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13.0 LEARNING OBJECTIVES
After Going throug this unit you will be able to Know about
 Christian Missionaries of various denominations work in Odisha in
19th and 20th century.
 Promation of morden education by missionaries of Odisha
 Translation of religeous books and Bilble by Missionary
 Growth of journalism in Odisha
 Promation of medical services in Odisha
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Role of Christian Missionaries during the femine
Socio-religeous reforms of missionaries in Odisha
Missionary acctivities among the tribes of Odisha

13.1 INTRODUCTION
By the time of British occupation of Odisha in 1803, there was scarcely a
single-native who was properly educated. The establishment of English medium
schools, Colleges, Universities gave rise to a middle class intelligentsia with new
hope and aspirations in Odisha as elsewhere in India. By the first half of 19th
century, such a climate was available in only the presidency towns of Calcutta,
Bombey & Madras and their neighbouring areas. The western ideas entered into
Odisha very slowly.
In the matters of education, no interest was shown by the East India
Company Government for a long time. But the several Christian missionaries had
begun their educational activities in the 19th and 20th centuries. The General
Baptists of England were most activities among them. Their main aim was to
propagate Christianity. They undertook humanitarians works to attract people to
Christianity. Their activities deeply influenced socio-cultural life of the people of
Odisha in 19th century.
13.2 CHRISTIAN MISSIONARIES
The Baptist Missionary society was established in 1792 at Kettering by
William Carey. It appointed Carey and John Thomas as missionaries in India on a
salary of 150 (sterling) per annum in November 1793. After the settlement of
Baptist missionary society at Serampore near Calcutta many attempts were in
combination with the society in England to establish missionary stations in other
places. Without delay after the settlement of the Baptist missionary society at
Serampore, Trio, William Carey, Joshna Marshman and William Ward started
translating the first four books of New Testament into various languages of the east
. In 1806, after having portions of the New Testament and a few tracts ready for
circulation, they sent Krishna Pal and Sevak Ram to preach and distribute books as
freely as possible between Calcutta and Puri. They reached puri in 1806 via
Bhadrak and Cuttack and distributed some books among the pligrims. They had an
opportunity to convershing with a number of Brahmins. in 1808 again they were
sent by Serampore Missionaries to Puri for the same purpose.
Next who came to Odisha in February 12th 1822. In 1816, the general
Baptist Missionary society was formed whose firstsecretary was J.G.Pike of Durby
and R.Seals of Nottingham was the Treasurer. Shortly after the formation of the
society, william word of Serampore wrote to Pike to sent a missionary to Bengal to
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help him possible ways. In May 1821 William Bampton and James Peggs were
appointed as society’s first messionaries to India. After remaining two months in
Serampore and Calcutta, they arrieved at Cuttack on 12th February 1822.
13.2.1 EMINENT MISSIONARIES TO ODISHA
`
The General Baptist missionary society sent eminent persons as missionary
to Odisha in the 19th and 20th centuries were William Bampton and James Peggs
(February 1922), Cuttack, Charles Lacey (1823), Amos Sutton (1824), J.M.Copper
(1825), W.Brown (1831), John Goadby (1833), John Brooks (1835) Issal Stubbins
(1837), Hennery Wilkinson (1839), William Brooks (1841), T.Grant (1841), John
Buckley (1844), William Miller (1845), William Bailey (1845), Miss A.N.
Thompson (1896), J.H.Smith (1837), J.G. Pike (1874), Henry Wood (1876), P.E.
Herberlet (1878), J.Vaugham (1878), T.F. Mulholland (1882), J.F. Hill (1884),
E.Brearley (1896), R.L.Lacey (1887), T.Rutland (1889), Abuther Wilkinson (1892),
Arthur Long (1893), P.W.Jarry (1895), G.Howell (1895). R.J Grundy (1901).
The General Baptists had set up missions at Cuttack (1822) , Puri (1823),
Berhampur (1825), Ganjam (1840), Pipli (1849), Russelkonda (1861), Kondistan
(1861), Sambalpur (1879), Loisingha (1893), Telanpali (1897), Aska (1899),
Padampur (1909), Phulbani (1911), Bolangir (1911) and Angul(1915). They had
also sb-stations at Parbitia, Kaptikira, Arakhatanagar, Belpada, Ashrayapur,
Banamalipur and Baripada.
13.2.2 American Free Well Baptist Mission
The American Freewell Baptist missinaries started their activities in the Odisha
Division in 1838 though they had came two years earlier to Sambalpur. Amos
Sutton of the General Baptist missionary society was instrumental in establishing a
foreign missionary society amont a numorous body of American Baptists.
Sutton visited the United States first with a view to restoration of his health and
secondly with a hope of awakening the attention in that part of the world to
importance of the missionary exertion. In September 1836 Sutton came with Eli
Noyes, Mrs Noyes,J.F. Phillips and Mrs. Phillips for a time they resided with John
Boadby , a General Baptist Missionary at Balasore. Noyes for a few months stayed
at Cuttack where he acted as a teacher in an English School.
A meeting was held at Cuttack, presided over by Sutton to choose the place
for the establishment of the mission stations and Sambalpur was unnimously
selected. From 1836 to 1838 Noyes and Philips warked at Sambalpur but the
climate did not suit them. They lost their wives and chidrens there. in 1838 they left
Sambalpur and came to Balasore which was then a station of the General Baptists.
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Later on they set up mission stations at Jaleswar (1840), Mitrapur (1855), Shantipur
(1865), Chandbali (1885), Bhadrak(1890) and Conti (1892). The American
Freewell Baptist society sent eminent persons as missionaries to Odisha. The
missionaries that worked in Odisha were Eli Noyes (1835), J.Philips (1835), O.R.
Bachelor (1840) H.Cunning (1840), J.Dow (1844), Miss S.P.Meril R.Colly (1849),
E.Hellann(1857), B.B.Smith (1852), M.J.Coldrin (1881), Z.F.Griffin (1887),
G.Augar (1892), J.B.Rae (1892), A.B.Boyer (1888) and Miss J.Hooper (1888).
13.2.3 The Schleswig Hilstein Evengelical Mission
Pastor Christian Jenson was the founder of the schleswig Holstein
Evangelical Latheran Mission society founded on 19th September 1876. E.Phol,
and Bothmann were the first missionaries in arrive India and reached Rajahmundry
in February 1882. The missionaries proceeded to Jagadalpur from Rajahmundry to
study the condition of the place. They met with opposation from the Raja and
people there. The missionaries left the place and reached Koraput.
At Koraput, Phol and Bothman built a temporary building and settled there.
They had to leave Koraput as they suffered from malaria repeatedly. They gave up
the place and went to Salur.
In 1884 Reimers and Thomson were stationed at Koraput to work among the
people. In 1885, three new missionaries arrived and Harles stays and worked with
Reimers at Koraput. J.Tionan and Tinoncke left for Koraput to work there.
J.Leuckfeld came to Koraput in 1896. This Baptist Mission opened centers at
Jeypore (1886), Nowrangapur (1889), Laxmipur (1907), Nandapur in (1909) and
Doliamba (1910).
13.2.4 Canadian Baptist Mission
The Canadian Baptist missionary activities started in Odisha in 1902. The
foreign Board of the Canadian Baptist Missionary society sent several missionaries
in order to preach christianity among the Sabaras of Ganjam and Koraput districts.
J.A.Gladening was the first missionaries of this mission to arrieved at
Parlakhemundi in 1902 and settledthere in order to preach Christianity.
Glandening along with his wife had stayed at Parlakhemundi and after six
years exertion in 1907 he converted three panos. In 1910 the first Odia Mandali
consisting of local people was established at Burudingi,susiquently Manddalis were
established at Arshrayagarh (1910), Badapada (1913), Seranga (1918), Rayagada
(1922), Narayanapur (1923), Jharangasrunga (1930), Chheligada (1931),
R.Udayagiri(1932), Nuagada (1933), Guma (1938), and Bharamapura (1968) to
facilitate the preaching of Christianity.
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13.2.5 Roman Catholics
The Roman catholics missionaries were sujected to diocese or Archdioecse’s head, the Lord Bishop. The province of Odisha was under the jurisdiction
of the diocese of Vizagapatnam and Arch diocese of Calcutta. In 1834 two
vicariates Apostolic were formed i.e. that of Calcutta spreading over Bengal, Bihar
and Odisha and that of Madras covering the coast upto Bengal. Visakhapatnam was
made a vicariate apostolie in 1850 and a Diocese in 1886.
In 1974 Odisha was divided into five Dioceses, namely Berhampur,
Balasore, Cuttack, Sambalpur and Rourkela. Pope Paul-VI by the papal bull issued
on January 24 of 1974 bifurcated the diocese of cuttack and taking the territories of
Koraput, Kalahandi and Ganjam formed a new Diocese at Berhamput.
The Roman Catholic Missionaries had many Parishes or stations in
Berhampur Diocase of Odisha. Those stations were Surada (1853), Berhampur
(1855), Dantolingi (1854), Gopalpur (1896), Goudagotha (1928), Mohana (1928),
Bhanjanagar (1935), Koraput (1960), Badapada (1960), Gunupur (1962),
Tentulikhunti (1965), Rayagada (1966), Chandipur (1968), Birikote (1970),
Christnagar (1973), Similiguda(1975), Muniguda (1976), Govindapalli (1978),
Gumuda (1982) and Vincentnagar (1984).
The missionaries of St. Francis de sales were the first Catholic Missionaries
to started work at the district of Ganjam. Evangelization work started with fathers
Jean Marie Tissot and Fransis Sermet from 1850 onwards from Surada. They began
to establish mission stations, moving from place to place. Father Sermet died at
Ganjam. In 1851 John Frankinse joined as Paris priest at Berhampur and look after
Ganjam Chhatrapur, Aska and Bhanjanagar. Again in 1853 attempts were made to
evangelize the tribals and Harijans of Surada region by father Dupont and Richard
Nobilian with the out breake of First world war the inflow of the foreign
missionaries was cut off. The French missionaries left for home.
Lack of financial and personnel assistance compelled the Bishop of
Viazagpatnam to approach congregation of the mission to take change of the
Cuttack mission.
The Spanish Vineetian missionaries arrieved in Odisha in 1922 from the
province of Madrid. The first four fathers who arrived and worked in Odisha were
J.M.Fernandez, Valerian Guemes, Roman Farrer and Manuel Coelo Rey. They took
charge from the French Fathers at Surada in 1923. From 1923 to 1949 Surada was
the main centre of activities of Roman Catholic Missionaries in Odisha.

Odisha State Open University, Sambalpur

5

From 1845 to 1928 all the Roman Catholic Mission centres were under the
jurisdiction of Visakhapatnam. In 1928, the mission was declared independent and
remained under the Diocese of Cuttack. Valerian Guemes became its first
Ecclesiastical superior of the mission and remained till 1923 in same post. His head
quarter was at Surada and from there he supervised the mission work. Monsignor,
Florencio remained incharge of that from 1933 to 1937. He was declared as the first
Bishop of Cuttack Diocese and resided at Surada. Paul Tobar becames its second
Bishop. Under the Cuttack mission remained the districts of Cuttack, Puri,
Phulbani, Ganjam and Koraput.
The three districts of Odisha i.e. Balasore, Mayurbhanjs and Keonjhar were
under the Arch-diocese of Calcutta till 1968. On 8th June 1968 these district were
separated from the Diocese of Calcutta and were placed under the ecclesiastical
province of Ranchi. These districts were brought under a new unit namely
perfecture of Balasore. In 1974 it was placed under the ecclesiastical province of
Cuttack-Bhubaneswar.
The missionaries opened parishes or stations at Balasore (1973)
Krishnachandrapur (1889), Barbil (1965), Hatigarh (1971), Amarda (1973),
Mitrapur (1873), Rangiam (1973), Kusudia (1975), Jaleswar (1976), Bagmora
(1976), Joda (1976) and Keonjhar(1978).
The Arch-diocase of Cuttack-Bhubaneswar comprised the districts of
Cuttack, Puri and Phulbani in Odisha. The diocese of Cuttack was a part of the
Diocese of Visakhapatnam since 1845. In 1937 the mission was created into a
Diocese and was made suffragan of Ranchi. Henry D.Souza was appointed as the
first Biship of Cuttack –Bhubaneswar. Under the Arch-diocese many parishes or
stations were opened by the French and Spanish missionaries. Those parishes or
stations were Cuttack (1850), Kattingia(1883), Khunda Road (1898), Mondasore
(1900), Padangi (1905), Puri (1943), Raikia (1950), Daringibadi (1962),
Bamunigaon (1963), Baliguda (1964),
Godapur (1967), Jubaguda (1967),
Srasananda (1968), Sukhananda (1968) and Bhubaneswar(1968).
The Diocese of Sambalpur formerly called Gangapur mission was started by
the Jesuit missionaries in 1908. In 1948 the Divine World Missionaries took over it.
At present it is one of the saffragans of Arch-diocese of Cuttack-Bhubaneswar. Till
1979 the Diocese comprised of four districts of Odisha namely Sundargarh,
Bolangir, Sambalopur and Dhenkanal.
One of the four districts Sundargarh was separated from the Diocese on 16
July 1979 and the Diocese of Rourkela was created out of this. The first Bishop of
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the Sambalpur Diocese after division was Raphel Cheenath, who was residing in
Rourkela, shifted his residence to Sambalpur.
On 18th November 1979, under his mission were several parishes or
stations. These stations were Sambalpur (1963), Majhapara, Madhupur (1957),
Jharsuguda (1957), Bargarh (1961), Talcher (1975), Balangir (1970) and Deogarh
(1986).
The Diocese of Rourkela was created on 4th July 1979 by taking the district
of Sundargarh from Diocese of Sambalpur. Its first Bishop was Alphonse Bilung.
The parishes or stations under this Diocese were Rourkela (1918), Kesarmal
(1908), Gaibira (1922), Jhummur (1925), Kusumdigi (1929), Biramitrapur (1950),
Kalunga (1951), Sundargarh (1961), Telendih (1957), Barilapte (1959), Jhorbhal
(1961), Rajgangpur (1961), Sikajor (1966), Singarmunda (1965), Phalasa (1968),
Gomardih (1968), Jalda (1968), Barsuan (1972), Kahupani (1972), Salangabahal
(1972), Ghodea (1974), Kiralaga (1977), Pongdihi (1979) and Takhurapalli (1979).
13.2.6 The Evangelical Missionary Society
The Evangelical Missionary society started its work in 1896 by the
inspiration of Miss Gilbert who visited Mayurbhanjs in course of her missionary
tour in Bengal. Her inspiration led Kate Robert Allanby to come to Mayurabhanj
from Brisbane. Miss Allanby soon after her arrival acquired proficiency in Odia
language and preceded Mayurbhanj where she worked till her death in 1931 at
Baripada. Preaching the Gospel was her main work. The mission was supported by
foreign as well as Indian patrons. Maharaja Sri Chandra Bhanja granted a piece of
land measuring 4.68 acres at Baripada in 1902 to Miss Allanby who built the
Church. There besides evangelistic work the mission had rendered useful service to
the people of the district. The activities of the mission extended to the state Leper
Asylum in the suburb of Baripada town.
Mannight Mission commenced its activities in Phuljhar area in 1930. By
1930 Bapists had six mandals and they were neglected by the Baptist missionaries
of Bolangir. Resultantly, all the Baptist converts of the area joined the mannight
mission. The missionaries of the penticoastilie were also working in Odisha and
their centre of activities was mainly confined to Sambalpur district. The London
missionary society sent its first missionary to India in 1798. In 1804 George Cran
and Augustus Des Granges were appointed in India by the society and arrived at
Madras in March 1805. The remained there for a few months and after learning the
native language proceeded to Vizagapattam.
Before Ganjam had a mission sub-station, George Cran, a missionary of the
Londan missionary society had moved upto Chhatrapur in his preaching tour from
Vizagapattam from 1806 to 1809. Cran died on 1809 and after him William Lee
establish a branch sub station at Ganjam in 1812. Being afraid of fever of 1814
which took a toll of 20 person’s everyday. Lee left Ganjam. His illness compelled
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him to leave Ganjam and he along with his family left the field in September 1817.
With his departure the London missionary society’s activities ended in Odisha.
The missionary generally preached in the religious shrines, melas , market
and places of public importance. Even they did not forget to preach at jails and
hospitals. They undertook regular preaching in the neighbouring villages. The
missionaries and their wives accompanied by the native convert’s native preachers
and towns on their way during those tours. During the religious festivals, especially
at the car festivals of Lord Jagannath at Puri the missionaries of the Baptist
denominations gather to preach Christianity.
The missionaries used various types of conveyance for their journey,
depending on the circumstances. Sometimes they walked and often reached the
preaching spots crossing the rivers by boats. Sometimes they road on horse or an
elephant back and if their wives accompanied them, the travelled in palanquin.
13.3. EDUCATION: PROMOTION OF MODERN EDUCATION
The missionaries did pioneering work in the field of modern education in
Odisha. Till 1838 Odisha was most backward in the sphere of education. The
people were keen to avail the benefit the Government had not opened any school.
The missionaries had run several school in Odisha. The General Baptists, The
Amarican Baptists, The Roman Catholic Played an important role in spreading
education. The establishment of school was recognised as one of the effective
means to be adopted for the introduction of Christianity in India.The misssonaries
thinking that education was an effective method of converting the children to
Christiansty.
The General Baptists opend the school in the view to introducing Christian
scriptures, James peggs, one of the missionaries said, "I very well re-collect thad the
establishment of our second school to the Cuttack in 1822 the condition upon which
we gave the School to the master was that he should teach to children to read the
mangal samachar; the good news or the gospel.
The American freewill Baptist missionaries setup School with the same
idea. Several types of Schools were maintained for boys and girls, they also setup
mixed schools, the Bazar schools, the industrial schools, the medical schools, the
normal schools, the Zanana Associations, the theological Schools.
In 1822 , the General Baptists had three Odia schools for boys &girls school
and one for adult from June 1822 to December 1823. Fifteen native Schools were
established by the General Baptists, three of which were at a short distance from
Cuttack. They had enrolled three hundred and five boys and sixty three girls. In
1824 Peggs and Lacey visited a radious of fifty miles around Cuttack and
established four village schools and entrust them to the care of the Raja of Bulanath
and Gangaswar. In 1825, at Puri two schools were established. In 1827 there were
six schools at Cuttack. By 1832 The Baptists missionaries had 12 schools attended
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by four hundred students. In 1854 an Anglo-vernacular school was opened at
Cuttack. in the same year at Pipili a school was established for boys and girls.
J. Phillips the missionaries of the American freewill Baptist missionaries
opened the first Santal Boys School at Jaleswar in 1854. Out of 40 students who
received education by 1854 they could convert eight boys to Christianity. They had
also started three Bazar Schools which were attended by eight students in 1855. The
missionaries ran two types of boarding schools one for European boys and girls and
other for natives. There was the restriction for native boys to stay in the orphanages
meant for European. A Boarding School was established at Cuttack with six boys
and three girls on 30th May 1936 for the native. Due to the famine of Odisha (18361838) many destitute children were handled over by the parents to the missionaries.
Missionaries also collected some children near the hospital and kept in the
orphanage established at Berhampur (1840), Ganjam 1841 and Pipili (1842). The
freewill Baptist's established two orphanages one at Balasore and other Jaleswar.
The Government rescued a large number of meriahs by1840 and some of the
meriahs were entrusted to the care of missionaries who put them in their orphanages
and educated them in their schools at Berhampur, Cuttack and Balasore. The
Roman Catholic had a boarding schools at Balasore from 1869-1903.

Fig-1 Imparting Teaching by Missionaries.
13.3.1 Female Education
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In the spreading female education the inititative was taken by the
missionaries. The children of Chiristians and non-christians were allowed to join
the girl’s school. Some lady teacher were sent by the mission from Europe to teach
in the girls Schools . They also supervise such institutions in their areas. Besides the
missionaries some society sent ladies to the east to run school for spreading female
education. The society sent ladies like Packer, Guignard, and others as the
superintendent some girl’s schools. In 1822, the General Baptists collected giris of
Cuttack and established a girls school. Most of the missionaries schools were meant
for elementary teaching where the students were tought to read and wrote in their
own language. The missionaries made singing scriptures almost compulsory. Those
who sang well during prayer were given Prizes and awards. The Pipli girl’s school
established in 1862 was managed by a female member of the Church. It was
confined to the children of Christian community. A Balasore Mission Girls school
only Christan girls read because the native Hindus did not send girls for the fear of
loosing cast. It was run by the American Baptists. The Roman Catholic had also
setup convent school namely St. Joseph school where both boys and girls read.
Moss Crowford, an American lady started the primary School at Jaleswar.
13.3.2 Zenana Education
The missionaries of India spread the female education through zenana
agencies. The lady missionaries and teachers formed the group who entered into the
inner apartment of the ladies and tought them. In Zenana system the teacher went to
pupil's house. The ladyteacher generally visited the house of educated men to
import education to their ladies Zenana work was first started in Balasore in April
1869. One Zenana association was started by Mrs. Smith in 1869 for educations
the married girls of Balasore. One hundred and twenty six were tought in their
house by Zenana agencies. The After Smith Mrs Philips took interest for the
department of Zenana agences. The Lutherans took interest in this field after 1905.
Three Workers were stations at Kotpad and one at Jeypore to look after the Zenana
work.
13.3.3 Medical School
Like education free medical services was another method to win over the
people to Christinity. Medical schools were opened at Balasore by Bachelor and at
Jaleswar by Phillips. At Pipili, the medical School was opened by the general
Baptist missionaries. The missionaries imparted teaching to their pupils in Odia
medium. They were given practical training in their hospitals of Baleswar, Jaleswar
and Pipili. Medical books were written by them in Odia for the use of the students.
These schools were closed down when government set up a hosital at Balasore.
13.3.4 Industrial School
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For the benefit of native Christian community the missionaries opened
industrial schools at several Places of Odisha. They imparted industrial training to
those who were staying in the boarding schools. In1890ninety students were
imparted training in carpentry and needle work. In the district of Ganjam at
Berhampar an industrial School was open in 1904 for the orphans. It ran till 1926.
The Roman Catholic missionaries had started many Techinical training Schools in
different part of Odisha. Under Berhampur Diocese training centers were opened at
Berhampur, Bhawanipatna, Muniguda and Surada. Under Rourkela Diocese
training schools were opened at Gaibara, Hamirpore, Jhorabahal, Kalunga,
Kesharmmalla, Kesundegi and Sundargarh. Under Balasore Diocese one carpentry
training schools opened at Barbil. Under Arch diocese of Cuttack and Bhubaneswar
two institutions were opened. Commercial institute, Khurda and Usha tailoring
school, Jatni under Sambalpur Diocese three technical schools were opened one at
Bargarh and other two at Bhojpore. In 1903 the industrial school of Koraput started
teaching carpentry, Iron work; pottery making and weaving were tought. It was run
by Lutheran missionaries. A credit bank was also organised in Koraput by the
missionaries to provide financial assistance to weaver and cultivators. They also
opend a small carpentary school at Kotpad.
13.3.5 Norman School
The purpose of the normal schools was to train teachers for proficiency in
teaching in the primary schools. The American Baptists opened a school at
Shantipur, six miles from Jaleswar and the Government provided grant-in aid for
that school. The trained teachers were assigned job in schools located in the Santals
of Nilgiri and Mayurbhanj and to other Christian settlement where mission had
schools. At Cuttack, the Baptists mossionaries started a school in 1893. It also
provided teachers for the villages Schools.
13.3.6 Theological School
The aim of the missionaries was to propagate Christinity; steps were taken
to teach theology to group of prospective preachers in 1846 the Baptists
Mossionaries opend a school at Cuttack named it Theological school with Sutton as
its first principal. Backley changed the name of the academy into the Theological
College in 1930. F. Fellows were the principal and named the college was changed
during his period as Christian Training College. This Theological institution
provided training o many students of other denominations too. In 1896 Schleswig
Holstein Evangelical Lutheran Misson opened a School at Kotpad to train the
Christian preachers and teachers. Timm was its first Director. Roman Catholic had
also several institution in the 19th and 20th century in Berhampur Disocese.They had
opened three such institutions i, e., Peters minor seminary, at Bhanjanagar in 1935,
St. Vincent's minor Seminary at Gopalpur and Aquens college, Gopalpur. In
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Sambalpur Diocese they opened two such schools, Minor Seminary Sambalpur and
Pastrol centre Jharsuguda. In Rourkela diocese they had one such institution at
Gaibira known as apostolicschool.
Another important aspect of theological training was publication of
translated Bible and other religious books. They began to play vital role of literary
movement. Carey, Marshman and ward of Serampore, first of all thought of
translating religious scriptures into Odia. In doing this the missionary press at
Serampore yeomanary services. The first volume of Bibel was translated in 1814.
They translated Bible and Hebrew poems into Odia. In 1811 the old Tesament was
printed in two parts. In 1812 some historical poem was printed. From 1801 to 1832
the Serampore published 2,12,000 books in 40 languages. Before 1822, the
Serampore missionaries published an Odia - English dictionary with the help of
Mohan Thakur in 1811 and a number of tracts in Odia.
The General Baptist missionaries of Odisha wrote number of books for the
people of Odisha for the use in schools and offices. Amos Sutton’s Odia-English
Grammar in 1831, History of Odisha in 1839, Odia Dictionary 1841, Odia
Grammar in 1839 and Odia Geography in 1839. He also edited Nitikatha in 1840.
Sutton's Odia primer and padartha vidyasara were published in 1845 by Calcutta
book Society. In 1845, he translated old Testament in three volumes. Besides these
Sutton compiled Geetagovinda. In 1840, Amarakosha in 1848 and Batisha
Singhasana in 1850. W.C. Lacey wrote Odia Grammar, and edited Nitikatha, and
Heto padesha in 1855. J. Phillips Wrote Geography of Odisha in 1845.
The missionaries rendered valuable services not only to the people of
Odisha but to the Government as well. In 1838 when the Persian language was
replaced court language. The Company's Government wished to translate laws and
regulations from English to Bengli and Odia. In 1840 sutton was appointed as
Governments Translator. Sutton was the first editor of Odia Gazette. After his
departure, he son W.C.Lacey edited the Gazette till 1855 in Odia. It was highly
benificial to the Odia speaking people. The Odia translation of Bible helped in
preaching Christianity. On account of the printing press education could be made
extensive and cheaper thrgough large scale publication of text books, a new age
dawned.
13.4 ESTABLISHMENT OF PRINTING PRESS, RELIGIOUS BOOKS AND
BIBLE TRANSLATION
The Odisha mission Press was established at Cuttack by the General
Baptists. William Carey of Serampore was the first missionary to devote his main
efforts to the translation of the Bible. By 1813, the Bible was translated into 24
languages of the east. The Odia new Testament was published in march 1809, and
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another volume containing the scripture from the book of job to Solomons was
published in the november 1809. The first edition of the entire bible was completed
in 1815. Between 1800 and 1832 Serampore press printed books 48 languages
including Odia.
In 1938 under the patronage odisha Christian’s literature committee and
guidance of the some missionaries of different denominations and British foreign
Bible society, further revision was undertaken. A. Andreson of the Lutheran
mission, Gangadhar Rath of American Baptist, F. Fellow and Benjamin Pradhan of
General Baptists undertook the revision work. The first edition of New Testament
was published in 1957, the printing having been done at the Baptists Mission Press,
Calcutta.
13.5 CONTRIBUTION TO JOURNALISM
The publication of Journals and Magazines was started by the Messionaries
with a view to propagate religious ideas. They had no intention to discriminate
news or views on the policies of the government. The General Baptists published
Gyanaruna (1849), Arunodaya and Prabodha chandrika (1856), Tarakka (1883),
Prabhatitara (1906), Sandhya jyoti, Taraka (1883) and Prabhat (1933). Under the
aspicious of the American Baptists were published Aguyani (1872), and the
Lutherans published Christian mitra (1931). The Canadian Baptists published
journal namely Barta bahak from 1939 to 1941. Under the patronage of J.N. West,
it was edited by N. Jena in 1941 another journal Dharmabandhu was published by
the Christians of Asharayagada Mandali. The Roman catholic edited Prabha and
Christaraj. Since education had spread the reading public demanded material to
meet their intellectual curiosity. That demand was met by the above publication.
Growth of the vernacular literature could be promoted through Odia journalism and
the result was the birth of an elite class.
13.6 CHRISTIAN MISSIONARIES AND HEALTH
Missionaries in Odisha rendered valuable service in the field of medical
treatment. The American Baptists made notable effort for the alleviation of physical
sufferings of the Indians. They opened hospitals at Balasore and Jaleswar where
thousands of pilgrims were created especially during their pilgrimage to Jagannath
Puri. Bisides that they treated the natives of Odisha at the time of suffering. The
medical knowledge of missionaries drew many people and patients to them, and
they treated and preached Christinity there.
1) One Bachlor of Balasore being a medical man had rendered valuable
medical services. He had imparted medical training to a number of students.
He disburshed the medicines to all who applied for. Those applicant were
generally poor and unable to pay for medical service. Surgical operations
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2)

3)

4)

5)

6)

were also performed. Introduction of chloroform by the missionaries and
sucessful operation created confidence among the people.
The Colleague of Bachelors named J.Phillips had also established a small
hospital at Jaleswar. The missionaries of Jaleswar devoted on the average one
hour daily dispensing the medicine. The expenses had been met by the
benevolent of India and abroad. The missionaries society partly paid for the
expense of the medical work.
in 1923, the missionaries of Berhampur decided to send a doctor to the tribal
area. in 1929 H. Craig arrived at G. Udayagiri as missionary doctor and a
dispensary was opened. Due to ill health he left the place in 1932. In 1936
Wilkinson and in 1938, Stanley Thomas came as doctors. In 1938, the
hospital was named Moorshed Memorial Hospital after the inaguration of the
hospital by Mrs. Moorshed.
The lutheran Missionaries also opened dispensaries in all stations and
substations. In Kotpad a small hospital had been founded by E.Gloyer while
on tour, every missionary treated the sick and distributed medicine. The
missionary also opened a Leper Asylum at Jeypore. W.Ahrems and H.Speck
were incharge of the Asylum successively. The Asylum was closed on the eve
of the outbreak of the First World war.
On November 11, 1919 one Lepers Asylum was established both for
Christians and non-Christians. Government constructed a building for the said
purpose at a cost of Rs. 1,60,000 Mission to Lepers of London ran this Lepers
Asylum throught the Baptist Missionaries.
R.J. Grundy was the first superintendents or the Principal of the Asylum.
Later on O.J.Mill man, G.S. Willingson, J.Guest, S.F.Robinson and E.R.
Lezares successively remained incharge of it..

Fig-2 Cuttack Leper Asylum-1919
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7) In 1900, Dr Nina Ottman, a Government doctor had organised a medical
camp at Berhampur. In 1905, on the request of natives, the work of the
Zenana Hospital was started in 1907 . In 1920, Dr. Dentry, Miss Halls, and
Dr. Gregory joined in the hospital and improved the condition of the hospital.
The first Indian doctor OOman joined in 1925.
1. The Baptist Churse closely connected with the local mission hospital and
continue take interest in it in order to attract the attention of the people
towards Christinity. in order to preach Christinity the Canadian Baptist
missionaries also opened health centre as one of their methods for that
purpose several Hospitals and dispensaries were opened in their area of
operation.
8) J.S.West started a General Hospital at Serango in 1925. West along with his
family stayed there in 1930. In 1932 provisions were made for the
accommodation of the patients in the hospital. in 1946 when West left for
Canada, ARS MAC
Doenald took charge of
he hospital and stayed
with his family. in 1951
Mrs. E.Danial and in
1955 Mrs. J.Ventick
joined as doctors. XRay
machine
was
implanted in 1959 and
Home Board of Canada
provided some fund for
Fig-3 Serung Christian Hospital
further improvement in
1967. Due to this hospital Christinity could spread among the Sabars.
9) The Roman catholic had many such institutions in Odisha which catered to
the need of both Christians and Non-christians. in Berhampur diocese they
had thirteen health centres and these were as follows.Nirmala Health Centre,
Aligonda, Infant Centre, Berhampur, M.C. Health centre, Berhampur, Vimala
Health Centre, Bhawanipatna, St. Louis’s Dispensary, Bodapada, Christjyoti
Health Centre, Christnagar, Sacred health Dispensery, Gopalpur, Doya
Health Centre, Govindapalli, , Vimala Seba Sadan, Gunupur, Jyoyi Health
Centre, Komtelpeta, Asha Health Centre, Muniguda, Jivanjyoti Health Centre
and M.V. Dispensary, Surada.
10) Bisides Health centers they had Sishu Bhawan at Berhampur and Gopalpur
and two Homes for age one at Gopalpur and another at Berhampur and one
hospital for girls at Berhampur.
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11) The existing health care could not fully meet the health needs of all the
village. In order to improve the health condition of the people of the interior,
the diocese implemented the village health workers programme in 1978. This
programme aimed at providing health services to the people of remote
villages where neither the existing health centres could reach nor the people
had financial means to come and get medical aid from the centres.
12) The training was imparted to the village health worker in three phases each
with duration of two to three weeks. The training was imparted to them in
basic health care, Child care first aid, nursingh, natural family planning and so
on.
13) Most of the village Health workers were women with a little education. So
the training was given to them by way of songs, dances, group discussion
flims and slides were also used in the training period. Each village Health
worker took care one to four village consisting of one to four hundred
families. She worked for two to three hours in the evening.
14) in Rourkela diocese, Roman Catholic had established six hospitals and
fourteen dispensaries by 1980. The hospital were established at Gaibera,
Hamirpur, Rajgangpur, Kusumdigi and Kalunga. The dispensaries were
established at Barilapta, Bhaluburh, Biramitrapur, Ghoghes, Gomardih,
Hamirpur, Jalda, Jhorabahal, Jhummur, Kantapolli, Salangabahal,
Sundargarh, Telandih and Bendabunda.

Fig-7 Mission Chapel at Cuttack
15) in Balasore Diocese by 1980 they had one home for aged, two hospitals and
six dispensaries, those were St. Mary’s Home for the aged; Catholic hospital
at Barbil, Catholic Hospital at Krishna Chandrapur, Balasore Ashcharya Mary
dispensary, Krishna chandrapur Jayamatha Dispensary, Kasudia, Seton
Dispensary, Hathigada, St. Mary’s Dispensary, Balasore and visitalion
Dispensary, Md. Nagar Patna.
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16) In Cuttack-Bhubaneswar Arch-diocese, by 1980 they had 10 dispensaries
including mobile clinic. Those were Daringibadi mobile clinic, Dispensary
and mobile clinic, Bhubaneswar, Dharadam Dispensary , Puri, Raikia
Dispensary, Raikia, Sacred Heart Dispensary, Kattingia, Santhi Kutira
Dispensary, Puri. St. Joseph’s Dispensary, Cuttack, Sukhananda Dispensary
and Vimala Health Centre, Puri.
17) In Sambalpur Diocese by 1980 the mission had two hospital besides five
dispensaries. Out of the two mission hospital one was established at Bhojpur,
and other was at Madhupur. The five dispensaries were established at
Badgihi, Jharsuguda, Bargarh, Majhapara and Sambalpur.

13.7. CHRISTIAN MISSIONARIES AND FAMINE
Odisha was visited by terrible famines during the Brithsh rule. The
missionaries rendered valuable service to the famine-stricken people. Between 1936
and 1938 a severe famine occured in Odisha. Some parents deserted their children
and some offered their children to the Baptist Missionaries at cuttack for care. The
Missionaries also collected many helpless children who had been abandoned by
their parents. For their rehabilitation they opened orphanages at Cuttack (1836),
Berhampur (1841), Ganjam (1841), Pipili (1842).
The role of missionaries during the famine of 1866 was praiseworthy. The
famine of 1866 in Odisha was of the most unpreceedetnted and devastating
character. About ten lakhs people died in the famine. The Baptist missionaries were
the first to sound a note of warning to the Government regarding the distress of hte
people. J.Buckley, W. Miller, A.Miller, A.W.Brooks, of the general Baptist mission
took active part in organising relief operation in Odisha. J.Phillip a missionary at
Jaleswar made extensive tours in the famine-affected area. His reports brought to
light the famine condition in the tract inhabited by the Santalas. The Santalas
among whom there were Christian convert received special care of the missionaries.
They erected temporary sheds for the famished tribal people who had migrated to
Jaleswar and Shantipur.
The Roman Catholic also served the faminestriken people in various ways.
Father Sapart the Roman catholic priest of Balasore, lookafter many orphans who
were received by him in a very wretched condition . Father Perison was looking
after relief work in Cuttack and Berhampur.
In surada and Berhampur, relief centres were opened under the
superintendence of sub-magistrate and Roman Catholic clergymen named Dupont.
Father Perison rescued hundred of abandoned children and sent them to Surada
fortheir settlement two orphanages were established. in 1871 the sister of St. Joseph
of Anneey came forward to take care of the children in the orphanages.
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The stepes taken by the missionaries can be catalogued in the following
manner. Firstly they gave timely warning to the government about the impending
crisis. Secondly, they eracted temporary shelter for the famished people in the tribal
areas. Thirdly free kitchen were started along with health care units. Fourthly
Orphanages were started and helpless children were collected for taking shelter
there. Fifthly after famine, the children were given professional training to look
after themselves. Sixthly many orphan girls were given in marriage by the
missionaries and that helped their resettlement. Thus the famine by creating a social
crisis provided the missionaaries with an oppertunity to serve to people. The caste
restriction was forgotton.
13.8 SOCIO –RELIGIOUS REFORM MOVEMENT
The Missionaries criticised the socio religious policy of Government. They
gave encouragement and co-opration to the Goverment to eradiate irrational and
superstitious practices from the Society. They also condemned socio-religious evils
like idolatry, Pilgrimages, cast System and Slavery. They also urged the
Government to remove the social evils such as Sati, female infanticide, human
sacrifice and self immolation under the wheels of the car of Jagannath through
press,
petitions
and
pamphlets.
The missionaries like
Carey, Ward and Marshman
of Serampore were the first
to draw the attention of the
Government on the evil
practices of Sati. Some of
the
early
missionaries
witneessed the Sati at
Cuttack and Puri and
Fig-4 The car (Ratha) of Jagannatha in
described
the
horrible
practices in their books and journals.
Those incidents were also brought to the notice of the public through “the
friend of India”.From their account it was known that in Cuttack division two
hundred and twenty one Sati rituals took place between 1815 and 1824. Peggs
appealed to the public of England to take steps for the abolition of the superstitious
practices of India. The missionary’s efforts greatly influenced the Government to
make sincere efforts for the eradication of human sacrifice, infanticide and Sati
from the Odia society. The efforts of the missionaries also bore fruit in preventing
suicide under the wheels of the car of Jagannath.
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13.9 MISSIONARIES ACTIVITIES AMONG THE TRIBES
The greatest beneficiary of Christian missionaries humanitarian work where
the tribals of Sundargarh, Phulbani and other districts where large number of them
had accepted Christianity by conversion. Odisha has 62 different types of tribals
who belong to tribes like Khond, Gand, Saora, Munda, Kol, Santal, Oraon, Bhugan,
Bhumijete ete. They constitute more than 50% of the total population of Odisha.
The missionaries found these tribes in primitive condition, neglected by the
civilization and Government. They had no shelter, no education, no health care and
no safety for the day ahead. The missionaries selected the tribal area for conversion
as well as humaniterian works.

Fig-5 Service (Treatment by Missionaries to sick person)
The American Baptist missionaries who worked among the Santals in
Mayurbhanj and Keonjhar preached Christianity established schools and hospitals,
nourished the leprosy affectted patients, taught them clothing and child care and
public health. They engage native preachers too to make conversion work easy.
In Boud - Kandhamal area the missionaries leaders did yeomanry service to
make the tribals civilised. The meriah system and infanticide were stopped. The
Roman Catholic had Sent J. M. Tissot, Dupond, J.M. Clere Peter Rossilon, and
many Spanish Missionaries to work among the tribals. The Evengelical Lutheran
mission Sent eminent missionaries like E.Gloyer, J.Lauckfeld, F.Hubner and
H.Stacker to work among the tribals of Koraput and Ganjam. They also sent large
mission to Sundergarh and the Southern border of Jharkhand. They ran elementary
schools, hospitals, industrial schools. Social clubs at the village level and brought
about miracaleous transformation.
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There were several rason for the tribals to become Christians. They were
subjected to ruthless exploitation by the feudal lords, village headmen, merchants
and money lenders. They embraced Christianity through which they gained not only
moral courage but also the assistance of the missionaries in getting justice for
themselves. Secondly after conversion they not required to perform various rites,
rituals, and sacrificed which involved them in heavy expenditure. Thirdly
Christian’s missionaries proved to be extremely helpful and sympathetic to them.
They showed sincerity in promoting the well being of the triebals.
The valuable social services rendered by the missionaries can not be
underestimated. Devid B. Smith the sanitary commissioner of Bengal rightly
remarked.
The Missionaries however are not only apostle’s evangelization and
education but they are the friends of the sanitation, the dispensers of medicine to the
sick, the clothes of the naked, the feeders of the hungry, the shelterers of the
exposed, the guardians of friendless widows and orphans. They have an intimate
knowledge of people, there language, their modes of Thought and their every day
wants. They have rescused many children from poverty, prostitution, and
immolation. Stimulated by the noblest motive, their zeal, tempered by good
judgement, they are men to whom in my opinion, the Government might well
entrusts more money and resources for the counter action of much physical
degradation and misery ever present in Odisha.
13.10 CHECK YOUR PROGRESS
1. Discuss the contribution of the Christian Missionaries to the growth of the
education in Odisha.
.....................................................................................................................
.....................................................................................................................
....
2. Discuss the contribution of the Christian Missionaries to the promotion of
the health service in Odisha.
.....................................................................................................................
.....................................................................................................................
....
3. Discuss the works of the Christian missionaries in the tribal region of
odisha.
.....................................................................................................................
.....................................................................................................................
....
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4. Write Short note of following
a. Baptist missionary society
.........................................................................................................
.........................................................................................................
....
b. General Baptist of England
.........................................................................................................
.........................................................................................................
....
c. American Freewill Baptist missionaries
.........................................................................................................
.........................................................................................................
....
d. The Schleswig Holstein Evangelieal Lutheran Mission
.........................................................................................................
.........................................................................................................
....
e. Canadian Baptist mission
.........................................................................................................
.........................................................................................................
....
f. Roman Catholic
.........................................................................................................
.........................................................................................................
....
g. The Evangelical missionary society
.........................................................................................................
.........................................................................................................
....
h. Growth of Journalism
.........................................................................................................
.........................................................................................................
....
i. Religious books and Bible translation
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.........................................................................................................
.........................................................................................................
....

13.11 LET US SUM UP















In the 19th and 20th centuries Missionaries of various denominations
worked in Odisha.
The Baptist missionary society was established in 1792 at Kettering
through the efforts of William Carey.
After the Serampore missionaries the General Baptists of England came to
Odisha on February 12, 1822.
Pastor Christian Jenson was the founder of the Schleswig Holstein
Evangelical Lutheren mission.
The main objective of the Christian missionaries was to preach Christianity
and undertook humanitarian works to attract to Christianaty.
The General Baptists, the American Baptists and the Romans Catholic
played an important role in spreading eduction in Odisha.
The missionaries opened several types of schools namely the Boy's school
& the Girls's schools, the mixed schools, the Bazar schools, the industrial
schools, the medical schools, the normal schools, the zenana association
and the Theological Schools.
The missionaries of Odisha renderded valuable services in the field of
medical treatment . They opened large number of hospital and dispenseries
in the different location of Odisha.
The missionaries rendered valuable services to the faminine-striken people
of Odisha.
They also urged the government to remove the social evils such as
Sati,female infanticide,human sacrifice and self immolation under the
wheels of the car of Jagannath through press petitions and pamphelets.
The Christian missionaries belonging to various dinominations have been
working among the tribals of Odisha.

13.12 KEYWORDS
Aboginal
Apathy

: Existing in a place from a very early period esp
arrival of colonists
: Lack of Interest

Odisha State Open University, Sambalpur

before the

22

Apostles

: One of the twelve men chosen by Christ to spread
his teaching

Anglo-vernacular

:Using both English and local vernacular used
espicially of school in India.
:The
district
for
which
an
archbishop
is
responsible
:A member of protestant Church that belives in a ceremony
making a person addmision into the Christian Church either
by dipping the person in water or by scattering a few drops of
water on her/him

Arch-diocese
Baptist

Bishop

Chlorform
Congregation :
Conjuction

:A Prist with a high position in some branches of Christian
Church who is responsible for all the Churches in a city or a
district
: A colouless liquid used in medicine etc to make people
unconsious before an operation
The group of people who attened a pirticular Church
:A combination of events

Denomination :

A religous group or sect

Diocese

: An area containing number of Churches for which a Bishop
is responsibl
:A place in a hospita or school etc where medicine are
prepared or given to people , a place where patience are
treated
: Connected with or belongig to the Christian Church
:Exerting oneself

Dispensary

Ecclesiastical
Exertion
Evangelical
Famine-Stricken
Gospel
Grant-in-aid
Infanticide
madrid
Mandalis

:Beliveing that religeous cerimony is not as important as
belive in Jesus Christ and study of Bible
: A severe shortage of food,acute shortage of anything
: The truth , one of the four books in Bible that describe the
life and teaching of Jesus Christ
: An amount of money given to local goverenment to an
institution or a particular scholar
: The killing of a baby
: largest city situated the capital and in centrally in Spain
: Circle, team, guild
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Meriah
Orphanage
Parish
Pecuniary
Pope
Saffragam
Self-immolation

: The Khond of eastern India formerly engaging in human
sacrifice
: A home for children whose parents are dead
: An area that has its own Church and clergyman
: Connected with money or payment
: The head of the Roman Catholic Church
: A diocesan Bishop
: The action on setting fire to oneself , especially as form of
protest or sacrifice, the action of destroying or causing serious
harm to oneself

13.13 ANSWER TO CHECK YOUR PROGRESS EXERCISE
1. See Section- 1.3
2. See Section- 1.6
3. See Section- 1.9
4.
i.
See Section- 1.2
ii. See Section- 1.2.1
iii.
See Section- 1.2.2
iv.
See Section- 1.2.3
v.
See Section- 1.2.4
vi.
See Section- 1.2.5
vii.
See Section- 1.2.6
viii.
See Section- 1.5
ix.
See Section- 1.4
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UNIT-14: MAHIMA MOVEMENT AND ITS
IMPACT
Structures:
14.0 Learning Objectives
14.1 Introduction
14.2 Background of Mahima Dharma
14.3 Concepts and Doctrine
14.4 Origin and Growth
14.5 Bhima Bhoi
14.6 Organization of the Sect
14.7 Spread of the Cult
14.8 Philosophy of the Cult
14.9 Religious Rites
14.10 Other Rituals
14.11 Places of the Cult
14.12 Impact
14.13 Let Us Sum Up
14.14 Check Your Progress
14.15 Key Words
14.16 Answer to Check Your Progress
14.17 Suggested Reading

14.0 LEARNING OBJECTIVES
After reading of this chapter the learners will know about
 The background of Mahima Dharma
 Different concepts and secret dotrines of Mahima Dharma
 Origin of Growth of Mahima Dharma
 Organisation of the sect.
 Spread of Mahima Dharma
 Philosophy of Mahima Dharma
 Some Religious rites and rituals of Mahima Dharma
 Impact of Mahima Movement

14.1 INTRODUCTION
The 19th century was a period of renaissance in the history of Odisha. This
age gave birth to many religious and reformation movement. Due to the
introduction of English education, advent of the missionaries and the begining of
the vernacular press a new cultural epoch emerged. As a result in Bengal,
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Maharastra and Odisha also witnessed the emergence of a elite class. These
educated urban elite were forced to accept Bramho faith as a reaction to the
activities of the Christian missionaries. One such movement was Mahima Cult or
Mahima Dharma. It had its origin and growth in Dhenkanal in the peasant
community. This Mahima Dharma checked the process of mass conversion into
christianity. This indogenous cult brought a large number of uneducated rural
people into its fold. Gradually this cult spread to the neighbouring states like
Bengal, Assam Andhra Pradesh, Chhatisgarh and Madhya Pradesh. The founder of
this new cult could not come to limelight and thus, the activities were shrounded in
obscurity for a pretty long time. In course of time, this belief was changed and the
philosophy and teachings of Mahima Gosain was understood in proper perspective.
The advent of Mahima Dharma, a religious movement of this time can bears
the charcteristics of other great nineteenth- century movements. However the
movements intimate link with the Odia tradition. The Brahmo and Arya Samaj
movements used to reinterpreted the Vedas to make Hinduism more suited to its
newly modern and national adherents. While Mahima Dharma too reintreprets the
scriptures regarding idolatry and polytheism a significant departure from the
concurrent reform movements was its reference to a pecular odia tradition which
has already expressed similar thought centuries before. Mahima Dharma is
paradoxically an anti-traditional movement with in the tradition.
14.2. BACKGROUND OF MAHIMA DHARMA
In the nineteenth century was marked by of upsurage of rational
consciousness in all spheres of life. All the major religious movements of the time
had an agenda of reconciling rationality with religion. It was sixteenth century
which had withnessed major religious renewal all over the world. Which had
several common features despite occuring across countries and religious. Firstly,
the emergence of a new approach towards divinity which denounced cult and ritual
worship and stated personal devotion to God to be the highest path to redemption.
Secondly, this was a way equally open to all what ever their social or ritual status.
Thirdly, religious docetrines began to be propagated through spoken regional
languages instead of through sacred or esoteric languages like Sanskrit and Latin.
which were by that time no longer understood by the masses. The period is marked
by translations of sacred books into regional languages. Some of which are the
German translation of the Bible by Luther, the Hindi Ramayana by Tulasidas, Odia
Bhagabata by Jagannath Das. A vast new religious literature in the odia languages
also proliferated like the individual works of the Panchasakhas.
These three elements i.e. the direct approach to God, the idea of equality of
men before god, the creation of a vast body of religious literature in regional
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languages is present almost in every religions. Christianity had its Reformation,
Hinduism saw an outburst of regionally different theistic schools with their specific
literature, Islam especially in India under Kabir produced an accumulation of
mystic doctrines denouncing its formal rigidity as only means of redemption.
In India these movement had two more common features. Firstly they
greatly advanced the cause of theismand most of them were Vaishnava was
particularly stressed on the personal communion between devotee and God.
Secondly, they were priarily directed against archic tenents of Hinduism.
Brahmanic heugemany was seriously questioned, as all souls were considered to
be equal before God. Many of the works of this period were written by under
privileged and low-caste people and low social condition was even praised as a
special boon for devotion.
Odisha being a land of Panchopasana Vishnu, Siva, Sakti, Surya and
Ganesh familar objects of worship with the coming of neo-vaishnavism Jagannath
Das and Balaram Das etc propagated the concept of Sunya or Anakara,
(Formlessness) and Alekh (having no form) Lord Krishna was identified with these
concepts. Lord Krishna was described as the mani festation of Anakara Mandala (a
void zone). Sarala Dasa in the Odia Mahabharat said much about this void,
identifying it with Lord Jagannath. He may be therefore be founder of new cult of
void as Alekha Dharma. Another exponent of Alekh cult was Chaitanya Das, the
author of Nirguna Mahatmya.. He spoke in length the significance of Nirguna and
devotion of Alekha as the world inside self. Balaram Das’s “Virata Gita” explained
the glory of formless Brahma got wide publicity in Odisha. The practice of taking
shelter in Ashramas (Hermitages) also developed when poet Dwarika Das
established his monastory at Rishbandh in Boud in 1690 A.D.. In his work Parache
Gita he further explained Sunya Purusha concept with better clarity and boldness.
In the begining of the 19th century the people of Odisha appeared to be
ready for a change in their religious out look with the identification of Lord Krishna
with Jagannath. The Jagannath cult adopted a new dimension. But the cult was
steeped with superstition and orthodox belief. A reform movement became
inevitable to add new vigour to Hindu society. In Bengal the Brahma Samaj
movement of Raja Rammohan Ray had already achieved. That Odisha begin in
close proximity to Bengal could not escape the impact of the liberal movement
under the spell of Brahma movement and Christianity a Hindu reform movement
raised its head in Odia society.
The Kujibar matha near Cuttack became widely known due to the
preachings of one Sadhu named Sundar Das. He urged upon his disciples to reject
idol worship. He had met some Christian missionaries and had read the Odia
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translation of Bible. He had also gone through Nistara Ratrakana (Ocean of
Salvation). He was personally familier with James Sutton and Lacey, two
missionaries in Odisha. The missionaries were impressed with the spiritual
knowledge of the Sadhu, but failed to convert him to Christianity. Sadhu Sundar
Das accepted Vai shnavism and became a desciple of Alekha Gosain. Another
person who popularised Alekha Cult was Chandramani Das, the author of Sudhakar
Geeta. He has preached the importance of Bhakti Yoga. He has explained his
concept of Sunya Purusha in the Sudhakara Geeta. In his openion Alekh emerged
form the viod or Sunya.
14.3 CONCEPTS OF SECRET DOCTRINE OF MAHIMA DHARMA
Mahima Dharma is a special form of Odia Vaishnavism. Its principle tenents the
worship of Sunya. The theory of Pinda Brahmanda and the idea of future of
redeemer who would come and openly established what was for the time being.
Mahima Dharma derived considerably from all these principles.
14.3.1 Concept of Sunya
The concept of sunya is of Buddhist Origin. It was believed that because of their
use of Buddhist terminology, the Panchasakhas doctrines as well as the Mahima
Dharma movement, were subaltern forms of Buddhism. The concept “Sunya” as
expounded by the Panchasakha’s was however by no means identical with the
Original Buddhist concept Surya advocated by Nagarjuna. In Buddhis as the term
implies, Sunya originally denoted the negative, non-describable nature of the
ultimate reality. But influenced by Hinduism. It gradually cames to signify a
positive ultimate reality comparable to a certain extent to the idea of the Brahman
Mahayana the theistic form of Buddhism, associated this modified concept of
Sunya with the nature of the Buddha. Similarly, the concept was taken up by Odia
Vaisnavism. Sunya became the highest abode of Krishna, and was even associated
with the personal theist idea of Purusha. It was thought by the Panchasakha’s to be
the highest, indescribable (alekh) ultimate reality, whose glory (Mahima) was to be
preached. The highest goal of redemption, the union of the soul with the personal
God, was called Sunya-Samadhi. And his goal according to the Panchasakha could
not be achieved through ceremonies like pilgrimages, sacrifices or worship of
images.
14.3.2 Concept Of Karma And Pinda-Brahmanda
Karma could therefore be no means to salvation being on the contrary apt to retain
the human being within the bound of rebirth. True worship, according to
Panchasakha’s doctrine is individual meditation and yoga. The Pinda-Brahmanda
theory says that the universe and human body are interrelated. The true devotee
therefore need not travel to distance tirthas pilgrimages to offer worship. But should
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try to attain tirtha with in his/her own body by practicing meditation. Pinda
Brahmanda states that the devotee should make his/her own mind the forest where
true Tapas (Austorities) or Brahamajnana (Knowleldge of Brahmna) can be
practiced in order to attain Sunya Samadhi. Therefore traditional scriptures are
reinterpreted to imply that beyond the literal meanings of verses, like that of
practicing tapas, which are only for the uninitiated there is a deeper symbolism in
the tenants which is for the time being a script doctrine for the chosen.
14.3.4 Birth of a Messiah
The third principle, the birth of a messiah. States that a time would come when all
non-believers would be killed in an apocalyptical war and only true believers would
be left to enjoy that beginning of Satya yuga. Kalki the last avatara (lncarnation) of
Vishnu, is considered to be niranjana or sunya brahmna or adi Jagannath him self.
In his wars, he would be assisted by the goddess of Odisha. He would reveal his
glory (mahima) and not spare the non-believers. A special kind of literature, the
malikas, deals with there events. Allusions to Kalki and the satyayuga are of course
common in vaishnavism, but intensity with which the advent of this age is
repeatedlydepicted and its close relation with the secret doctorines of odia
vaisnavism as well as the extraordinary popularity of this kind of literature in
modern day odisha seems to be a subject of fascinating study.
Malikas are widly found in Odisha and their prophecies are prevalent in
villages to the present day. The apolyptic wars described in these have sometimes
been identified with political ones, for instance, the fight against the Afghan general
Kalapahar which there by appear to have been predicted a long time before the
actual incidents took place. The end of the wars signifies the beginning of
satyayuga, when true religion would reign and there would no longer be caste
distinction and temple worship. The Bhaktas (devotees) who would live to see
Satyayuga are sometimes listed by their nanes. They are the souls of the those who
have already converted to the secret doctrine and would be reborn at that time,
when the panchasakha’s would also return.
Along with Lalki and sometimes instead of him another redeemer/messiah is
mentioned. He simply called Avadhuta and is considered to be a personification of
Narayana as well as of Sunya Sayakara. His appearance is said to mark the end of
the reign of the Jagannath avatara and bring the final revelation by gradually
disclosing his identity with Sunya Anakara (Formless void)
14.4 ORIGIN AND GROWTH OF MAHIMA DHARMA
The tenets of any religion revolve round its founder. This concept of
Brahma or Supreme Being is equated with Sunya or Alekha in every religion this
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concept of Supreme Being has been discussed. The Mahima Cult centring the
concept of sunya as Supreme Being is an autocthonous reform movement. It
derived its origin from the tradition of Hinduism. Unlike Brahma Samaj movement
which owed its origin to western influence, Mahima Cult is an offshoot of
indigenous tradition. The Mahima Cult lays stress on disciplined habit. It does not
recognize any distinction of caste, creed or colour and aims at the union at all on a
common platform of Sunya -Sadhna or Meditation of void . It does not approve of
one. There was no need of idol worship.. According to Mahima Gosain Godhood is
one. There was no need of rituals except oblation of ghee on sacred fire.
The founder Mahima Dharma was Mahima or Alekha Gosain. Nothing
about has parentage, place and date of birth is known. The followers of the sect
regard him as not born through any female organ (ayoni sambhuta) an incarnation
of Mahima (Greatness) of Sunya Brahma (The great void).
Accroding to Satya Mahima Dharma, the founder of the Mahima cult was
Yogeswara Baba. He had his first revealution at Puri in 1826. The Tahasildar of
Angul had reported to the commissioner of Odisha in 1881 that Sadhu was known
as Dhulia-Babaji (Dust clad Saint). He has matted his hair on his head and wore a
saffron coloured lion cloth round his waist. He often sat in meditation and rarely
spoke to a one. He was once invited to the Mukti mandapa Sabha in the Puri temple
for a religious discourse. During the debate he established Brahman as unquilified
Sachidananda. His disciples took him as the incarnation of God. He had been born
as human being to establish the Satya Sanatana Dharma. They also believed that he
was born out of Sunya. He was no ordinary human being. He was pure incarnation
of Mahima( radiant glory) of Suny anadi Brahma.
The above tradition got circulated. The Tahasildar informed the
commissioner that there was no authentic account about his origin, birth place and
other antecedents. It appears that every thing about the founder was kept secret so
as not to identify him with any group or caste or religion.
According to GA Grierson the followers of Mahima Cult were known as Alekhnamis.
He says that the founder of the cult was one Mukunda Das who preached the
religion in around 1850 A.D.. Mukunda Das had claimed for himself the incarnation
of Alekha who was formless, omnipresent and omniscient, Grierson believed that he
Guru died in 1857 after which the cult declined in popularity.
It is known from a report of the chief commissioner of the central provinces
that there is a peculiar sect of Hindu dissenters called the Kumbhipatias. The name
of the founder of the religion is unknown and followers. State that he is a spritual
being who now lives in Heaven. His chief disciple Govinda Das is dead and another
named Narasimha Das has entered his Matha in Banki. They have a book called
Malika which contains predictions. They are divided into three seats the
kumbhipatias, The Kanapatias, and the Ashritas.
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The Tahasildar further mentions that the religion had its origin at Kapilas. The
founder Mukunda Das was first a vishnavite till 1856. Then he put on Kumbhipat,
the bark of Kumbhi tree left Kapilas for Puri. There he was deified and became
known as Mahima Gosain. The Sensus report of 1931 also mentions Mukunda Das
as the leader of the sect. He had spent sometime at puri. He has established his
Ashram at Joranda near Dhenkanal. He became Known as Mahima Guru and his
disciple were known as Kumbhipatias. He died in 1876 and was buried at joranda.
The following facts finally emerge about the life of Mahima Gosain. He had lived in
Odisha from 1826 to 1876. He had settled near Kapilas rendering social services,
attended to sick persons and conducted religious ceremonies of simple nature. It is
known from Nirveda sadhana that he had spent his childhood in the vicinity of
Bolasingha where he had a friend named Jagannath Das. He first set up his ashrama
at Bolasingha and began his career as a sadhu. At first he belong to the vaishmavite
sect. when he propounded the Mahima Cult, his devotee called him Mahima Gosain
or Alekha Baba. His boyhood friend Jagannath Das assumed the the new name
Govinda Das.
MAHIMA GOSAIN first appeared at Puri in 1826 AD. The Mahima era
(Mahimavda) starts from that date. Mahima Gosain lived on water only, for a twelve
years around Puri Dhauligiri, Khandagiri, Udaya giri, Bhubaneswar etc. He was
known as Nirahari Baba or Jalahari Baba. At Khandagiri, Dalai Bhakta supplied
him with water. As a mandicant he drew the attention of the local people.
He came to Kapilas after 12 years in 1838 (Mahimabda 12) and lived there
for 24 years. After passing across pada padma mundia near Andharua close to
Bhubaneswar now known as Prabhudha Vihara. There he gave up cloth kaupin and
used the bark of the Kumbhi tree (Carea Arborea) as his lion cloth and assumed
Ananta sayana and
padmasana for 21 days
in Atmayoga Samadhi.
He spent 24 years in
Kapilas, The first 12
years of which he lived
on fruits and roots only
and the remaining
period on milk only. He
thus respectively as
Fig:- 1 Sadhu at Joronda
Falahari Gosain and
Khirahari Gosain. Sadananda savara recognised him as the Lord of the universe
and not Chandresekhara, the presiding deity of the hill and supplied him with fruits
and roots and fuel for the anahuta dhuni (unextinguishable) heart daily. Raja Saheb
Bhagirathi Mahindra Bahadur. Then the rulling chief of Dhenknal became disciple
Odisha State Open University, Sambalpur

31

and arranged for the supply of milk in a new earthen pot every morning Brahma
muhurta. He also denoted some land at Joranda for Mahima Gosain to build an
Ashrama, that became the great centre of Mahima Cult. Mahima Gosain initiated one
Jagannath known as Siddha Govinda Baba to head of the sixty four Siddha panthis
in the first line. On instruction he proceeded to Boudh for the spread the Dharma.
Mahima Gosain preached his new relligion known as Satya Mahima or Alekha in
different feudatory states. A number of tribal and lower caste people became his
disciple. He setup a number Matha, Ashrams and Tungis during the period Joranda
in Dhenkanal district became the Principal monastery of the sect. After having
completed these three stages of secluded life, which in a way marked the process of
his incarnation through his gradual acceptance of earthly food, Mahima Swami
converted the earth goddess, Annapurna and accepted the meal of cooked rice from
her. Thus having in a way converted the gods he set out, accompanied by his
disciple Jagannath (Vasudeva) to convert the men.
14.5. BHIMA BHOI
The famous saint poet Bhima Bhoi was born of obscure parentage in the middle of
19th century. He was founded deserted in a palm grove outside the village
Jatasingha and was adopted by a khand couple Danara and Gurubari. Danara died
shortly after that the young Gurubari had to marry again the brother of her deceased
husband. He was Dhaneswar an
agricultural labourer in the village
Kandhara near Rairakhol Gurubari
shifted to her new home at
Kandhara with the boy Bhima.
Very soom she became the mother
of two children and Bhima was
then subjected to step motherly
treatment. The blind and neglected
boy suffered unfold misery early
childhood which he poignantly
recollects in
his “
Stuti
Chintamani”. While a boy of four
Fig- 2 Sant Poit: Bhima Bhoi
he could see a wandering yogi
with the signs of Sankha and Chakra and discuss in two arms, begging alms in that
village. This was probable one of the visions of the childhood days of the blind
Bhima about his Guru MAHIMA GOSAIN. When life became unbearable the helpless
boy left home at the tender age of seven and began to earn living by begging food.
At the age of twelve we find him as a cow hard tending cattle we find him as a cowherd tending cattle of Chaitanya pradhan a rich cultivator in the village of
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Kankanapada. It is said that one evening he accidently fell into a well and remained
there in for long three days. These were the trying days for him and without
thinking of any means of rescue he spent these days in deep meditation. It was the
close of the year 1862 and Mahima Gosain was then passing through the village
Kankanapada found the blind devotee inside the well and rescued him from that
dark pit. Bhima Bhoi instantly got converted into Mahima faith which brought
about great transformation in him and in the pursuit of his life.
The astonishing success of Mahima Dharma which at the end of ninenteenth
century spread across the Mahanadi area from cuttack to Sambalpur is due a
considerable degree to the world of Bhima Bhoi. Though he lived in the nineteenth
century, he may be called the last medieval poet of Odisha. As he took up and
continued the tradition of medieval Vaishnavism. Like the Panchasakha’s he wrote
bhajanas (divitional songs) and dialogues between gods and saints in the style of
puranas. In Nirvedasadhana he narrates the dialogue between Mahima swain and
Jagannath-Vasudeva through which the tenets of the new doctrine are explained. He
also took up the Malika tradition composing new ones which are now as well
known and famous in rural Odisha as those of the Panchasakha’s. It was Bhima
Bhoi who depicted Mahima Swain as the coming true of medival predictions and
this is now widely believed all over Odisha.
But Bhima Bhoi not only described the coming of Mahima Swami in the
term of the older scriptures, he also predicted his return in the future. In his malikas,
he says that the definite end of the Kaliyuga Mahima Swami will come again, and
then only the true bhaktas, that is the follower of Mahima Dharma, whose names
are listed by Bhima would be saved. Bhima Bhois works rooted the teachinhgs of
Mahima Swami with in Odia medieval tradition, there by changing and influencing
this very tradition. Further, in his later years Bhima Bhoi seems in a certain degree
to have outgrown Mahima Dharma and to have found a tradition of his own.
In the year 1876 Mahima Gosain breathed his last at Madhi Modern
(Kamaksha nagar). He was given Samadhi on the 10th day of the bright fort night of
Falguna at Joranda. According to his believers he did not died but entered a
Samadhi ( a statue of intense meditation). This happened at Joranda in 1876 and
soon three temples were built in Joranda. Near the place where Swami attained
Samadhi. Temples without any images. These are the Sunnya Mandira, the Dhuni
Mandira, and the Gadi Mandira. Joranda developed into an important centre of
Mahima Dharma, where guru purnima, the day of his Samadhi, thousands of
pillgrimes gather. The death of Mahima Gosain gave a great shock to Bhima Bhoi
who used to look upon him as the anthropomorphic form of sunya brahma. He was
attended the council that was summenced at Joranda immediately after the death of
Mahima Gosain for consolidation of the Mahima Cult. But not being satisfied with the
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deliberation of the council he made up his mind to organise another monastic
institute after his own idealism. From Joranda he came to khaliapali on the bank of
the Anga river and decided to make that piatureque village the seat of his religious
activities. Maharaja Niladhara Singh of Sonepur who had great respect for Bhima
Bhoi was glad to allow the monastery to be built his territory. Thus Khaliapali
Ashrama came into being in 1877 and rapidly developed as a notable centre of
religion and culture under the care and supervision of Sri Ma Annapurna.
Bhima Bhoi in Khaliapali did not live the life of a sanyasi. His monastery
was a seat of experiment for achieving the synthesis between life spiritual and life
temporal. Annapurna his spiritual consort was a sanyasini in strict sense of the term
and was living a life of austerity and moral purity. She was great spiritual force in
the Ashrama. Besides her there were four other conserts of Bhima Bhoi two fo
whom were regarded as his spiritual saktis and other two as his worldly
companions. In 1892 Bhima Bhoi begat a son and a daughter with his wives. Bhima
Bhoi himself died in 1895 at forty six years of age. His female consorts surived for
some time and passed away one after the other during the first quarter of 20th
century. In 1935-36 a Samadhi Mandira was constructed in honour of each member
of this divine family But prophet Bhima Bhoi and Srima Annapurna have been
given Samadhi in same temple.

Fig- 3 Samadhipitha of Saint Bhima Bhoi at Khaliapali
14.6 ORGANISATION OF THE SECT
Organisation of the sect became necessary when the number of disciples and
ashramas or mathas grew. The followers of Mahima were probably first known as
Kumbhipatias (who put on bark of Kumbhi tree) or Balkal dhari. It was the symbol
of simplicity of living. The other group came to be known as Kaupinadhari (weaver
of Kaupina or piece of loin coin cloth) Mahima Gosain recruited 92 para sanyasis of
whom 64 Balkaladhari were known as siddha. A note worthy features in the
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development of the seat was the contact with and impact of Christianity. The newHindu character of Mahima religion was ascribed to the western attitude of the
higher classes and to provide a casteless but well disciplined forum to the lower
classes of Hindu society.
The second phase marks the true institutional growth of Mahima religion. It
started after the death of Mahima Gosain in 1876 and continued till 1925. The salient
achievement of the period were firstly, the laying out of the foundation of the Gadi
Mandira at Joranda in the same year of Gosain’s death. Secondly the construction
of the ashrama at Khaliapali in Subarnapur district in 1877 by Bhima Bhoi, the
eminent sanyasi of the order of the Kaupindharis. The group of Khaliapali
attempted to a raid on Puri Jagannath temple in 1881. They were sentenced to two
months igorious imprisonment for rioting and committing trespass into a place of
worship by low caste people and barbarous people, who have no distinction of caste
such as the defendants are not allowed to enter the temple of Jagannath. Another
significant features was tht reintroduction of initiation into the order after death of
Bhima Bhoi in 1896. In 1912 a few kaupindhari were reinitiated as kumbhipatias.
The Third phase began with the entry Viswanath Baba into the order as
Balkaldhari. He reinforced monastic
discipline.
Two
groups
of
Kumbhipatias viz. para and apara
appeared in its fold. The dominance
of the baba was resented by
Kaupindharis. The Baba systematised
the teaching of the Mahima religion
for the first time. He has written a
number of books of which 22 have
been published. Two of namely Satya
Mahima Dharma Itihasa and Satya
Mahima Dharma Siddha Sadhu
Charitamrita shed welcome light on
the historical development of the
religion. Where as the latter type was
popular in village circle. The former
were open to their wider circles and
Fig- 4 Biswanath Baba
also those educated in the western
way who in their search for a new understanding of their own tradition, reached to
them positively to some extent.
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14.7 SPREAD OF THE MAHIMA CULT
The Mahima Dharma gained popularity during 1863 to 1867. It was most popular in
Dhenkanal and Puri districts, A few Ashramas were set up. By 1865 as many as
twenty one Tungis had been built. These were mostly in Angul, Banki, Dhenkanal
and Hindol, Mahima Gosain, himself moved from village to village preaching his
cult. It was most popular among the peasant community. two of his disciples called
Govinda Das and Narasimha Das were creating a good impact on the people by
performing miracles. Mahima Gosain was however, not in favour of miracles. He
laid emphasis on the practice of truth, nonviolance, and purity of conduct. He
himself practised compassion and forgiveness. He preached his faith with a
missionary cult. He drove away the mahimaitee from his estate. This Bahmans of
Jajpur were also opposed to the cult. The adopted social ostracism against
Mahimaites. They tried to turture some devotees. But mahimaties. They tried to
turture some devoteas. But mahima aites accepted the challange with tolorance.
They could succeed in overcoming the difficulty.
In course of time Mahima Cult could stablise its position. The followers remained
firm with their conviction . They organised themself better to withstand any
offensive by the orthodox Brahmas. The patronage of Raja Mahindra Bahadur was
great help to them in their fight for survival. The Mahimaites held large
congregation to make an impact. They also evolved a code of conduct for discipline
in the cult.

Fig- 5 Joronda Pitha
14.8 PHILOSOPHY OF MAHIMA CULT
The Mahima Cult had a philosophy of its own . It centred around the concept of one
God. The central concept of Mahima Dharma is Sunya Parama Brahma
charactrised by such attributes as Alekha (Indiscricable), Nirguna (without
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qualities), Nirakar (without form), Anadi (begining less), Niranjana (No impurities)
etc. The idea of Sunya (Void or emptiness) is a Vedantie docterine. Sunya samadhi
is the is the heighest stage of yoga. The Buddhist of Sahajiya yana have developed
Sunyavada. The Mahima religin appears to have taken the concept from the Natha
sect. which has exerted decisive the influence on the histroy of Odisha’ religion
.The Pinda-Brahmanda ( Creation of microcosmos with macrocosmos ) popularised
by the Panchasakhas has its influence on the Mahima religion. The understanding
of its of it is known as Brahma Jana. It lies hidden in the Vedas . It needs no
scriptures or preceptor (Guru) to reveal itself . The real preceptor is the invisible,
indescriable ,Alekha or Sunya Brahma.
The salvation (Moksha), constitutes the reunion of the soul (pinda ) with
Sunya Brahma (Brahmanda) through nirguna bhakti. No act of worship is required ,
no image, no external rite is required to attain Sunyata . It can be achived through a
meditative path.
The teachings of Bhima Bhoi are akin to those of the Panchasakha’s . He
like them belived in Malika Prophetic literature and believes that the Kaliyuga
would terminate when the tenth incarnation Kalki will menifest himself as
Niranjana and destroy the present creation to create the new age, satya yuga.
Viswanath Baba, on the other hand, stresses that Mahima Gosain is not an
incarnation byt the Isnana purushal form (swarupa). He is identical with mahima,
stands above all other Israras i.e. Gods. Viswanath Baba acknowledges sruti and
smruti as authentic (Pramana). Guru-ajna (command of the preceptor) can surpass
all of them.
14.9 RELIGIOUS RITES OF MAHIMA CULT
A number of ethical and ritual disciplines are to be observed by the believers of
the Mahima order. The important of the ethical commandments are: To follow the path of ahimsa
 God is formless and all pervasive, it is not possible to make his idol, He is
the supreme being.
 Do not believe in caste system every one is equal before God.
 There is only one God i.e. Alekha Parama Brahma. He is shapeless and
formless. The universe is the creation of his mahima.
 Offering the oblation to deseased ancestors and funeral rites are
superstitious.
 Mahima Swami should not be regarded as the incarnation of God.
 Utter the name of Alekha take shelter in nihilism.
 Mahima Dharma accepts other religions with respect. The desciples should
not have any house hold attachment.
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The followers of Mahima should regard other people as brothers and fello
beings.
The supremen lord should be worshipped in the morning before the sunrise
and in the evening before sunset.
No food should be taken after sunset.
Mahimaites will take cooked rice only once a day.
They should take shelter in a house outside and away from the village.
The monks and nuns are not allowed to travel together in preaching the cult.
The Babas to present a simple and clear view free of any confusion.
No food to be taken from rich people’s houses.
External rituals like pilgrimage or ceremonies as means of acquiring
religious merit should be abandoned.
Service to humanity must be given first priority.
The cult aims at uplifting the downtroddeon of the society.

14.10 RITUALS OF MAHIMA DHARMA
14.10.1 Rituals of Gheepura
The ritual of gheepura which literally means the pouring of ghee (clarified butter)
upon the fire. It was take place a the name given ceremony on the twenty-first day
of a baby’s life. Ghee is also a purification ritual for a baby. Subsequently to ghee
and the twenty one day of Ritual seclusion the new born, with its mother, re-enters
the social community with a new name and religious identity. After the name giving
ceremony, ghee is conducted annually on the child’s birthday. It thus
commomerate. The biological and the social birth of the child marked by fire-ritual.
Ghee is also celebrated twenty one days after death of a Mahima Dharma devotee.
It mark the end of the impurce period after death. Further more the ritual can be
performed in the following situation..
i)
As a sign of repentance in case of an involuntary killing of a cow.
ii)
For benedictions against barrerness of against too many female children.
iii)
As part of the celebration of any joyous family ocasion.
14.10.2 Rituals of Catordosi
The ritual of Catordosi, which literally means the fourteenth day of the lunar
cycle, take place one day before ful moon at all mythical places (tirthas) of the
religion. It lasts the whole night until early morning and includes sequances of
ghee and belyalila.
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14.10.3 The Ritual of Jagia
Jagia is the generic term for sacrificial fire ritual. It represents a large fire ritual
in Joranda performed daily by the oldest ascetics. During Magha caturdasi and
Magha purnima, one day before full moon and on the full moon day. The fire
rituals is performedfor upto seven days. Although occassions for the rituals and
their sizes are different. Substantial similarities in their structure can be
observed, the phases of ghee and the phases of balelila occur in all types of fire
rituals ghee, catordasi and jagia.
14.10.4 The Balyalila
The final morning of the rituals starts with the usual ritual ablation and
physical purification by ascetics and devotees.After sunrise, the morning prayer
is performed seven times and then all starts to sing bhajanas in praise of
Mahima Alekha. The seven nectars of the day before are mixed in a clay pot by
an assistant and held upword towards heaven. All devotees and ascetics chant
the name of the god and ascetics and layman then throuw themselves down on
the ground in veneration. Afterwards the soptamrurto is poured from the clay
pot into another brass pot and clay pot is thrown away. The seven nectras are
mixed with flattened rice (lia) and distributed as balyalila among the children of
the village. Then the adult participants and ascetics drink a sweet juice (limbo
pani) and rice meal with vegetables is consumed together (satsang) by all
mahima dharma devotees and ascetics with out caste restrictions.
14.10.5 Sarana and Darshana by Sadhu
The Mahimaites lead an organised and displined life. They perform prayer is
called Sarana and Darshana, which plays a main role inthe everyday ritual
practice of Mahima dharma ascetics and devotee. The prayer consists of
physical exercise for babas well as bhaktas, religious devotion( bhakti) to
Mahima Alekha is especially expressed through thelanguage of the body. Before
sunrise ascetics and devotees prostrate themselves seven times on the
earthbefore sunset they worship five times. The proper form of bodily prayer is
synonymous with practising the right ideas of Mahima Dharma. An accurate
practice the orthopractice of thesequences of the prayer provides credibility and
discipline, right rule with in one’s own life conduct. The prayer is considered a
medicine for the body and mind. As such performance of the prayer leads to an
internalized moral purity with individual steps towards salvation.
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14.11 PLACES OF THE MAHIMA DHARMA
The most important of the monastories is of Mahima Dharma that of Joranda
called Mahima Gadi in Dhenkanal district. it contains in a complex a Gadi
mandira a Dhuni mandira and a sunya mandira. The next important place is
Khaliapali in Subarnapur district. The Principal shrine is the Paduka (wooden
shoe) mandira. A small shrines arein the complex. It was founded by Bhima
Bhoi who carried his sadhana at the place. The full moon day of Maghais
celebrated here every year in a grand manner. Besides, there are a numbers of
mathas, Tungis, Choupadhis and Ashrams at different places like Khuntugi(
Athagarh) Baulpur (Dhenkanal) Malbiharpur (Banki) etc.
14.12 IMPACT OF MAHIMA DHARMA
The Mahima Dharma initially started as a social-spiritual renaissance
movement. Both revolutionary and humanistic in the nineteenth century within
the boundary of thestatehas now spread to the country particularly in
neighbouring states such Andhrapradesh, Chhatishgarh, Madhyapradesh,
Jharkand, Bihar, West Bengal and Assam. Authoritative texts in Itihas,
Darshan, Bhajans, Stutis etc. have beentranslated into Telgu, Hindi, Bengali,
English etc. Thus the Mahima Dharma has spread beyond theboundary of the
country and is available in USA, UK and Germany also.
The following theimpacts of Mahima Dharma are given below.
14.12.1 Monotheism and Non-Dualism
Mahima Dharma preaches pure Non-dealism According to it, Lord is one
and next to non. He is omniscient, Omnipotent and Omnipresent. He is the
supreme social and the causes of the creation of the world. He is also
without form (Nirakar) under unexpressable (Aviyakta) with out body
(Adeha) with out name (Avama) with out any feeling Nirvikara and supreme
Lord (Parameswara). He is present starting from the insect to the man.
Equality is his motto and caste equal eye on every body. Thus written by
Bhima Bhoi:“Stabaru Jangama Kitaru Patanga
Chahi dele anusari
Sakala ghatare purisamanare
Nuhe sanabada kari”
“Behold!
From immovable to movable
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From insect to still smaller creatures
Lord is present in everybody
No more noless”
14.12.2 Guru
The teacher of Guru occupies a pivotal position in the teachings of
Mahima Gosain. A teacher or Guru can show the path fo salvation. With out
him practice of dharma is meaningless. He can show path to a disciple and
guide him for attaining salvation. Bhima Bhoi has mentioned that with out
the grace of Mahima Gosain, he would not have realised the lord. In his
Brahma nirupama Geeta, he writes.
“ O Guru!
you are the giver of salvation.
This body and soul are created by your order”
“Bho Guru Gati mukti karta.
A pinda brahnanda swami Ajanare rachita”
Thus Guru occupies a very high position among the Adadhuta monks.
14.12.3 Theory of Creation
A world-wide critical juncture begining with the erosion of human
and spiritual values, corruption, crime, falsehood, exploitation, violence,
self-contricism became all-pervading from the prince to the pious every one
has characterless the difference being in degree. This justified his self
revealation. According to Mahima literature he is the one from whom
originates the many. He is the creater of all createions. He prescrveds the
created. The dissolution of the created take place at his behest.
“ Ape ajonee sambhuta
nahin tamka tetamata
sarve thankathuru jata”
He is non made (Agadha) as he is primordial( adya) he is the one
creator preceeding creations. He is omnipotent. He is omnipresent. He is allpervading. The non body being resides in all bodies and isnot seen in the
bodily form.
(“Adehi dehe achhi rupa na dishuchi”. He is detached also (Padma
patramibambusya)
He is the highest of high, he is the acme. He is omniscient. He is with in
without (Shunyateetam Hrudisthitam) He is the nearest and farthest.
Odisha State Open University, Sambalpur

41

14.12.4 Denial of Ideol Worship
Like Buddhism and Jainism Mahima Dharma also raised voice against the
superstitution of Brahmanism. It prescribed only one course of worship to the
Alekha. To worship different idols is a false method. So, only formless Brahma is
to be worshipped. With out him, if one worships my idol, he resorts to falsehood.
In Stuti chintamani Bhima Bhoi writes.
“ Deva Devigana Mruttika Parshana
Kahaku nabhaja chitte
Mukati Kasthare akanta nisthare
Eka dhyee acihe tote”
“ The lords and lorddessess are made of soil and stone.
Never pray them in mind
For salvation through proper attention
“I pray and only pray you the creator”.
14.12.5 Establishment of Caste Less and Class Less Society
The Mahima Dharma advocated belief in an all powerful, all pervasive,
formles and indescribable Absolute who had created the world out of his Mahima
and who was accessible to all through bhakti (devotion). Mahima Dharma was open
to all but vast majority of its adherents came from marginal, mostly untouchable,
caste and trible groups.
Mahima Dharma raised voice against the cast system. It never distinguished
between men and women, higher caste and lower caste, rich and poor and so
on.
The wise men never differentiate among the people. So Mahima Dharma
never put any restriction for worship of Lord. Only through devotion. God
can be attained. Every one is competent to worship Lord and attain him. The
basic aim of the Mahima Dharma is to establishment of casteless and
classless society. Bhima Bhoi write
“ Jehu echha sehu namaku Bhajile ethi kichi dosa nahin ki aba stiri se ki
purusha je jana pariba dhyaya Atma bhagatire dosadosa nahin nicha uchha
sabu sama. Bhane Bhima Bhoi Gurupada dhyayi nirguna a namabrahma”
“ No harm if any on chant the name of Lord Every man and women can
pray him Brahman never distinguished between high and low, Bhima, Thus
suggests to chant the name of Nirguna Brahma.
Thus, caste system was opposed tooth and nail by the followers and
preachers of Mahima Dharma.
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14.12.6 The Universe, A Single Family
The Mahima doctrine conceived the whole universe as a single family, and
desires the welfare of all. Happiness for all or peace to all is the motto of Mahima
Dharma. Even the life of one may be tinged with sorrows and subfering but he
should pray for the happiness of other. There lies true humanity. The gospel found
its fullest expression in the words of Bhima Bhoi in Stuti chintamani as
“Who can bear the untold misories of people
Let my life go to hell but the world may be rescued”.
“Praninka arata dukha apramita
dekhu dekhu keba sahu
mo jibana pachhe narke padithau
jagata uddhara heu”.
14.12. 7 Common Meal for All
Common meal for all or satsangha gosti was another remarkabe aspect of
Mahima Dharma. This was started by Mahima Swami himself who started it at
Kashipur in Dhenkanal to show that all souls are equal because they worship the
one Brahman. The food for all is prepared by the household devotees under open
sky. This is parrallel with the upanishadic doctrine Sahano Bhunaktu (Let all eat
together)
14.12.8. To Check From Conbversion to Christianity
The Mahima movement had flourished in the middle of the 19th century that
was just after the British occupation of the province. The inroad of the Christian
missionaries was perhaps just beginning. In the face of the environment the Mahima
Dharma appeared in the scene as almighty force. It had wiped off all distinction of
caste, done away with all outward fuss of religious worship which often give rise to
mutual strikes. Its path was the path of devotion. The Mahima Dharma rather
worked as a counter-force in preventing any easy conversion of the people to
Christianity. The narrow outlook on the pundits and top-men of society had rellay
kept the ground ready for a serious upturn like this and Mahima Dharma with its
leniency of outlook and revolutionary social attitude acted as a homogeneous
parallel to Christianity. It satisfied the religious aspiration of many people who were
neglected in many ways to by the rank that mattered and might have taken easy
victims to Christianity.
14.12.9 Bisuddha Advaita Brahmavada
Mahima Dharma was essentially a Bhakti cult. Its philosophy is visuddhaadvaita Brahmavada. It has closely affinity with Advaita Vedanta of Sankaracharya
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which advocates exclusively Jnaja as the only means to salvation. Thus it is clear
that there is no antagonism between Jnana and Bhakti in Mahima Dharma.
Bhakti in Mahima Dharma means the attraction of the pure mind towards the
ultimate truth the paratna brahma. Bhakti is to be guided by Jnana. Otherwise it is
likely to miss trust its true object. This to love lord is to be rational.
14.12.10 Emphasis on Values
Mahima Dharma puts emphasis on values of human life. In order to get rid
of these entire flase hood one should combine divine qualities in himself.
Accordingly one should cultivate qualities like love compassion, tranquility etc in
one’s mind which will bring fullness of heart. The realization of values will enable
a man to know the Brahma well.
14.12.11 Principle of Householder
The Mahima Cult prescribed certain ethical codes for the householders. It preached
about the entertainment of guests as per the best doctrine for house hold capacity of
a house holder. One should leave meal and precious good. A householder should be
simple. He should leave anger, conceit and pride. After all he possesses a good
moral conduct. For house holders, Mahima Dharma laid emphasis on Brahma
Darshana, Trivida Sarana and other religious performance. Thus, a well regulated
life was the motto of the Mahima Cult for creating a healthy social structure.
14.12. 12 Popular Religion
Mahima Gosain by his long missionary career had laid down string foundation for

his new cult. He had propagated this new cult only in the coastal districts but also in
the hilly tracts of Garjata of Odisha. He had profound influence on the people of
neighbouring provinces. Many ashrams were established on the patronage of the
rulling chiefs of Odisha. The important ashrama of the cult in western Odisha was
established by philosopher-poet Bhima Bhoi at Khaliapali. The devotional songs of
Bhima Bhoi helped much to popularize the new cult among the common people of
Odisha. By the second half of 19th century Mahima Cult grew into a popular religion
in Odisha which could counteract the movement of Christian’s missionaries and
anglicized Brahma movement. Mahima Cult generated a ray of hope among the
millions of Hindus who could aspire to find salvation in their own tradition system
but in a simple way. In this process there was no fear of any rituals and
predominance of the priests.
14.12.13 Monastic life
The followers of Mahima Cult were required to travel constantly to collect only one
meal a day from any house holder irrespective of any caste or creed. They were also
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restricted not to stay more one right in one village. Mahima dharma allowed only
meal devotees to the monastic order only to maintain purity of mind in this cult.
14.12.14 Hinbdu Reformation Movement
The philosophy of Mahima Cult is not in compatible to the teachings of
Vedas and Upanishad. The authenticity of Veda was not rejected by Mahima
dharma. It made attempt to reform Hinduism from within Mahima Gosain
vehemently critized idolatry and caste system and tried his setmost to remove the
remote possibilities of idol worship. In this process, he declared that worship is due
only to Guru who is Param brahma but not to any individual Mahima dharma
discouraged caste system and allowed inter-dining system. He disallowed his
disciples to worship him. Thus he strongly rejected the evils of the society.
14.12.15 Against the Superstition
In the caste ridden society of Odisha in 19th century, Mahima Dharma
emerged as a revolutionary cult which said that all men and women could take
refuge in Alekha Pram Brahma. The aim and objective of Mahima Dharma to
liberate the downtrodden men and women from bondage of caste, superstition
beliefs and tradition, ritualistic idolatery and predominance the priests could be
materialized into action in Odisha. The idea of one Godhood seems to be ideal
which he propounded thus brought about tremendous influence in the religious
social and cultural life of the people.
14.12.16 Contribution of Mahima Lieterature
Bhima Bhoi, the illiterate, blind and aboriginal khand may unquestionable
rank among the great poets of Odia. Literature in the 19th century A.D. In fact the
mahika dharma would not have attained even half of its popularity in Odisha
without inspiring appeal of this great literary genious. Large number of his works
found at present in moth eaten manuscript form and scattered fragments of his
songs can be heard through in numerable lips throughout Odisha. The Prachi
Samiti rendered valuable service to the cause of Mahima religion by publishing
some of the works of the great prophet. The most famous of which are the Stuti
chintamani, the srutini sedha Gita, The Brahnanirapama Gita, the Adyanta Gita,
The Ashtaka Bihrigita, Chantisa Madhuchakra, Bhajanamalas and Mahima
bhajana, Prabhata Avakasha, Bangala atha Bhajana, Nirveda sadana etc.
Sri Viswanath Baba also write the history of Mahima dharma namely
mahima dharma pratipadaka (Vol-I & II) SATYA MAHIMA DHARMA Itihasa and
srimad chintmaya Brahma Geeta. These Mahima literature are the greatest
contribution to enrich the odia literature .
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14.13 LET US SUM UP
The followers of Mahima religion constitute a very small minority of
population. It is confined mostly to lower classes and tribals. A very few from the
high castes and the educated elite are in the order. It seems that its opposition to the
national cult of Jagannath did not draw people in good number into its fold. The
strict norms of living might be another constraint. However, Mahima Dharma is an
example of timely revival and reform with in Hinduism in the modern time.
Mahima Cult was quite simple. The common men were attracted towards it
because it was free from the ritualistics practice of the Brahmins. Though it a rose
in Odisha during the 19th century renaissance but it was never influence by the
latter. Diffinitely, in its doctorine it was quite different from other religious sects.
Uninfluenced and unbiased by prevailing current of time. It spread spontaneously
and quickly in the nook and corner of Odisha even crossed its boundary.
By the second half of 19th century Mahima cult grew into a popular faith in
Odisha. It generated ray of hope among millions of Hindu who could aspire to find
salvation in their own in their own traditional system by in a simple way. In the caste
ridden society of Odisha, it emerged as a revolutionary cult. The idea of one Godhead
brought out tremendous influence on the religious, social and cultural life of the people.
The Mahima Cult has flourished as a solace, preaching the sence of equality and universal
brotherhood towards the oppessed, exploited, downtrodden and low caste untouchable of
the hinterland. This cult is a great potestant movement with revolutionary challenges. It
sprang up against the Brahmnical tyranny and social inequality meted out to the lowly and
down trodden. Mahima Dharma has nothing to do with caste, status, power , position and
wealth. The entire world of Mahima devotees believes in one prabhu. The Mahima is
formless and is one, second to none. This conception of Brahma and absolute monism is a
great upnishadic idea. As a true preacher of the religion. Bhima Bhoi end endeavoured to
traverse from the caste-ridden society to one of caste-free, class-free and egalitarian one.
His indomitable will and unyielding propersity towards inculcating human values among
all souls irrespective of caste, creed, colour and religion are made barriers and professed
and preached religion throughly humanistic. In purpose and practive, he is a realist and
reasonable whose approch, method and techinique are crying need the of the hour and
watch word to save the terror-ridden world.

14.14 CHECK YOUR PROGRESS
1. Trace the growth of Mahima cult.
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...........................................................................................................................
...........................................................................................................................
...........................................................................................................................

2. Discuss the main features of Mahima cult.
...........................................................................................................................
...........................................................................................................................
...........................................................................................................................
3. Discuss in brief the life and teachings of Alekha Gosain
...........................................................................................................................
...........................................................................................................................
...........................................................................................................................
4. Discuss in briefly about the impacts of Mahima Dharma
...........................................................................................................................
...........................................................................................................................
...........................................................................................................................
14.15. KEYWORDS



Adherent:Allusious:-

supporter of a party or set of ideas.
A brief or indirect reference.



Apocalxptic:destructionof a great

Describing or prophesying a great disaster or total







Autocthonous:orcolonists.
Balyalila:EgAlitarian:benifits and
EsOteric:knowledge or

sisaster or total distruction of the world.
Indigenous rather thatn desended from migrants
Complitional the fire ritual.
Showing or holding a belief in equal rights,
oppertunities for every body.
Likely to be understood only by people with a special
interest.
Pouring the ghee (clasified butter) upon the fire
Strong, brave and impossible to defeat or make frightened.




GheepoRa:Indomitable wll :-



Jagia:mahima faith.



Obscurity:The state of not being well-known;, A thing that is not
clear and is therefore difficult tounderstand.
Ontology:A branch of thought concerned with the nature of



A large fire ritual performed daily by oldest ascetics of
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existance
(philosophy)
In a self- contradictory or seemingly self-contradictory



Paradoxically:way.



Pinda-brahamanda:-

Universe and human body are interrelated.



Poignantly:-

Painfully affecting the feelings, Deeply affecting.




Proliferated:To increase quickly in number
Rational:ABLE TO USE LOGICAL THOUGHT
RATHER THAN emotions to makedecisions.
Redemption:The action of being saved from evil (according to the
Christian religion)
Shroud:A cloth in which a dead person is wrapped for burial.
Soptamruta:Seven nectors consists of ghee, milk, curd, coconut,
banana, molasses, and honey.
Sunya-samadhi:The union of the soul with the personal god.
Transcend:To be or go beyond the normal limits.








Upsurage:feeling.

A sudden great increase in a sudden appearance of strong

14.16 ANSWER TO CHECK YOUR PROGRESS
1.
2.
3.
4.

See Section- 1.5
See Section- 1.4
See Section- 1.5
See Section-1.13
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UNIT-15: NEO-HINDU MOVEMENTS-BRAHMO SAMAJ,
Structure
15.0 Learning Objectives
15.1 Introduction
15.2 Hinduism
15.2.1 Neo-Hinduism
15.2.2 Features of Neo-Hinduism
15. 3 The Brahmo Samaj
15.3.1 Principles of Brahmo Samaj
15.3.2 Divisions of Brahmo Samaj
15.3.3 Timeline of Brahmo Samaj
15.3.4 Scare of Suppression
15.3.5 The Foundations
15.3.6 Social and Religious Reforms of Brahmo Samaj
15.4 Check your progress -1
15.5 Key Words
15. 6 Let Us Sum Up
15.7 Further Readings
15. 0 LEARNING OBJECTIVES
After reading this unit, the learner will know about The conceptual clarity of Hinduism
 Neo- Hinduism and its features
 Various factors in bringing Neo-Hinduism in 19th century
 Colonialismin India and its effects
 Spread of western education and its impacts
 Intelligentsia and their roles
 Social taboos and superstitions
 Issues of Equity in 19th Century
15.1

INTRODUCTION

With the expansion of British dominance in India, it was only natural for
Indian civilization to be influenced by the west. India's society was undoubtedly
conservative. However, the society did leave its doors open to external influences.
This was India's custom. Throughout history, India's society, culture, and religion
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have welcomed new ideas from any source. That was made feasible by the liberal
spirit that pervaded India.
A mental awakening occurred in the nineteenth century. It ushered forth a
new era of Indian philosophy. The mind looked for the hidden meanings of Indian
culture and Aryan religion's lost virtues. It was drawn to the scientific values. A
demand for reform arose as a result of this. Following then, a series of socioreligious reform groups emerged. These movements gave birth to a new India.
Although historians have questioned whether the achievements of this
period constituted a'renaissance,' the Hindu Renaissance is traditionally thought to
encompass advancements within Hinduism from 1830 to 1947. Some commentators
have put it between the 1870s and the conclusion of the independence struggle,
distinguishing between the later period's'revivalism' and the earlier
period's'reformist' concerns and lack of overt Indian nationalism.' If the earlier
period is included, Hindu thinkers responsible for the Renaissance include Raja
Rammohun Roy (c. 1772-1833), who founded the Brahmo Samaj, Bankim Chandra
Chattopadhyay (Chatterjee) (1838-94), Swami Vivekananda (1863-1902) (see
Vivekananda, Swami) who organised the Ramakrishna Mission, Sri Aurobindo
Ghosh (1872-1950) (see (1888-1975). Many of these people have been praised for
restoring Hindu self-confidence, which fueled the nationalist movement, or for
providing political and spiritual leadership to the Hindu wing of the movement. The
identification of common features in these and other intellectuals' experiences,
beliefs, and strategies has led to their classification as 'Neo-Hinduism' proponents.
The terms'renaissanceHinduism,"reform Hinduism,' and'modern Hinduism' have all
been used interchangeably. Similarly, due of their thorough reworking of ideas from
the Advaita Vedanta philosophical tradition, several Neo-Hindu philosophers have
been dubbed Neo-Vedantins.
15.2 HINDUISM
Sanatana Dharma, or Hinduism, is the world's oldest alive religion. It is a
natural religion, which means that its beliefs and practises are universally accessible
via genuine study, reason, and experience, without the need for supernatural
revelation. The majority of people in India and Nepal practise Hinduism. It has
about 900 million devotees globally and is practised by considerable communities
outside of the subcontinent. Hinduism, unlike most other religions, has no one
founder, scripture, or body of beliefs that everyone agrees on.
15.2.1 Neo-Hinduism
The term 'Neo-Hinduism' has been used to designate many Hindu
philosophers linked with the Hindu or Indian Renaissance, as well as the
organisations they founded. As a result, it refers to a distinct kind of Hinduism that
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coexists with other current Hinduisms. Neo-Hindu philosophers have expanded
previous understandings of ideas such as karma (action) and dharma by combining
Hindu traditions and western learning, particularly Christianity (law, duty, general
morality). They have tended to emphasise the significance of human conscience
rather than established authorities and obligations in seeking more general and
flexible interpretations of these principles. Their attention on the importance of
social activity has often been backed up by a social ethic rooted from Advaita
Vedanta philosophy. They formed movements with modern organisational elements
and philanthropic activity, spurred by their encounters with European and American
Christian groups. Neo-Hindu groups have tended to draw more members from
higher castes and have been led by men while working on behalf of women and
low-caste groups. Westerners have flocked to the Ramakrishna Mission and Sri
Aurobindo.
15.2.2 Features of Neo-Hinduism
Since the 1950s, scholarly writing has increasingly employed the term NeoHinduism. However, by the last decade of the nineteenth century, the term 'NeoHindu' was widely used in India, with negative connotations. Swami Vivekananda's
loyalty to older Hindu tradition was questioned in 1893 by detractors who grouped
him with 'Neo-Hindus,' people aiming to change Hinduism using criteria derived
from European and notably Christian criticisms. In recent scholarly writing, the
term Neo-Hinduism has been used to describe Hindu thinkers who have:
(a) been concerned with the relationship between religion and nationalism;
(b) been exposed to western ideas and education, and have confessed to having
experienced a crisis of confidence in the value of Hinduism;
(c) have expressed a critical attitude toward the worship of images; and
(d) have placed a heightened reliance upon the Bhagavadgita, despite its
shortcomings.
When compared to 'traditional' Hinduism, scholars who use the term NeoHinduism or similar titles frequently suggest that this kind of Hinduism is marginal
or even inauthentic, and that its influence has been exaggerated. Although NeoHindu philosophers and the organisations they founded do not have enormous
numbers of followers in India, and some have lost a lot of power since the
nineteenth century, their indirect effect has been important. During the Indian
Independence fight, this was particularly evident in the encouragement of social
action and the formation of new Hindu doctrines. Many of the behaviours and
beliefs espoused by more contemporary Hindu sectarian movements in India and
the Hindu diaspora bear witness to this.
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I5.3 THE BRAHMO SAMAJ
The study of liberal concepts in the early nineteenth century sparked an
awakening among the education class, who resolved to eliminate the underlying
faults in Indian society. Bengal was in the forefront of India's new awakening. Raja
Ram Mohan Roy was a pivotal player in India's new awakening. He was dubbed the
"Father of the Indian Renaissance" or even "Father of Modern India" for his
pioneering efforts in Social Reforms and promoting a new awakening among the
people.
The Bengal Renaissance began with the Brahmo Samaj, a reformist Hindu
movement. It was founded as a reform movement in Calcutta in 1828 by Raja Ram
Mohan Roy and Debendranath Tagore, and it became one of India's most influential
religious reform movements, contributing significantly to the development of
modern India.
15.3.1 Principles
The Brahmo Samaj was founded to rid Hindu society of social and religious
veils, as well as traditions such as 'Sati' and the caste system. Many ancient Hindu
practises that were considered part of daily living were attacked by the movement.
Let's have a look at the numerous Brahmo Samaj principles.
Love - While the Brahmo Samaj encourages its adherents to respect all
creations, it never encourages anybody to worship anything or anyone, as only the
Singularity or 'Brahman' can be worshipped and revered.
Though the Brahmo Samaj believes in the concept of the soul and that it is
immortal and on the verge of becoming a part of Brahman, it does not believe in
salvation or 'Mukthi.' Furthermore, it rejects the conceptions of hell and heaven.
Scripture - Brahmo Samajists do not believe in any texts, prophets, or
intermediaries between Brahman and the human soul. They also don't believe in the
teachings of Karma, which is unsurprising. Brahmo Samajists, on the other hand,
can believe in Karma and reincarnation, depending on their own beliefs.
Knowledge, truth, and free will are valued by the adherents. They also
regard righteousness as their sole mode of existence. Despite its support for secular
ideas, the Samaj condemns sectarianism and the imposition of religious views on
others.
Superstition and dogma are condemned by the Brahmo Samaj. In reality,
superstitious traditions like 'Sati' were one of the main motivations for the formation
of the Brahmo Samaj. It also supports the notion that nonscientific rituals, priests,
and places of worship like temples, churches, and mosques are irrelevant.
Totalitarianism - The Brahmo Samaj opposes totalitarianism in whatever
form. Religion, colour, faith, caste, and race are all examples of unreasonable and
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bigoted distinctions. These disparities were viewed as wicked since they were
frequently the source of human conflict.
Brahmo Samaj believes in the existence of a “Infinite Singularity.” It rejects
the concepts of Avatars, reincarnation, and rebirth. It also condemns idolatry and
polytheism. The ‘Infinite Singularity’ is thought to be infinite, indivisible,
impenetrable, and undefinable.
15.3.2 Divisions
The Brahmo Samaj was separated into two sections over time: 'Adi Brahmo
Samaj' and 'Sadharan Brahmo Samaj.' The Adi Brahmo Samaj was the first
organised movement in British India and the first development of 'Brahmoism.' It
decried racial discrimination and created the groundwork for a new, educated,
secular India. Adi Brahmo Samaj was founded by Raja Ram Mohan Roy, Prasanna
Coomar Tagore, and Debendranath Tagore to fight the social and religious
problems of the 18th and 19th centuries.
Sadharan Brahmo Samaj — After schisms in the Brahmo Samaj, the
‘Sadharan Brahmo Samaj,’ a Brahmoism faction, was formed. On May 15, 1878,
the Sadharan Brahmo Samaj was founded at a public gathering held at Calcutta’s
Town Hall. Umesh Chandra Dutta, Sib Nath Shastri, and Ananda Mohan Bose led
the religious movement at the time of its founding. Ananda Mohan Bose was made
the head of affairs despite the fact that he was only 31 years old at the time of the
Samaj’s inception.
15.3.3 Timeline
The Beginning — The 'Brahmo Sabha,' which later became known as the
'Brahmo Samaj,' held its first official session on August 20, 1828, in North Calcutta.
This was followed by a slew of other Brahmin-only gatherings. The 'Trust Deed of
Brahmo Sabha' was signed by Tagore and Roy's Kulin clan on January 8, 1830. The
Adi Brahmo premises were officially opened on January 23. Raja Ram Mohan Roy
left for England in November 1830, anticipating that his successors would manage
the 'Trust Deed of Brahmo Sabha.'
15.3.4 Scare of Suppression
Brahmo Sabha was managed by Pandit Ram Chandra Vidyabagish and
Dwarkanath Tagore after Mohan Roy's departure. After Ram Mohan Roy's death in
1833, however, the number of people who attended the assembly meetings rapidly
decreased. A faction of Telugu Brahmins saw this as an opportunity to resurrect
worship. The Samaj suffered a significant setback when idolatry resurfaced. Land
lords, on the other hand, were engaged with business and trade and hence did not
interfere with the Brahmo Sabha's operations. This harmed the Sabha's
administration, which was on the verge of dissolution.
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Tattvaranjini Sabha - When the Brahmo Sabha began to falter,
Debendranath Tagore created Tattvaranjini Sabha, afterwards known as
'Tattwabodhini Sabha.' Over the course of two years, the Tattvaranjini Sabha, which
was founded on October 6, 1839, grew to over 500 members. Debendranath Tagore
published the Bangla version of the Katha Upanishad in 1840. The'mukhya
Upanishad' from the Yajurveda, according to a modern researcher, may have
influenced Tattvaranjini Sabha, whose thought was later defined as'modern middleclass Vedanta.'
Pt. Vidyabagish invited Debendranath Tagore and 20 other notable members
of the Tattwabodhini Sabha into the 'Trust of Brahmo Sabha' in 1843. Shridhar
Bhattacharya,
Brajendranath
Tagore,
Anandachandra
Bhattacharya,
HaradevChattopadhyaya, and ShyamacharanMukhopadhyaya were among the
prominent members who signed the "First Covenant of Brahmoism." Even
Debendranath Tagore's brother, Girindranath Tagore, took the oath, prompting
other Tattwabodhini Sabha members to do the same. Tattwabodhini Sabha resolved
to work in the future to promote Raja Ram Mohan Roy's beliefs.
Arrival of Dall – Rev. Charles Dall, an American Unitarian clergyman,
arrived in Calcutta in November 1855. The advent of Rev. Dall, who championed
Christ worship, was not well received by members of the Sabha, particularly
Debendranath Tagore. Debendranath Tagore forbade Rev. Charles Dall from
entering the Sabha premises because the Brahmo Sabha denounced idol worship
and all forms of idolatry. When Debendranath went for Shimla, Rev.
Dall created the 'Friends of Rammmohun Roy Society,' a counter-group. In
1857, he was also successful in getting one of his protégés, Keshub Chandra Sen,
admitted to the 'Calcutta Brahmo Sabha.' The presence of non-Brahmin Keshub
Chandra Sen caused multiple schisms inside the Sabha, forcing many important
'Tattvabodhini Brahmin' members to officially depart the Brahmo Sabha.
Debendranath Tagore's Resignation - Hearing the tensions in the Sabha,
Debendranath Tagore returned to Calcutta in September 1858 to settle the
differences. Debendranath's indecisiveness, on the other hand, did not aid the
Sabha's cause. Ishwar Chandra Vidyasagar, the Secretary and one of the most
significant members of Tattwabodhini, left Brahmo Sabha in 1859, citing
Debendranath's vacillation as the reason. Debendranath Tagore was forced to leave
the organisation he had formed as a result of this. As a result, Debendranath's son
Hemendranath Tagore, who was just 15 years old at the time, was appointed to lead
the Tattwabodhini Sabha.
Hemendranath Tagore made some wise moves that allowed the Sabha to
expand beyond Calcutta. Hemendranath sought to expand Brahmoism widely and
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enlisted the help of his friend Pandit Nobin Chandra Roy to do so in North India.
The Tattwabodhini Sabha additionally declared that the '1830 Trust Deed' faith
would now be called as 'Adi Dharm.' The Sabha declared 'Adi Dharm' to be the
'uncorrupted faith,' adding that it would remain distinct from the warped
interpretations of many groups that had arisen in Calcutta.
15.3.5 The Foundation
Pandit Nobin Chandra Roy established the Brahmo Samaj in Lahore in
1861. Many members of the 'Lahore Bar Association,' particularly Bengalis, were
members of the Samaj. Brahmo Samaj members established numerous branches in
Amritsar, Punjab, Rawalpindi, Quetta, and others. Brahmo Samaj finally became
successful, to the point where Swami Vivekananda visited the Sadharan Brahmo
Samaj after being influenced by it.
15.3.6 Social and Religious Reforms
The Brahmo Samaj was instrumental in the development of modern Indian
civilization. It was instrumental in ending the caste system, abolishing the dowry
system, and upgrading the educational system. It also promoted female
empowerment. In 1866, Keshub Chandra Sen coined the phrase "Brahmo Samaj of
India," which had Christian connotations. Keshub advocated for women's education
and spoke out against child marriage. However, his own underage daughter's
marriage sparked controversy, which did not bode well for the 'Brahmo Samaj of
India.' The 'Special Marriages Act of 1872' was passed in response to the
controversy surrounding underage marriage. It established the minimum age for
girls to marry. The 'Special Marriage Act, 1954,' passed by the Indian government,
revoked this act. The Samaj was also responsible for a number of non-Samaj
movements, including as Vidyasagar's widow remarriage movement.
In India, contemporary western culture, reformation, and renaissance
movements all contributed to the social movement against numerous socioeconomic
injustices. Raja Ram Mohan Roy, Keshab Chandan Sen, IshwasChander
Vidyasagar, M.G. Ranade, Jyotibha Phule, Sir Syed Ahmed Khan,
DadabhaiNaoroji, and others were among the pioneers in this field. The following
were the significant social disparities issues: 1. Caste Issue: Casteism has always
been a barrier to Hindu society's cohesiveness. The subjugation of disadvantaged
castes resulted from the transition of the ancient mobile varna system into a rigid
social order. Upper caste rivalries, conflicts, and bloodshed have all occurred in
Indian society. As a result, caste inequality was a prominent issue throughout the
nineteenth century. 2. Sati System sati: (Wives' self-immolation) deprived women
the right to life after their husbands died. Raja Ram Mohan led a battle against this
practise and advocated for the rights of women. In 1829, it was abolished. 3.
Widow re-marriage: In Indian society, it was a denial of gender equality. It was
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considered a sin for a widow to remarry since Hindu customs viewed marriage to be
dangerous. Ishwar Chander Vidyasagar pushed for widowremarriage with zeal. His
efforts resulted in the Widow Remarriage Act (1856). 4. Illiteracy: A major issue of
social inequality was the denial of education to the poor and lower caste women.
Since millennia, it has resulted in the exploitation of weaker sectors. As a result,
social reformers like Raja Ram Mohan Roy pushed for universal access to
contemporary scientific education. 5. Child marriage and infanticide were
extremely common in Indian society. Children were denied the right to pick their
life mate because they were married at a young age. While infanticide violated the
right to life, it had a significant impact on female children. 6. Economic exploitation
of the poor: Agriculture has always been India's primary occupation. However, the
feudal framework, in the form of landlordism, limited people's right to earn a living.
Land rates were raised at the landlord's discretion. It caused inconvenience to
parents and tenants, reducing them to enslaved labour agriculture and starvation. 7.
Untouchability: Since ages, the concept of contamination and cleanliness has been
popular in India, denying so-called lower castes the right to a decent life. It was
common practise to deny people entry to stores, public eateries, hotels, and public
entertainment venues. (a) Refusal to utilise wells, tanks, bathing ghats, roads, and
public places. (c) Intercaste marriage, diving, and sharing of public worship places
are all prohibited. Article 17 of the Indian constitution made intouchability illegal
after independence. The current upheaval in Indian social and political philosophy
may be traced back to Raja Ram Mohan Roy's birth in 1772 in the eighth decade of
the 17th century. Other than Ram Mohan, India has no other prominent social or
political thinker for nearly a century. In the guise of a critical reassessment of the
modern downtrodden status of Indian people, Ram Mohan was the first awakening
of the Indian consciousness from centuries of slumber owing to protracted slavery.
Ram Mohan was aware that the Indian elite, inspired by Western notions of social
liberty and equality, believed that the same liberty and equality should be
established in Indian society. As a result, Ram Mohan spoke out against the
exploitation of the lower classes, particularly women and untouchables. He fought
tirelessly to eliminate their limitations and implement not only social but also
political reforms through new social legislation. In the 18th century, after Ram
Mohan, a new wave of social and political reforms swept the kingdom. Keshab
Chandra Sen, Dayananda, Annie Besant, and RamkrishnaParamhansa were among
the significant contributions to this movement. These operated from the second half
of the 18th century until the turn of the 19th century.
Raja Ram Mohan Roy was one of the few people in his day who fully
understood the importance of the modern era. He understood that the objective of
human civilization is not independence, but rather brotherhood and interdependence
among persons and nations. His goal was to bring Indians into full awareness of
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their cultural identities and to teach them to realise the reality that was unique to
their civilizations in the spirit of cooperative cooperation.
15.4 CHECK YOUR PROGRESS
1. What is Hinduism and Neo-Hinduism?
----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------

2. What do you know on Brahmo Samaj?
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------3. What are the socio-religious reforms of Brahmo Samaj?
---------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------15.5 KEY WORDS
Hinduism:

Hinduism is an Indian religion and way of life known as
dharma. With roughly 1.2 billion followers, or 15–16 percent of
the worldwide population, Hinduism is the world's third largest
religion.
Neo-Hinduism: Neo-Hinduism is a phrase used to define the worldviews of
many Hindu philosophers affiliated with the Hindu or Indian
Renaissance, as well as the organisations that they founded. As
a result, it refers to a distinct kind of Hinduism that coexists
with other current Hinduisms.
Renaissance:
The Renaissance was a fervent period of European cultural,
artistic, political and economic “rebirth” following the Middle
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Ages. Generally described as taking place from the 14th century
to the 17th century, the Renaissance promoted the rediscovery
of classical philosophy, literature and art.
Sati:

Sati or suttee is a Hindu practice, now mostly historical, in which
a widow sacrifices herself by sitting atop her deceased
husband's funeral pyre.

Karma:

the force generated by a person's actions held in Hinduism and
Buddhism to perpetuate transmigration and in its ethical
consequences to determine the nature of the person's next
existence each individual is born with karma, the residual from
past lives that must be resolved

Totalitarianism: Totalitarianism is a form of government and a political system that
prohibits all opposition parties, outlaws individual and group
opposition to the state and its claims, and exercises an extremely
high degree of control and regulation over public and private life.
Bigot:

a person with very strong, unreasonable beliefs or opinions and who
will not listen to or accept a different opinion

Upanishad:

The Sanskrit term Upaniṣad (from upa "by" and ni-ṣad "sit down")
translates to "sitting down near", referring to the student sitting
down near the teacher while receiving spiritual knowledge.
(Gurumukh) Other dictionary meanings include "esoteric doctrine"
and "secret doctrine".

15.6 LET US SUM UP
The emergence of reform movements in the 19th century marks the
beginning of new era in India Society. Brahmo Samaj is the societal component of
the Brahmo religion which is mainly practical today as Adi Dharm. It was one of
the most influential religious movements responsible for the making of Modern
India. The Brahmo Samaj literally denotes communities of Men who worship
Brahmin. In practice, a Brahmo Samaj is an assembly of all sorts and description of
people without distinction, meeting publicly for the sober, orderly, religious and
devote adoration of "The Unsearchable Eternal Immortable being who is author and
preserver of the Universe".
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UNIT-16: NEO-HINDU MOVEMENTS - ARYA SAMAJ
Structures
16.0 Learning Objectives
16.1 Introduction
16.2 Arya Samaj
16. 3 Chief features of Arya Samaj
16.4 Ten principles of Arya Samaj
16. 5 Socio-Religious Reforms of Arya Samaj
16.6 Check your progress-1
16.7 Key words
I.8 Let us Sum up
1.9. Suggested Reading

16..0 LEARNING OBJECTIVES
After reading this unit , one will enrich in
 socio-economic conditions that needed reforms
 foundation, organisation and rules of Arya Sarnaj
 teaching of Arya Samaj
 major contributions of Arya Samaj Arya Samaj Movement and Modem
India
 Neo- Hinduism and its features
 Various factors in bringing Neo-Hinduism in 19th century
 Colonialismin India and its bad effects
 Spread of western education and its impacts
 intelligentsia and their roles
 Social taboos and superstitions
 Indepth Arya Samaj
 Religious reform movements
 Printing Press and journalism
 Women and their emancipation
 Casteism and untouchability
 Nineteenth century liberal thoughts
 Other Socio-religious reform movements
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Issues of Equity in 19th Century
Understand the history of Arya Samaj

16.1 INTRODUCTION
The Arya Samaj is a reform movement and a religious/social organization which
was formally established in Bombay in 1875 by Swami Dayananda Saraswati
(1824-1883). Contrary to some misconceptions, it is not a religion or a new sect in
Hindu religion. He saw the degraded and debased condition of the Hindus. His heart
bled at the sight of millions of people who were weak, disjointed, deranged and
helpless. They were dominated by a few egoistic and power-driven individuals with
hidden agendas. He wanted to unite all together to cast off the artificial and selfimposed bonds that tied them to their present position. He wanted them to remove
from their eyes the bandage that prevented them from seeing the light of Truth and
Liberty. He wanted the society to arise pure and strong from the prevailing welter,
corruption, ignorance and internal strife. To stand on its own feet and take the
proper place among the nations of the world.
Swami Dayanand then brought together a number of concerned members of
the society to eliminate these ills prevalent within the Hindu Society in the 19th
century. He was an adamant follower, exponent, and practitioner of the Vedas–the
unadulterated Truth as handed down (Shruti) from Guru to disciple since the
beginning of time. Swami Dayananda had absolutely no craving for worldly
applause and was completely unconcerned and unperturbed by the censure of the
superstitious, the ignorant, and the selfish. Swami Dayananda spoke the Truth and
practiced it too. In 1863 he emerged preaching against idolatry and started Sanskrit
classes. The word “Arya”means a noble human being— one who is thoughtful and
charitable, who thinks good thoughts and does good actions–he or she is an Arya.
The universal Arya Samaj (Vishwa Arya Samaj) is a gathering of such people.
16.2 ARYA SAMAJ
Nobles' Society: The Arya Samaj is a modern Hindu reform organisation formed in
1875 by Dayananda Sarasvati with the goal of restoring the Vedas, the first Hindu
scriptures, as revealed truth. He considered all later additions to the Vedas to be
degenerate, yet he did include much post-Vedic philosophy in his own
interpretation.
Western and northern India have traditionally been the strongestholds of the
Arya Samaj. Local samajas ("societies") send representatives to provincial samajas
and an all-India samaja. Each local samaja democratically elects its own officers.
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Maharishi Swami Dayanand Saraswati was a 19th-century socio-spiritual
leader and social reformer best known for founding the Arya Samaj, a sociospiritual reform movement.Swami Dayanand was born on February 12, 1824, in
Tankara, Gujarat, in western India. Swami Dayanand returned to the Vedas,
believing them to be the most authoritative storehouse of knowledge and truth
stated in the "Words of God," during a period when Hinduism was split between
numerous schools of thought and religion. Swami Dayanand wrote and published a
number of religious books, the most important of which are Satyartha Prakash, RigVedaadi, Bhasya-Bhoomika, and Sanskar Vidhi, in order to re-energize Vedic
knowledge and reawaken our awareness of the four Vedas - Rig Veda, Yajur Veda,
Sama Veda, and Atharva Veda.
"Back to the Vedas," Swami Dayanand's core message, was the
underpinning of all his thoughts and acts. In fact, he spent his entire life advocating
against numerous Hindu norms and traditions that he considered to be worthless
and oppressive. These included 19th-century rituals like idol worship and
polytheism, as well as societal stigmas like casteism and untouchability, child
marriage, and forced widowhood. He also addressed the blind faith and
obscurantism of other faiths in his magnum opus Satyarth Prakash.
Swami Dayanand demonstrated to the people how returning to their faith's
roots, the Vedas, might improve their lives as well as the social, political, and
economic realities of the day. While he had millions of supporters, he also had
many critics and enemies. According to folklore, orthodox Hindus poisoned him
several times, with one attempt proving deadly, and he died in 1883. The Arya
Samaj, one of the finest and most revolutionary organisations, was what he left
behind.
On April 7, 1875, Swami Dayanand founded the Hindu reform group Arya
Samaj in Mumbai, as well as its ten principles, which are different from Hinduism
yet based on the Vedas. These concepts seek to help individuals and societies
improve their physical, spiritual, and social well-being. His goal was not to form a
new religion, but to restore the original Vedic teachings. He desired true human
progress by the acceptance of the Supreme truth and the rejection of deception
through analytical thinking, as he stated in Satyarth Prakash.
Swami Dayanand founded the Arya Samaj in India in the nineteenth
century. It is now a worldwide organisation that teaches the authentic Vedic faith,
which is the foundation of Hinduism. The Arya Samaj is best described as a sociocultural institution that arose from a Hindu reform movement. Its mission is to
"mould the lives of its members and all others according to the message of the
Vedas with reference to the circumstances of time and place," and it is a "nondenominational authentic Vedic spiritual organisation dedicated to removing
superstition, orthodoxy, and social evils from society."
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The Arya Samaj is also involved in volunteer work, particularly in the field
of education, and has established a number of schools and universities across India
based on its universal values. Many nations around the world, including Australia,
Bali, Canada, Fiji, Guyana, Indonesia, Mauritius, Myanmar, Kenya, Singapore,
South Africa, Surinam, Thailand, Trinidad & Tobago, the United Kingdom, and the
United States, have an Arya Samaj population.
The Sarvadeshik Arya Pratinidhi Sabha, or World Council of Arya Samaj,
currently manages the Arya Samaj's activities from its office at 3/5 Asaf Ali Road
in New Delhi. Swami Agnivesh was chosen President in 2004 and has led the
organization's revolutionary campaigns and operations since then.
16.3 CHIEF FEATURES OF ARYA SAMAJ
Sanskrit word purifying is shuddhi. It is a word used to denote a Hindu
religious movement intended at converting non-Hindus of Indian ancestry to
Hinduism. The Arya Samaj and its founder Swami Dayanand Saraswati founded the
Shuddhi Movement. It began in the early twentieth century with the goal of
reuniting persons who had converted from Hinduism to Islam and Christianity.
Shuddhi and sangathan were attempts to turn traditional religious identities into
modern political identities, with gender playing an important role in the process. In
contrast to previous representations of an emasculated/effeminate Hindu male, they
created a full-bodied Hindu manly man.
Publication of Vedabhashya
Swami Dayanand was a firm believer in the Vedas, yet anytime someone
uttered a mantra from the Vedas with a traditional meaning, Dayanand added his
own twist. Dayanand began writing on his "Vedabhashya" (commentary on Vedas)
with zeal after being persuaded by some of his friends. He claimed that most Vedic
mantras had three meanings: 1) sacrifices and rituals (conventional interpretation of
Sayana, etc. ); 2) spiritual and philosophical meaning (Dayanand's contribution);
and 3) scientific meaning (again his innovation). Swami Dayanand spent some of
his final years to initiatives that connected him and his Samaj to Hinduism's larger
universe. His policy was clearly established in a public announcement at Hardwar;
consensus rather than dispute was to be the guiding mantra. The Arya Samaj, which
had already shown sectarianism tendencies, sought to become the rallying centre for
all good Hindus and be regarded as such by Hindus. These aims encouraged
collaboration with theosophists, as did the composition of the "Paropkarini" sabha's
board of trustees. The engagement of the Aryas in the following three subsequent
agitations, I Indramani case (for breaking the Samaj's conduct); ui Cow protection;
and iii Hindi popularisation, was the most significant step in that direction. Each of
these causes brought Hindus from all walks of life together, regardless of caste,
sect, or provincialism. The Arya Samaj could present the impression of being the
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champion of Hindu nationalism by its active engagement. In reality, Dayanand did
not initiate these activities or agitations; rather, he came to the aid of wellestablished causes to which a huge number of Hindus were profoundly dedicated.
As a result, Dayanand directed his Samaj toward closer cooperation with orthodox
and sectarian Hindus, foreshadowing the Hindu community's "Sangathan"
consolidation and integration.
Another sign of Dayanand's broadening perspective is that in the final year
of his life, he paid attention to South India for the first time. "Aryavarta" has always
meant the area north of the Vindhya mountains to him. However, as time passed,
his interest grew and took on national and political dimensions, and he moved his
attention to India's south. Dayanand's unexpected death, however, ruined this panIndia ideal.
16.4 TEN PRINCIPLES OF THE ARYA SAMAJ












God is the effective cause of all real knowledge and all knowledge gained
through knowledge.
God is real, intelligent, and happy. He is formless, omniscient, just,
merciful, unborn, unending, unchanging, beginningless, unmatched, allsupporting, all-mastering, omnipresent, immanent, un-aging, immortal,
fearless, eternal and holy, and the maker of all. He alone is deserving of
worship.
The Vedas are the holy books that contain all true wisdom. It is the primary
responsibility of all Aryas to read, teach, recite, and hear them read.
Always be willing to embrace the truth and reject the lie.
All actions should be carried out in accordance with Dharma, or after careful
consideration of what is right and wrong.
The Arya Samaj's main goal is to do good in the world, which includes
promoting everyone's bodily, spiritual, and social well-being.
Love, righteousness, and fairness should lead our actions toward everyone.
We must eliminate Avidya (ignorance) and encourage Vidya (knowledge)
(knowledge).
No one should be satisfied with promoting his or her own good; rather, one
should seek his or her own good in advancing the welfare of all.
One should view oneself as constrained in order to follow the norms of
society designed to promote the well-being of all, but everyone should be
free to follow the rules of individual welfare.
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16.5 SOCIO-RELIGIOUS REFORMS OF ARYA SAMAJ
The Arya Samaj rejects the worship of murtis (images), animal sacrifice,
shraddha (rituals performed on behalf of ancestors), untouchability, child marriage,
pilgrimages, priestly craft, and temple offerings. It defends the Vedas' infallibility,
the teachings of karma (the cumulative effect of previous deeds) and samsara (the
cycle of death and rebirth), the sanctity of the cow, the significance of the
samskaras (individual sacraments), the efficacy of Vedic oblations to the fire, and
social reform schemes. It has worked to promote female education and intercaste
marriage, as well as to build missions, orphanages, and homes for widows, as well
as to construct a network of schools and universities and to provide famine relief
and medical assistance. It was an important role in the development of Indian
nationalism from the beginning. However, it has been chastised for being extremely
dogmatic and militant, as well as for displaying hostile intolerance toward both
Christianity and Islam..
16.6 CHECK YOUR PROGRESS
1. What do you know on Swami Dayananda Saraswati ?
-----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------2. What do you know about books of Dayananda Saraswati?
----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------3. What are the socio-religious reforms of Arya Samaj?
-----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------4. What do mean by Sudhi movement?
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--------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------16.7 KEY WORDS
Arya:

Traditionally a Sanskrit and Indian word meaning "noble
birth”.
Go back to Veda: The Arya Samaj was founded by Swami Dayanand Saraswati.
"Return to the Vedas," he declared. Swami Dayananda
Saraswati founded the Arya Samaj in 1875. Satyartha Prakash,
Veda Bhasya Bhumika, and Veda Bhasya Bhumika are three
volumes he wrote after translating the Vedas..
Sudhi Movement: Sanskrit word purifying is shuddhi. It is a word used to denote a
Hindu religious movement intended at converting non-Hindus
of Indian ancestry to Hinduism.
Veda:
A Veda is a collection of poems or hymns composed in archaic
Sanskrit by Indo-European-speaking peoples who lived in
northwest India during the 2nd millennium BCE.
Revivalism:
Reform Hinduism, Neo-Hinduism, or Hindu revivalism are
contemporary movements that aim to bring regeneration and
reform to Hinduism, both religiously and spiritually, as well as
in a sociological sense. During the Bengali Renaissance, these
movements began to emerge.
Reformism:
Reformism is a political theory that advocates reforming rather
than abolishing and replacing an existing system or institution.
Renaissance:
Following the Middle Ages, the Renaissance was a vigorous
period of European cultural, artistic, political, and economic
"rebirth." The Renaissance, which lasted from the 14th through
the 17th centuries, was characterised by the rediscovery of
classical philosophy, literature, and art.

16.8 LET US SUM UP
As a result, diverse socio-religious reform movements in India produced a
fresh climate for change. Many of the society's mediaeval practises would be
abandoned. Social superstitions have lost favour. Rational thought was applied to
religious ideas. A widespread consciousness in favour of progress began to emerge.
Odisha State Open University, Sambalpur

66

Following such consciousness, the contemporary concept of nationalism
gradually emerged. The Renaissance laid the groundwork for revolution.
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