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Structure
1.0 Objective
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1.2.11 Further Stages Of The Struggle
1.2.12 Mr. and Mrs. Gandhi in London
1.2.13 Return To The Motherland
1.2.14 Satyagraha Ashram
1.2.15 Travels In India
1.2.16 Anarchical Crimes
1.2.17 Loyalty To The British Raj
1.2.18 Address To The Students
1.2.19 Unveiling Mr. Gokhale’s Portrait
1.2.20 Hindu University Speech
1.2.21 Mr. Gandhi in Champaran
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1.2.26 Delhi War Conference
1.2.27 Lord Willingdon And Home Rulers
1.2.28 Recruiting For The War
1.2.29 The Montagu Reforms
1.2.30 The Rowlatt Bills And Satyagraha
1.2.31 The Punjab Disorders
1.2.32 The Khilafat Question
1.3 let us sum up
1.4 check your progress

1.0 OBJECTIVE
After reading this unit you will be able to know his:
⮚ obeying the behests of conscience
⮚ How best he served India ,he chose the refuge of prison, convinced like
Thoreau that he is freer than his gaolers or those who mourn for him, but do
not liberate themselves from bondage.

1.1 INTRODUCTION
Mohandas Gandhi received his education partly in Kathiawar and partly in London.
It was only with the greatest difficulty that his mother could be prevailed upon to
consent to his crossing the waters, and before doing so, she exacted from him a
threefold vow, administered by a Jain priest that he would abstain from flesh, alcohol
and women. And this vow was faithfully and whole-heartedly kept amidst all the
temptations of student life in London. Young Gandhi became an under-graduate of
the London University and afterwards joined the Inner Temple, whence he emerged
in due course a barrister at law. He returned to India immediately after his call, and
was at once admitted as an Advocate of the Bombay High Court, in which capacity
he began practice with some success.

1.2

EARLY LIFE AND EDUCATION

Mobandas Karamchand Gandhi was born on the 2nd October, 1869. Though he has a
Brahmin’s spirituality and desire to serve and teach, he is not a Brahmin. Though he
has a Kshattriya’s courage and devotion, he is not a Kshattriya. He belongs to an old
Bania family resident in Kathiawar, politics being a heritage of the family. His
forefathers were Dewans of the State of Porbandar in that Province, his father having
been Dewan of that State for 25 years, as also of Rajkot and other States in
Kathiawar. He was likewise, at one time, a member of the Rajasthanik Sabha, having
been nominated thereto by the Government of Bombay. Mr. Gandhi’s father was
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known to and loved by all with whom he came in contact and he did not hesitate, if
need came, to oppose the will of the Rana of Porbandar and of the Political Agent,
when he thought that they were adopting a wrong or unworthy line of conduct. This
particular trait has evidently descended to his youngest son. Mr. Gandhi’s mother
was an orthodox Hindu lady, rigid in her observance of religious obligations, strict in
the performance of her duties as wife and mother, and stern in determination that her
children should grow up good and honest men and women. Between her youngest
son and herself existed a strong affection and her religious example and influence
left a lasting impression upon his character. Mohandas Gandhi received his
education partly in Kathiawar and partly in London. It was only with the greatest
difficulty that his mother could be prevailed upon to consent to his crossing the
waters, and before doing so, she exacted from him a threefold vow, administered by
a Jain priest that he would abstain from flesh, alcohol and women. And this vow was
faithfully and whole-heartedly kept amidst all the temptations of student life in
London. Young Gandhi became an under-graduate of the London University and
afterwards joined the Inner Temple, whence he emerged in due course a barrister at
law. He returned to India immediately after his call, and was at once admitted as an
Advocate of the Bombay High Court, in which capacity he began practice with some
success.
1.2.1 VISIT TO SOUTH AFRICA
In 1893, Mr. Gandhi was induced to go to South Africa, proceeding to Natal and
then to the Transvaal, in connection with an Indian legal case of some difficulty.
Almost immediately upon landing at Durban, disillusionment awaited him. Brought
up in British traditions of the equality of all British subjects, an honoured guest in
the capital of the Empire, he found that in the British Colony of Natal, he was
regarded as a pariah, scarcely higher than a savage aboriginal native of the soil. He
appealed for admission as an Advocate of the Supreme Court of Natal, but his
application was opposed by the Law Society on the ground that the law did not
contemplate that a coloured person should be admitted to practise. Fortunately, the
Supreme Court viewed the matter in a different light and granted the application. But
Mr. Gandhi received a sudden warning of what awaited him in the years to come."
In 1894, on the urgent invitation of the Natal Indian community, he decided to
remain in the Colony, in order that he might be of service in the political troubles
that he foresaw in the near future. In that year, together with a number of prominent
members of the community he founded the Natal Indian Congress, being for some
years its honorary secretary, in which capacity he drafted a number of petitions and
memorials admirable in construction, lucid and simple in phraseology, clear and
concise in the manner of setting forth the subject matter. He took a leading part in
the successful attempt to defeat the Asiatics’ Exclusion Act passed by the Natal
Parliament and in the unsuccessful one to prevent the disfranchisement of the Indian
community, though the effort made obliged the Imperial authorities to insist that this
disfranchisement should be effected along non-racial lines. At the end of 1895, he
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returned to India, being authorised by the Natal and Transvaal Indians to represent
their grievances to the Indian public. This he did by means of addresses and a
pamphlet, the mutilated contents of which were summarised by Router and cabled to
Natal, where they evoked a furious protest on the part of the European colonists. The
telegram ran thus: "A pamphlet published in India declares that the Indians in Natal
are robbed, aud assaulted, and treated like beasts, and are unable to obtain redress.
The Times of India advocates an inquiry into these allegations."
This message was certainly not the truth, the whole truth, and nothing but the truth,
though it had elements of truth in it About the same time, Mr. Gandhi returned to
Durban with his family, and with him, though independently of him, travelled
several compatriots. The rumour arose that he was bringing with him a number of
skilled Indian workers with the express object of ousting the European artisans from
the field of employment, and the two circumstances combined to stimulate in the
colonists, high and low alike, all the worst passions, and feeling ran so high that the
Attorney-General, Mr. Escombe, felt himself obliged to side with the popular party,
and accordingly gave instructions that the vessels bringing Mr. Gandhi and his
companions should be detained in quarantine. The quarantine was only raised when
the ship-owners announced their intention of taking legal action against the
Government. The vessels now came alongside the wharf, but the crowd that
assembled became so hostile that a police inspector, who came on board, warned Mr.
Gandhi of his own personal danger if he landed then, and urged him to delay the
landing until night. A little later, however, a well-known member of the Natal Bar
came on board specially to greet Mr. Gandhi and offer his services, and Mr. Gandhi
at once determined to land without waiting for darkness to come, trusting, as he
himself expressed it, to the British sense of justice and fair-play. He was soon
recognised, however, set upon, and half-killed, when the wife of the superintendent
of police, who recognised him, ran to his rescue, and, raising her umbrella over him,
defied the crowd and accompanied him to the store of an Indian friend, Mr. Gandhi
was, however, in order to save his friend’s property, obliged to escape disguised as a
police constable.
The affair was at an end, popular passions calmed down, and the newspapers
apologised to him, though the incident demonstrated the temper of the mob towards
the resident Indian community. Years afterwards, meeting Mr. Gandhi one day, Mr.
Escombe expressed profound regret at his connection with this unsavoury business,
declaring that, at the time, he was unacquainted with Mr. Gandhi’s personal merits
and those of the community to which he belonged. Half-an-hour later he was found
dead in the streets, stricken down by heart-disease.
1.2.2 BOER WAR AND THE INDIAN AMBULANCE CORPS
In 1899, at the outbreak of the Anglo-Boer War, Mr. Gandhi, after considerable
opposition, induced the Government to accept the offer of an Indian Ambulance
Corps. The Corps was one thousand strong and saw active service, being on one
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occasion, at least, under heavy tire, and on another, removing the dead body of Lord
Robert’s only son from the field. The Corps was favourably reported on, and Mr
Gandhi was mentioned in despatches and afterwards awarded the war medal. His
object in offering the services of a body of Indian to do ever. The most menial work
was to show that the Indian community desired to take their full share of public
responsibilities, and that just as they knew how to demand rights, they also knew to
assume obligations. And that has been the keynote of Mr. Gandhi’s public work
from the beginning.
Writing in the Illustrated Star of Johannesburg in July 1911, a European, who had
taken part in that campaign, says:—
My first meeting with Mr. M. K. Gandhi was under strange circumstances. It was on
the road from Spion Kop, after the fateful retirement of the British troops in January,
1900. The previous afternoon I saw the Indian mule-train move up the slopes of the
Kop carrying water to the distressed soldiers who had lain powerless on the plateau.
The mules carried the water in immense bags, one on each side, led by Indians at
their heads. The galling rifle-fire, which heralded their arrival on the top, did not
deter the strangely-looking cavalcade, which moved slowly forward, and as an
Indian fell, another quietly stepped forward to fill the vacant place. Afterwards the
grim duty of the bearer corps, which Mr. Gandhi organised in Natal, began. It was on
such occasions the Indians proved their fortitude, and the one with the greatest
fortitude of all was the subject of this sketch. After a night’s work which had
shattered men with much bigger frames. I came across Gandhi in the early morning
sitting by the roadside—eating a regulation Army biscuit. Every man in Buller’s
force was dull and depressed, and damnation was heartly invoked on everything. But
Gandhi was stoical in his bearing, cheerful, and confident in his conversation, and
had a kindly eye. He did one good. It was an informal introduction, and it led to a
friendship. I saw the man and his small undisciplined corps on many fields of battle
during the Natal campaign. When succour was to be rendered they were there. Their
unassuming dauntlessness cost them many lives, and eventually an order was
published forbidding them to go into the firing·line. Gandhi simply did his duty then,
and his comment the other evening in the moment of his triumph, at the dinner to the
Europeans who had supported the Indian movement, when some hundreds of his
countrymen and a large number of Europeans paid him a noble tribute, was that he
had simply done his duty.
1.2.3 RETURN TO INDIA
In 1901, owing to a breakdown in health, Mr. Gandhi came to India, taking his
family with him. Before he went, however, the Natal Indian community presented
him, Mrs. Gandhi, and his children with valuable gold plate and jewellery. He
refused, however, to accept a single item of this munificent gift, putting it on one
side to be used for public purposes, should the need arise. The incident but endeared
him the more to the people, who realised once again how selitys was the work that
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he had so modestly and unassumingly undertaken. Before the Ambulance Corps left
for the front, its members had been publicly entertained by the late Sir John
Robinson, then Prime Minister of Natal, and on the occasion of the presentation to
Mr. Gandhi by the Indian community, he addressed a letter to the organisers of the
ceremony, in which, after excusing his unavoidable absence, he said:—
It would have given me great pleasure to have been present on the occasion of such a
well-earned mark of respect to our able and distinguished fellow-citizen, Mr.
Gandhi... Not the least heartily do I wish all success to this public recognition of the
good work done and the many services rendered to the community by Mr. Gandhi.
On his arrival in Bombay Mr. Gandhi once more resumed practice, as he then had no
intention of returning to South Africa, believing that with the end of the war, a new
era had arrived.
1.2.4 BACK TO SOUTH AFRICA
Scarcely, however, had he returned from the Calcutta Congress, where, under Mr.
Wacha, he did some very useful organising work unobtrusively, when he received an
urgent telegram from Natal, peremptorily calling him back to South Africa to draft
the memorials to Mr, Chamberlain, whose visit was imminent, to take charge of the
work required to secure the removal of existing grievances and to place Indian
affairs finally on a higher level. Without a moment's hesitation he obeyed the call of
duty, and a new chapter opened in his life. In Natal, he had been able to overcome
official prejudice and was high in the esteem of all those heads of departments and
ministers with whom his public duties brought him into contact. But when, after
heading a deputation to Mr. Chamberlain in Natal, he was called to the Transvaal for
a similar purpose, he found all officialdom hostile, and he was refused the right to
attend upon Mr. Chamberlain as a member of a deputation of Transvaal Indians; and
it was only after the utmost endeavours that he prevailed upon the Indian community
to send a deputation that did not include him. Finding that the situation was
becoming rapidly worse and being without a trained guide, the Transvaal Indians
pressed him to remain with them, and this he at last consented to do, being admitted
to practise as an Attorney of the Supreme Court of the Transvaal. In 1903 together
with other communal leaders, he founded the Transvaal British Indian Association,
of which until his final departure from South Africa, he was the Honorary Secretary
and principal legal adviser.
1.2.5 FOUNDING OF "THE INDIAN OPINION"
About the middle of 1903, it had occurred to him that, if the South African Indians
were to be brought into closer association with each other and with their European
fellow-colonists, and to be politically and socially educated, it was absolutely
necessary to have a newspaper, and, after consultation, he provided the greater part
of the capital for its inauguration, with the late Mr. M. H. Nazar as editor, and thus
the Indian Opinion was born. It was first published in English, Gujarati, Hindi and
6

Tamil, For various reasons it afterwards became necessary to dispense with the
Tamil and Hindi columns. But although Mr. Gandhi had, in theory, delegated much
of the work of conducting the paper to others, he was unremitting in his own efforts
to make it a success. His purse was ever open to make good the deficits that
continually occurred owing to the circumstances of its production, and to its English
and Gujarati columns he contributed month after month and year after year out of the
fund of his own political and spiritual wisdom and his unique knowledge of South
African Indian affairs.
Towards the end of 1904, however, finding that the paper was absorbing most of the
money that could be spared without making any appreciable financial headway, he
went to Durban to investigate the situation. During the journey he became absorbed
in the perusal of Ruskin’s "Unto this Last," and he received certain impressions that
were confirmed whilst on a visit to some relatives, who had started a trading
enterprise in an up-country village. His conclusions were that the town conditions in
which the paper was produced were such as almost to compel unlimited waste; to act
as a check upon the originality and individuality of the workers, and to prevent the
realisation of his dearest desire to so infuse the columns of the paper with a spirit of
tolerance and persuasiveness as to bring together all that was best in the European
and Indian communities, whose fate it was to dwell side by side, either mutually
hostile to or suspicious of each other, or amicably co-operating in the securing of the
welfare of the State and the building-up, of a wise-administration of its assets.
1.2.6 THE PHŒNIX SETTLEMENT
Accordingly, he determined that the very first thing to be done was to put an end to
the divorce of the workers from the land, and from this determination arose what has
since become known as the Phoenix Settlement. Phoenix is situated about 12 miles
from Durban, in the midst of a sugar-growing country, and Mr. Gandhi invested his
savings, in the purchase of an estate of about 100 acres of land about two miles
distant from the station, on which were erected the press buildings and machinery. A
number of selected Indians and Europeans were invited to become settlers, and the
original conditions were these—that they should have entire management of all the
assets of the press, including the land itself; that each should practically vow himself
to a life of poverty, accepting no more £3 (Rs. 45) a month, expenses being high in
South Africa, and an equal share in the profits, if any; that a house should be built for
him, for which he should pay when able, and in whatever instalments might seem
suitable to him, without interest; that he should have two acres of land as his own for
cultivation, payment being on similar conditions, and that he should devote himself
to working for the public good, Indian Opinion being meanwhile the mainspring of
the work. Whilst the fundamental principles remained, it became necessary later, in
the light of further experience, to modify these conditions. Subsequently the Phoenix
settlers extended the scope of their labours, to the task of educating some at least of
the children of the lakh-and-a-half of Indians in South Africa. It is true that, in
comparison with the magnitude of the task, only a small beginning was made, but
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this was principally due to the lack of qualified workers and also to the state of the
exchequer.
1.2.7 SERVICE IN PLAGUE AREAS
In 1904, an outbreak of plague occurred in the Indian Location, Johannesburg,
largely owing to gross negligence on the part of the Municipal authorities, in spite of
repeated warnings of the insanitary conditions prevailing, A week before the official
announcement of the outbreak, Mr. Gandhi sent a final warning that plague had
already broken out, but his statement was officially denied. When, however, a public
admission of the existence of plague could no longer be withheld, but before the
Municipal authorities had taken any steps to cope with the disease, he at once
organised a private hospital and nursing home, and, together with a few devoted
friends, personally tended the plague patients; and this work was formally
appreciated by the Municipal authorities. In the same year, owing to arbitration
proceedings between expropriated Indian stand-holders in the Location and the
Johannesburg Municipality, in which he was busily engaged, he earned large
professional fees which he afterwards devoted in their entirety to public purposes.
1.2.8 LEADING A STRETCHER BEARER CORPS
In 1906, a native rebellion broke out in Natal due to many causes, but realising that
bloodshed was imminent and that hospital work would necessarily ensue therefrom,
Mr. Gandhi offered, on behalf of the Natal Indians, a Stretcher Bearer Corps, which,
after some delay, was accepted. Meanwhile, he had sent his family to Phoenix,
where he thought it was most proper that they should live, rather than in the dirt,
noise, and restlessness of the town. He himself volunteered to lead the Corps, which
was on active service for a month, being mentioned in despatches and publicly
congratulated and thanked by the Governor for the valuable services rendered. Each
member of the Corps has had awarded to him the medal especially struck for the
occasion, and as an indication of the manner in which the Transvaal Government
appreciated the work so selflessly performed by Mr. Gandhi and his Corps, it may be
noted that, together with at least three other members of the Corps, as well as some
who belonged to or helped to fit out the old Ambulance Corps, he was flung into
gaol, to associate with criminals of the lowest type. The work of the Corps was,
besides that of carrying stretchers and marching on foot behind mounted infantry,
through dense bush, sometimes thirty miles a day, in the midst of a savage enemy’s
country unarmed and unprotected to perform the task of hospital assistants and to
nurse the wounded natives, who had been callously shot down by the colonial
troopers, or had been cruelly lashed by military command. Mr. Gandhi does not like
to speak his mind about what he saw or learnt on this occasion. But many times he
must have had searchings of conscience as to the propriety of his allying himself,
even in that merciful capacity, with those capable of such acts of revolting and
inexcusable brutality. However, it is well to know that nearly all his solicitude was
exercised on behalf of aboriginal native patients, and one saw the Dewan’s son
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ministering to the needs and allaying the sufferings of some of the most undeveloped
types of humanity, whose odour, habits and surroundings must have been extremely
repugnant to a man of refined tastes—though Mr. Gandhi himself will not admit this.
1.2.9 ANTI-ASIATIC LAW AND PASSIVE RESISTANCE
Scarcely had he returned to Johannesburg to resume practice (he had left his office to
look after itself during his absence), than a thunderbolt was launched by the
Transvaal Government by the promulgation of the Draft Asiatic Law Amendment
Ordinance, whose terms are now familiar throughout the length and breadth of India.
After years of plotting and scheming, the anti-Asiatics of the Transvaal, having first
secured the willing services of an administrative department anxious to find an
excuse for the continuance of its own existence, compelled the capitulation of the
executive itself with the afore-mentioned result. Mr. Gandhi at once realised what
was afoot, and understood, immediately that, unless the Indian community adopted a
decided attitude of protest, which would be backed up, if necessary, by resolute
action, the whole Indian population of South Africa was doomed, and he accordingly
took counsel with the leading members of the community, who agreed that the
measure must be fought to the bitter end. Mr. Gandhi is chiefly responsible for the
initiation of the policy of passive resistance that was so successfully carried out by
the Indians of South Africa during the next eight years. Since that day, Mr. Gandhi’s
history has been mainly that of the Passive Resistance struggle. All know how he
took the oath not to submit to the Law on the 11th September, 1906; how he went to
England with a compatriot in the same year, and how their vigorous pleading
induced Lord Elgin to suspend the operation of the objectionable piece of legislation:
how, when the law finally received the Royal assent, he threw himself into the
forefront of the fight, and, by speech, pen, and example, inspired the whole
community to maintain an adamantine front to the attack that was being made upon
the very foundations of its religion, its national honour, its racial self-respect, its
manhood. No one was, therefore, surprised when, at the end of 1907, Mr. Gandhi
was arrested, together with a number of other leaders, and consigned to gaol! or how,
when he heard that some of his friends in Pretoria had been sentenced to six months’
imprisonment with hard labour, the maximum penalty, he pleaded with the
Magistrate to impose the penalty upon him too, as he had been the acknowledged
leader and inspirer of the opposition against this Law. To him it was a terrible shock
that his followers were being more harshly treated than he himself, and it was with
bowed heads and deep humiliation that he left the court, sentenced to two months’
simple imprisonment only. Happily, the Government realised the seriousness of the
situation, and after three weeks' imprisonment of the leading passive resistors,
General Smuts opened negotiations with them, and a compromise was effected
between him and the Indian community, partly written, partly verbal, whereby
voluntary registration, which had been repeatedly offered, was accepted
conditionally upon the Law being subsequently repealed. This promise of repeal was
made personally to Mr. Gandhi by General Smuts in the presence of official
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witnesses. When, shortly afterwards, Mr. Gandhi was nearly killed by a few of his
more fanatical countrymen (who thought he had, betrayed them to the Government)
as he was on his way to the Registration Office of carry out his pledge to the
Government, he issued a letter to the Indian community in which he definitely
declared that promise of repeal had been made. General Smuts did not attempt to
deny the fact and, indeed, did not do so until several months later. No one was,
however, astonished to find Mr. Gandhi charging General Smuts with breach of
faith, and absolutely refusing to compromise himself or the community that he
represented by accepting further legislation that would, in the end, have still further
degraded the Indians of South Africa. Having convinced his colleagues that such
acceptance on their part was impossible, the struggle recommenced.
Twice more, during this period of passive resistance, was he sent to gaol, and then
the Government sought to seduce his followers from their allegiance, by imprisoning
them in hundreds and leaving him free. In 1909, whilst his friend and fellow-worker,
Mr. Polls, was in India, on behalf of the South African Indian community, he and a
colleague had gone to England to endeavour to arouse the public conscience there to
the enormities that were being perpetrated in South Africa in the name of the British
people. Whilst he failed in his main purpose to secure from General Smuts, through
the mediation of the Imperial Government, the removal of the racial bar in the
Immigration Law, he nevertheless sowed the seeds of the subsequent settlement, for
his suggestions were embodied, and their adoption was recommended by the
Imperial Government in their despatch to Lord Gladstone, shortly after the creation
of the Union of South Africa in the following year.
1.2.10 MR. GOKHALE’S HISTORIC VISIT
In 1911, the second "provisional settlement" was affected after the Union
Government had, notwithstanding, prolonged and sympathetic negotiations with Mr.
Gandhi found themselves unable to discover a formula acceptable to the Indian
community, the Government themselves and Parliament. Nor did the year 1912 show
any better promise in the direction of a final settlement. Meanwhile, there occurred
the historic visit to South Africa of India’s great statesman-patriot, the Hon, Mr.
Gokhale, who, even then, was suffering from ill-health. Mr. Gandhi, who, for years
had regarded him as his own political leader, had invited him to South Africa, not
primarily for political reasons, but so that he might nurse his guru back to health.
Circumstances combined, however, to impose upon Mr. Gokhale a greater physical
strain than had been anticipated, in spite of Mr. Gandhi’s own devoted personal
service. It was pathetic and beautiful to observe the way these two old friends
refused to see anything but the best in each other, in spite of their fundamental
differences of temperament and often of outlook. To Gandhi, Gokhale was the
gallant and selfless paladin, whom the whole of India looked up to as her noblest
son. To Gokhale, Gandhi was the very embodiment of saintly self-abnegation, a man
whose personal sufferings, splendid and chivalrous leadership and moral fervour,
marked him out as one of the most outstanding figures of the day, the coming leader
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of his people, who had made the name of his adored Motherland, revered and
honoured throughout the Empire and beyond, and who had proved beyond dispute
the capacity of even his most insignificant countrymen to live and die for her.
1.2.11 FURTHER STAGES OF THE STRUGGLE
During his visit, Mr. Gokhale extracted a promise (afterwards denied) from the
principal Union Ministers, that they would introduce legislation repealing the £3 tax.
When therefore in 1913, Mr. Gandhi discovered that the Government were not going
to fulfil their pledges of 1911, and that they refused to repeal the £3 tax, he
denounced the "provisional settlement," and, in September, announced the revival of
Passive Resistance and its bodily extension to Natal, where he promptly organised
and carried through the now historic strike. The events of this last phase of the
struggle are still fresh in the public memory and therefore need no more than the
barest recapitulation—the campaign of the Indian women whose marriages had been
dishonoured by a fresh decision of the Supreme Court at the instigation of the
Government, the awakening of the free and indentured labourers all over Natal, the
tremendous strikes, the wonderful and historic strikers’ march of protest into the
Transvaal, the horrible scenes enacted later in the effort to crush the strikers and
compel them to resume work, the arrest and imprisonment of the principal leaders
and of hundreds—many thousands—of the rank and file, the enormous Indian mass
meetings, held in Durban, Johannesburg, and other parts of the Union, the fierce and
passionate indignation aroused in India, the large sums of money poured into South
Africa from all parts of the Motherland, Lord Hardingds famous speech at Madras,
in which he placed himself at the head of Indian public opinion and his demand for a
Commission of Inquiry, the energetic efforts of Lord Ampthill’s Committee, the
hurried intervention of the Imperial authorities, the appointment over the heads of
the Indian community of a Commission whose personnel could not satisfy the
Indians, the discharge from prison of the leaders whose advice to ignore the
Commission was almost universally accepted, the arrival of Messrs. Andrews and
Pearson and their wonderful work of reconciliation, the deaths of Harbat Singh and
Valliamma, the strained position relieved only by the interruption of the second
European strike, when Mr. Gandhi, as on an earlier occasion, undertook not to
hamper the Government whilst they had their hands full with the fresh difficulty and
when it had been dealt with, the entirely new spirit of friendliness, trust, and cooperation that was found to have been created by the moderation of the great Indian
leader and the loving influence spread around him by Mr. Andrews as he proceeded
with his great Imperial mission.
All these things are of recent history, as are the favourable recommendations of the
Commission on practically every point referred to it and out of which Passive
Resistance had arisen, the adoption of the Commission’s Report in its entirety by the
Government, the introduction and passing into law of the Indians’ Relief Act, after
lengthy and remarkable debates in both Houses of the Legislature, the
correspondence between Mr. Gandhi and General Smuts, in which the latter
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undertook, on behalf of the Government, to carry through the administrative reforms
that were not covered by the new Act, and the final letter of the Indian protagonist of
Passive Resistance—formally announcing the conclusion of the struggle and setting
forth the points upon which Indians would sooner or later have to be satisfied before
they could acquire complete equality of civil status—and the scenes of his departure
for his beloved Motherland, enacted throughout the country, wherein the deaths and
sufferings of the Indian martyrs, Nagappan, Narayanasamy, Harbat Singh and
Valliamma, were and sanctified to the world.
1.2.12 MR. AND MRS. GANDHI IN LONDON
Faithful to his instinct for service, Mr. Gandhi hurried to England, where he heard
that Gokhale was critically ill, and arrived, on the outbreak of the Great War, to find
that his friend was slowly recovering from the almost fatal attack that had
overwhelmed him. Here, too, his sense of responsibility revealed itself. He
recognised that it was India’s duty, in the hour of the Empire’s trial, to do all in her
power to help, and he at once set about the formation of the Indian Volunteer
Ambulance Corps in London, enrolling himself and his devoted wife, who had
herself been barely snatched from the jaws of death but a few weeks earlier, amongst
the members. But the years of strain, his neglect of his own physical well-being, and
his addiction to long fasts as a means to spiritual purification, had undermined a
never very robust constitution, and his condition became so serious that private and
official friends insisted upon his proceeding immediately, with Mrs. Gandhi, to
India.
1.2.13 RETURN T0 THE MOTHERLAND
Since his arrival in his Motherland, at the beginning of 1915, his movements have
been much in the popular eye. His progress through India, from the day of the public
landing and welcome at the Apollo Bunder, was in the nature of a veritable triumph,
marred only by the sudden death of his beloved teacher, Gopal Krishna Gokhale,
who had sacrificed health and life itself upon the altar of his country’s welfare.
The Government of India marked their appreciation of Mr. Gandhi’s unique services
by recommending him for the Kaiser-i·Hind gold medal, which was conferred upon
him by the King Emperor amongst the 1915 New Year Honours. To Gokhale he had
given a promise to make no public utterance on Indian affairs until at least a year had
passed, and he had visited the principal centres of public life in India. This promise,
which was faithfully kept, was exacted, because Gokhale, hoping to see in him his
own successor, had been somewhat disturbed by the very advanced views expressed
by Mr. Gandhi in the proscribed pamphlet, Hind Swaraj, whose pages, we now
know, were written to show the basic similarity of civilisation the world over, the
superiority of India for the particular Indian phase of that civilisation, and the
stupidity of the barriers of luxury erected by the modern industrial civilisation of the
West, that constantly separate man from man and make him a senseless machine
drudge, and that threaten to invade that holy Motherland that stands in his eyes for
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the victory of spirit over matter. He had condemned some things of which he had
disapproved, in Gokhale’s opinion, somewhat hastily, and the older man had thought
that, after an absence from India of so many years, during which he had perhaps
idealised certain phases of Indian life, a year’s travel and observation would be a
useful corrective. Which of the two, if either, has correctly diagnosed the situation,
time alone can show.
1.2.14

SATYAGRAHA ASHRAM

Mr. Gandhi, however, made his headquarters at Ahmedabad, the capital of his own
Province of Gujarat and here he founded his Satyagraha Ashram,[1] where he is
endeavoring to train up from childhood public servants upon a basis of austerity of
life and personal subordination to the common good, the members supporting
themselves by work at the hand-loom or other manual labour.
1.2.15 TRAVELS IN INDIA
True to his promise to Gokhale, Mr. Gandhi, on his return to India, started on an
extensive tour through the country. Though his idea was merely to visit every place
of importance and acquaint himself thoroughly with the conditions of the country
and thus acquire first-hand knowledge of men and things, he had of course to speak
wherever he went. He was given a warm and enthusiastic welcome at every station
and the magnificent demonstrations in his honour bore eloquent testimony to the
great regard in which his countrymen have always held him. Mr. Gandhi accepted
these marks of affection and respect with his accustomed grace, but spoke out his
mind on every subject, as the occasion demanded. One characteristic feature of these
speeches is that Mr. Gandhi seldom repeats second-hand opinions and his views on
every subject are, therefore, refreshingly original. Undeterred by fear or any
exaggerated sense of conventional respectability he retains his independence,
indifferent to the applause or contumely of his listeners. Speaking at the Students’
Hall, College Square, Calcutta, in March 1915, when the Hon. Mr. Lyon presided, he
said with reference to
1.2.16 ANARCHICAL CRIMES
Whatever his personal views were,he must say that misguided zeal that resorts to
dacoities and assassinations cannot be productive of any good. These dacoities and
assassinations are absolutely a foreign growth in India. They cannot take root here
and cannot be a permanent institution here. History proves that assassinations have
done no good. The religion of this country, the Hindu religion, is abstention from
"himsa," that is taking animal life. That is, he believes the guiding principle of all
religions. The Hindu religion says that even the evil-doer should not be hated. It says
that nobody has any right to kill even the evil-doer. These assassinations are a
western institution and the speaker warned his bearers against these western methods
and western evils.
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1.2.17 LOYALTY T0 THE BRITISH RAJ
At the Madras Law Dinner in April of the same year he observed in proposing (at the
request of the President the Hon. Mr. Corbett, the Advocate-General) the toast of the
British Empire:—
As a passive resistor I discovered that a passive resistor has to make good his claim
to passive resistance, no matter under what circumstances he finds himself, and I
discovered that the British Empire had certain ideals with which I have fallen in
love, and one of those ideals is that every subject of the British Empire has the freest
scope possible for his energies and honour and whatever he thinks is due to his
conscience. I think that this is true of the British Empire, as it is not true of any other
Government. (Applause) I feel, as you here perhaps know, that I am no lover of any
Government and I have more than once said that that Government is best which
governs least. And I have found that it is possible for me to be governed least under
the British Empire. Hence my loyalty to the British Empire. (Loud applause).
1.2.18 ADDRESS T0 THE STUDENTS
Addressing the students of Madras at the Y. M. C. A. when the Hon. Mr. (now the
Rt. Hon.) V. S. Srinivasa Sastri presided, he pointed out:—
I am and I have been a determined opponent of modern civilisation. I want you to
turn your eyes to-day upon what is going on in Europe and if you have come to the
conclusion that Europe is to-day groaning under the heels of the modern civilisation
then you and your elders will have to think twice before you can emulate that
civilisation in our Motherland. But I have been told, "How can we help it, seeing that
our rulers bring that culture to our Motherland." Do not make any mistakes at all. I
do not for one moment believe that it is for any rulers to bring that culture to you,
unless you are prepared to accept it, and if it be that the rulers bring that culture
before us, I think that we have forces within ourselves to enable us to reject that
culture without having to reject the rulers themselves.
He concluded:—
I ally myself to the British Government, because I believe that it is possible for me to
claim equal partnership with every subject of the British Empire. I to-day claim that
equal partnership. I do not belong to a subject race. I do not call myself a subject
race. (Applause). But there is this thing: it is not for the British Governors to give
you, it is for you to take the thing. I want and I can take the thing. That I want only
by discharging my obligations. Max Muller has told us,—we need not go to Max
Muller to interpret our own religion—but he says, our religion consists in four letters
"D-u-t-y " and not in the five letters "R-i-g·h-t." And if you believe that all that we
want can flow from a better discharge of our duty, then think always of your duty
and fighting along those lines you will have no fear of any man, you will fear only
God.
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1.2.19 UNVEILING MR. GOKHALE’S PORTRAIT
In May Mr. Gandhi went to visit some cities in the south where he discoursed on
social reform and the vexed question of untouchability which is somewhat rampant
on the banks of the Kaveri and its environs. He spoke with characteristic candour
somewhat to the chagrin of the orthodox.
Later he was invited to Bangalore to unveil the portrait of Mr. Gokhale, when be
made a brief and highly suggestive speech:—
I saw in the recitation,—the beautiful recitation that was given to me,—that God is
with them whose garment was dusty and tattered. My thoughts immediately went to
the end of my garment; I examined and found that it is not dusty and it is not
tattered; it is fairly spotless and clean. God is not in me. There are other conditions
attached; but in these conditions too I may fail; and you, my dear countrymen, may
also fail; and if we do tend this well, we should not dishonour the memory of one
whose portrait you have asked me to unveil this morning. I have declared myself his
disciple in the political field and I have him as my Raja Guru: and this I claim on
behalf of the Indian people. It was in 1896 that I made this declaration, and I do not
regret having made the choice.
Later in the year he presided over the anniversary function at the Gurukul and spoke
in Hindi on the meaning of true Swadeshism, the doctrine of Ahimsa and other
kindred topics.
1.2.20 HINDU UNIVERSITY SPEECH
On Feb. 4, 1916, he attended the Hindu University celebrations and delivered an
address which unfortunately was intercepted. But the regrettable incident of which
far too much was made, revealed the hold that he possesses upon the esteem and
affection of his countrymen, for his version of what transpired was generally
accepted. Since then Mr. Gandhi has been taking a prominent part in the building-up
of the Indian nation along his own peculiar lines. For, he teaches both by precept and
by example But he goes his own way, untrammelled by precedent, carefully
analysing the criticism to which he is naturally subjected, holding himself
answerable, however, to his own conscience alone. For he is of the prophets, and not
merely of the secondary interpreters of life.
The same month he came to Madras and on the 10th spoke on Social Service to a
large audience presided over by Mrs. Whitehead. On the 14th he spoke on Swadeshi
before the Missionary Conferenceand a couple of days later gave a lucid account of
his Satyagrahashram to a large gathering of students in the precincts of the Young
Men’s Christian Association, Madras, the Hon. Rev. G. Pittendrigh of the Christian
College presiding. He then went back to Ahmedabad to look after his Ashram. Late
in the year on December 22, he made a remarkable speech on "Economic versus
Moral Progress" at the Muir Central College, Allahabad, Mr. Stanley Jevons
presiding. The address contains some of his most mature and thoughtful reflections
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on life, and both in style and sentiment is one of the most characteristic of Mr.
Gandhi’s utterances.
1.2.21 MR. GANDHI IN CHAMPARAN
Then came the Champaran incident which has since become historic, In the
Lucknow Congress of December 1916, Mr. Gandhi, though pressed by some of the
citizens of Behar, declined to talk about the grievances of the labourers in the Behar
plantations without first-hand knowledge of the real state of affairs. This he resolved
to acquire soon after the Congress session: and in response to an insistent public
demand, to irquire into the conditions under which Indians work in the indigo
plantations, Mr Gandhi was in Muzaffarpur on the 15th April 1917, whence he took
the mid-day train for Motihari. Next day he was served with a notice from the
Champaran District Magistrate to quit the district "by the next available train" as his
presence "will endanger the public peace and may lead to serious disturbance which
may be accompanied by loss of life." But the local authorities in issuing this mandate
counted without the host. For Mr. Gandhi, who had initiated the Passive Resistance
Movement in South Africa, replied in a way that did not surprise those who had
known him:—
Out of a sense of public responsibility, I feel it to be my duty to say that I am unable
to leave this district, but if it so pleases the authorities, I shall submit to the order by
suffering the penalty of disobedience.
I most emphatically repudiate the Commissioner’s suggestion that "my object is
likely to be agitation." My desire is purely and simply for "a genuine search for
knowledge" and this I shall continue to satisfy so long as I am left free.
Mr. Gandhi appeared before the District Magistrate on the 18th, when he presented a
statement. Finding that the case was likely to be unnecessarily prolonged he pleaded
guilty and the judgment was deferred pending instructions from higher authorities.
The rest of the story is pretty familiar. The higher authorities subsequently issued
instructions not to proceed with the prosecution, while a commission of enquiry was
at once instituted to enquire into the conditions of the Behar labourers with Mr.
Gandhi as a member of that body. As usual, Mr. Gandhi worked in perfect harmony
with the other members and though with the findings of his own private enquiry he
could have raised a. storm of indignant agitation against the scandals of the
plantations, he refrained from using his influence and knowledge for a merely
vindictive and vainglorious cry. He worked quietly, with no thought of himself, but
absorbed in the need for remedial measures; and when in December 1917 the
Champaran Agrarian Bill was moved in the Behar Legislative Council, the Hon. Mr.
Maude made a frank statement of the scandals which necessitated an enquiry by a
Commission and acknowledged Mr. Gandhi’s services in these handsome terms:—
It is constantly asserted, and I have myself often heard it said, that there is in reality
nothing wrong or rotten in the state of affairs; that all concerned are perfectly happy
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so long as they are left alone, and that it is only when outside influences and
agitators come in that any trouble is experienced. I submit that this contention is
altogether untenable in the light of the history of the last fifty years. What is it we
find on each individual occasion when fresh attention has been, at remarkably short
intervals, drawn once more to the conditions of the production of the indigo plant?
We do not End on each occasion that some fresh little matter ha gone wrong which
can be easily adjusted, but we End on every occasion alike that It is the system itself,
which is condemned as being inherently wrong and impossible, and we see also
repeated time after time the utter futility of bringing the matter to any lasting or
satisfactory settlement by the only solutions that have so far been attempted, namely,
an enhancement of the price paid for indigo and a reduction of the tenant’s burden by
reducing the limit of the proportion of hisland which he would be required to
earmark for indigo cultivation. Repeatedly those expedients have been tried—
repeatedly they have failed to eifect a lasting solution, partly because they could not
be universally enforced, but chiefly because no thinking can set right a system which
is in itself inherently rotten and open to abuse.
The planters of course could not endure this. They took occasion to indulge in the
most rapid and unbecoming attacks on Mr. Gandhi. One Mr. Irwin earned an
unenviable notoriety by writing all sorts of scurrilous attacks touching personalities
which have nothing to do with the subject of enquiry. Columns of such stuff
appeared in the pages of the Pioneer: but Mr. Gandhi with a quiet humour replied in
words which should have made the soul of Irwin penitent. The controversy on Mr.
Gandhi’s dress and Mrs. Gandhi’s stall-keeping reveals the character of the two men,
Mr. Irwin, fussy, vindictive, violent, ill-tempered, writhing like a wounded snake in
anger and agony, and Mr. Gandhi secure in his righteousness, modest, quiet, strong
and friendly with no malice and untainted by evil passions.
1.2.22 THE CONGRESS-LEAGUE SCHEME
By this time Mr. Gandhi had made the Guzerat Sabha a well-equipped organisation
for effective social service. When in August 1917 it was announced that Mr.
Montagu would be in India in connection with the scheme of Post-War Reforms, the
Guzerat Sabha under the direction of Mr. Gandhi devised in November the
admirable scheme of a monster petition in connection with the Congress League
Scheme. The idea and the movement alike were opportune. Mr. Gandhi himself
undertook the work in his province of Guzerat and carried it out with characteristic
thoroughness. The suggestion was taken up by the Congress and the Home Rule
League and the piles of books containing the monster signatures were duly presented
to Mr. Montagu at Delhi.
Meanwhile Mr. Gandhi was not idle. On the 17th September he presided over the
Bombay Co-operative Conference. On Nov. 3, he delivered a remarkable address as
president of the Guzerat Political Conference and later, of the Guzerat Educational
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Conference. Then came the Congress week in Calcutta in December and he presided
over the First Session of the Social Service League when he made a striking speech.
Mr. Gandhi has always travelled in the third class in all his journeyings and the
grievances of the third-class passengers are driven home in this address to the Social
Service League. But even before this he had already sent a letter to the press on the
subject on the 25th September, 1917, in which he gave a vivid and true account of
the woes of the third-class passengers.[2]
1.2.23 FAMINE IN THE KAIRA DISTRICT
After his return from the Calcutta Congress of Dec. 1917, Mr. Gandhi was occupied
in connection with the famine in the Kaira district. The facts of the story can be
easily told in Mr. Gandhi’s own words uttered at a meeting in Bombay on Feb 5,
1918.
The responsibility for the notice issued by the Guzerat Sabha of Ahmedabad was his;
and nobody expected that the Government would misinterpret the objects of the
notice. The Guzerat Sabha had sufficient proof of the plight of the people in the
Kaira District and that the people were even obliged to sell their cattle to pay taxes,
and the notice was issued to console those suffering from hardships. The Sabha’s
request was to suspend the collection of dues till negotiations were over. If the
Commissioner of the Division had not been angry with the deputation and had talked
to them politely; such crises would not have happened. He fully expected that the
deputation which would wait on the Governor would be able to explain the situation
to His Excellency and the people’s cause would succeed in the end. Public men had
every right to advise the people of their rights. He trusted that those who had given
the people the right advice would stand by them and would not hesitate to undergo
hardships in order to secure justice.
The first and last principle of passive resistance is that we should not inflict hardship
on others but put up with them ourselves in order to get justice, and the Government
need not fear anything if we make up our mind as we are bent on getting sheer
justice from it and nothing else. We can have two weapons on occasions like this:—
Revolt or passive resistance, and my request is for the second remedy always. In
order to remove distress through which the Guzerat people are passing, it is my firm
conviction that if we tell the truth to the Government, it will ultimately be convinced
and if we are firm in our resolve, the Kaira District people shall suffer wrongs no
more.
1.2.24 INTEREST IN SOUTH AFRICA
In spite of all these activities in India, Mr. Gandhi has not forgotten the scene of his
early labours. His South African friends and fellow-workers are always dear to him.
In a communication to the Indian Opinion he wrote under date 15th December,
1917:—
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When I left South Africa, I had fully intended to write to my Indian and English
friends there from time to time, but I found my lot in India to be quite different from
what I had expected it to be. I had hoped to be able to have comparative peace and
leisure but I have been irresistibly drawn into many activities. I hardly cope with
them and local daily correspondence. Half of my time is passed in the Indian train .
My South African friends will, I hope, forgive me for my apparent neglect of them.
Let me assure them that not a day has passed but I have thought of them and their
kindness. South African associations can never be effaced from my memory.
I note, too, that our people in South Africa are not yet free from difficulties about
trade licences and leaving certincates. My Indian experience has confirmed the
opinion that there is no remedy like passive resistance against such evils. The
community has to exhaust milder remedies but I hope that it will not allow the sword
of passive resistance to get rusty. It is our duty whilst the terrible war lasts to be
satisfied with petitions, etc., for the desired relief but I think the Government should
know that the community will not rest until the questions above mentioned are
satisfactorily solved. It is but right that I should also warn the community against
dangers from within. I hear from those who return from South Africa that ave are by
no means free of those who are engaged in illicit traffic. We, who seek justice must
be above suspicion, and I hope that our leaders will not rest till they have urged the
community of internal defects.
1.2.25 AHMEDABAD MILL STRIKE
Passive Resistance in some form or other has always been Mr. Gandhi’s final
panacea for all ailments in the body politic. He has applied it with resolute courage,
and has at least as often succeeded as he has undoubtedly failed. But success or
failure in the pursuit of a righteous cause is seldom the determining factor, with men
of Mr. Gandbi’s moral stamina. When in March 1918 the mill hands at Ahmedabad
went on strike, Mr. Gandhi was requisitioned to settle the dispute between the
millowners and the workmen. He was guiding the latter to a successful settlement of
their wages when some of them betrayed a sense of weakness and despair; and
demoralisation was apprehended, At a critical stage in the crisis Mr. Gandhi and
Miss Anusuyabhai took the vow of fast. This extreme action on the part of Mr.
Gandhi was disquieting to friends and provoked some bitter comments from the
unfriendly. He, of course, would be the last person to resort to such a method of
forcing the millowners by appealing to their sense of pity, knowing that they were
his friends and admirers. He explained the circumstances in a statement issued
subsequently:—
{{quotes|I am not sorry for the vow, but with the belief that I have, I would have
been unworthy of the truth undertaken by me if I had done anything less. Before I
took the vow I knew that there were serious defects about it. For me to take such a
vow in order to affect in any shape or form the decision of the millowners would be
a cowardly injustice done to them, and that I would so prove myself unfit for the
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friendship which I had the privilege of enjoying with some of them. I knew that I ran
the risk of being misunderstood. I could not prevent my fast from affecting my
decision. That knowledge moreover put a responsibility on me which I was ill-able
to bear. From now I disabled myself from gaining concessions for the men which
ordinarily in a struggle such as this I would be entirely justified in securing. I knew,
too, that I would have to be satisfied with the minimum I could get from the
millowners and with a fulfilment of the letter of the men’s vow rather than its spirit
and so hath it happened. I put the defects of my vow in one scale and the merits of it
in the other. There are hardly any acts of human beings which are free from all taint.
Mine, I know, was exceptionally tainted, but better the ignominy of having
unworthily compromised by my vow the position and independence of the millowners than that it should be said by posterity that 10,000 men had suddenly broken
the vow which they had for over twenty days solemnly taken and repeated in the
name of God. I am fully convinced that no body of men can make themselves into a
nation or perform great tasks unless they become as true as steel and unless their
promises come to be regarded by the world like the law of the Medes and Persians,
inflexible, and unbreakable, and whatever may be the verdict of friends, so far as I
can think at present, on given occasions, I should not hesitate in future to repeat the
humble performance which I have taken the liberty of describingin the
communication.
1.2.26 DELHI WAR CONFERENCE
Mr. Gandhi was one of those invited to attend the Delhi War Conference in April
1918. At first he refused to participate in the discussions on the ground that Mr.
Tilak, Mrs. Besant and the Ali Brothers were not invited to the Conference. He
however waived the objection at the pressing invitation personally conveyed by H.
E. the Viceroy in an interview. At the Conference he spoke briefly, supporting the
loyalty resolution. He explained his position more clearly in a communique issued
by him soon after the Conference. He pointed out:—
I recognise that in the hour of its danger we must give, as we have decided to give,
ungrudging and unequivocal support to the Empire of which we aspire in the near
future to be partners in the same sense as the Dominions Overseas. But it is the
simple truth that our response is due to the expectation that our goal will be reached
all the more speedily. On that account even as performance of duty automatically
confers a corresponding right, people are entitled to believe that the imminent
reforms alluded to in your speech will embody the main general principles of the
Congress-League scheme, and I am sure that it is this faith which has enabled many
members of the Conference to tender to the Government their full-hearted cooperation. If I could make my countrymen retrace their steps, I would make them
withdraw all the Congress resolutions and not whisper "Home Rule" or "Responsible
Government" during the pendency of the War. I would make India offer all her ablebodied sons as a sacrifice to the Empire at its critical moment and I know that India,
by this very act, would become the most favoured partner in the Empire and racial
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distinctions would become a thing of the past But practically the whole of educated
India has decided to take a less effective course, and it is no longer possible to say
that educated India does not exercise any influence on the masses. I feel sure that
nothing less than a definite vision of Home Rule to be realised in the shortest
possible time will satisfy the Indian people. I know that there are many in India who
consider no sacrifice is too great in order to achieve the end, and they are wakeful
enough to realise that they must be equally prepared to sacrifice themselves for the
Empire in which they hope and desire to reach their final status. It follows then that
we can but accelerate our journey to the goal by silently and simply devoting
ourselves heart and soul to the work of delivering the Empire from the threatening
danger. It will be a national suicide not to recognise this elementary truth. We must
perceive that, if we serve to save the Empire, we have in that very act secured Home
Rule.
Whilst, therefore, it is clear to me that we should give to the Empire every available
man for its defence, I fear that I cannot say the same thing about the financial
assistance. My intimate intercourse with the raiyats convinces me that India has
already donated to the Imperial Exchequer beyond her capacity. I know that, in
making this statement, I am voicing the opinion of the majority of my countrymen.
It is interesting to note that even so early as this Mr. Gandhi foreshadowed his views
on the Khilafat question of which we shall hear so much indeed in the subsequent
pages. Mr. Gandhi wrote these words in a letter to the Viceroy:—
Lastly, I would like you to ask His Majesty’s Ministers to give definite assurance
about the Muhammadan States. I am sure you know that every Muhammadan is
deeply interested in them. As a Hindu I cannot be indifferent to their cause. Their
sorrows must be our sorrows. In the most scrupulous regard for the rights of these
States and for the Muslim sentiment as to the places of worship and in your just and
timely treatment of the Indian claim to Home Rule lie the safety of the Empire. I
write this, because I love the English nation and I wish to evoke injevery Indian the
loyalty to Englishman.
1.2.27 LORD WILLINGDON AND HOME RULERS
On June 10, 1918, Lord Willingdon, then Governor of Bombay, presiding over the
Bombay War Conference, happened to make an unfortunate reference to Home
Rulers. Mr. Tilak who was on the war-path resented what he deemed an unwarranted
insult to Home Rulers and instantly launched on a downright political oration. His
Excellency ruled him out of order and one by one the Home Rulers left the
Conference. Mr. Gandhi was asked to preside over the protest meeting in Bombay
held on the 16th June. He spoke as follows:—
Lord Willingdon has presented them with the expression Home Rule Leaguers
distinguished from Home Rulers. I cannot conceive the existence of an Indian who is
not a Home Ruler; but there are millions like myself who are not Home Rule
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Leaguers. Although I am not a member of any Home Rule League I wish to pay on
this auspicious day my humble tribute to numerous Home Rule Leaguers whose
association I have ever sought in my work and which has been extended to me
ungrudgingly. I have found many of them to be capable of any sacrifice for the sake
of the Motherland.
1.2.28 RECRUITING FOR THE WAR
Mr. Gandhi did a great deal to stimulate recruiting for the war. Though he did not
hesitate to criticise the bureaucracy for individual acts of wrong, he went about in the
Districts of Kaira calling for recruits. Time and again he wrote to the press urging the
need for volunteers and he constantly spoke to the educated and the illiterate alike on
the necessity for joining the Defence Force. On one occasion he said in Kaira where
he had conducted Satyagraha on an extensive scale:—
You have successfully demonstrated how you can resist Government with civility,
and how you can retain your own respect without hurting theirs. I now place before
you an opportunity of proving that you bear no hostility to Government in spite of
your strenuous fight with them.
You are all Home Rulers, some of you are members of Home Rule Leagues. One
meaning of Home rule is that we should become partners of the Empire. To-day we
are a subject people. We do not enjoy all the rights of Englishmen. We are not to-day
partners of the Empire as are Canada, South Africa and Australia. We are a
Dependency. We want the rights of Englishmen, and we aspire to be as much
partners of the Empire as the Dominions Overseas. We wish for the time when we
may aspire to the Viceregal office. To bring such a state of things we should have the
ability to defend ourselves, that is the ability to bear arms and to use them. As long
as we have to look to Englishmen for our defence, as long as we are not free from
the fear of the military, so long we cannot be regarded as equal partners with
Englishmen. It, therefore, behoves us to learn the use of arms and to acquire the
ability to defend ourselves. If we want to learn the use of arms With the greatest
possible despatch, it is our duty to enlist ourselves in the Army.
The easiest and the straightest way to win Swarajya, said Mr. Gandhi, is to
participate in the defence of the Empire. This argument, doubtless, went home, and
he appealed in the following words:—
There are 600 villages in the Kaira District. Every village has on an average a
population of over 1,000. If every village gave at least twenty men the Kaira District
would be able to raise an army of 12,000 men. The population of the whole district is
seven lakhs and this number will then work out at 17 per cent——a rate which is
lower than the death-rate. If we are not prepared to make even this sacrifice for the
Empire and Swarajya, it is no wonder if we are regarded as unworthy of it. If every
village gives at least twenty men they will return from the war and be the living
bulwarks of their village. If they fall on the battle-field, they will immortalise
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themselves, their villages and their country and twenty fresh men will follow suit
and offer themselves for national defence.
1.2.29 THE MONTAGU REFORMS
We have noticed how Mr. Gandhi took a leading part in the agitation for post-war
reforms and how his idea of a monster petition was taken up by every political body
of importance in the country. It must, however, be noted with regret that his
enthusiasm for the reforms was not kept up as he was absolutely engrossed in other
affairs. On the publication of the Joint Report in July 1918, Mr. Gandhi wrote to the
Servant of India at the request of the Hon. Mr. (now the Rt. Hon.) V. S. S. Sastri for
an expression of opinion:—
No scheme of reform can possibly benefit India that does not recognise that the
present administration is top-heavy and ruinously expensive and for me even law,
order and good government would be too dearly purchased if the price to be paid for
it is to be the grinding poverty of the masses. The watchword of our Reform
Councils will have to be not the increase of taxation for the growing needs of a
growing country, but a decrease of financial burdens that are sapping the foundation
itself of organic growth. If this fundamental fact is recognised there need be no
suspicion of our motives and I think I am perfectly safe in asserting that in every
other respect British interests will be as secure in Indian hands as they are in their
own.
It follows from what I have said above that we must respectfully press for the
Congress-League claim for the immediate granting to Indians of 50 per cent of the
higher posts in the Civil Service.
1.2.30 THE ROWLATT BILLS AND SATYAGRAHA
But soon there began a movement which was to tax the utmost energies of Mr.
Gandhi, a movement fraught with grave consequences. The Government of India
persisted in passing a piece of legislation known as the Rowlatt Laws whivh were
designed to curb still further what little liberty is yet possessed by Indians in their
own country. The legislation was presumed to be based on the Report of the Rowlatt
Committee which announced the discovery of plots for the subversion of
Government. Friends of Government, solicitous of the peaceful and well-ordered
condition of society, warned it of the danger of passing such acts which betrayed a
tactless want of confidence and trust in the people at a time when Responsible
Government was contemplated. The bill was stoutly opposed by the public and the
press. It was denounced by every political organisation worth the name. It was
severely and even vehemently attacked in the Imperial Council. Irrespective of
parties, the whole country stood solid against a measure of such iniquity. The Hon.
Mr. Sastri and Pundit Medan Mohan Malaviya, and in fact every one of the nonofficial members condemned the bill as outrageous and forebode grave consequences
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if it should be passed. But Government was obstinate and the bill was passed in the
teeth of all opposition.
Mr. Gandhi who travelled all over the country and wrote and spoke with amazing
energy was not to be easily silenced. Every other form of constitutional agitation
having failed he resorted as usual to his patent—Satyagraha. On February 28, 1919,
he published a momentous pledge which he asked his countrymen to sign and
observe as a covenant binding on them. The pledge ran as follows:—
Being conscientiously of opinion that the Bills known as the Indian Criminal Law
(Amendment) Bill No. 1 of 1919, and the Criminal Law (Emergency Powers) Bill
No. 11 of 1919, are unjust, subversive of the principle of liberty and iustice, and
destructive of the elementary rights of individuals on which the safety of the
community as a whole and the State itself is based, we solemnly affirm that in the
event of these Bills becoming law and until they are withdrawn, we shall refuse
civilly to obey these laws and such other laws as a committee to be hereafter
appointed may think fit and further affirm that in this struggle we will faithfully
follow truth and refrain from violence to life, person or property.
He then started on an extensive tour through the country educating the learned and
the unlearned, in the principles and practice of Satyagraha. At Bombay, Allahabad,
Madras, Tanjore, Trichy, Tuticorin and Negapatam he addressed large gatherings in
March. Sunday the 6th April was appointed the Satyagraha Day when
complete hartal was to be observed, prayers offered and the vow to be taken amidst
great demonstrations Delhi observed the Satyagraha day on the 30th, and there
ensued a scuflle between the people and the police. It was alleged against the Delhi
people at the Railway Station
(1) that some of them were trying to coerce sweetmeat sellers into closing their
stalls; (2) that some were forcibly preventing people from plying tramcars and other
vehicles; (3) that some of them threw brickbats; (4) that the whole crowd that
marched to the Station demanded the release of men who were said to be coercers
and who were for that reason arrested at the instance of the Railway authorities; (5)
that the crowd declined to disperse when the Magistrate gave orders to disperse.
Swami Shraddhananda (the well-known Mahatma Munshi Ram of the Gurukula,
who had taken the orders of the Sannyasi) denied the first three allegations. Granting
they were all true there was no need, argued Mr. Gandhi, for the interference of the
military who were called on to fire on the unarmed mob. But the crowd was
completely self-possessed and though there was some loss of life, it spoke volumes
in praise of the Delhi people that they conducted a meeting of 40,000 in perfect
peace and order. But the Delhi tragedy had burnt itself into the soul of Mr. Gandhi
and his friends. The incident he said, "imposed an added responsibility upon
Satyagrahis of steeling their hearts and going on with their struggle until the Rowlatt
Legislation was withdrawn." The whole country answered Mr. Gandhi’s call in a
way that was at once significant and impressive. Tens and hundreds of thousands
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gathered in different cities, and never within living memory have such
demonstrations been witnessed.
In the meanwhile the Satyagraha Committees in different centres of India were
actively carrying on their propaganda. The Central Committee of which Mr. Gandhi
was the president, advised that for the time being laws regarding prohibited literature
and registration of newspapers might be civilly disobeyed. Accordingly on the 7th
April Mr. Gandhi issued a notice to organise, regulate and control the sale of these
publications. A leaflet called Satyagrahi was at once brought out as also some early
writing of Mr. Gandhi’s which was pronounced to be seditious. The first print stated
among other things:
The editor is liable at any moment to be arrested, and it is impossible to ensure the
continuity of publication until India is in a happy position of supplying editors
enough to take the place of those who are arrested. It is not our intention to break for
all time the laws governing the publication of newspapers. This paper will, therefore,
exist so long only as the Rowlatt Legislation is not withdrawn.
Meanwhile as contemplated by Mr. Gandhi he was arrested at Kosi on his way to
Delhi on the morning of the 10th April and served with an order not to enter the
Punjab and the District of Delhi. The officer serving the order treated him most
politely, assuring him that it would be his most painful duty to arrest him, if he
elected to disobey, but that there would be no ill-will between them. Mr. Gandhi
smilingly said that he must elect to disobey as it was his duty, and that the officer
ought also to do what was his duty. Mr. Gandhi then dictated a message to Mr.
Desai, his secretary, laying special emphasis in his oral message that none should
resent his arrest or do anything tainted with untruth or violence which was sure to
harm the sacred cause.
Mr. Gandhi arrived in Bombay on the afternoon of the 11th April, having been
prevented from entering the Provinces of the Punjab and Delhi. An order was soon
after served on him requiring him to confine his activities within the limits of the
Bombav Presidency. Having heard of the riots and the consequent bloodshed in
different places he caused the following message to be read at all the meetings that
evenings:—
I have not been able to understand the cause of so much excitement and disturbance
that followed my detention. It is not Satyagraha. It is worse than Duragraha. Those
who join Satyagraha demonstrations are bound one and all to refrain at all hazard
from violence, not to throw stones or in any way whatever to injure anybody.
I therefore suggest that if we cannot conduct this movement without the slightest
violence from our side, the movement might have to be abandoned or it may be
necessary to give it a different and still more restricted shape. It may be necessary to
go even further. The time may come for me to offer Satyagraha against ourselves. I
would not deem it a disgrace that we die. I shall be pained to hear ofthe death of a
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Satyagrahi, but I shall consider it to be the proper sacrifice given for the sake of the
struggle.
I do not see what penance I can offer excepting that it is for me to fast and if need be
by so doing togive up this body and thus prove the truth of Satyagraha. I appeal to
you to peacefully disperse and to refrain from acts that may in any way bring
disgrace upon the people of Bombay.
But the Duragraka of the few upset the calculations of Mr. Gandhi, as he had so
constantly been warned by many of his friends and admirers who could not however
subscribe to his faith in civil disobedience. The story of the tragedy needs no
repeating. It is written on the tablet of time with bitter memories, and the embers of
that controversy have not yet subsided. But Mr. Gandhi, with a delicacy of
conscience and a fine appreciation of truth, which we have learnt to associate with
his name as with that of Newman, felt for the wrongs done to Englishmen with the
same passionate intensity with which he felt for those indicted on his own
countrymen. Few words of remorse in recorded literature are more touching than
those uttered by Mr. Gandhi in his speech at Ahmedabad on the 14th April 1919,
They are in the supreme manner of Cardinal Newman’s Apologia:
Brothers, the events that have happened in the course of the last few days have been
most disgraceful to Ahmedabad, and as all these things have happened in my name, I
am ashamed of them, and those who have been responsible for them have thereby
not honoured me but disgraced me. A rapier run through my body could hardly have
pained me more. I have said times without number that Satyagraha admits of no
violence, no pillage, no incendiarism; and still in the name of Satyagraha we burnt
down buildings, forcibly captured weapons, extorted money, stopped trains, cut off
telegraph wires, killed innocent people and plundered shops and private houses. If
deeds such as these could save me from the prison house or the scaffold I should not
like to be so saved.
It is open to anybody to say that but for the Satyagrahacampaign there would not
have been this violence. For this I have already done a penance, to my mind an
unendurable one, namely, that I have had to postpone my visit to Delhi to seek rearrest and I have also been obliged to suggest a temporary restriction of Satyagraha
to a limited field. This has been more painful to me than a wound, but this penance is
not enough, and I have therefore decided to fast for three days, i.e., 72 hours. I hope
my fast will pain no one. I believe a seventy-two hours' fast is easier for me than a
twenty-four hours' fast for you. And I have imposed on me a discipline which I can
bear.
In consequence of the violence, he ordered a general suspension of the movement on
the 18th April only to be resumed on another occasion which was soon to follow in
the heels of the Punjab tragedy.
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1.2.31 THE PUNJAB DISORDERS
Before passing to a consideration of the Khilafat question and Mr. Gandh1’s lead
which made it such a potent and All-India agitation we must say a word on the
aftermath of the Punjab tragedy. It is unnecessary to recount the extraordinary
happenings in the Punjab as time and vigilant enquiries have laid bare the
unscrupulous methods of that Government For over a year, the tale of the Punjab
atrocities, the shooting down of a defenseless and unarmed gathering of some 2,000
men, women and children in cold blood at the Jallianwallah Bagh, the monstrous
methods of martial law administered by Col. Johnson and Bosworth Smith, the
outrageous indignities to which the poor people of the place were subjected, the
callous disregard of life and respect with which Sir Michael O’Dwyer and Brigadier
Dyer were inflicting some of the worst features of Prussianism on a helpless
people—the crawling order and the public flogging—these have been the theme of
countless articles and speeches. The Punjab revelations have shocked the conscience
of the civilized world which could scarcely believe that such frightful acts of
brutality could be possible in the British Government till the Hunter Commission
confirmed their worst apprehensions.
But it was long before the Government could be forced to appoint a Commission of
Inquiry. And at last only a Committee was appointed while all India was anxious for
a Royal Commission. It was therefore decided to proceed with an independent
enquiry. Mr. Gandhi headed the Congress Sub Committee and carried out a most
searching and thorough investigation. It was a pity he could not lead the Congress
evidence before the Hunter Committee, owing to certain diiierences between the two
Committees in regard to the freedom of certain witnesses then under confinement.
Suffice it to say that the Congress Committee decided not to give evidence, or in any
way participate with the Hunter Committee.
But under the able and indefatigable guidance of Mr. Gandhi the Congress
Committee collected a great mass of material for judging the Punjab disorders. They
examined over 1,700 witnesses and recorded the evidence of no less than 650. Mr.
Gandhi’s participation io the Committee was itself a guarantee to its merit as an
authoritative and responsible body. In fact no name could carry more weight than
Mr. Gandhi’s in the matter of veracity in such an undertaking—an undertaking likely
to prejudice and warp the judgment of many. When in April 1920 the Report was
published it was hailed everywhere as an unanswerable document—the result of
patient industry and dispassionate judgment on a most brutal and savage episode in
contemporary history.
Soon after, the Hunter Report which was for many months in the hands of the
Cabinet, was also issued, accompanied by a despatch by the Secretary of State. The
Report recorded indeed many of the facts published already in the Congress Report,
laid stress on the evils of Satyagraha, condoned the bloody exploits of Gen. Dyer as
"an error of judgment" (a diplomatic euphemism for the slaughter of the innocents)
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and vindicated the statesmanship of Sir Michael O’Dwyer! The force of
perversior could no further go! Mr. Montagu, however, passionately denounced Gen.
Dyer’s savagery as inconsistent with the principles of British Government but
curiously enough paid a tribute to Sir Micheel’s sagacity and firmness and the
Viceroy’s policy of masterly inactivity! This was bad enough from the Indian point
of view. But there sprang up a wild scream from the Anglo-Indian Press, and Mem
Sahebs in search of sensation and notoriety discovered in Gen. Dyer the saviour of
British India. The Pioneer and other prints followed the lead of the London Morning
Post and appealed for funds towards a memorial to this gallant soldier who shot men
like rabbits, while a section of the Indian Press urged that "Chelmsford must go."
Then followed the debate in the House of Commons which was looked forward to
with some excitement. The House ultimately retained its honour in the debate and
though Mr. Montagu, Mr. Asquith and Mr. Churchill spoke with a profound sense of
justice and carried the day, there was no doubt of the mentality of the average
Englishmen. But it was left to the House of Peers to betray the utter demoralisation
that had set in. Lord Finlay’s motion condoning Gen. Dyer was passed in spite of the
masterly speeches of Lord Curzon and Lord Sinha. Though the noble Lords’ action
could have no constitutional value it was yet an index to the depth of English
ignorance and prejudice. Above all, some officers who had misbehaved in the late
tragedy still continued to exercise authority in the Punjab, and Mr. Lajpat Bai started
a propaganda to boycott the New Councils so long as they were not dispensed with.
Mr, Gandhi who had already made up his mind to offer Satyagraha in varying forms
in connection with the Khilafat question readily joined the Lala and issued the
following note in July 1920:—
Needless to say I am in entire accord with Lala Lajpat Rai on the question of a
boycott of the Reformed Councils. For me it is but one step in the campaign of NonCo-operation, as I feel equally keenly on the Punjab question as on the Khilafat. Lala
Lajpat Rai’s suggestion is doubly welcome. I have seen a suggestion made in more
quarters than one that Non-Co-operation with the Reforms should commence after
the process of election has been gone through. I cannot help saying that it is a
mistake to go through the election farce and the expense of it, when we clearly do
not intend to take part in the proceedings of these Legislative Councils. Moreover, a
great deal of educative work has to be done among the people, and if I could I would
not have the best attention of the country frittered away in electioneering. The
populace will not understand the beauty of Non-Co-operation, if we seek election
and then resign; but it would be a fine education for them if electors are taught not to
elect anybody and unanimously to tell whosoever may be seeking their suffrage that
he would not represent them if he sought election so long as the Punjab and Khilafat
questions were not satisfactorily settled. I hope, however, that Lala Lajpat Rai does
not mean to end with the boycott of the Reformed Councils. We must take, if
necessary, every one of the four stages of Non-Co-operation if we are to be regarded
as a self-respecting nation. The issue is clear. Both the Khilafat terms and the Punjab
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affairs show that Indian opinion counts for little in the Councils of the Empire. It is a
humiliating position. We shall make nothing of the Reforms if we quietly swallow
the humiliation. In my humble opinion, therefore, the first condition of real progress
is the removal of these two difficulties in our path, and unless some better course of
action is devised, Non-Co-operation must hold the field.
1.2.32 THE KHILAFAT QUESTION
We have referred more than once to Mr. Gandhi's connection with the Khilafat
question. The country was in the throes of a tremendous agitation—an agitation
which gained enormously in its intensity and popular appeal by the mere fact of Mr.
Gandhi’s participation in it. It would take us far afield to discuss the whole question
of the history of the Khilafat movement. Briefly put, it resolves itself into two
primary factors. The first was the Premier’s pledge and promise, that after the war
nothing would be done to disturb the integrity of the Ottoman Empire both as a
concession to Muslim loyalty and in accordance with the principles of selfdetermination. The second was that the violation of imperial obligation was
thoroughly immoral and should at all costs be resisted by all self-respecting
Mahomedans. In this gigantic enterprise Hindus must help Mahomedans and join
hands with them as a token of neighbourly regard. This at any rate was the
interpretation put upon the Khilafat question by Mr. Gandhi, Mr. Gandhi would not
stoop to consider 42 M. K. eaxnm that the Government of India could possibly have
no voice in the determination of an international negotiation. He knew that the
Government of India had represented the Indian feeling with some warmth and that
Mr. Montegu and Lord Sinha had done their best to voice the claims of India at the
Peace Table. But he held that the Government of lndia had not done all in their
powrr and wl en the terms of Treaty with Turkey were published with a lengthy note
from the Government of India to soothe the injured sentiment of the Muslim peoplr ,
Mr Gandhi wrote a re- markably frank letter to H. E Lor·d Chelmsford, the Viceroy,
on June 14, 1920, in which he pointed out:-- The Peace terms and Your Excellenoy’s
defence of them have given the Mussulmans of India a shock from which it will be
diflicult for them to recover. The terms violate Ministerial pledges and utterly
disregard the Mussulman sentiment. I consider that as a staunch Hindu, wishing to
live on terms of the closest friendship with my Mussulman countrymen I should be
an unworthy son of India if I did not st and by them in their hour of trial. In my
humble opinion their cause is just. They claim that Turkey must not be punished if
their sentiment is to be respected. Muslim soldiers did not iight to inflict punishment on their own Khalifa or to deprive him of his territories. The Mussulman
attitude has been consistent throughout these five years. My duty to the Empire to
which I owe my loyalty, requires me to resist the cruel violence that had been done
to Mussulman sentiment. So far as I am aware the Mussulmans and Hindus have as a
whole lost faith in British justice and honour. The report of the majority ofthe Hunter
Committee, Your Excellency’s despatch thereon, and Mr. Montagu’s reply have only
aggravated the distrust. In these circumstances the only course open to one like me is
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either in despair to sever all con- nection with British Ru e or if I still retained the
faith in the inherent superiority ofthe British Constitution to all others at present in
vogue, to adopt such means as will rectify the wrong done and thus restore that
confidence. Non-Co-operation was the only dignified and constitutional form of such
direct action. For it is a right `recognised from times immemorial of the subjects to
refuse to assist the ruler who misrules. At the same time I admit Non—Co·operation
practised by_ the mass ot people is attended with grave risks. But in a crisis such as
has overtaken the Mussulmans of India, no step that is unattended with large risks
can possibly bring about the desired change. Not to run some risks will be to count
much greater risks if not the virtual destruction_of law M. K. GANDHI 43 and
order;but there is yet an escape from N on-Co-operation. The Mussulman
representation has requested Your Excellency to lead the agitation yourself as did
your distinguished prede- cessor at the time of the South African trouble, but if you
cannot see your way to do so and Non-Co-operation becomes the dire necessity, I
hope Your Excellency will give those who have accepted my advice and myself
credit for being actuated by nothing less than a stern sense of duty. Tum Nor: Ooorsanron PaconAMMm And what was the Non-Co-operation programme that Mr.
Gandhi had worked out for the adoption of the country for rectifying the wrongs
done to Muslim sentiment? He enunciated the four stages in the programme of NonCo- operation in clear and unambiguous terms. The first was the giving up of titles
and honorary offices ; the second was the refusal to serve Government in paid
appointments or to participate in any manner in the working of the existing
machinery of civil and judicial administration. The third was to decline to pay taxes
and the last was to ask the police and the military to withdraw co—operation from
the Government. From the first Mr. Gandhi realised the full scope of the movement
and he had no doubt of its far-reaching effects. It cannot therefore be said that he
started the movement in a fit of indigna· tion. Far from it he had worked out his
programme to the farthest limits of its logic and had a clear grasp of all its
implications. From time to time he set right many a misconception in the mind of the
non co—operationists, such for instance, in regard to the position of the non cooperationist Vakil. There is no ambiguity in what Mr. Gandhi said. The Vakil should
quietly wash his hands ofl the court, cases and all, Mr. Gandhi took care to explain
that no stage would be taken until he had made sure that he was on firm ground. That
is, he would not embark on the last two stages till he had created an indigenous
panchayat to dispense justice and an organization of volunteers to maintain peace
and order. In any case, violence should be completely avoided. Now it nlust be
admitted that many people had only a vague and hazy notion of Mr. Gandhi’s
programm6_ There were of course those who plainly told Mr. Gandhi gf the
impracticability of his scheme and the dangers involved in it. Many Liberal League
organisations implored Mr. Gandhi not to lead the country to a repetition of the
Punjab tragedy. Moderate leaders like Sir Narayan Chandavarkar argued the futility
of methods leading to anarchy and chaos. But the most amusing, even at such serious
times, was the attitude of some Congressmen. These were variously divided. All
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hailed Non-Co-operation in theory. But when the time came for practising it, they
Hooded the country with a mass of literature of the most tortuous kind; casuistry was
dealt in abundance. Aspirants after Council honours refused to commit what they
called "political suicide" by "boycotting the New Councils". Others affected to
believe in the possibilities of further efforts of constitutional agitation. Still others
detected illegalities in some stages of Non-Cooperation. And yet some would not
commit them¤elves but await the verdict of the Special Congress. A minority would
contest at the elections only to resign again and yet some others would join the New
Councils just to wreck the Reforms! What a cloud of words and mystification of
meaning! To all this warfare of words Mr. Gandhi’s own direct and simple
statements are in refreshing contrast. He spoke and wrote strongly on the subject.
There could be no doubt of his intentions or his plans. There was no ambiguity in his
language. His words went straight as a bullet and he had a wholesome scorn of
diplomatic reserves in opinion. Whatever one may think of his views Mr. Gandhi’s
leadership was faultless and he held his ground with the fervour of faith. In no case
would he play to the gallery nor make light of his cherished convictions even if he
found the whole mass of the people ranged against him. be would not be led away by
the passing gusts of popular frenzy and he has a wholesome contempt for
sycophancy of any kind, even to the people. He has a noble way of bearing the brunt
of all toil and trouble. He would not like many other "leaders" throw the followers
into the fray while they continue to remain in comparative security. He M. K.
GANDHI 45 has an inconvenient way of urging the leaders really to lead.
Accordingly on the lst of August, as he had already announced he led the movement
by returning his Kaiser-i hind gold medal to the Viceroy. In returning it he wrote a
letter to His Excellency from which we must quote the following sentences :———" Events that have happened during the past month have confirmed me in the opinion
that the Imperial Government have acted in the Khilafat matter in an unscrupulous,
immoral, and unjust manner and have been moving from wrong to wrong in order to
defend their immorality. I can retain neither respect nor affection for such a
Government. • Your Excellency’s light-hearted treatment of official crime, your
exoneration of Sir Michael O’Dwye1·, Mr. Montagu’s des- patch, and above all the
shameful ignorance of the Punjab events and callous disregard of the feelings of
Indians betrayed by the House of Lords have filled me with the gravest misgiv- ings
regarding the future of the Empire, have estranged me com- pletely from the present
Government and have disabled me from rendering as I have hitherto·whole~heartedly tendered, my loyal co-operation. " In my humble opinion the
ordinary method of agitating by way of petitions, deputations, and the like is no
remedy for moving to repentance a Government so hopelessly indifferent to the
welfare of its charge as the Government of India has proved to be. In European
countries condonation of such grievous wrongs as the Khilafat and the Punjab would
have resulted in a bloody revolution by the people. They would have resisted, at all
costs, national emasculation. Half of India ls too weak to offer violent resistance, and
the other half is un- willing to do so. I have therefore, ventured to suggest the remedy
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of N on-Co—operation, which enables those who wish to dissociate themselves from
Government, and which, if it is unattended by violence and undertaken in ordered
manner, must compel it to retrace its steps and undo the wrongs com- mitted ; but
whilst I pursue the policy of N on·Co-operation, in so far as I can carry the people
with me, I shall not lose hope that you will yet see your way to do justice, I therefore
re- spectfully ask Your Excellency to summon a conference of recognised leaders of
the people, and, in consultation with them, to find a way that will gladden
Mussulmans and do re- paration to the unhappy Punjab." Soon after, Mr. Gandhi
started on an extensive cam- paign preaching N on-Co·opnration to large audiences.
In August he came to Madras where he delivered a power- 46 M. K. GANDHI ful
speech advocating his scheme. Mr. Gandhi went to Tanjore, Trichy, Bangalore and
other places and discoursed on the same subject with his accustomed energy, while
his weekly Y owng India was replete with regular contributions from his
indefatigable pen. Week after week Young India. came out with a series of articles
from Mr. Gandhi’s pen answering objections and formulating methods of N on-Cooperation. Couoanss AND NoN—Co-omcnarron Mr. Gandhi’s immediate objective
was to convert the Special Congress to his creed. For as we have said though many
had jubilantly proclaimed their faith in his pro- gramme, it was found that as time
drew near for putting his plans into practice they were busy finding loopholes to
escape the rigours of Mr. Gandhi’s discipline. Everybody would throw everybody
else into the struggle. A body of men who had sworn by Mr. Gandhi and denounced
those who had the courage to differ from him were suddenly faced with an awkward
dilemma. They felt the inconveni- ence of suffering and sacrifice and would fain be
relieved of their unwitting words of bravado. But Mr. Gandhi would stand four
square to all the winds that blow. Nor could they with any grace secede from the
Congress, having so violently denounced as treason the Moderates’ disregard of the
Delhi and Amritsar Resolutions, There was to their mind only one course left open, i.
e., to thwart Mr. Gandhi’s resolution in the open Congress. But Mr. Gandhi had
prepared the ground with characteristic thoroughness. Kbilafat specials from
Bombay and Madras had Hooded the Congress with delegates sworn to vote for him.
There was a tough tight in the Subjects Committee which sat for eight long hours
without coming to any apparent decision. Over forty amendments were brought in by
different mem- bers, twelve of them were ruled out as mere verbal repeti- tions and
there remained no less than 28 amendments to consider. The speeches in the Subjects
Committee were remarkably frank. Messrs. Malaviya, Das, Pal, Jinnab, Baptiste, all
attacked the original resolution with warmth · while Mrs. Besant vigorously assailed
the very principle of M. K. GANDI-II 47 Non·Co·operation. The debate was most
exciting.` The President, Mr. Lajpat Rai himself, spoke strongly against certain
important provisions of the Resolution. He would? not agree to the withdrawal of
boys from schools nor could he think it at all possible to call upon lawyers to leave
their practice. He was personally in favour of the ·princip1e of Non—Co·operation
but he doubted the wisdom of committing the Congress to those extravagant and farreaching items in Mr. Gandhi’s programme. Borcorr or CoUN01Ls But by far the
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most contentious item in the Rssolu— tion was that relating to the boycott of
councils. The bulk of the nationalists were strangely enough opposed to it and by a
curious stretch of logic they considered obstruction in the council as preferable to
wholesale boycott. Mr. C. R. Das, who was in charge of the main resolu- tion on
behalf of the Reception Committee, agreed to Mr. Bepin Chandra Pal’s amendment
of his resolution, but if it was defeated, he would stand by his own. Mr. Pal’s
amendment was put to the vote and was lost, 155 voting for and 161 against. Then
another vote was taken on Mr. Das’s resolution and Mr Gandhi’s resolution as
amended by Pundit Motial Nehru and as accepted by Mr. Gandhi him- self. It is said
that in the final voting a poll was taken 133 voting for Mr. Dxs’s resolution and 148
for Mr. Gandhi’s, thus giving a majority to Mr Gandhi of 15 votes and thus showing
that the voting was very close. It is clear that the Subjects Committee consisted of
296 members present and that 15 of whom remained neutral. The greatest excitement
prevailed both inside the Com- mittee room and outside when it was known that Mr.
Gandhi won the day. Nearly two thousand people collected outside and shouted "
Gandhi Mahatma Kee Jai " and " Bande Mataram." EXCITEMENT IN THE
CONGRESS That gives the clue to the mentality of the Congress. If Mr. Gandhi
could win in the Subjects Committee itself there was no doubt of his triumph in the
open Congress. Still Mr. Das proposed to bring his amendments to the M. K.
GANDHI open Congress and take the verdict. That verdict was a foregone
conclusion. The Nationalists complained (what an irony of things I) that the
Khilafats had packed the house and manicured a majority. There is no doubt that
each party strove for victory, When the Congress met the next day, Sir Asutosh
Choudhuri moved for adjournment of the question in the right legal way. Mr. V, P.
Madhava Bao seconded it but the motion was lost by an overwhelm- ing majority.
Mr. Gandhi then rose to move his resolution amidst thunderous applause. The
Resolution ran as follows :—— This Congress is of opinion that there can be no
content- ment in India without redress of the two aforementioned wrongs and that
the only effectual means to vindicate national honour and to prevent a repetition of
similar wrongs in future is the establishment of Swarajya. This Congress is further of
opinion that there is no course left open for the people of India but to approve of and
adopt the policy of progressive non-violent Non- Cooperation until the said wrongs
are right and Swarajya is established. And inasmuch as a beginning should be made
by the classes who have hitherto moulded and represented public opinion and
inasmuch as Government consolidates its power through titles and honours bestowed
on the people, through schools controlled by it, its law courts and its legislative
councils, and inasmuch· as it is desirable in the prosecution of the movement to take
the minimum risk and to call for the least sacrifice compatible with the attainment of
the desired object, this Congress earnestly advises: (a) surrender of titles and
honorary offices and resignation from nominated seats in local bodies ; (b) refusal to
attend Government levees, durbars, and other official and semi·oFFicial functions
held by Government officials or in their honour; (c) gradual withdrawal of children
from schools and colleges owned, aided or controlled by Government and in place of
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such schools and colleges establishment of national schools and colleges in the
various provinces ; (d) gradual boycott of British courts by lawyers and liti- ganis
and establishment of private arbitration courts by their aid for the settlement of
private disputes; (e) refusal on the part of the military, clerical and labouring classes
to offer themselves as recruits for service in. Mesopotamia ; (f) withdrawal by
candidates of their candidature for elec- tion to the Reformed Councils and refusal
on the part of the M. K. GANDHI 49 voters to vote for any candidate who may
despite the Congress advice offer himself for election. (g) And inasmuch as N
on·Co-operation has been conceived. as a measure of discipline and self-sacrifice
without which no nation can make real progress, and inasmuch, as an opportunity
should be given in the very first stage of Non-Co-operation to every man, woman,
and child, for such discipline and self·sacri- flee, this Congress advises adoption of
Swadeshi in piece goods on a vast scale, and inasmuch as the existing mills of India
with indigenous capital and control do not manufacture sufficient yarn and sufficient
cloth for the requirements of the nation, and are not likely to do so for a long time to
come, this Congress advises immediate stimulation of further manufacture on a large
scale by means of reviving hand-spinning in every home and hand-weaving on the
part of the millions of weavers who have abandoned their ancient and honourable
calling for want of encouragement. In moving the resolution, Mr. Gandhi spoke with
compelling fervour, " I stand before you, in fear of God," he said, " and with a sense
of duty towards my country to commend this resolution to your hearty acceptance."
Mr. Gandhi said that the only weapon in their hands was Non- Cooperation, and
non—violence should be their creed. Dr. Kitchlew seconded the resolution in Urdu.
Mr. Pal then placed his amendment which proposed a mission to England to present
our demands and meanwhile to establish national schools, formulate arbitration
courts and not to boycott the councils. Das in supporting the amendment made an
appeal to Mr Gandhi to consider the practical effect of his victory. Mrs. Besant
opposed both the resolution and the amendment, while Pandit Malaviya and Mr.
Jinnah preferred the latter. Messrs. Yakub Hasan, Jitendra Lal Banerjea, Nehru and
Rambhuji Dutt supported Mr. Gandhi whose resolution was finally carried. The
Congress reassembled on the 9th and the whole— morning was devoted to the taking
of votes, province by province, for and against Mr. Gandhi’s motion. Out of twelve
provinces only the Central Provinces and Berar showed a majority against Mr.
Gandhi’s motion, while in the remaining ten provinces the majority of votes were
int Sq M. K. GANDHI his favour. The president announced that out of 5,814
delegates, the registered number of delegates who took part in voting was 2,728
while 63 did not vote. Actual voting showed that l,855 voted for and 873 against Mr.
¤C¤andhi’s motion. After this fateful decision it is no wonder that Con- gressmen
who were avowedly against Non-Co·operation found themselves in a difficult
predicament. They hastily called for a meeting of the All·India Congress Committee
and it was resolved to find a way out of the mess the Con- gress had made. The
mandatory nature of the Congress Resolution was relaxed at the instance of Pandit
Malaviya and a few others who thought it suicidal to let slip the benefits of the new
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reforms. It was, however, thought inexpedient to impair the authority of the
Congress and Congressmen like Mr. Patel in Bombay, Mr. Das in Bengal, Pandit
Motilal Nehru in U. P., Messrs. Madhava Rao and Vijayaraghavachariar in Madras·——though they had oppos- ed the Resolution in the Congress-- decided to abide
by it, and withdrew their candidature from the forthcoming elections. Many leading
Congressman resigned their honorary iiees and relinquished their titles While Mr.
Gokaran Nath Misra, one of the Secretaries of the All- India Congress Committee,
and several office—bearers in the Provincial Congress Committees who were
opposed to the Resolution resigned their oilices so as to leave the Congress
organisations free to work out Mr. Gandhi's programme. If Mr. Gandhi’s Influence
was so decisive at the Special Congress as to set at naught the opinions of Congressmen like C. R. Das and Bepin Chandra Pal, his autho- rity was supreme at the
Nagpur Session in December. Nagpur in fact, witnessed the turning point in the
history of the Congress, as in that year Mr. Gandhi, with an over- whelming majority
completely captured this institution and converted its leading spirits to his creed.
Here it was that the old creed of the Congress was discarded for the new one of
indifference to British overlordship. · M. K. GANDHI 5I \With the change of creed
and the wholesale adoption ~of the programme of Non·Co-operation with the old
Congress was virtually dead. The New Congress was inspired by a new hope and
sustained by new methods altogether alien to the faith of men like Dadabhai and
Gokhale who had guided it in its years of infancy and adolescence. Mr Gandhi was
not slow to use his great authority over the Congress to further the movement of
which he was the directing head. At his command were all the Congress and Klnlafat
organisations, and he set out on an extensive tour of the country preaching the new
cult with the fervour of a prophet. Everywhere he was received with ovation. His
Nagpur triumph was the beginning of an agitation before which even his Satyagraha
demonstra- tions were as nothing. Mr. Gandhi, as might be expected of one of his
ardent and generous impulses, staked his life on the agitation, and day after day he
was unwearied in his services and unsparing of himself in his devotion to what might
be called the most supreme and desperate adventure of his life. As he went from
place to place accompanied by the Ali Brothers the movement became popular
among the ignorant and the literate. His fourfold programme of boy- cotting schools,
cloths, councils and Government Service was the theme of his multitudinous
discourses. But the most painful result (at any rate to those who are not of his
persuasion) was the calling away of youths from their schools and colleges. Many a
lad, led away by the glamour of the great ideal and the irresistible appeal of a saintly
leader, gave up their school education, the only education available at present. THE
STUDENT MOVEMENT At Aligarh and Benares great efforts were made to call
away the students from the Muslim and Hindu Uni- versities, if they could not
nationalise them. They were not quite successful though a few joined the Congress,
but in Bengal, at the instance of Messrs. C. R. Das and Jitend- ralal Banerjea, a large
number of students flocked t0 their standard and deserted the schools. It was such
appeals 52 M. K. GANDHI that enthused the youth of Bengal who created a pro- ''
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found sensation by throwing themselves in their thousands at the steps of the
Calcutta University Hall, that the few who did attend the examination had to do so
by walking over their bodies. One peculiarity of the programme was that emphasis
was laid on each item as the occasion demanded. At one time it was the boycott of
schools, again it was the collee- tion of a crore of rupees for the Swarajya Fund, a
third time it was the burning of mill cloths and yet again it was the boycott of the
Duke or the good Prince. Each was in turn to bring Swarajya within the year. Thus in
February the agitation centred on the boycott of the Duke of Connaught to whom Mr
Gandhi addressed a dignified if uncompromising letter. Mr. Gandhi wrote:-- Our
non-participation in a hearty welcome to Your Royal Highness is thus in no sense a
demonstration against your high character, but it is against the system you come to
uphold. I know individual Englishmen cannot, even if they will, alter the English
nature all of a sudden. If we would be the equals of Englishmen we must eat off fear.
We must learn to be self- reliant and independent of schools, courts, protection and
patronage of a Government we seek to end if it will not mend. By May the spirit of
lawlessness had spread far and wide and strikes and hartals became the order of the
day. Mr. Gandhi, however, resolutely discountenanced all violence and he was
seldom sparing in his admonition of those who took part in the incident at Malegaon
and other places. Again and again, he spoke strongly against the spirit of nonviolence which for a time broke out as often as he decried it in all earnestness.
INTERVIEW wrru THE NEW VICEROY It was about this time too that Lord
Chelmsford retired and his place was taken by Lord Reading, who came to India
with a great reputation, An Ex-Lord Chief Justice of England and sometime British
Ambassador at Washington during the fateful years of war--·The new Viceroy
inspired great hopes. His reputation for justice, strengthened by his repeated
assurances, and his reputation for tactful dealing of delicate questions were just the
things of M. K. GANDHI 53 momentous need for India. No wonder, an air of hope
and expectancy hung over the whole country. Soon after Lord Reading arrived in
India, an inter- view was arranged by Pandit Malaviya between the new Viceroy and
Mr. Gandhi. This interview, which lasted many hours, took place at Shimla in May
1921. Much speculation was rife as to its result and Mr. Gandhi explained the
circumstances and the results of his talk in in article in Y mmg India under the title "
The Simla Visit." What was the upshot of the visit? The leader of the Non-Cooperation movement and the head of the Government of India got to know each
other. It was a great thing. But the immediate result of this was the statement issued
by the Ali Brothers--a statement in which they regretted their occasional lapse into
excessive language and promised to refrain from writing or speaking in any man- ner
likely to provoke violence. This " definite result of the interview " was claimed as a
victory for the Govern- ment. Others claimed that it was a victory for Mr. Gandhi
who explained that it was no apology or undertaking to the Government but a
reassertion of the principle of non- violence to which the Ali Brothers had
subscribed. It was a statement to the public irrespective of what the Govern- ment
might or might not do with them. In answer to criticisms against his advice to the
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Brothers, Mr. Gandhi stoutly defended his action, and praised the Brothers;' attitude.
Indeed Mr. Gandhi’s loyalty to his colleagues and particularly his affectionate and
fraternal regard for the brothers is beautiful and touching to a degree. And when in
September 1921 the Brothers were prosecuted by the Bombay Government, Mr.
Gandhi with fifty others issued a public manifesto that " it is the inherent right of
every one to express his opinion without restraint about the propriety of citizens
offering their services to, or remaining in the employ of the Government whether in
the civil or the military department." 54 M, K. GANDHI THE norms OF Dacron
Another feature of Mr. Gandhi’s activity which for a time threw a baleful light over
the movement was the cult of destruction, as typified in the burning of foreign cloth.
Rabirdranath Tagore and C. F. Andrews and several others, horrified at the wanton
waste, pointed out from time to time the evil effects of this burning business. Mr.
Gandhi, mercilessly logical as ever, would heed no such counsel but continued
literally to feed the flames, With that cultivated sense of distinction between the doer
and the thing done, which is ever present in men such as he, there might be some
efficacy in this form of purification and self denial, But many were the critics who
held that his bon/ire mania was the surest way to rouse all the evil passions of the
multitude and as surely lead to hatred and civil strife. Tm: Bomnar Razors Whatever
the root cause of the breaking out of violence and hooliganism, the landing of the
Prince of \`Wales in Bombay on the 17th November was made the occasion of a
ghastly tragedy. Mr. Gandhi had since the announce- ment of the Royal visit
appealed to his countrymen to refrain from participating in the functions and got up
in honour of the Prince. Non—Oo operators all over the country had organised what
are known as ‘hartals,’ closing of shops and suspending all work, and boycot- ting
the Prince. In Bombay such activities resulted in a great riot in which all parties
suffered owing to the hooliganism of the mischievous elements in the mob who
violated Mr. Gandhi Injunctions to be non-violent and brought about a terrible riot,
Mr. Gandhi was then in Bombay and after witnessing the scene of the tragedy, wrote
some of the most stirring letters which, coupled with the exertions of men of all
parties, restored peace in the city. As a penance for this ghastly tragedy he pledged
himself to fast till complete peace was restored. Strangely enough, the situation was
well in hand in a couple of days and on the fourth day in breaking the fast in the M.
K. GANDHI 55 midst of a gathering of Co-operators, N on-Co-operators, Hindus,
Musa-ulmans, Parsis and _Christians, Mr, Gandhi made a thrilling statement, I am
breaking my fast upon the strength of your assurances. I have not been unmindful of
the affection with which innumer- able friends have surrounded me during these four
days. I shall ever remain grateful to them. Being drawn by them I am plunging into
this stormy ocean out of the heaven of peace in which I have been during these few
days. I assure you that, in spite of the tales of misery that have been poured into my
ears, [have enjoyed peace because of a hungry stomach. I know that I cannot enjoy it
after breaking the fast. I am too human not to be touched by the sorrows of others.
and when I find no remedy for alleviating them, my human nature so agitates me that
I pine to embrace death like a long-lost dear friend. There- fore I warn all the friends
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here that if real peace is not estab- lished in Bombay and if disturbances break out
again and if as a result they find me driven to a still severe ordeal, they must not be
surprised or troubled. If they have any doubt about peace having been established, if
each community has still bitterness of feeling and suspicion and if we are all not
prepared to forget and forgive past wrongs, I would much rather that they did not
press me to break the fast. Such a restraint I would regard as a test of true friendship.
And then Mr, Gandhi drove the moral home to the gathering as also to the eager and
anxious public all over India, Warned by the disasters at Bombay and the Moplah
rebellion which was still going on in Malabar, it was ex- pected that Mr. Gandhi
would reconsider his position and stop short of the extreme steps in Non-Co
operation. But that was not to be, The Congress had by this time become an organ
for registering his decrees. And the Committee met frequently to devise methods in
pursuance of Non—Co- operation. Thundering resolutions, alternating with hopes
and warnings, came in quick succession. Province after Province vied with one
another for the exciting novelty of civil disobedience. Though the author of the Civil
Disobedience move- ment in India, Mr Gandhi was always alive to its dangers, He
therefore insisted that his conditions should be fulfilled in toto before any '1`aluka
could embark on a campaign of Civil Disobedience. And those conditions were very
rigorous indeed.
1.2.33 THE CALCUTTA HARTAL
Meanwhile the hartal organised by Non-Cooperators in connection with the Prince’s
visit was more or less successful in many places. it was alleged that by intimidation
and otherwise, the hartal in Calcutta on the day of the Prince's landing in Bombay
was phenomenally complete. The Bengal Chamber of Commerce and the AngloIndian press took an alarmist view of the situation and expressed grave indignation
against the passivity of the Government. With a view to suppress the activity of the
Congress in this direction Government resuscitated part II of the Criminal Law
Amendment Act which was then literally under a sentence of death, When
volunteering was declared unlawful Congress leaders took up the challenge and
called on the people to disobey the order and seek imprisonment in their thousands.
Men like Messrs. C. R Das in Calcutta and Motilal Nehru in Allahabad openly
defied the order and canvassed volunteers in total disregard of legal consequences.
They sought imprisonment and called on their countrymen to follow them to prison.
The situation was grave. It was then that Pandit Madan Mohan Malaviya, Sir P. C.
Ray and others thought that the time had come when they should step into the breach
and try to bring about a reconciliation between Government and Non Cooperators.
With this view Pandit Madan Mohan and others interviewed leading NonCooperators and those in authority Lord Ronald- shay, in his speech at the
Legislative Council referred to the gravity of the situation and defined the Term
attitude of Government. The Viceroy who had invited the Prince was natu- rally very
indignant at the strange form of " reception " that awaited the innocent scion of the
Royal House, Could anything be done at all towards a viceroy Deputation headed by
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Pandit Madan Mohan Mala- viya waited on His Excellency the Viceroy at
Calcutta M. K. GANDHI on December 21 and requested him to call a Round Table
Conference of representatives of people of all shades of opinion with a view to bring
about a final settlement, Lord Reading replied at some length and defined the attitude
of the Government. He regretted that " it is impossible even to consider the
convening of a conference if agitation in open and avowed defiance of law is meanwhile to be continued." Mr. Gandhi’s refusal to call off the hartal in connection with
H R.,H. The Prince of Wales' visit to Calcutta. on December 24, apparently stiffened
the attitude of the Government. Interviewed by the Associated Press, Mr. Gandhi
made the following statement regarding the Viceroys reply to the Deputation :- I
repeat for the thousandth time that it is not hostile to any nation or any body of men
but it is deliberately aimed at the system under which Government of India is being
today con- ducted, and I promise that no threats and no enforcement of threats hy the
Viceroy or any body of men will strangle that agitation or send to rest that
awakening. Tm; AHMEDABAD CONGRESS Meanwhile the Annual Session of the
Congress met at Ahmedabad, the headquarters of Mr. Gandhi. It was virtually a
Gandhi Session. The President—elect, Mr. C, R. D is, was in prison and so were
many other lead- ers besides. Hakim Ajrnal Khan was elected to take the chair and
the proceedings were all in Hindi and Gujarati. Mr. Gandhi was invested with full
dictatorial powers by the Congress and the central resolution of the session, which he
moved, ran as follows: " This Congress, whilst requiring the ordinary machinery to
remain intact and to be utilised in the ordinary manner when- ever feasible, hereby
appoints, until further instructions, Mahatma Gandhi as the sole executive authority
of the Con- gress and invests him with the full power to convene a special session of
the Congress or of the All-India Congress Committee or the Working Committee
and also with the power to appoint a successor in emergency. " This Congress hereby
confers upon the said successor and all subsequent successors appointed in turn by
their predeces- sors, all his aforesaid powers, provided that nothing in this resolution
shall be deemed to authorise Mahatma Gandhi or any of the aforesaid successors to
conclude any terms of peace 58 M. K. GANDHI with the Government of India or the
British Government with- out the previous sanction of the All-India Congress
Committee, to be finally ratified by the Congress specially convened for the purpose,
and provided also that the present creed of the Cong- ress shall in no case be altered
by Mahatma Gandhi or his successor except with the leave of the Congress first
obtained." There were some in the Congress who went a step further than Mr.
Gandhi himself. Moulana Hazrat Mohani stood out for complete independence and it
is interesting to note how valiantly Mr. Gandhi fought against the motion of absolute
severance from Britain. Mr. Gandhi opposed all his amendments and pinned the
Congress down to his own dubious resolution. Soon after the session, some of the
Provincial organisations were busy preparing for a no·tax campaign. In U. P,
Guzerat, Andhra and in Punjab the movement threatened to assume a serious turn.
Mr. Gandhi, him- self, while insisting that his conditions should be fulfilled before
any taluka should embark on an offensive com- paign, threw the onus of
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responsibility on the Province itself———Provincial autonomy with a vengeance!
But then there were hopes of peace in the air. Tun Bomnar Couruanucu A
conference of representatives of various shades of political opinion convened by
Pandit Malaviya, Mr. Jinnah and others, assembled at Bombay on the 14th January,
1922, with Sir C. Sankaran Nair, in the Chair. On the second day Sir Sankaran
withdrew and Sir Nl. Visveswaraya took up his place, Over two—hundred leading
men from different provinces attended. Mr Gandhi was present throughout and
though he refused to be officially connected-an attitude presented by many—— with
the reso- lutions, he took part in the debates and helped the con- ference in framing
the resolutions which were also ratified by the Congress Working Committee. Tan
ULTIMATUM While negotiations were going on between the representatives of the
Malaviya Conference and H. E. the Viceroy, Mr. Gandhi addressed an open letter to
Lord M. K. GANDHI 59 Reading. The letter was in effect an ultimatum threatening with the inauguration of offensive civil disobedience in Bardoli. The efforts of
the Conference thus came to nothing as neither Mr. Gandhi nor the Viceroy would
give up any one of their points. Compromise was impossible. And the Government
of India in a communique published on the (5th February in reply to Mr. Gandhi’s
letter, repudiated his assertions and urged that the issue before the country was no
longer between this or that pro- gramme of political advance, but between
lawlessness with all its consequences on the one hand and the maintenance of those
principles which he at the root of all civilised governments. Mr. Gandhi in a further
rejoinder issued on the very next day pointed out that the only choice before the
people was mass civil disobedience with all its undoubted dangers and lawless
repression of the lawful activities of the people. THE CHAUM LAURA Tna Emt
While Mr. Gandhi was about to inaugurate mass civil disobedience in Bardoli, there
occurred a terrible tragedy at Chauri Chaura on the 14th February when an infuriated
mob, including some volunteers also, attacked the thann, burnt down the building
and beat to death not less than twenty-two policemen. Some constables and
chaukedars were literally burnt to death and the whole place was under mobocracy.
Mr. Gandhi took this occurrence as a third warning from God to suspend civil
disobedience, and the Bardoli programme was accordingly given up, On the llth the
Working Committee met at Bardoli and resolved to suspend allotlensive action
including even picketing and processions. The country was to confine itself to the
constructive programme of Khaddar manu- facture. The Working Committee
advised the stoppage of all activities designed to court imprisonment. The
suspension of mass civil disobedience in Bardoli, which was recommended by the
Working Com- mittee at the instance of Mr. Gandhi, was resented by some of his
colleagues and followers. In reply to corre· 60 M. K. oaum-11 respondents who
attacked him, he wrote as follows in Young India of February, 23 : I feel still more
confident of the correctness of the decision of the Working Committee, but if it is
found that the country repudiates my action I shall not mind it. I can but do my duty.
A leader is useless when he acts against the promptings of his own conscience,
surrounded as he must be by people holding all kinds of views. He will drift like an
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anchorless ship if he has not the inner voice to hold him firm and guide him. Above
all, I can easily put up with the denial of the world, but any denial by me of my God
is unthinkable, and if I did not give at this critical period of the struggle the advice
that I have, I would be denying both God and Truth. The All-India Congress
Committee met on the 25th at Delhi to consider the Bardoli decisions and though the
latter were endorsed it was not done without some impor- tant modifications, to feed
the growing demand for aggressive action on the part of the extreme N on·Co-operators. From subsequent events it is fairly certain that the Delhi resolutions confirmed
the G0vernment’s resolve to prosecute Mr. Gandhi, a resolve which was held in
abeyance after the Bardoli programme was made known. MR. GANDHI'S ARREST
For months past the 1·umour of Mr, Gandhi’s impend- ing arrest was in the air.
Expecting the inevitable Mr. ·Gandhi had more than once written his final message.
But in the first week of March the rumour became more wide- spread and intense.
The stiffening of public opinion in England and Mr. Montagu’s threatening speech in
defence of his Indian policy in the Commons, revealed the fact that the Secretary of
State had already sanctioned Mr. Gandhi's prosecution. Chauri Chaura and the Delhi
decisions were presumably the immediate cause of Government/s action on Mr.
Gandhi. Bealising that his arrest would not long be deferred, Mr. Gandhi wrote a
farewell message in Young India calling on his countrymen to continue the work of
the Congress undeterred by fear, to prosecute the Khadder programme, to promote
Hindu-Muslim Unity and to desist from violence at any cost. - Meanwhile he was
arrested at the Satyagraha Ashram, Ahmedabad, on Friday the 10th March. On the
11th noon M. K. GANDHI 61 Messrs. Gandhi and Sankarlal Banker the publisher
were placed before Mr, Brown, Assistant Magistrate, the Court being held in the
Divisional Commissioner’s Office at Sahibabad. The Superintendent of Police,
Ahmedabad, the first witness, produced the Bombay Government’s authority to
lodge a complaint for four articles published in Young India, dated the 15th June,
1921, entitled " Disaffection a Virtue'', dated the 20th September, "Tampering with
Loyalty" dated the 15th December, " The Puzzle and Its Solution'' and " Shaking the
Manes," dated the 23rd Febru- ary 1922. Two formal police witnesses were then
produced. The accused declined to cross examine the witnesses. Mr M. K. Gandhi,
who described himself as farmer and weaver by profession, residing at Satyagraha
Ashram, Sabarmati, said : I simply wish to state that when the proper time comes I
shall plead guilty so far as disaffection towards the Government is concerned. It is
quite true that I am the Editor of Young India and that the articles read in my
presence were written by me and the proprietors and publishers had permitted me to
control the whole policy of the paper. The case then being committed to the
Sessions, Mr. Gandhi was taken to the Sabarmati Jail where he was detained till the
hearing which was to come on March 18. From his prison Mr. Gandhi wrote a
number of inspiring letters to his friends and colleagues urging the continuation of
the Congress work. Tum Gunn Tami. At last the trial came off on Saturday the 18th
March before Mr. O. N . Broomfield, I. C. S., District and Sessions Judge,
Ahmedabad. Of the trial itself it is needless to write at length. For it will be long
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before the present generation could forget the spell of it. It was historic in many
ways. Men’s minds involuntarily turned to another great trial nineteen hundred years
ago when Jesus stood before Pontius Pilate. Mr. Gandhi’s statement (both the oral
and the written statements) was in his best form, terse and lucid, courageous and
uncompromising, with just that touch of greatness which elevates it to the level of
a 62 M. K. GANDHI masterpiece. Never before was such a prisoner arraigned
before a British Court of Justice. Never before were the laws of an all-powerful
Government so defiantly , yet with such humility, challenged. Men of all shades of
political opinion, indeed all who had stood aloof from the movement and had
condemned it in no uncertain terms, marvelled at the wisdom and compassion and
heroism of the thin spare figure in a loincloth thundering his anathemas against the
Satanic system, And yet none could be gentler nor more sweetly tempered than the
prisoner at the bar with a smile and a nod of thanks and recognition for everyone,
including his prosecutors. An eyewitness has given an account of the scene and we
cannot do better than quote his words :—- Mahatmaji stood up and spoke a few
words complimenting the Advocate—General on his fairness and endorsing every
state- ment he made regarding the charges. "I wish to endorse all the blame that the
Advocate-General has thrown on my shoulders'', said Mahatmaji in pathetic
earnestness, “and I have come to the conclusion that it is impossible for me to
dissociate myself from the diabolical crimes of ChauriChaura or the mad outrages of
Bombay." These words of confession seemed to penetrate every heart throbbing in
that hall and make those present there feel miserable over the mad deeds of their
thoughtless countrymen. The speech finished and Mahat- maji sat down to read his
immortal statement. It is impossible to describe the atmosphere of the Court-house at
the time he was, and a few minutes after he finished reading his state- ment. Every
word of it was eagerly followed by the whole audience. The Judge and the
Advocate·General, the military officers and the political leaders all alike strained
their ears and were all attention to hear the memorable statement of the Great Man.
Mahatmaji took nearly 15 minutes to read his statement. As he proceeded with his
reading, one could see the atmosphere of the Hall changing every minute, This
historic production was the master’s own. The ennobling confessions, the convincing
logic, the masterly diction, the elevated thoughts and the in- spiring tone-—all
produced instantaneous effect on the audience including the Judge and the
prosecutor. For a minute every- body wondered who was on trial—whether
Mahatma Gandhi before a British Judge or whether the British Government before
God and Humanity. Mahatmaji finished his statement and for a_ few seconds there
was complete silence in the Hall. Not a whisper was heard. One could hear a pin
falling on the M. K. GANDHI The most unhappy man present there was perhaps the
Judge himself. He restrained his emotion, cleared his voice, gathered his strength and
delivered his oral judgment in careful and dignified words. No one could have
performed this duty better. To combine the dignity of his position with the courtesy
due to the mighty prisoner before him was no easy task. But he succeeded in doing it
in a manner worthy, of the highest praise. Of course, the prisoner before him
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belonged to a different category from "any person he ever tried " or is likely to try in
future. And this fact influenced his whole speech and demean- our. His words almost
fell when he came to the end and pronounced the sentence of simple imprisonment
for six years. And who is this Mr. Gandhi, who at the age of 53, has been sentenced
to six years' imprisonment Z He is the man whom the convicting judge himself
described " as a great patriot and a great leader, as a man of high ideals and leading a
noble and even saintly life," a man in whom, as Gokhale aptly described, ‘ Indian
humanity has really reached its high water-mark’ and in whom a Christian Bishop
witnessed ‘the patient sufferer for the cause of righteousness and mercy} Such a man
has been condemned despite his public avowal of his huge mistake, his penitence for
the same, his decision to suspend his aggressive programme, and his grave warnings
that it would be " criminal " to start civil disobedience in the existing state of the
country. Even some of the Anglo-Indian papers have condemned the action of the
Government as a blunder ; and one of these has gone so far as to characterise it as ‘ a
masterpiece of official ineptitude] And such a criticism cannot be described as
altogether undeserved or unjust. Mr. Gandhi’s agitation originated with the Rowlatt
Act. It received strength on account of the calculated brutalities and humiliations of
the Martial Law regime, And the climax was reached when the solemn pledges of
the British Prime Minister in regard to Turkey were conveniently forgotten at Severs.
The Rowlatt Act has since been repealed, the Punjab wrongs have been admitted and
an appeal has been made to "forget and forgive," , Mr. Gandhi’s bitter complaint that
the British Ministers have not sincerely fought for the redemption of the solemn
pledges to the Mussulmans has been proved to be well founded. And so the three
great grievances for which Mr. Gandhi has been fighting—are grievances admitted
by all to be just. In the opinion of Mr. Gandhi and most of his countrymen there
would never have arisen these festering sores if we were in our country what others
are on their own, if in short, we too had been given “the Self-determination," for
which elsewhere so much blood and treasure have been sacrificed. The whole
question therefore reduces itself to one dominant problem—the Problem of Swaraj.
And the problem of Mr. Gandhi is no less than that. But for the lost faith of the
people in the sincerity of the British, even this question would not have assumed
such an acute form as we find it to-day.
You cannot solve this problem by clapping its best, brightest and noblest exponent
even though his methods may be novel and his activities inconvenient and
sometimes dangerous. Sir John Rees was not far wrong when he observed that
"Gandhi in Jail might prove to be more dangerous than Gandhi out of it." There is a
world of significance in the warning of Professor Gilbert Murray:—
"Persons in power should be very careful when they deal with a man who cares
nothing for sensual pleasures, nothing for riches, nothing for comfort or praise or
promises but simply determines to do what he believes to be right. He is a dangerous
and uncomfortable enemy because his body, which you can always conquer, gives
you so little purchase upon his soul."
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1.3 LET US SUM UP
In the eyes of millions of his fellow Indians, Gandhi was the Mahatma (“Great
Soul”). The unthinking adoration of the huge crowds that gathered to see him all
along the route of his tours made them a severe ordeal; he could hardly work during
the day or rest at night. “The woes of the Mahatmas,” he wrote, “are known only to
the Mahatmas.” His fame spread worldwide during his lifetime and only increased
after his death. The name Mahatma Gandhi is now one of the most universally
recognized on earth.

1.4 CHECK YOUR PROGRESS
1) What is Aparthied?
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
2) Write a short note on the Rowlatt Bills and Satyagraha?
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
3) Write a short note on Anti-Asiatic Law and Passive Resistance?
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
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UNIT 2 : AN AUTOBIOGRAPHY (MY EXPERIMENTS
WITH TRUTH) - M.K. GANDHI.
Structure
2.0
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2.1
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2.2

Chapter: 137 - Face To Face With Ahimsa

2.3

Chapter: 125 - The First Experience

2.4

Let us sum up

2.5

Check your progress

2.0 OBJECTIVE
After reading this Unit you will learn and broaden your horizon with certain
innovative ideas and reality. Here as follows:
⮚ Using experiments to move on from the past
⮚ Experiments to develop self-awareness
⮚ Let your passions drive your experiments

2.1

INTRODUCTION

The Story of My Experiments with Truth is the autobiography of Mohandas K.
Gandhi, covering his life from early childhood through to 1921. It was written in
weekly installments and published in his journal Navjivan from 1925 to 1929. Its
English translation also appeared in installments in his other journal Young India. It
was initiated at the insistence of Swami Anand and other close co-workers of
Gandhi, who encouraged him to explain the background of his public campaigns. In
1998, the book was designated as one of the "100 Best Spiritual Books of the 20th
Century" by a committee of global spiritual and religious authorities
Mahatma Gandhi's autobiography Sathiya Sodhani is one book which guides you as
to what is right and wrong. Most importantly, the author should have experienced all
these. The original was in Gujarati, and was later translated into English and other
Indian languages. The book is in five parts, beginning with his birth, up until the
year 1921. In the last chapter he writes, "My life from this point onward has been so
public that there is hardly anything about it that people do not know...."
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The introduction reads, "What I want to achieve - what I have been striving and
pining to achieve these thirty years - is self-realization, to see God face to face, to
attain Moksha.

2.2

CHAPTER: 137- FACE TO FACE WITH AHIMSA

My object was to inquire into the condition of the Champaran agriculturists and
understand their grievances against the indigo planters. For this purpose it was
necessary that I should meet thousands in the riots. But I deemed it essential, before
starting on my inquiry, to know the planters' side of the case and see the
Commissioner of the Division. I sought and was granted appointments with both.
The Secretary of the Planters' Association told me plainly that I was an outsider and
that I had no business coming between the planters and their tenants, but if I had any
representation to make, I might submit it in writing. I politely told him that I did not
regard myself as an outsider, and that I had every right to inquire into the condition
of the tenants if they desired me to do so.
The Commissioner, on whom I called, proceeded to bully me, and advised me
forthwith to leave Tirhut.
I acquainted my co-workers with all this, and told them that there was a likelihood of
Government stopping me from proceeding further, and that I might have to go to jail
earlier than I had expected, and that, if I was to be arrested, it would be best that the
arrest should take place in Motihari or if possible in Bettiah. It was advisable,
therefore, that I should go to those places as early as possible.
Champaran is a district of the Tirhut division and Motihari is its headquarters.
Rajkumar Shukla's place was in the vicinity of Bettiah, and the tenants belonging to
the kothis in its neighbourhood were the poorest in the district. Rajkumar Shukla
wanted me to see them and I was equally anxious to do so.
So I started with my co-workers for Motihari the same day. Babu Gorakh Prasad
harboured us in his home, which became a caravanserai. It could hardly contain us
all. The very same day we heard that about five miles from Motihari a tenant had
been ill-treated. It was decided that, in company with Babu Dharanidhar Prasad, I
should go and see him the next morning, and we accordingly set off for the place on
elephant's back. An elephant, by the way, is about as common in Champaran as a
bullock-cart in Gujarat. We had scarcely gone half when a messenger from the
Police Superintendent overtook us and said that the latter had sent his compliments. I
saw what he meant. Having left Dharanidharbabu to proceed to the original
destination, I got into the hired carriage which the messenger had brought. He then
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served on me a notice to leave Champaran, and drove me to my place. On his asking
me to acknowledge the service of the notice, I wrote to the effect that I did not
propose to comply with it and leave Champaran till my inquiry was finished.
Thereupon I received a summons to take my trial the next day for disobeying the
order to leave Champaran.
I kept awake that whole night writing letters and giving necessary instructions to
Babu Brajkishore Prasad.
The news of the notice and the summons spread like wildfire, and I was told that
Motihari that day witnessed unprecedented scenes. Gorakhbabu's house and the court
house overflowed with men. Fortunately I had finished all my work during the night
and was able to cope with the crowds. My companions proved the greatest help.
They occupied themselves with regulating the crowds, for the latter followed me
wherever I went.
A sort of friendliness sprang up between the officials – Collector, Magistrate, Police
Superintendent – and myself. I might have legally resisted the notices served on me.
Instead I accepted them all, and my conduct towards the officials was correct. They
thus saw that I did not want to offend them personally, but that I wanted to offer civil
resistance to their orders. In this way they were put at ease, and instead of harassing
me they gladly availed themselves of my and my co-workers' co-operation in
regulating the crowds. But it was an ocular demonstration to them of the fact that
their authority was shaken. The people had for the moment lost all fear of
punishment and yielded obedience to the power of love which their new friend
exercised.
It should be remembered that no one knew me in Champaran. The peasants were all
ignorant. Champaran, being far up north of the Ganges, and right at the foot of the
Himalayas in close proximity to Nepal, was cut off from the rest of India. The
Congress was practically unknown in those parts. Even those who had heard the
name of the Congress shrank from joining it or even mentioning it. And now the
Congress and its members had entered this land, though not in the name of the
Congress, yet in a far more real sense.
In consultation with my co-workers I had decided that nothing should be done in the
name of the Congress. What we wanted was work and not name, substance and not
shadow. For the name of the Congress was the bête noire of the Government and
their controllers – the planters. To them the Congress was a byword for lawyers'
wrangles, evasion of law through legal loopholes, a byword for bomb and anarchical
crime and for diplomacy and hypocrisy. We had to disillusion them both. Therefore
we had decided not to mention the name of the Congress and not to acquaint the
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peasants with the organization called the Congress. It was enough, we thought, if
they understood and followed the spirit of the Congress instead of its letter.
No emissaries had therefore been sent there, openly or secretly, on behalf of the
Congress to prepare the ground for our arrival. Rajkumar Shukla was incapable of
reaching the thousands of peasants. No political work had yet been done amongst
them. The world outside Champaran was not known to them. And yet they received
me as though we had been age-long friends. It is no exaggeration, but the literal
truth, to say that in this meeting with the peasants I was face to face with God,
Ahimsa and Truth.
When I come to examine my title to this realization, I find nothing but my love for
the people. And this in turn is nothing but an expression of my unshakable faith in
Ahimsa.
That day in Champaran was an unforgettable event in my life and a red-letter day for
the peasants and for me.
According to the law, I was to be on my trial, but truly speaking the Government
was to be on its trial. The Commissioner only succeeded in trapping the Government
in the net which he had spread for me.

2.3 CHAPTER: 125 - THE FIRST EXPERIENCE
Before I reached home, the party which had started from Phoenix had already
arrived. According to our original plan I was to have preceded them, but my
preoccupation in England with the war had upset all our calculations, and when I
saw that I had to be detained in England indefinitely, I was faced with the question
of finding them all to stay together with the Phoenix party. I wanted them all to stay
together in India, if possible, and to live the life they had led at Phoenix. I did not
know of any Ashram to which I could recommend them to go, and therefore cabled
to them to meet Mr. Andrews and do as he advised.
So they were first put in the Gurukul, Kangri, where the late Swami Shraddhanandji
treated them as his own children. After this they were put in the Shantiniketan
Ashram, where the Poet and his people showered similar love upon them. The
experiences they gathered at both these places too stood them and me in good stead.
The Poet, Shraddhanand Ji and Principal Sushil Rudra, as I used to say to Andrews,
composed his trinity. When in South Africa he was never tired of speaking of them,
and of my many sweet memories of South Africa, Mr. Andrews' talks, day in and
day out, of this great trinity, are amongst the sweetest and most vivid. Mr. Andrews
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naturally put the Phoenix party in touch also with Sushil Rudra. Principal Rudra had
no Ashram, but he had a home which he placed completely at the disposal of the
Phoenix family. Within a day of their arrival, his people made them deal so
thoroughly at home that they did not seem to miss Phoenix at all.
It was only when I landed in Bombay that I learnt that the Phoenix party was at
Shantiniketan. I was therefore impatient to meet them as soon as I could after my
meeting with Gokhale.
The receptions in Bombay gave me an occasion for offering what might be called a
little Satyagraha.
At the party given in my honour at Mr. Jehangir Petit's place, I did not dare to speak
in Gujarati. In those palatial surroundings of dazzling splendour I, who had lived my
best life among indentured labourers, felt myself a complete rustic. With my
Kathiawadi cloak, turban and dhoti, I looked somewhat more civilized than I do
today, but the pomp and splendour of Mr. Petit's mansion made me feel absolutely
out of my element. However, I acquitted myself tolerably well, having taken shelter
under Sir Pherozeshah protecting the wing.
Then there was the Gujarati function. The Gujaratis would not let me go without a
reception, which was organized by the late Uttamlal Trivedi. I had acquainted myself
with the programme beforehand. Mr. Jinnah was present, being a Gujarati, I forget
whether as president or as the principal speaker. He made a short and sweet little
speech in English. As far as I remember most of the other speeches were also in
English. When my turn came, I expressed my thanks in Gujarati explaining my
partiality for Gujarati and Hindustani, and entering my humble protest against the
use of English in a Gujarati gathering. This I did, not without some hesitation, for I
was afraid lest it should be considered discourteous for an inexperienced man,
returned home after a long exile, to enter his protest against established practices.
But no one seemed to misunderstand my insistence on replying in Gujarati. In fact I
was glad to note that everyone seemed reconciled to my protest.
The meeting thus emboldened me to think that I should not find it difficult to place
my new-fangled notions before my countrymen.
After a brief stay in Bombay, full of these preliminary experiences, I went to Poona
where Gokhale had summoned me.
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2.4

LET US SUM UP

Gandhi's autobiography is divided into an intro, five parts with chapters, and a
closing. Most chapters are short and cover a brief episode or two in his life. His
account is pretty much in chronological order. The intro outlines his quest for truth,
and the closing sums it up, so they show the big-picture message.

2.5

CHECK YOUR PROGRESS

1. Justify the title Face To Face With Ahimsa?
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
………………………………….……………………………………………………...
2. Who all composed trinity?
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
………………………………….……………………………………………………...
3. What is "little Satyagraha"?
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
………………………………….……………………………………………………...
4. What were the "new-fangled notions before my countrymen"?
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
…………………………………………………………………………………………
………………………………….……………………………………………………..
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UNIT 3 : “SECULARISM AND ITS DISCONTENTS”AMARTYA SEN (FROM THE
ARGUMENTATIVE INDIAN)
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OBJECTIVE

The Argumentative Indian is a discussion on the genesis and direction of the Indian
identity, in the context of a global intercourse of ideas, ancient and recent. Sen
speaks in a language refreshingly appealing to readers uninitiated in formal
economic theory; a feat often beyond many others of Sen’s erudition and eminence.

3.1

INTRODUCTION

When India became independent more than half a century ago, much emphasis was
placed on its secularism, and there were few voices dissenting from that priority. In
contrast, there are now persistent pronouncements deeply critical of Indian
secularism, and attacks have come from quite different quarters. Many of the barbed
attacks on secularism in India have come from activists engaged in the Hindutva
movement, including the BJP, which has been described as 'the principal political
party representing the ideology of Hindu nationalism in the electoral arena'.
ABOUT THE WRITER, AMARTYA SEN
Amartya Kumar Sen (born 3rd November 1933) was born in Santiniketan, West
Bengal, the University town established by the poet Rabindranath Tagore. Sen hails
from a well-known liberal academic family from East Bengal (present-day
Bangladesh). His maternal grandfather Kshitimohan Sen was a renowned scholar of
medieval Indian literature, an authority on the philosophy of Hinduism. He was a
close associate of Rabindranath Tagore in Santiniketan. Sen's father was Ashutosh
Sen and his mother was Amita Sen. Sen began his high-school education at St
Gregory's School in Dhaka in 1941, in modern day Bangladesh. His family migrated
to India following partition in 1947. Sen studied in India at the Visva-Bharati
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University School and Presidency College, Kolkata before moving to Trinity
College, Cambridge, where he earned a First Class BA (Honors) in 1956 and then a
Ph.D. in 1959. At the age of 23 Sen became Professor and Head of Department of
Economics at Jadavpur University, Calcutta. During his tenure at Jadavpur
University, he had the good fortune of having the great economic methodologist, A.
K. Dasgupta, who was then teaching in Banaras Hindu University, as his supervisor.
Subsequently, Sen won a Prize Fellowship at Trinity College, which gave him four
years of freedom to do anything he liked, during which he took the radical decision
of studying philosophy. That proved to be of immense help to his later research. Sen
related the importance of studying philosophy thus: “The broadening of my studies
into 7 philosophy was important for me not just because some of my main areas of
interest in economics relate quite closely to philosophical disciplines (for example,
social choice theory makes intense use of mathematical logic and also draws on
moral philosophy, and so does the study of inequality and deprivation), but also
because I found philosophical studies very rewarding on their
own.”(http://econdse.org).
Amartya Sen’s ethics has the foundations of liberalism and welfare in it. He got this
from his family background and childhood experience. His liberalism is one that
accepts freedom, tolerance and democracy. He appreciates very much the intellectual
plurality of Indian heritage and says question and dissent is there in Indian blood. He
proves it in his book ‘the Argumentative Indian’ by quoting from ancient texts.
According to him “Sanskrit has a larger volume of agnostic or atheistic writings than
in any other classical language”. The tolerance of minority views and criticism we
can see even in scriptures like Bhagavad Gita, especially in the talk between Lord
Krishna and Arjuna. His childhood experience is another strong influence in his
ethical ideals, he explains in ‘the story of Kader Mia.’ It is a story of mindless
violence. Kader Mia, a Muslim daily labourer, who came to Hindu predominant area
for work was stabbed in the back by communal thugs. He was taken to the hospital
by Sen’s father. On the way he was going on saying, his wife told him not to go
there for work, they may harm you, but he could not bear the cry of his children for
bread. Sen says the penalty for that economic freedom turned out to be death, which
occurred later on in the hospital.
He was inspired by Gandhian ideals of economic and social welfare based on ethics.
According to the Royal Swedish academy that conferred the Nobel Prize to Sen in
1988, “he restored the ethical dimension to economics' '. His sensitivity to the
marginalized is visible in his works and attitude to economic theories of capitalism
and communism. According to him the slogans like “you have to break some eggs to
make an omelet” is dreadfully misleading and mistaken in terms of understanding
the nature of humans. Thus he stands for participatory economics. According to him
economics without human welfare is fruitless. Thus economists must look into grass
root situations. Poverty must be defined not as deprivation of food, but in terms of
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illiteracy, poor health care system, inadequate land reforms, and gender differences,
deprivation of women and positive neglect of children. He says “with uncomfortable
areas of our socio-economic life such as inequality, deprivation, sex bias,
malnutrition, illness and starvation ever present, the economist has a duty to suggest
measures to remove them. He has to examine the legal system and the wage
structure. Our policy makers are not to be obsessed with total consumption but with
the provision of basic needs for the people’s needs. (Cf. “Amartya Sen’s economics
and Gandhian Ideal” by Dr. N. Mahalingam in ‘Mahatma Gandhi, Sun of the
Millennium’ ed. Sheshrao Chavan). It is his concept of justice that forced him to go
into the root causes of deprivations in society. All types of disadvantages: class
division, caste division, backward region, inequalities within family in terms of
schooling, food, allocation of resources etc he treats. In this context he criticizes
some traditional cultural values like self-sacrificing, which disproportionately
praised, idealized and idolized, that deprived group, be it girls at home consider
deprivation as a virtue. It is from this background he writes against women’s
deprivation, poverty, illiteracy, failures in child welfare, child bearing and child
rearing, lack of basic health etc.
Sen was seen as a ground-breaker among late twentieth-century economists for his
insistence on discussing issues seen as marginal by most economists. He mounted
one of the few major challenges to the economic model that posited self-interest as
the prime motivating factor of human activity. His work helped to re-prioritize a
significant sector of economists and development workers, even the policies of the
United Nations. Welfare economics seeks to evaluate economic policies in terms of
their effects on the wellbeing of the community. Sen, who devoted his career to such
issues, was called the "conscience of his profession." His influential work Collective
Choice and Social Welfare (1970), which addressed problems related to individual
rights (including formulation of the liberal paradox), justice and equity, majority
rule, and the availability of information about individual conditions, inspired
researchers to turn their attention to issues of basic welfare. Sen devised methods of
measuring poverty that yielded useful information for improving economic
conditions for the poor. For instance, his theoretical work on inequality provided an
explanation for why there are fewer women than men in India and China despite the
fact that in the West and in poor but medically unbiased countries, women have
lower mortality rates at all ages, live longer, and make a slight majority of the
population. Sen claimed that this skewed ratio results from the better health
treatment and childhood opportunities afforded to boys in those countries, as well as
sex-specific abortion.
Governments and international organizations handling food crises were influenced
by Sen's work. His views encouraged policy makers to pay attention not only to
alleviating immediate suffering but also to finding ways to replace the lost income of
the poor, as, for example, through public-works projects, and to maintain stable
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prices for food. A vigorous defender of political freedom, Sen believed that famines
do not occur in functioning democracies because their 10 leaders must be more
responsive to the demands of the citizens. In order for economic growth to be
achieved, he argued, social reforms, such as improvements in education and public
health, must precede economic reform.

3.2

ANALYSIS

Intellectual-scepticism about secularism is not confined to those actively engaged in
politics. Indeed, eloquent expressions of this scepticism can also be found in the high
theory of Indian culture and society. Many of the attacks are quite removed from the
BJP and other official organs of Hindu nationalism. In addressing the issue of Indian
secularism 'it is important to take note of the range as well as the vigour of these
critiques, and also the fact that they come from varying quarters and use quite
distinct arguments. If today 'secularism, the ideological mainstay of multi-religious
India, looks pale and exhausted' (as Ashutosh Varshney describes it), the nature of
that predicament would be misidentified - and somewhat minimized - if it were to be
seen simply in terms of the politics of Hindu sectarianism. While the attacks on
secularism have often come from exactly that quarter, there are other elements as
well, and the subject calls for a wider analysis and response. Despite this broad and
forceful challenge, secularist intellectuals in India tend to be somewhat reluctant to
debate this rather Unattractive subject. Reliance is placed instead, usually implicitly,
on the well-established and unquestioning tradition of seeing secularism as a good
and solid political virtue for a pluralist democracy. As an unreformed secularist
myself, I understand, and to some extent share, this reluctance, but also believe that
addressing these criticisms is important. This is so not only because the
condemnations have implications for political and intellectual life in contemporary
India, but also because it is useful for secularists to face these issues explicitly - to
scrutinize and re-examine habitually accepted priorities, and the reasoning behind
them. There is much need for self-examination of beliefs - nowhere more so than in
practical reason and political philosophy. Hence this attempt at discussing some of
the critical questions about secularism that have been forcefully raised.
Incompleteness and the Need for Supplementation
The nature of secularism as a principle calls for some clarification as well as
scrutiny. Some of the choices considered under the heading of secularism lie, I
would argue, beyond its immediate scope. Secularism in the political - as opposed to
ecclesiastical - sense requires the separation of the state from any particular religious
order. This can be interpreted in at least two different ways. The first view argues
that secularism demands that the state be equidistant from all religions-refusing to
take sides and having a neutral attitude towards them. The second - more severe 54

view insists that the state must not have any relation at all with any religion. The
equidistance must take the form, then, of being altogether removed from each. In
both interpretations, secularism goes against giving any religion a privileged position
in the activities of the state. In the broader interpretation (the first view), however,
there is no demand that the state must stay clear of any association with any religious
matter whatsoever. Rather, what is needed is to make sure that, insofar as the state
has to deal with different religions and members of different religious communities,
there must be a basic symmetry of treatment. In this view, there would be no
violation of secularism for a state to protect everyone's right to worship as he or she
chooses, even though in doing this the state has to work with - and for - religious
communities. In the absence of asymmetric attention (such as protecting the rights of
worship for one religious community, but not others), working hard for religious
freedom does not breach the principle of secularism.
The important point to note here is that the requirement of symmetric treatment still
leaves open the question as to what form that symmetry should take. To illustrate
with an example, the state may decide that it must not offer financial or other support
to any hospital with any religious connection. Alternatively, it can provide support to
all hospitals, without in any way discriminating between their respective religious
connections (or lack of them). While the former may appear to be, superficially,
'more secular' (as it certainly is in the 'associative' - the second - sense, since it shuns
religious connections altogether), the latter is also politically quite secular in the
sense that the state, in this case, supports hospitals irrespective of whether or not
there are any religious connections (and if so, what), and through this neutrality, it
keeps the state and the religions quite separate. It is the broader view that has been
the dominant approach to secularism in India. But this, it must be recognized, is an
incomplete specification. Secularism excludes some alternatives (those that favour
some religions over others), but still allows several distinct options related to the
unspecified distance at which the state should keep all religions, without
discrimination. There is thus a need, in dealing with religions and religious
communities, to take up questions that lie 'beyond' secularism. While this essay is
concerned with scrutinizing attacks on secularism as a political requirement, the
organizational issues that lie beyond secularism must also be characterized. In
analysing the role of secularism in India, note must be taken of its intrinsic
'incompleteness', including the problems that this incompleteness leads to, as well as
the opportunities it offers.
Critical Arguments
Scepticism about Indian secularism takes many different forms. I shall consider in
particular six distinct lines of argument. This may be enough for one essay, but I do
not claim that all anti-secularist attacks are covered by the arguments considered
here.
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1. The 'Non-existence' Critique
Perhaps the simplest version of scepticism about Indian secularism comes from those
who see nothing much there, at least nothing of real significance. For example,
Western journalists often regard Indian secularism as essentially non-existent, and
their language tends to contrast 'Hindu India' (or 'mainly Hindu India' ) with 'Muslim
Pakistan' (or 'mainly Muslim Pakistan') . Certainly, Indian secularism has never been
a gripping thought in broad Western perceptions, and recent pictures of politically
militant Hindus demolishing an old mosque in Ayodhya have not helped to change
these perceptions. Indian protestations about secularism are often seen in the West as
sanctimonious nonsense - hard to take seriously in weighty discourses on
international affairs and in the making of foreign policy (by powerful and
responsible Western states that dominate the world of contemporary international
politics) .
2.

The 'Favouritism' Critique

A second line of attack argues that, in the guise of secularism, the Indian constitution
and political and legal traditions really favour the minority community of Muslims,
giving them a privileged status not enjoyed by the majority community of Hindus.
This 'favouritism' critique is popular with many of the leaders and supporters of the
Hindu activist parties. The rhetoric of this attack can vary from wanting to 'reject '
secularism to arguing against what is called 'pseudo secularism' ('favouring the
Muslims').
3.

The 'Prior Identity' Critique

A third line of critique is more intellectual than the first two. It sees the identity of
being a Hindu, or a Muslim, or a Sikh, to be politically 'prior' to being an Indian. The
Indian identity is 'built up' from the constitutive elements of separate identities. In
one version of the identity argument, it is asserted that, given the preponderance of
Hindus in the country, any Indian national identity cannot but be a function of some
form or other of a largely Hindu identity. Another version would go further and aim
at a homogeneous identity as a necessary basis of nationhood (in line with the
picturesque analogy that 'a salad bowl does not produce cohesion; a melting pot
does'2), and move on from that proposition to the claim that only a shared cultural
outlook, which in India can only be a largely Hindu view, can produce such a
cohesion. Even the unity of India derives, it is argued, from the 'cementing force' of
Hinduism.
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4. The 'Muslim Sectarianism' Critique
In another line of critique, the proposed dominance of Hindu identity- in 'Indianness'
does not turn on the logic of numbers, but is 'forced on the Hindus', it is argued, by
the 'failure' of the Muslims to see themselves as Indians first. This form of argument
draws heavily on what is seen as the historical failure of Muslim rulers in India to
identify themselves with others in the country, always seeing Muslims as a separate
and preferred group. It is also claimed that Muslim kings systematically destroyed
Hindu temples and religious sites whenever they had the chance to do so.
Jinnah's 'two-nation' theory, formulated before independence (and historically
important in the partition of India), is seen as a continuation of the evident Muslim
refusal to identify with other Indians. It is argued that, while the partition of India
has provided a 'homeland' for the Muslims of the subcontinent, the Muslims left in
India are unintegrated and are basically not 'loyal' to India. The 'evidential' part of
this line of critique is thus supposed to include suspicions of Muslim disloyalty in
contemporary India as well as particular readings of Indian history.
5. The 'Anti-modernist' Critique
Contemporary intellectual trends, primarily in the West but also (somewhat
derivatively) in India, give much room for assailing what is called 'modernism'. The
fifth line of critique joins force with this assault by attacking secularism as a part of
the folly of 'modernism'. While postmodernist criticisms of secularism can take
many different forms, the more effective assaults on 'secularism as modernism' in
India, at this time, combine general anti-modernism with some specific yearning for
India's past when things are supposed to have been less problematic in this respect
(particularly in terms of the peaceful coexistence of different religions) . Elements of
such understanding tend to form integral parts of the intellectual critics of some
contemporary social analysts. Ashis Nandy notes that 'as India gets modernized,
religious violence is increasing', and he expresses admiration for 'traditional ways of
life [which] have, over the centuries, developed internal principles of tolerance'. The
denunciation of secularism that follows from this line of reasoning is well captured
in Nandy's sharp conclusion: 'To accept the ideology of secularism is to accept the
ideologies of progress and modernity as the new justification of domination, and the
use of violence to achieve and sustain ideologies as the new opiates of the masses.'
6. The ' Cultural' Critique
The sixth and last critique I shall consider takes the ambitiously 'foundational' view
that India is, in essence, a 'Hindu country', and that as a result it would be culturally
quite wrong to treat Hinduism as simply one of the various religions of India. It is
Hinduism, in this view, that makes India what it is, and to require secularism, with
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its insistence on treating different religions symmetrically, must turn an epistemic
error into a political blunder. This line of criticism often draws on analogies with
formally Christian states such as that of Britain, where the particular history of the
country and the special role of its 'own religion' are 'fully acknowledged'. For
example, the Archbishop of Canterbury conducts political ceremonies of the state at
the highest level ( 'no nonsense about secularism there'). Similarly, British laws of
blasphemy are specifically protective of Christianity and of no other religion (just as
in Pakistan the domain of blasphemy laws penalizes 'insults' only to Islam). India, it
is complained, denies its indigenous cultural commitment in not providing anything
like a similarly privileged status to its 'own' tradition, to wit, the predominantly
Hindu heritage. I shall consider these half-dozen critiques in turn. As was stated
before, other grounds for rejection of secularism have also been offered. Some of
these critiques involve elaborate conceptual compositions and estimable intricacy of
language, and are not breathtakingly easy to penetrate (even armed with a dictionary
of neologisms on the one hand, and courage on the other). I shall confine myself
only to these six lines of criticism of secularism, without pretending to be dealing
with all the arguments against secularism that have actually been proposed.
7. On the '"Non-existence!' Critique
Is the 'non-existence' critique to be taken seriously? Many Indian intellectuals tend to
view this kind of opinion with some contempt, and are rather reluctant to respond to
what they see as the obduracy (or worse) of Western observers. This is sometimes
combined with a general theory that it does not really matter what 'others' think
about India (at most, this is something for Indian embassies to worry about). This
studied non-response is not only insular (ignoring the importance of international
understanding in the contemporary world), it also overlooks how crucial outside
perceptions have historically been to the identity of Indians themselves. Even the
composite conception of Hinduism as one religion includes the impact of the
outsiders' view of the classificatory unity of the religious beliefs and practices in the
country. There is also the recent phenomenon of the support provided by opulent
expatriates from the subcontinent to community-based political movements - of
Sikhs, Muslims and Hindus - back at 'home'. And because of the relevance of what
they read and react to, we can scarcely take foreign reporting on India as
'inconsequential' - even for immediate issues of internal politics in India. The 'nonexistence' critique certainly has to be addressed (even if the more informed reader
would decide to switch off while that addressing takes place). Is India really the
Hindu counterpart of Pakistan? When British India was partitioned, Pakistan chose
to be an Islamic republic, whereas India chose a secular constitution. Is that
distinction significant? It is true that, in standard Western journalism, little
significance is attached to the contrast, and those in India who would like the country
to abandon its secularism often cite this 'forced parity' in Western vision as proof
enough that there is something rather hopeless in India's attempt at secularism when
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the new masters of global politics cannot even tell what on earth is being attempted
in India. Yet the distinction between a secular republic and a religion-based state is
really rather important from the legal point of view, and its political implications are
also quite extensive. This applies to different levels of social arrangements, including
the operations of the courts, all the way up to the headship of the state. For example,
unlike Pakistan, whose constitution requires that the head of the state be a Muslim,
India imposes no comparable requirement, and the country has had non-Hindus
(including Muslims and Sikhs) as Presidents and as holders of other prominent and
influential offices in government and in the judiciary (including the Supreme Court).
Similarly, to take another example, it is not possible, because of the secularist
constitution of India, to have asymmetric laws of blasphemy, applied to one religion
only, as it is in Pakistan. There is a difference between the legal status that Pakistan
gives to Islam (as it must in an 'Islamic republic') and the lack of a comparable legal
status of Hinduism in India. Not surprisingly, the 'non-existence' critique is aired
much more frequently abroad than at home, and often takes the form of an implicit
presumption - colouring Western analyses of the subcontinent - rather than an
explicit assertion. That hardened belief turns on overlooking extensive and important
features of the Indian constitution and polity.
Two qualifications should, however, be introduced here. First, the 'non-existence'
critique must not be confused with the claim – not infrequently made, often by
staunch secularists - that, despite the elements of legal symmetry, Hindus still have a
substantive advantage over Muslims in many spheres. This would be, typically, an
argument for practising secularism 'more fully' in India, rather than for discarding the
secularism that is already there. Second, the rejection of the 'non-existence' critique
does not identify the exact form of secularism that exists in India (nor of course
assert anything like the 'superiority' of that specific form of secularism) . Indeed, as
was discussed earlier, the acceptance of secularism still leaves many questions
unanswered about the attitude of the state to different religions. Even when the basic
need for symmetry in the political and legal treatment of different religious
communities is accepted, we still have to decide on the shape that this symmetry
should take, and what the exact domain and reach of that symmetry might be.
To illustrate, symmetry regarding blasphemy laws can be achieved with different
formulas - varying from applying it to all religions, to applying it to none. While the
latter option fits in immediately with a secularist withdrawal of the state from
religious affairs, the former pursues symmetry between religions in a way that favors
no religion in particular. Just as a secular state can protect the liberty of all citizens to
worship as they please (or not to worship), irrespective of their religious beliefs (and
this could not be seen, as was analyzed earlier, as a violation of secularism),
secularism can, in principle, take the form of 'shielding' every religious community
against whatever that community seriously deems as blasphemy. I am not, of course,
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recommending such 'universal anti-blasphemy laws' - indeed, I would argue very
firmly against anti-blasphemy laws in general. But my rejection of 'universal anti
blasphemy laws' is not based on seeing them as anti-secular, but on other grounds
that go beyond secularism: in particular, the need to prevent religious intolerance and
persecution, and the practical unfeasibility of making anti-blasphemy laws really
'universal', covering all religions in India (including those of the various tribal
communities that constitute an underprivileged minority in India) . The need to
choose between different secular forms remains, but this is a very different
contention from saying that the requirement of Indian secularism makes no
difference - that it is 'immaterial'.
8. On the 'Favoritism' Critique
The 'favoritism' critique turns on interpreting and highlighting some legal differences
between the various communities. These have been much discussed recently in the
activist Hindu political literature. The difference in 'personal laws' has been
particularly in focus. It is pointed out, for example, that while a Hindu can be
prosecuted for polygamy, a Muslim man can have up to four wives, in line with what
is taken to be the Islamic legal position (although, in practice, this provision is
extremely rarely invoked by Indian Muslims) . Attention is also drawn to other
differences, for example between the provision for wives in the event of a divorce,
where Muslim women (in line with a certain reading of Islamic law) have less
generous guarantees than those which other Indian women have - a subject that came
to some prominence in the context of the Supreme Court's judgement on the famous
'Shah Bano case' (involving the right of support of a divorced Muslim woman from
her estranged and more opulent husband). The existence of these differences has
been cited again and again by Hindu political activists to claim that Hindus, as the
majority community, are discriminated against in India, whereas Muslims are
allowed to have their own 'personal laws' and 'special privileges’. This line of
reasoning has many problems. First, if these examples indicate any 'favouritism', in
giving special 'privileges', in the treatment of the different communities, this can
hardly be a favoritism for Muslims in general. Any unfairness that is there is surely
one against Muslim women, rather than against Hindu men. A narrowly 'male' indeed, sexist - point of view is rather conspicuous in the particular form that this
political complaint often takes. Second, it is not the case that the personal laws of the
Hindus have been somehow overridden in post-independence India by some uniform
civil code. The separate status of Hindu personal laws has in general survived. The
issue of uniform civil codes has to be distinguished from the fact that the Hindu laws
were reformed after independence, particularly during 1955 and 1956, with little
opposition (indeed, they resulted from political movements within the Hindu
communities). The possibility of polygamy was explicitly ruled out by reform of the
Hindu laws. It did not follow from some 'uniform' civil codes being imposed on the
Hindus but not the Muslims. Nor did it make the Hindu personal laws inoperative 60

quite the contrary. Several other provisions were introduced within the Hindu laws
themselves, but the domain of Hindu personal laws continues to be quite substantial.
The makers of the Indian constitution did express some preference for 'uniformity of
fundamental laws, civil and criminal', which was seen by Dr B. R. Ambedkar (the
leader of the team that framed the constitution of India) was important for
maintaining the unity of the country. In the event, however, such uniformity was not
incorporated in the constitution that emerged, and the preference for uniformity was
only included as a 'Directive Principle of State Policy' – without enforceability. The
principle that was adopted demanded that 'the State shall endeavor to secure for the
citizens a uniform civil code throughout the territory of India'. Like all the 'Directive
Principles' enunciated in the Indian constitution, this was seen as 'fundamental in the
governance of the country', and it was specified that 'it shall be the duty of the State
to apply' this principle, but at the same time this principle (like the other 'directive'
ones) 'shall not be enforceable by any court'. It is, of course, up to the courts to see
how far to go in line with this Directive Principle. In the much-debated case of the
'Shah Bano judgment', involving a Muslim woman's right to a better financial deal at
the time of divorce, the Indian Supreme Court did indeed make a move in the
direction of uniformity. The Court also revealed some disappointment at the
government's failure to move in the direction of a uniform civil code in line with the
'constitutional ideal' (and noted that this constitutional provision had 'remained a
dead letter'). In fact, as one observer has noted, 'the intensity of Muslim reaction to
the Supreme Court's judgment in that case was partly explained by the inclusion of
this utterance and the suggestion that what the government had failed to do, the
Court itself might undertake'. The 'Muslim reaction' was not, however, by any means
uniform, and there was support as well as criticism for the Supreme Court's
judgment, from different sections of that community. It was Rajiv Gandhi's
Congress government that ultimately 'caved in', and made fresh legislation that
further supported the 'separatist' view, rather than following the Supreme Court's
push in the direction of more uniformity. The general issue of asymmetric treatment
is indeed an important one, and there would, of course, be nothing non-secular in
pursuing the possibility of making the provisions of a set of uniform civil laws apply
even-handedly to individuals of all the communities. On the other hand, as was
argued earlier in this essay, the principles of secularism will also permit an
arrangement by which separate personal laws continue well into the future (so long
as the different religious communities are treated with symmetry) . In arguing
against the latter option, considerations of justice may well be raised which demand
some symmetry not only in the way the different religious communities are treated,
but also in the way fairness is applied across other classificatory distinctions (for
example, between the different classes, between women and men, between the poor
and the rich, between the 'elite' and the 'subalterns', and so on). The choice between
these two options - and intermediate ones - remains open, and certainly cannot be
closed in one direction or the other by the requirements of secularism alone. To note
this is not to concede the failure of secularism, but is rather an acknowledgement of
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its circumscribed domain, and the affirmation of the need to go beyond secularism with other principles of fairness and justice – to identify specific legal and social
forms. While there is not much substance in the charge of 'favoritism' benefiting
Muslims, and certainly no general case against secularism can be constructed on that
line of reasoning, it is useful to integrate the discussion on secularism with the
principles - such as those of justice - that lie beyond it.
We have to distinguish, in particular, between (1) the need for symmetry among
different religious communities (a secularist consideration), and (2) the question of
what form that symmetry should take, a concern that has to be consolidated with
other principles of justice which take us well beyond secularism into, on the one
hand, the importance that may be attached to group autonomy of religious
communities, and on the other, the inescapable issue of equity for different groups of
Indians, classified in non-religious categories, such as class and gender.
9. On the 'Prior Identity' Critique
The question of political and religious identities raises issues of a rather different
kind. There can be little doubt that many Indians indeed, most Indians - have
religious beliefs of one kind or another, and regard these beliefs to be important in
their personal lives. The issue that is raised by the claimed priority of this identity in
the political context is not the general importance of religious beliefs in personal or
even social behavior, but the specific relevance of that identity in political matters
(with and without the involvement of the state) . It i s useful in this context to
recollect the contrast between the religiosity of political leaders in pre-independence
India and their respective beliefs in a secular identity. Jinnah, the great advocate of
the 'two-nation' theory and the founding father of the Islamic Republic of Pakistan,
was scarcely a devout Muslim, whereas Maulana Abul Kalam Azad, the President of
the Indian National Congress and a major leader of the Indian union, was a deeply
religious Muslim. Similarly, Shyama Prasad Mukhopadhyay, the leader of Hindu
Mahasabha, had very few Hindu practices, compared with, say, Mahatma Gandhi,
who was both actively religious in personal life and in social practice (for example,
he held regular prayer meetings which were open to the public) and also staunchly
secularist in politics (insisting on symmetric political treatment of different religions
and an effective separation of the state and religions). When Mahatma Gandhi was
murdered by an extremist Hindu politician, the murderer's complaint against him
was not that he did not follow Hinduism in his personal life or in his social activities,
but that he was, allegedly, very 'soft' on the Muslims in political matters, and did not
give adequate priority to Hindu interests. The importance of religious identity has to
be separated from its relevance in the political context. It is thus odd to require that
Indians must 'go through' their religious identity first, before asserting their
Indianness, and even less plausible to insist that the Indian identity must be 'built up'
on the constitutive basis of the different religious identities. That assertion of priority
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comes not only from religious sectarians {particularly, in recent years, the so-called
'Hindu nationalists'), but also from those who have been especially worried about the
usurping role of the state (as opposed to community), and about the violence
committed by the state. In this context, the issue of a national identity is often
identified, misleadingly, I believe, with the philosophy of a 'nation state', thus giving
an inescapably 'statist' orientation to the very conception of any political unity across
religious communities and other social divisions. It is certainly true that in the
emergence or consolidation of that unity, the nation state may well have an important
instrumental role, but the state need not be central to the conceptual foundation of
this unity, nor provide its constructive genesis. It is, for example, not a 'category
mistake' to think of the Indian nation prior to 1947 as encompassing the residents of
the so-called 'native states' (such as Travancore), and also of the non-British colonial
territories (such as Goa), even though they did not 'belong to' the same state at all. It
is a serious mistake to think that the idea of a nation requires the prior presence of a
nation state. A second problem concerns the use of this route to arrive at the
proposed Hindu view of India. Even if the religious identities were somehow 'prior'
to the political identity of being an Indian, one could scarcely derive the view of a
Hindu India based on that argument alone. The non-Hindu communities - Muslims
in particular, but also Christians, Sikhs, Jains, Parsees and others - are scarcely
'marginal' even in numerical terms in the country. India has well over 140 million
Muslims, not many fewer than Pakistan, and rather more than Bangladesh. To see
India just as a Hindu country is a fairly bizarre idea in the face of that fact alone, not
to mention the intermingling of Hindus and Muslims in the social and cultural life of
India (in literature, music, painting and so on). Also, Indian religious plurality
extends far beyond the Hindu-Muslim division. There is a large and prominent Sikh
population, and a substantial number of Christians, whose settlements go back at
least to the fourth century CE. There have also been Jewish settlements in India for
nearly two thousand years. Parsees started moving to India twelve hundred years
ago, to escape a less tolerant Iran. To this we have to add the millions of Jains, and
practitioners of Buddhism, which had been for a long period the official religion of
many of the Indian emperors (including the great Ashoka in the third century BCE,
who had ruled over the largest empire in the history of the subcontinent).
Furthermore, large also is the number of Indians who are atheist or agnostic (as
Jawaharlal Nehru himself was), and that tradition in India goes well back to the
ancient times {to Carvaka and the Lokayata, among other atheistic or agnostic
schools).
The classificatory conventions of Indian social statistics tend to disestablish the
recognition of such heterodox beliefs, since the categories used represent what in
India has come to be called 'community', without recording actual religious beliefs
(for example, an atheist born in a Hindu family is classified as Hindu, reflecting the
so-called 'community background') . Those who framed the Indian constitution
wanted to give appropriate recognition to the extensive religious pluralism of the
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Indian people, and did not want to derive the notion of Indianness from any specific
religious identity in particular. As Dr Ambedkar, the leader of the Indian Constituent
Assembly, put it: 'if the Muslims in India are a separate nation, then, of course, India
is not a nation. No Given the heterogeneity of India and of the Indians, there is no
real political alternative to ensuring some basic symmetry and an effective separation
of the state from each particular religion.
The programme of deriving an Indian identity via a Hindu identity thus encounters
problems from two different directions. First, it suffers from insufficient
discrimination between (r) personal and social religious involvement, and (2) giving
political priority to that involvement (against symmetric treatment of different
religions). Second, it fails to recognize the implications of India's immense religious
diversity.
In fact, the issue of religious plurality does not relate only to the relationship
between Hindus and followers of other faiths (or none). It also concerns the
divergences within Hinduism itself. The divisions do, of course, include those based
on caste, and the nature of contemporary Indian politics reflects this at different
levels with inescapable force. But the diversities that characterize Hinduism relate
not just to caste. They also encompass divergent beliefs, distinct customs and
different schools of religious thought. Even the ancient classification of 'six systems
of philosophy' in India had acknowledged deeply diverse beliefs and reasoning.
More recently, in the fourteenth century, when the authoritative Hindu scholar
Madhava Acarya (head of the religious order in Sriti.geri in Mysore) wrote his
famous Sanskrit treatise Sarvadar sanasar graha ( 'Collection of All Philosophies'),
his discussions brought out sharply the extent of diversity of different systems of
Hindu belief. In fact, seeing Hinduism as a unified religion is a comparatively recent
development. The term 'Hindu' was traditionally used mainly as a signifier of
location and country, rather than of any homogeneous religious belief. The word
derives from the river Indus or 'Sindhu' (the cradle of the Indus valley civilization
which flourished from around 3000 BCE) and the name of that river is also the
source of the word 'India' itself. The Persians and the Greeks saw India as the land
around and beyond the Indus, and Hindus were the native people of that land.
Muslims from India were at one stage called 'Hindavi' Muslims, in Persian as well as
Arabic, and there are plenty of references in early British documents to 'Hindoo
Muslims' and 'Hindoo Christians', to distinguish them respectively from Muslims
and Christians from outside India.
A pervasive plurality of religious beliefs and traditions characterizes Hinduism as a
religion. The point can be illustrated with the attitude to Rama, in whose name so
much of the current Hindu political activism is being invoked (including
demolishing the Babri mosque in Ayodhya, claimed to be 'the birthplace of Rama').
The identification of Rama with divinity is common in the north and west of India,
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but elsewhere (for example, in my native Bengal), Rama is largely the heroic king of
the epic Ramayana, rather than God incarnate. The Ramayana itself is, of course,
widely popular, as an epic, everywhere in India, and has been so outside India as
well – in Thailand and Indonesia, for example (even Ayutthaya, the historical capital
of Thailand, is a cognate of Ayodhya) . But the power and influence of the epic
Ramayana - a wonderful literary achievement - has to be distinguished from the
particular issue of Rama's divinity. A similar observation can be made about the
claims to pre-eminent divinity of the other putatively divine characters in one part of
India or another. If we must use the analogy of the 'melting pot' and the 'salad bowl',
to which reference was made earlier, the Hindu traditions do not constitute a melting
pot in any sense whatsoever. This need not, of course, prevent Hindus from living
together in great harmony and mutual tolerance, but the same goes for a community
of Hindus, Muslims, Christians, Sikhs, Jains, Buddhists, Parsees, Jews and people
without any religion.
10. On the 'Muslim Sectarianism: Critique
I turn now to the issue of the alleged Muslim disloyalty to India. Spirited anecdotes
abound on this subject, varying from the alleged frequency of Indian Muslims spying
for Pakistan, to their tendency, we are told, to cheer the Pakistani cricket team in test
matches. There is, in fact, no serious evidence for the hypothesis of the political
disloyalty of Indian Muslims. A great many Muslims stayed on in post-partition
India (instead of going to Pakistan) as a deliberate decision to remain where they felt
they belonged. In the Indian armed forces, diplomatic services and administration,
Muslims' record on loyalty to India is no different from that of Hindus and other
Indians. There is no significant empirical evidence to substantiate the critique, and
the unfairness of this specious line of reasoning is quite hard to beat. Allegations of
Muslim sectarianism are sometimes linked with a certain reading of Indian history
(though 'reading' may well be the wrong word to use here). Muslim kings were, it is
claimed, consistently alienated from their Hindu subjects and treated them badly.
Since I have discussed the biased nature of this allegation elsewhere in this book
(particularly in Essay 3), I shall not pursue this specific question again here. I will,
however, comment on a point of methodology, rather than of empirical history. In
the context of defending the importance of secularism in contemporary India, it is
not in any way essential to make any claim whatsoever about how Muslim emperors
of the past had behaved - whether they were sectarian or assimilative, oppressive or
tolerant. There is no intrinsic reason why a defense of India's secularism must take a
position on what, say, the Mughals did or did not do. The 'guilt' of Muslim kings, if
any, need not be 'transferred' to the 140 million Muslims who live in India today.
Also, we can scarcely form a view of the political commitments of Muslims in
contemporary India, or of their political loyalties, by checking what Muslim kings
might or might not have done many centuries ago.
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11. On the Anti-modernist ' Critique
Turning now to the 'anti-modernist' critique of secularism, is it really the case that 'as
India gets modernized, religious violence is increasing' (as Ashis Nandy says)?
There are certainly periods in history in which this is exactly what has happened. For
example, the communal riots immediately preceding the partition of British India in
I1947 almost certainly took many more lives than any violence between the different
communities earlier on in the century. But as the country has moved on from there
(presumably not decreasing in 'modernity'), the general level of violence has fallen
from its peak in the I940s - indeed, the number of incidents have been quite tiny in
comparison with what happened half a century ago. We must not, however, interpret
Ashis Nandy's statement too literally. The thesis presented deals with a presumed
shift in the long run, away from a pre-modern situation in which 'traditional ways of
life' had, 'over the centuries, developed internal principles of tolerance'. There is
undoubtedly some plausibility in such a diagnosis - there is some evidence that the
level of communal violence did indeed increase with colonial rule. On the other
hand, even in the pre-colonial past of India there were periods in which violence,
especially by sectarian armed forces, had escalated sharply, and then ebbed. Nandy
is right to assert that, in general, 'principles of tolerance' have tended to develop
eventually, as people of different backgrounds have settled down to live next to each
other. It is not, I believe, central for Nandy's thesis to check whether the time trend
of communal violence has been consistently upwards, nor particularly interesting to
compare the numbers killed in recent years vis-a-vis those in the past (the massive
increase in the absolute size of the population would bias those comparisons
anyway) . The point rather is the thesis that principles of tolerance do develop in
multi-community societies, unless they are disrupted by contrary moves, and Nandy
sees the development of 'modernism' as just such a move. But what exactly is
'modernism' that could so disrupt the process of tolerance? The concept of modernity
is not an easy one to identify, even though many postmodernists seem to share the
modernists' comfortable belief in the easily characterized nature of modernism. We
may wish to resist being sent off on an errand to find the 'true meaning of
modernism', and prefer to concentrate instead on the specific depiction of 'secularism
as modernism', which is central to Nandy's thesis. The point of departure would then
be the argument forcefully presented by Nandy (as was quoted earlier) : 'To accept
the ideology of secularism is to accept the ideologies of progress and modernity as
the new justification of domination, and the use of violence to achieve and sustain
ideologies as the new opiates of the masses.' This is quite an articulate - indeed,
terrifying - vision, but it would seem to be a rather odd characterization of
secularism. The principle of secularism, in the broader interpretation endorsed in
India, demands (as was discussed earlier) symmetric treatment of different religious
communities in politics and in the affairs of the state. It is not obvious why such
symmetric treatment must somehow induce inescapable violence to achieve and
sustain ideologies as the new opiates of the masses. I am aware that the nation state
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is under grand attack these days, and I also know that in this attack it is seen as a
constant perpetrator of violence. And I am also ready to accept that the state in the
modern world has been responsible for many violent things (not necessarily more
than in the past, but significant nevertheless). I am also aware that, in a much
favoured contemporary theory, a nation state tries to 'homogenize to hegemonize'.
But it seems, at best, intensely abstract to see such violence occurring whenever the
state stops favouring one religious community over another. It is thus hard to escape
the suspicion that something has gone oddly wrong in the cited diagnostics. Nor is it
obvious why secular symmetry should be a characteristic only of 'modernity'. Indeed,
even ancient states run by, say, an Ashoka or an Akbar went a long way towards
achieving just such a symmetric treatment, but there is no evidence that these
historical attempts at secular symmetry increased, rather than lessened, communal
violence. It is not really helpful to see secularism and modernism in these oddly
formulaic terms. Indeed, 'the principles of tolerance', on which Nandy relies, are not
really so remote from taking a symmetric view of other communities, and it is less
than fair to political secularism to be depicted as it is in these indictments. The
development of secular attitudes and politics can surely be a part of that mechanism
of tolerance, rather than running against it, unless we choose to define secularism in
some specially odd way. Also, the idea of 'modernity' is deeply problematic in
general. Was Ashoka or Akbar more or less 'modern' than Aurangzeb? Perhaps the
question being raised here can be illustrated with another historical example,
involving differences between contemporaries. Consider the contrast between the
sectarian destruction caused by Sultan Mahmud of Ghazni in the eleventh century,
and the reactions of Alberuni, the Arab-Iranian travaller (and distinguished Muslim
mathematician), who accompanied Mahmud to India and felt revolted by the
violence he saw: 'Mahmud utterly ruined the prosperity of the country, and
performed there wonderful exploits, by which Hindus became like atoms of dust
scattered in all directions.n3 He went on to suggest – perhaps overgeneralizing a
little - that the Hindus, as a result, 'cherish, of course, the most inveterate aversion
towards all Muslims' . That 'aversion' was, happily, not enough to prevent Alberuni
from having a large number of Hindu friends and collaborators, with whose help he
mastered Sanskrit and studied the contemporary Indian treatises on mathematics,
astronomy, sculpture, philosophy and religion. However, Alberuni did not stop
there, but proceeded to provide an analysis of why people of one background tend to
be suspicious of those from other backgrounds, and identified the need for a
balanced understanding of these problems (as was discussed in Essay 13): a
'depreciation of foreigners not only prevails among us and the Hindus, but is
common to all nations towards each other'. Those who like 'modernism' would
probably prefer to see Alberuni as a 'modern intellectual' of some kind (albeit from
the eleventh century). But we need not bring in modernism - either in praise or in
denunciation- at all, to recognize wisdom when we encounter it.
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12. On the cultural' Critique
I turn finally to the 'cultural' critique, and to the suggestion that India should really
be seen as a 'Hindu country', in cultural terms. This, it is argued, militates against
secularism in India, since secularism denies that allegedly basic recognition. There
are two questions to be raised here. First, even if it were right to see Indian culture as
quintessentially Hindu culture, it would be very odd to alienate, on that ground, the
right to equal political and legal treatment of minorities (including the political
standing and rights of the 140 million or more Indian Muslims). Why should the
cultural dominance of one tradition, even if it exists, reduce the political entitlements
and rights of those from· other traditions? What should remove their rights as equal
citizens?
The second problem with the thesis is that its reading of Indian history and culture is
extremely shallow. The cultural inheritance of contemporary India combines Islamic
influences with Hindu and other traditions, and the results of the interaction between
members of different religious communities can be seen plentifully in literature,
music, painting, architecture and many other fields. The point is not only that so
many of the major contributions in these various fields of Indian culture have come
from Islamic writers, musicians, painters and so on, but also that their works are
thoroughly integrated with those of others. Indeed, even the nature of Hindu
religious beliefs and practices has been substantially influenced by contact with
Islamic ideas and values. The impact of Islamic Sufi thought is readily recognizable
in parts of contemporary Hindu literature. Furthermore, religious poets like Kabir or
Dadu were born Muslim but transcended sectional boundaries (one of Kabir's verses
declares: 'Kabir is the child of Allah and of Ram: He is my Guru, He is my Pirn5).
They were strongly affected by Hindu devotional poetry and, in turn, profoundly
influenced it. There is, in fact, no communal line to be drawn through Indian
literature and arts, setting Hindus and Muslims on separate sides.
Another serious problem with the narrow reading of 'Indian culture as Hindu culture'
is the entailed neglect of many major achievements of Indian civilization that have
nothing much to do with religious thinking at all. The focus on the distinctly Hindu
religious tradition effectively leaves out of the accounting rationalist and
nonreligious pursuits in India. This is a serious neglect, particularly for a country in
which some of the decisive steps in algebra, geometry and astronomy were taken,
where the decimal system emerged, where classical philosophy dealt extensively
with epistemology and logic along with secular ethics, where people invented games
like chess, pioneered sex education and initiated systematic political economy and
formal linguistics. To be sure, in his famous History of British India, published in
1817, James Mill did elaborate just such a view of India, an India that was
intellectually bankrupt but full of religious ideas (not to mention Mill's pointer to
barbarous social customs).t Mill's 'history', written without visiting India or learning
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any Indian language, may, in some ways, have served well the purpose of training
young British officers getting ready to cross the seas and rule a subject nation, but it
would scarcely suffice as a basis for understanding the nature of Indian culture.
There are good reasons to resist the anti-secular enticements that have been so
plentifully offered recently. The winter of our discontent might not be giving way at
present to a 'glorious summer', but the political abandonment of secularism would
make India far windier than it currently is.

3.3

LET US SUM UP

The Argumentative Indian addresses several levels in its topicality. On one hand, it
offers a great opportunity to understand the often confusing socio-political entity
called India; especially in light of the recent interest in an upbeat Indian economy
and its implications for the global market. (An interest, which must be accepted, is
often instigated by trends of out-sourcing and its concomitant situations.) On the
other hand Sen’s discussions have a lasting relevance in a world which is
increasingly finding itself at the cross-roads of ideologies, often with tragically
violent symptoms. (Sen examines the thesis of Samuel Huntington’s much
mentioned book, The Clash of Civilizations and the Remaking of World Order in
several places in The Argumentative Indian and offers his reflections on the issue,
not necessarily aligning with Huntington’s.)

3.4

CHECK YOUR PROGRESS
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