular due to its royal
acceptance. Ganga king Chodagangadeva began the construction work of the great
temple of Lord Jagannath at Puri, which Anangabhimadeva-III later completed. The
propagation of Jagannath cult gave a new direction to the people's religious life, and
large numbers of people were attracted to it. At this juncture, the Jaina religion
gradually lost its hold on the people and was relegated to the background. It failed
to attract the masses and dominate the people because of the arrival of the new
religion. Besides, Jainism had adopted various new Hindu tenets into its fold and
lost its sanctity with time. It could no longer maintain its original doctrine and
principles.
Further, the division of Jaina monks into two sects, Swetamvaras and Digamvaras,
created division within the religion. Instead of posing challenges to the rival
religions, the Jaina Arhats took remained dormant and had no initiative to spread
their doctrines. Many Jaina divinities were also assimilated into Hindu divinities
and worshipped as Hindu deities. Hence there was a decline in the Jaina religion
during this time. Although it did not disappear, it could not compete with Jagannath
cult and other Brahmanical pantheons.
3.10 CONTRIBUTION OF JAINISM TO ODISHAN CULTURE
The rise of Jainism as a religion in Odisha from ancient time to
medieval time brought a significant change in the religious belief of people of
Odisha. This religion taught many Jaina philosophical thoughts like the origin of the
soul, the existence of life, Truth (Satya), Non-stealing (Asteya), Non-violence
(Ahimsa), Celibacy (Brahmacharya), and Non-attachment (Aprigraha) etc. Some
other tenets of Jainism, such as the Jeeva (Living) and Ajeeva (Non-living) tatwa,
also profoundly impacted people. As per this concept, the Jeeva is inactive,
weightless, pure, eternal, and without any attributes. Jeeva is Non-living material
that constitutes five significant elements: Dharma, Adharma, Kala, Akasha, etc.
Pudgala. Another principle of Jainism which had inspired the people was Karma
Sharira, or the material body.
According to Jainism, The karma Sharira is composed of a combination of
Pudgala, which determines the attributes of matter. One of the essential principles
of Jainism, which people used to believe, is Moksha. The soul's liberation from the
cycle of birth and death is called Moksha, and the theory of action or Karmavada,
determines its release. Jainism taught the people that a Bad move leads to lousy
results and good action yields good effect, and ultimately, the soul attains freedom.
Jainism also rejected the superiority of Brahmanism and the authority of Vedas and
criticized the existing severe ritual practices of Hinduism. It opposed idolatry,
animal sacrifices, and the incarnation of god and goddess. As this religion believes
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in human equality, it is opposed to the caste system that prevailed in society and
advocated for a casteless society. Jainism had taught the people of this land the
Fraternity or universal brotherhood. Living with utmost harmony with people in all
section of the community and restoring peace among them was central teachings of
this religion that the people of Odisha had learned. Due to the spread of Jainism in
Odisha, this land's cultural life, particularly literature, sculpture, art, and
architecture, was also highly influenced. As the various religious sects of Hinduism
and Jainism prevailed in Odisha almost simultaneously, some religious sects
spontaneously imitated a few tenets and principles of this religion. Subsequently,
many spiritual aspects of Jainism were reflected in the Jagannath cult. That is why
some scholars argue the origin of Jagannath cult from Jainism. According to
Abhichandra Rajendra, Lord Jagannath is the incarnation of the 1st Jaina Tirthankar
Rishavadeva. The Triratna policy of Jainism like Samyak Jnana, Samyak Charita
and Samyak Dristhi is correlated with the three deities of Jagannath, Balabhadra
and Subhadra. The concept of Kavyalya is also there both in Jainism and Jagannath
cults. The Kalpabata of Jagannath temple might have originated from the Kalpa
tree, which is considered sacred in Jainism. Thus Jainism had deeply influenced the
philosophy and ritual practices of the people of Odisha to a greater extent. Jainism
also affected other religious sect like Nath cult and the Mahima cult. These sects
follow the Jaina principles of simple living, honesty, chastity, and Nondiscrimination of people. Jainism had a profound impact on the rituals and
philosophy of different religions, but it had a tremendous effect on the art,
architecture, and sculpture of Odisha in other points in time. This religion
contributed a lot towards developing art, architecture and sculpture. Many Jaina
structures and images were built from ancient times to medieval times, although
some exist and some are in dilapidated condition. Under king Kharavela many
caves were erected for Jaina monks. After retaining popularity from the time of
Kharavela, it gradually became more prominent in Odisha later and influenced the
art and architecture of the Hindu religion. Several depictions of the Jaina religion
are engraved on the Hindu temple and monuments.
Images of Jaina Tirthankar were carved by sculptors on the wall of the different
temples mentioned. They may be made of Rishavanath images of Podasingi,
Vaidakhia, Suai, Kachela and a few others places of Koraput. Other sculptures of
Jaina Tirthankar, like Ajitanath and Parsvanath, were found in Barabhuji Gumpha
of Khandagiri. Images of Parvanath are found both seated in Yogasana and standing
in Kayotsarga postures in the places like Gadachandi near Podasingi and Kiching in
the Mayurbhanj district. Simultaneously, an image of Mahavira Jaina is found at
Hatadiha. The image stands in Kayotsarga pose with flying Gandharvas, Kevala
tree and trinilear umbrella over head. Besides, many other Jaina votive temples
have also been found in Narasimhapur and Barauadi. Thus, Jaina sculptures are
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plentily available in all part of Odisha, which shows the prevalence and popularity
of Jainism in Odisha.
3.11 LET US SUM UP
Jainism as a religion flourished and reached its pinnacle of glory under Chedi ruler
Kharavela in the 1st century B.C. Thenceforward, this religion had its hold over the
people for an extended period. The liberal principles and tenets might have allured
the people of Odisha to adopt this religion. At different times, this religion got royal
patronage and ascertained its popularity among the common masses. The royal
families of Odisha, like Sailodbhavas, Bhoumakaras, Somavamsi, Gangas and
Gajapatis, had shown their inclination towards this religion by extending their
support and financial help to Jaina monks and monasteries. Erection of caves for
monks, Donation of land and offering of wealth for the maintenance of monasteries,
as mentioned in various copper plates of different rulers of Odisha, proves that the
rulers were too liberal and allowed religious reconciliation. But for their liberal
attitude, it would not have been possible to spread Jain doctrines in this land.
Although Saivism, Vaisnavism, Saktism and other religious sects made their
appearance under different royal families, Jainism maintained its stability and
continued attracting the people due to its simplicity. This is true that it had got a
setback with the evolution of the Jagannath cult around the 12th century A.D, but it
did not push itself behind and retained its past glory. Despite the adversities Jainism
had stood as major religion without posing any challenge to other religions of
Odisha. All the vestiges left by this religion in the forms of art and architecture
indeed remind the people of this land regarding its spread, popularity, and
superiority.
3.12 SUMMARY/ POINTS TO REMEMBER
 The 23rd Tirthankar of Jaina line Parsvanath, son of king Asvasena of Baranasi,
might have visited Odisha to preach Jaina doctrine.
 The fifth principle of Jainism, Celibacy, was added during the time of Mahavira.
 Nanda king Mahapadmananda had taken away the Kalinga Jina image as war
trophy from Kalinga three hundred years ago, and later on, it was brought back
by Chedi king Kharavela.
 The Parikud copper plate of Sailodvava king Madhyamaraja-I gives evidence of
yoga practices by Jaina Arhats.
 The Lalatendu Kesari cave contained an inscription which states that
Udyotkesari got the decayed Vapi (wells) and tanks cleaned for the convenience
of Jaina Arhats.
Odisha State Open University, Sambalpur

40

 A stone inscription from Bhogapura village of Ganga king Ananta Varman
Rajaraja-II mentions that a Jaina devotee name Kannama Nayak installed the
image of Jina at Ranavamagiri in the Rajaraja Jinalaya temple.

3.13 CHECK THE PROGRESS
1. Who was the first Jaina Tirthankar?
………………………………………………………………………………………
……………
2. What are the five principles of Jainism?
………………………………………………………………………………………
……………
3. Who was Prabudha Chandra?
………………………………………………………………………………………
……………
4. Who erected caves for Jaina monks in Kumara and Kumari hill?
………………………………………………………………………………………
…………………………………………………………………………………..

3.14 MODEL QUESTIONS
1. How did Jainism spread during the time of king Kharavela? Discuss.
2. Write a note on the Panchyama Dharma of Jainism.
3. Briefly discuss the spread of Jainism under Bhaumakaras and Somavamsis.
4. What was the impact of Jainism on Odishan society and culture? Explain.
5. Discuss the similarities between Jainism and Jagannath cult.
3.15 SUGGESTED READING:1.
2.
3.
4.
5.

N.K Sahu: Utkal University History of Odisha
K.C Panigrahi: History of Odisha
J.K Sahu: Odisha Itihasa
Harihar Panda: History of Odisha
Sisir Kumar Panda: Political and Cultural History of Odisha
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UNIT-4 SAIVISM IN ODISHA
Structure
4.0 Learning objectives
4.1 Introduction
4.2 Saivism in Early Times in Odisha
4.3 Saivism during 5th -6th century A.D
4.4 Saivism during the reign of Sashanka
4.5 Progress of Saivism under Bhoumakaras
4.6 Growth of Saivism under Somavamsis
4.7 Saivism under Gangas and Gajapatis
4.8 Impact of Saivism on people
4.9 Conclusion
4.10 Summary/ Points to remember
4.11 Check your Progress
4.12 Model Questions
4.13 Suggested reading
4.0 LEARNING OBJECTIVES
After going through this Unit, you will be able to –






Explain the growth and development of Saivism in Odisha.
Understand the various sects of Saivism prevalent in different times.
Describe the patronage of Saivism by the royal dynasties of Odisha.
Explain the evolution of Saivite temples under Somavamsis and
Bhoumakaras
Narrate the impact of the Saivite doctrine on the people of Odisha.

4.1 INTRODUCTION
Saivism is one of the oldest religious faiths and beliefs of the people in India. Its
origin may be traced back to the Harappan culture. The excavation of the Indus
valley civilization has yielded many seals and sealings that gave the testimony of
worship of Lord Shiva by the people. This is also evident from the discovery of
seals containing the image of a male god sitting in yogic posture with a headgear
adorned with the horns of a buffalo. This seal also depicted this image surrounded
by some animals like an elephant, tiger, deer and rhino. According to the Hindu
pantheon, God Shiva is the lord of animals, referred to as Pashupati. Accordingly
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some scholars identified this image as Lord Shiva or Pashupati. In addition to this,
many oblong or rounded shaped stones found from Harappan sites are ascribed to
have been the phallic emblem or Linga. As the Linga image is associated with the
worship of Lord Shiva, scholars believed that the Harappan people might have
worshipped Lord Shiva. Some early literary sources also provide us information
about Trinity, i.e. Brahma, Vishnu and Maheswar. Maheswar, or Lord Shiva,
occupied a prominent position and was considered as the destroyer or Samharkarta.
Hence, Lord Shiva, as God, might have been worshipped by the people in India
from very early times. But the origin of Saivism in Odisha cannot correctly be
ascertained. We don’t have any evidence to justify at which particular point of time
Saivism entered Odisha. However, it was a major religion of the people and
attracted thousands of people to its fold in different phases of time. The faith had
been patronized by some ruling families of Odisha, like Somavamsis and
Bhoumakaras, so that it flourished with utmost vigour with a mass appeal.
4.2 SAIVISM IN EARLY TIMES IN ODISHA
Although Saivism has been a popular religion since ancient times in India, perfect
and reliable archaeological evidence of this religion has been noticed since the time
of Kushanas. During Kushana rule, Saivism received royal patronage and became a
popular religion under the Kushana kings. The coins of this dynasty bear the
testimony to the prevalence of Saivism in India around the 1st C.A.D. Many gold
coins of king Wima Kadphises depicted the image of Lord Shiva, which suggests
the patronization of Saivism by him. The Kushana rulers, despite being of foreign
origin, had adopted the religious faith of India, particularly Saivism. They not only
accepted this religion but also made tremendous efforts to popularize it among the
people of their empire. The discovery of some Puri-Kushana coins from some
places of Odisha like Shisupalgarh, Bhanjakia and Balasore bear the images of the
God Shiva and bull. These archaeological shreds of evidence suggest the prevalence
of Saivism in Odisha from early times. The Asanpat inscription of Satrubhanjadeva
of the Naga dynasty found in the Keonjhar district is supposed to be the earliest
epigraphic record which throws some light on the worship of Lord Siva in Odisha.
The inscription mentions the construction of a Siva temple by king Satrubhanjadeva
and contains a very beautifully carved image of Nataraja Siva on its top. This
Nataraja Siva is found in dancing posture and has eight hands. The upper two hands
uphold a snake straight, and a Lute is played by the lower two hands. One of the
rest four hands is found in Baradamudra, and the other three hands hold a Trident, a
Dambaru and an Akshyamala, respectively. Scholars ascribed this image to have
been belonged to the 4th century A.D. Another evidence of Saivism is found in the
Bhaskareswar temple. According to K. C Panigrahi, the Siva linga of the
Bhaskareswar temple was an Asokan pillar. Later on, it was converted to a linga
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deliberately by heavy chiseling. Very close to this linga, a lion capital was
unearthed, which contains an inscription which belongs to the 5th C.A.D. He also
opines a conflict between the followers of Saivism and Buddhism, and deliberately
the pillar was destroyed, and the capital was buried in front of the temple. This
struggle between Buddhists and Saivites turned the Buddhist monuments into a
Saiva shrine. Very close to the Bhaskareswar temple, some rock-cut caves were
perhaps used as abodes of the Saiva ascetics during the 5th century A.D. Besides,
there are some other rock shelters found in the hills of Dengaposi and Sitabhinji in
the Keonjhar District of Odisha, where the Saiva Acharyas used to live in and
practised deep penance. The copper plates of Nala rulers of South Koshala suggest
that Bhavadattavarman & Arthapatiraja were staunch devotees of Lord Shiva. They
also declared that they owed their kingdom due to the blessings of Lord Siva. The
Nala kings claimed to have worshipped lord Maheswar and lord Mahasena. All the
above evidence revealed that Saivism was very much prevalent during the early
time from the 1st century to the 4th century A.D in Odisha and had received the
patronage of royal dynasties.
4.3 SAIVISM IN 5TH-6TH CENTURY A.D
Around the 5th and 6th century A.D, many petty rulers were ruling over different
parts of Odisha like the Nalas, Sarvapuriyas, Matharas, Mudgalas, and Eastern
Gangas etc. The contemporary rulers of Nalas were the Matharas, who had accepted
Vaisnavism as their religion. But King Anantavarman of this family was an ardent
follower of Saivism. He not only received Saivism but also assumed a title like
"Parama Maheswar” to justify him as a devout Saiva. . The Peddadugam inscription
states that a king named Satrudaman of Giri Kalinga used to worship Lord Shiva as
Damaneswar. He was probably a feudal ruler under the Eastern Ganga dynasty. As
the feudal rulers of Eastern Gangas were follower of Saivism, it cannot be denied
that the rulers of this family must have patronized Saivism. This dynasty had its
political control over the southern part of Odisha and subjugated many feudal rulers
of that time. The Eastern Ganga dynasty had its tutelary deity called Gokarneswar
Siva. The deity was believed to be worshipped at the peak of Mahendragiri, which
is identified by scholars with the modern Mahendra hill near Mukhalingam.
According to Jirgingi Copperplate, one of the rulers of this Eastern Ganga dynasty
named Indravarman-I paid homage to lord Parameswar and donated land to this
temple. He had mentioned lord Paramesvara in his copper plate charter as the
creator, sustainer and destroyer of the whole world.
The Vizagapatam plate of
Devendra varman suggests the worship of Dharmeswar Siva, whereas another
copper plate known as the Galaballi plate of Manujendra Varman describes the
worship of Gundeswar Siva. Besides, the Sankhemundi plate of Indravarman also
mentioned the worship of Swayambhukeswar Siva by the Eastern Ganga family.
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Hence, the popularity of Saivism under this dynasty around the 5th century A.D
cannot be ignored.We have another piece of evidence of the acceptance of Saivism
by a ruler of the Mudgala dynasty. Maharaja Sri Sambhuyasa of this Mudgala
dynasty was a great devotee of Lord Siva. He had shown his fervour toward this
religion and took the initiative for its propagation. Thus, during the 5th and 6th
centuries A.D, Saivism had firmly dominated the religious scene of Odisha and had
received the patronage of minor and significant royal dynasties ruling over various
parts of Odisha.
4.4 SAIVISM DURING THE REIGN OF SASHANKA
In the first part of the 7th century, the Gouda king Sashanka occupied the eastern
part of Odisha and became the overlord of the Dandabhukti and Kangoda mandala.
During his reign, many silver coins were circulated on which we do find the image
of God Shiva seated on his bull on one side and the goddess Lakshmi on the other.
As his coins bear the appearance of a bull and Lord Shiva, it is suggested that he
was a devout Saiva. In due course, he extended his sway up to Kalinga and became
the overlord of both Kangoda and Kalinga for some time. Some literary sources like
Ekamra Purana, Swanardri Mahodaya and Kapila Samhita credited him with
constructing a Siva temple named Tribhubanewar at Ekamrakshetra. However, the
temple built by him is not identified by Historians as we don't have any
archaeological evidence to prove his activities in the Bhubaneswar region. But it
cannot be denied that Sashanka might have taken some initiatives for the progress
of Saivism in his dominion as he was an ardent follower and a great patron of
Saivism. According to K.C Panigrahi, the Tribhubanewar temple was constructed
by Sashanka in the middle part of the 7th century A.D. But, during the rule of
Somavamsi king Yayati-II, this temple was replaced by the Lingaraj temple. During
this time, other feudatory rulers like Sailodbhavas of Kangoda Mandal also
accepted Saivism as their religion. The Ganjam copper plate of Sailodbhava king
Madhavaraja-II of 619 A.D corroborates this. Under the Sailodbhavas, the
Mattamayur sect of Saivism made tremendous progress due to the preaching of the
renowned Saiva saint Rudrashiva. The Khandipada Nuapali copper plate of king
Chharamparaja of this dynasty mentions the worship of Trilochan Lokeswar and
declares himself as a devotee of Hara. Madhavaraja-II was also a great devotee of
lord Tribhuban. Thus, Both Chharamparaja and Madhavaraja-II of this family
expressed their devotion to Lord Shiva. It is believed that this period was marked by
the construction of many Siva temples around the Bhubaneswar, such as
Parsurameswar (fig-1), Satrughaneswar, Bharateswar, Swarnajaleswar, etc. The
structure of such a good number of temples during this time proves the popularity
of Saivism in Odisha.
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Fig-1 Parsurameswar temple, Bhubaneswar (source: Wikipedia)
4.5 PROGRESS OF SAIVISM UNDER BHAUMAKARAS
Although the Bhaumakara rulers were followers of Buddhism, they expressed their
profound faith in Saivism. The Hameswar temple inscription states that the queen of
Bhauma king Subhakaradeva-I, named Madhavidevi, was Lord Siva's worshipper
and got the temple of Madhaveswar constructed at Jajpur. She had also appointed a
Saivacharya to maintain the Saivite ritual in this temple. Other rulers of this family
such as; Subhakaradeva-III, Shivakaradeva-III and Subhakaradeva-IV, were devout
Saiva as they had assumed the title Paramamaheswar. The Hindol copper plate
grant of Subhakaradeva-III of 839 A.D mentions the donation of a village to the
Pulindesvara Siva temple built by Pulindasena. From Baud's charter of Prithvi
Mahadevi, the queen of Subhakaradeva-IV, it is known that she had granted some
villages for the worship of Uma-Maheswar, enshrined in the temple of NanneswarSiva. Vakula Mahadevi, another Bhauma queen, was also a devotee of Lord Siva as
she took the title Paramamaheswari. She is credited with donating a village in Uttar
Tosali to a Shiva temple. The above fact corroborates that the Bhauma kings and
queens had extended their patronage to Saivism. Some of the feudatories of
Bhoumakaras, like the Salukis, had also adopted Saivism as their religion. The
Sulki rulers such as; Ranastambha, Jayastambha, and Kulastambha were staunch
devotees of Lord Siva. Like the Bhouma rulers, the Salukis had assumed the title
Paramamaheswar. Minor dynasties like Nandodvavas, Bhanjas, Tungas,
Odisha State Open University, Sambalpur

46

Sarvapuriyas and Nalas had patronized Saivism as their religion. Bhanja, the ruler
of Ghumsur Netabhanja, was a follower of Saivism and sought the blessing of Lord
Siva. Under the Bhanja rulers, Saivism became popular in major part of Odisha,
from Mayurbhanj to Ganjam and subsequently to Sonepur. Therefore, around the
9th century, Saivism received the overwhelming support of the people in Odisha.
The rulers of the Nala dynasty also made a significant effort in the progress of
Saivism in South Koshala. During this time, many Saivacharyas like Srikantha,
Sadashiva, Sulapani, etc., came to South Koshala to preach Saivite doctrines. They
patronized many Saivite saints and gave them royal support to popularize it. The
Tantric and yogic practices probably penetrated into Saivism during this time. It
came under a tantric spell and absorbed some principles and practices of Saktism
into it. However, the Saivacharyas played a crucial role in attracting the people to
this religion and made them well acquainted with its doctrinal rules. One of the
sects of Saivism called the Mattamayura sect was supposed to have been more
popular in the South Koshala region. Under the Sarvapuriyas and Nalas, this
religion flourished to a greater extent in this part of Odisha.
In the 8th and 9th century A.D, two powerful sects of Saivism gained
popularity among the common masses, the Lakulisha-Pashupata sect and the
Mattamayura sect. The lakulisha-Pashupata sect received the patronage of Bhauma
rulers and became more popular in Odisha. This sect was named after the great
Saiva teacher Lakulisha who was born in the 1st century A.D at Kayarohana, which
is modern Karvan in Gujrat. He was the first teacher of the Pashupata sect.
Lakulisha, along with his four disciples Kaushik, Garga, Maitra and Kaurusya,
preached Pashupati doctrine and emphasized the worship of Siva in Phallic or Linga
form. In all the early Siva temples of Odisha, we find the images of Lakulisha,
which suggest the prevalence of the Pashupati Saiva sect in Odisha. This Lakulisha
image is seen seated on Lotuses with a stalk rising from a typical lotus forming the
pedestal of the central figure. The Central figure Lakulisha holds a Lakuta and
shows Dharmachakra Pravartana Mudra. Four other male figures are also associated
with him, who were supposed to be his four disciples. The engraving of these
Lakulisha images in the early Siva temples of Odisha corroborates the existence of
Pashupata Saivism at that time. Besides, the sacred text Kapila Samhita and the
temple of Kapileswar at Bhubaneswar are associated with Kapila, who was perhaps
an Acharya of the Pasupata sect. He was one of the eminent Pashupati Acharyas of
that time. Some other names, like Mitreswar and Nakuleswar, were also connected
with the names of Pasupata teachers. They might have spread the Saiva Siddhanta
or Pashupata Saiva doctrine in this region. The emergence of the Pashupati sect and
its growing popularity brought many people to the Saivite fold. Side by side, some
other religious sects like Saktism, were also prevalent among the people. Therefore,
there was an amalgamation of practices of Saktism with the Pashupati sect during
the time of the Bahamas. Such amalgamation is depicted in the Vaital temple at
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Bhubaneswar, which bears images like Lakulisha while the presiding deity is
Chamunda. In the niches of the temple, the idea of Bhairava, Virabhadra,
Amoghasiddhi, Gajantakari, and a male god with the head of a boar is seen.
Another evidence of amalgamation is noticed in the Sisireswar temple, which bears
tantric images like Avalokitswar, Amoghasiddhi and Kuvera. Thus, Saivism,
Saktism and Buddhism intermingled during the early medieval period.
Simultaneously, the Mattamayura sect also retained its popularity among the
people. The teacher of the sect was Purandar Swami, who started this sect as
Mattamayura in Madhya Pradesh. Before him, this sect of Saivism was preached by
four eminent Saivacharyas as Kadamaguhadhivasi, Samkhanathadhipati,
Terambipala and Amandaka. In the second half of the 9th century A.D, under the
Somavamsis, this sect got the impetus to be flourished in the Western part of
Odisha as well as in Central India. According to the Somesvara Siva (fig-2) temple
inscription of Ranipur Jharial in Bolangir district, a Saivacharya named
Gaganashiva received the royal patronage of the Somavamsi king and settled in
Ranipur-Jharial, making him centre of Mattamayura sect. It is believed that under
his instigation, the Somavamsi king constructed this Somesvara Siva temple which
came to be known as Somatirtha. After him, the Mattamayura sect was popularized
by his disciple Patanga Sambhu, another Saivacharya of this line. Throughout the
Somavamsi Empire, this Mattamayura sect was propagated by the Saivachayas.
Therefore, in the Western part of Odisha, Saivism remained a favoured religion and
influenced their religious life considerably.

Fig-2 Someswar Siva temple, Ranipur jharial (source: Wikipedia)
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4.6 GROWTH OF SAIVISM UNDER SOMAVAMSI RULE
It is a known fact that Saivism had made significant progress during the Somavamsi
rule in Odisha. The Lakulisha Pashupata sect, which was very popular during the
time of Bhaumakaras, gradually lost its significance and Mattamayura sect took the
position of the previous one. As mentioned earlier, the Somavamsi kings extended
their patronage towards this sect and were too much influenced by Acharya
Gaganashiva. Perhaps during the time of Janmejaya-I, the second ruler of the
Somavamsi family Gaganashiva, a Saivacharya of Mattamayura sect, had come to
South Kosala. He had settled in Ranipur-Jharial and propagated the Saiva doctrines,
and made the Mattamayura sect famous in Kosala region. He had spread a new kind
of Saiva Siddhanta, which was the combination of some yogic practices based on
Saivite principles and doctrines of Saktism. Thus, a mixed form of Saivism and
Saktism prevailed in this region, as proved by the construction of the Yogini temple
in the vicinity of Somesvara Siva temple (fig-2) at Ranipur-Jharial. As the
Somavamsi king had assumed the titles of Mahasivagutpa and Mahabhavagupta, it
can indeed be said that they were devout Saivas and showed their profound
veneration for Saivism. The Somavamsis extended their sway over the Bhauma
kingdom by establishing a matrimonial relationship in due course of the time.
Tribhuban Mahadevi-II alias Prithvi Mahadevi, the daughter of Janmejaya-I
married to Bhauma king Subhakaradeva-IV. But the premature death of
Subhakaradeva-IV created political turbulence in the Bhauma kingdom. Thus,
Janmejaya-I placed his daughter on the throne of Bhauma kingdom. This way, the
Somavamsi king exercised his control over Utkal, but subsequently, it was merged
with the Kosala kingdom. So, the popularity of Saivism gradually moved towards
the Bhauma territories later on. During the reign of Yayati-I and Yayati-II many
Saiva temples were constructed near Bhubaneswar. Yayati-I built the temple of
Mukteswar (fig-3), whereas the magnificent Lingaraj temple of Bhubaneswar was
built during the rule of Chandihara Yayati-II. Another king of this family, named
Indraratha, had made the temple of Rajarani, which is believed to have been a Siva
temple earlier. Udyotkesri’s mother Kolavati Devi, was also a devotee of Lord
Shiva. So, during the reign of her son Udyotkesari, she got Brahmeswar temple
constructed at Bhubaneswar. Thus, the Somavamsi period witnessed the growth of
Saivism, which reached its pinnacle and made rapid progress in Odisha during their
time.
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Fig-3 Mukteswar temple (source: Wikipedia)
4.7 SAIVISM UNDER GANGAS AND GAJAPATIS
The Ganga rulers have initially been followers of Saivism though they showed their
inclination to Vaisnavism later. During their time, Saivism continued to be a major
religion in Odisha. As discussed earlier, they used to worship Gokarneswar Siva at
Mahendragiri Mountain as their tutelary deity. Many copper plate grants of the
Ganga dynasty also glorified Lord Gokarneswar. The Early Ganga king
Vajrahastadeva is credited to have granted land for the maintenance of God
Koteswar. The early records of Chodagangadeva mention that he had a deep
reverence for God Siva and granted villages in honour to God Rajarajeswar. With
due course of time, he paid his attention to the kingdom of Utkala, which was under
the control of Somavamsi king Karnadeva and merged this kingdom with Kalinga
by defeating him. After establishing his authority over Utkala, he donated a
perpetual lamp in the shrine of Lingaraja (fig-4) at Bhubaneswar and granted some
villages for its maintenance. His brother Paramardideva had also installed a
perpetual light at the shrine of Kedareswar at Bhubaneswar and donated land for
that purpose. Other Ganga rulers also showed their regard toward Saivism. The
Megheswara temple was constructed during the Gangas rule by Swapnesvaradeva,
the commander-in-chief of the Ganga army under Rajaraj-III and
Anangabhimadeva-II. In addition to this, a Shiva temple dedicated to God
Sovaneswar was constructed at Niali by Ganga king Anangabhimadeva-II. The
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Ganga period is ascribed to have brought some innovations to the Saiva shrine of
their time. They added Nata-Mandir, or a spacious hall, to the temples and installed
perpetual lamps for the deity. Many Ganga inscriptions appear on the temples of
Jajpur, Bhubaneswar, Mukhalingam, Draksharam etc. This suggests that the Ganga
rulers had extended their patronage to Saivism. Though, during this time, there was
a growing influence of Vaisnavism; Saivism retained its hold in the religious
scenario of Odisha.
After the Ganga, the Gajapatis rose to power in Odisha. During their time,
Vaisnavism emerged as a popular religion. The Suyavamsi Gajapatis adopted the
cultural pattern of Gangas and were too liberal towards all religions. Although they
expressed their profound faith in Vaisnavism, they had an extended sympathetic
attitude toward Saivism. However, the emergence of Vaisnavism as a popular cult
and patronage of Gajapati rulers to this religion had posed a significant challenge to
the progress of Saivism. Jagannath cult began to appear in the religious scene of
Odisha, which attracted the masses towards it.
The Ganga rulers, like
Chodagangadeva, were also an ardent follower of Lord Jagannath and was
instrumental in the construction of the Jagannath temple at Puri. After that, the
Jagannath religion became a major religion in Odisha, influencing the people's
belief system. Saivism gradually lost its importance among the common masses in
such a critical situation. Though it did not completely disappear from the religious
scene of Odisha, it got a setback in the wave of Vaisnavism or the Jagannath cult.

Fig-4 Lingaraj temple, Bhubaneswar (source: Wikipedia)
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4.8 IMPACT OF SAIVISM ON PEOPLE
Saivism profoundly influenced the social and religious life of the people of Odisha.
Lord Siva was considered a powerful god and believed to have destroyed this world
(Samharkarta). He is regarded as the compassionate father of all beings and defends
them from evil. With the rise of Saivism in Odisha, worship of phallic emblem or
Linga puja became popular. The follower of this religion adopted the idea of
worshipping Shiva linga from Shivapurana, considering it the best means of
liberation. Three necessary means of worshipping Lord Shiva were also prescribed:
Mananam, Sravanam and Kirtanam. Uttering Siva mantras and having deep
contemplation and other mental activities were also defined to achieve the bliss of
Lord Shiva. Often it is prescribed to worship Shiva linga at sacred placed on the
riverbank, and thus a large number of Saivite temples gradually grew up along the
river banks or near the ponds. The Saivacharyas spread Saiva philosophy and
propagated that Lord Shiva is the overlord of the breathing body and Prana and is
considered the purifier or destroyer of all evil and other bodily impurities. Besides,
it was advocated that Breadth also plays a vital role in restraining the mind and
senses. A breathing body is Shiva, and a body without breath is the Sava or a dead
body. Such ideas of Saivism had a profound impact on their religious life.
Therefore, people of this sect preferred to have utmost austerity with deep penance
to achieve the bliss of God and liberate their souls from the bondage of life.
Although Saivism retained its sanctity for an extended period, it gradually
inculcated some principles of other religions too. In course of the time, certain
features of Saktism were incorporated into this religion. Thus, the Saiva cult in
Odisha developed some unpleasant features like Sacrificing animals, psychopathic
self-mortification etc. In the Pashupata sect of Saivism, particularly new elements
like yogic practices were prescribed. In solitude, the Saivite followers had to follow
a constant meditative contact with Lord Siva. They often go to the burial grounds to
have their meditation for lord Shiva (Smasanasiva). Perhaps from this yogic
practice, the worship of Bhairav evolved, which is believed to be the ferocious and
dreadful form of Lord Shiva.
The Saiva Siddhanta taught the people to regard service to mankind as to
secure the grace of God. As mentioned earlier, this religion emphasized the
Sadhanas for theliberation of souls. These ideas had a deep imprint on the mind of
the people of Odisha, and they reflected these practices in their social life. It cannot
also be ignored that due to Saivism, the art and architecture of Odisha also
flourished to a greater extent. Many Saivite gigantic temples were built by different
royal dynasties such as Somavamsis, Bhoumakaras and Gangas between the 8th
century and 13th century, such as Lakshmaneswar and Bharateswar,
Satrughaneswar, Parsurameswara, Bhaskareswar, Markandeswar, Somesvara,
Brahmeswar, Mutkteswar, Sisireswara, Lingagaraj etc. Under royal patronage, not
only temples were constructed, but sculptural art took a new form also. Almost all
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the temples constructed in early medieval times were beautified with images of
various gods, goddesses and semi-gods associated with Shivapurana. Different
scenes related to Lord Shiva and Saivite pantheon were erected and placed on the
walls and ceilings of the temples. Images of Nagas and Bull took an important place
in the sculptural art of Odisha during this time. In this way, throughout Odisha,
many Saivite shrines dotted the landscape because of the wide-scale acceptance of
Saivism by the people of this region.
4.9 CONCLUSION
Saivism was thus one of the major religions of the Hindu pantheon, which
was supposed to be popular from the beginning of the Indian civilization up to
modern times. This religion attracted a more significant mass at different points of
time. The royal patronage had certainly the prime reason for the upliftment of this
religion and its wide-scale acceptance. Many shrines dedicated to Lord Shiva were
constructed in different places of Odisha developing a unique form of architecture
i.e Kalingan style of architecture. Various ritual practices and festivals associated
with Saivism began to be performed by the people making those practices a part of
their tradition and socio-cultural life. The Saiva philosophy also had a deep imprint
on the mind of the people. They were very much inspired by the idea of relating
Lord Shiva with breathing and considering him as the saviour of life and liberator
of soul. There was the influence of Saivite teachers on the people who often
attracted them by their miraculous power. However, in due course of the time,
specific changes were also noticed in the practices of Saivite doctrines. Different
sects of Saivism prescribed various ritual practices and motivated ordinary people
to practice them in their life to achieve the bliss of Lord Shiva. Hence the role of
Saivacharya was quite crucial in spreading Saiva Siddhanta across Odisha. Their
philosophical ideas probably hold good among the masses and could also claim
respect from the people due to their divine stature. In this way, Saivism became a
prominent religion of the people of Odisha from the early time and continues to
influence the people till modern days.
4.10 SUMMARY/ POINTS TO REMEMBER
 The coins of the Kushana dynasty bear the testimony to the prevalence of
Saivism in India around 1st C.A.D. Many gold coins of king Wima Kadphises
depicted the image of Lord Shiva.
 The Asanpat inscription mentions the construction of a Siva temple by king
Satrubhanjadeva and contains a very beautifully carved image of Nataraja Siva
on its top.
 Under the Sailodvavas, the Mattamayur sect of Saivism made tremendous
progress due to the preaching of the renowned Saiva saint Rudrashiva.
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 The Hameswar temple inscription states that the queen of Bhauma king
Subhakaradeva-I, named Madhavidevi, was a worshipper of Lord Siva and got
the temple of Madhaveswar constructed at Jajpur.
 A mixed form of Saivism and Saktism prevailed in Koshala under the
Somvamsis, as proved by the construction of the Yogini temple in the vicinity of
Somesvara Siva temple at Ranipur-Jharial.
 The Megheswara temple was constructed during the Gangas by
Svapneswaradeva, the commander-in-chief of the Ganga army under Rajaraj-III
and Ananganbhimadeva-II.
4.11 CHECK YOUR PROGRESS
1. Who was the builder of Someswara Shiva temple at Ranipur-Jharial?
………………………………………………………………………………………
……………
2. Who was Gaganashiva?
………………………………………………………………………………………
……………
3. Name the temples constructed during the time of Bhaumakaras.
………………………………………………………………………………………
……………
4. Who was founder of Lakulisha Pasupata sect of Saivism?
………………………………………………………………………………………
…………………………………………………………………………………….
4.12 MODEL QUESTIONS
1. Trace the Development of Saivism under the Bhaumakaras.
2. Write a note on the Mattamayura sect of Saivism.
3. Somavamsi rulers were great patrons of Saivism. Justify.
4. How did Saivism get a setback during the reign of Ganga and Gajapatis.
5. Explain how Saivism incorporated some features of Saktism.
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