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MOVEMENTS

Social movements are universal found in all societies in the past and present. Their
nature, scope and frequency vary. Social movements involve collective action by the
people. Any form of collective action cannot be labelled as a social movement, even
if it is directed towards changing the existing social values.
This Block consists of four Units. Unit 1 introduces the issues and concepts of social
movements. Unit 2 discusses different types of social movements. Unit 3 highlights
the role of culture in social movements. Unit 4 attempts to present different
sociological theories like Maxian approach, Structural –functionalist approach etc. to
describe social movements.
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INTRODUCTION

Social movement is a matter of every day discourse among the researchers and
teachers, planners and politicians, administrators and law enforcing machineries,
social activists and common people alike. It is interchangeably used with varieties of
collective actions. However in social science social movement carries specific
connotation as it has distinctive foundation and has got specific understanding. As
against this backdrop the central aim of this unit is to locate social movements within
broad social processes, clarify its meaning conceptually, describe its basic features
and origins, explain basic perspectives of social movement analysis and spell out
some recent directions of social movements in the contemporary world.

1.2

LEARNING OBJECTIVES

After studying this Unit, you will be able to:
 analyze the dynamics of social movements in the society;
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1.3

define the concepts, vital elements, and origin of social movements at the
very outset;
Highlight the facets of transformation of social movements and the various
perspectives to study social movements.

LOCATING SOCIAL MOVEMENTS WITHIN BROAD
SOCIAL PROCESSES

Social movements are widely considered to be exceptional phenomena in society as
they challenge many of the established institutional arrangements and practices in
the society and propagate for changes in the established order. They are also
considered to be short lived and episodic. However, social movements have
remained integral parts of social progression; these are manifested in diverse shape
and are always there to preach for justice, equality and fraternity in one form or the
other. Hence Touraine (1981) has observed that ‘social movements lie permanently
at the heart of the social life. They are not a marginal rejection of order; they are the
central forces fighting one against the other to control the production of society by
itself and the action of classes for the shaping of historicity’ (Touraine 1981: 29).
They are in fact a sign and bring messages for change as prophets of the present
(Melucci 1996: 9). There are large varieties of collective initiatives, actions and
interventions those are often described as social movements. Usually the terms like
collective mobilization, collective action, protest and that of the social movement
itself belong to everyday language and derive meaning from their diverse uses in
specific contexts. Again what all movements share in common, many of them are
shared by others. Even within the same movement we find diversity, and all
movements change over time (Crossley 2002: 2). Hence there is a need to
conceptualize social movements first.

1.4

CONCEPTUALIZING SOCIAL MOVEMENTS

Social movements have broadly been perceived as ‘organized’ or ‘collective effort’
to bring about changes in the thought, beliefs, values, attitudes, relationships and
major institutions in society or to resist any change in the above societal
arrangements. Blumer (1951 defines social movements as ‘collective enterprises to
establish a new social order of life’. To Toch (1965) social movement is an ‘effort by
a large number of people to solve collectively a problem they feel they have in
common’. According to Haberle (1972), it is ‘a collective attempt to bring about a
change in certain social institutions or to create entirely a new order’. J.R. Gusfield
(1972) perceives a social movement as a socially shared demand for change in some
aspect of the social order’. To Wilson (1973), social movements may either be for a
change or resistance to change. Thus, to him, a social movement is an organized
endeavor to bring about or to resist large-scale changes in the social order by noninstitutionalized means.
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1.5

VITAL ELEMENTS OF SOCIAL MOVEMENTS

Ideology, collective mobilization, organization, leadership, interest articulation and
identity formation are considered to be vital elements of social movements and are
closely interrelated. Ideology provides a broad frame of action and collective
mobilization in the social movement. It also provides legitimacy to the process of
interest articulation and organized collective action. There are different ways of
formulating ideology in a social movement. However, in the context of new social
movements, role of ideology has been a subject of close scrutiny.
Collective
mobilization is again a central element of a social movement. The nature and
direction of a social movement is widely shaped by the nature of collective
mobilization. Collective mobilization may be radical, non-institutionalized,
spontaneous, large scale or it may be non-violent, institutionalized, sporadic,
restricted. It may also undergo a process of transformation from radical to
reformative or institutionalized. Reutilization of charisma is an illustration to this
point. Leadership and organization are closely linked to the process of collective
mobilization. A leader can be charismatic figure or a democratically elected one. The
organization provides an identified structure to social movements. Interest
articulation is an important aspect of social movement that is usually done by the
leadership and the organization. They are not only to articulate the interests and the
concerns of the movement participants but also to unite members based on these
achievable interests. Social movements form solidarity among the movement
participants and bring new meaning for it by constructing a common identity. The
common identity may be diverted against the others, that is the movement
opponents, and is supported by the participants, and the sympathizers.

1.6

ORIGIN OF SOCIAL MOVEMENTS

There are several schools of thoughts on the origin of social movements. The
classical model of thought is represented by the versions of mass society, collective
behaviour, status inconsistency, raising expectations, and relative deprivation. In
general it is argued that there are sequences leading to the manifestation of social
movements. These sequences move from structural weakness due to the strain in
society leading to psychological disturbances and ultimately to the manifestations of
social movements. There are, however variety of reasons behind the structural strain.
The mass society theorist, like Kornhauser (1959), is of the view that due to the lack
of an intermediate structure people in the mass society are not integrated in the
society. This leads to alienation, tension and ultimately social protest. The
proponents of the theory of status inconsistency, like Broom (1959) and Lenski
(1954), are of the view that the objective discrepancy between persons ranking and
status generate subjective tensions in the society leading to cognitive dissonance,
discontent and protest. The Theory of Collective Behaviour as propagated by
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Smelser, Lang and Lang, Turner and Killian suggests that any severe structural strain
can help manifest social movements. To Smelser, the more and severe the strain, the
more likelihood of social movements to occur.
Thus, the classical model has observed social movements as response to structural
strain, it is concerned with the psychological effect that stain has on individual and
that collective participation in the movement is guided by urgent psychological
pressure and not by the aim to change the political structure (McAdam 1996: 135143)
The Theory of Relative Deprivation has got a place of prominence in the social
movement study. In the Marxian analysis economic deprivation has been identified
to be the prime cause of social conflict among the two antagonistic classes i.e. the
‘haves’ and the ‘have nots’. To Aberle (1966) deprivation has also non-material
base, e.g. status, behaviour, worth etc. Relative deprivation, i.e., the discrepancy
between legitimate expectations and the reality is the central point of social
movement. Gurr (1970) has perceived deprivation as a gap between expectations and
perceived capabilities involving three generalised sets of values: economic
conditions, political power and social status.
In The Theory of Cultural Revitalization, Wallace (1956) is of the view that social
movements are manifested out a deliberate, organized and conscious action of the
member of the society to construct a more satisfying culture for themselves. To him,
the revitalization movements undergo four phase of progression: from cultural
stability to increased individual stress to cultural distortion and disillusionment to
cultural revitalization.
It is to mention here that no element of strain and deprivation alone can produce a
movement unless there is a subjective perception about this objective condition of
deprivation. Ideology, organization and leadership play crucial role towards the
manifestation and sustenance of social movements (For Further Details See, Rao
1984; SinghaRoy 2006).

1.7

TRANSFORMATION OF SOCIAL MOVEMENTS

Every social movement is having a life history and undergoes a process of
transformation. The movement may emerge to be routinized accompanying a decline
in support for a movement (Clark, Grayson & Grayson 1975: 19). Such process of
transformation of the movement is indeed contextual and cultures, polity and
economy specific. Zald studied transformation of social movements in the
comparative frame. He finds that the process of transformation of social movements
in the United States and Western Europe has been oriented to be reformist while in
the Eastern Europe social movement transformed itself into regime challenges (Zald
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1988: 19-24). It is observed in the developed societies that in the absence of a shared
culture of popular opposition to the authorities and powerful groups, in the absence
of a grass-roots organisation structure, lack of space for unconventional tactics and
likely co-option of the dissidents and critics by the state, collective mobilization are
not sustained for a larger time (Obserchall 1978; Gamson 1975; Walsh 1978). Here
most of the social movements are institutionalized in nature.
A change in the components of ideology, organisation, leadership and orientation
towards change of social movements brings tremendous change in the character of
the social movements. Thus, social movements may also be categorized as
"revolutionary movement" and "quasi-movement" based on the nature and direction
of change initiated by the process of collective mobilization. To Mukherjee (1987),
when a collective mobilization aims at effecting wide ranging and far reaching
changes of a system, it may be called a revolutionary movement, and when it aims
changes within a system only, it may be called a quasi-movement. Sociologists
observing the life histories of various social movements point out that sooner or later
a social movement becomes subject to the process of routinisation. Often a protest
movement starts off with a radial ideology, but develops its own establishment in
turn. To Rao (1985) when a movement with a defined ideology becomes well
established political party, it ceases to be a movement (1985: 251).
In the developing parts of the world there have been numerous episodes of
proliferation of radical or non-institutionalized social movements and subsequently a
process of their institutionalization. Many ‘radical movement’, those resorted to noninstitutionalized large-scale collective mobilization initiated and guided by radical
ideology for rapid structural change in the society, have got transformed into
‘reformative movement’ taking recourse to institutionalized mass mobilization
initiated by recognized bodies for a gradual change in the selected institutional
arrangement of society guided by reformative/modified ideology of social change.
While the lifespan of radical movement, especially its extensive period of action and
collective mobilization is short lived, the life span of institutionalized social
movements is longer; it tries to get old institutions, norms, values and customs
selectively redefined in a new context (SinghaRoy 1992: 27). The process of
transformation of social movements from ‘radical’ to ‘reformative’ and the viceversa directly affects not only the processes of formation and rejuvenation of new
collective identity, but also articulation of new areas of collective action. In fast
transitional societies collective mobilization has emerged as integral part of social
progression. Here collective mobilization and institutionalization are not
contradictory but complementary to each other that paves the way for persistent and
renewed efforts towards a just society. T. K. Oommen (1994) points out that the
processes of mobilization and institutionalization do co-exist, and that
‘institutionalization provides new possibilities of mobilization’ and that mobilization
is not displaced by institutionalization but goes hand-in-hand to a large extent and
often the later process accentuates the former’ (Oommen 1994: 251-53).
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Check Your progress Exercise 1.1
Notes:
I.
Write your answer in the space given below.
II.
Compare your answer with the one given at the end of this Unit.
Q.1 What is meant by social movements?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.2 What are the crucial elements of a social movement?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………

1.8

PERSPECTIVES ON SOCIAL MOVEMENTS

In social science, a vast body of literature has emerged in the area of social
movements with distinctive intellectual perspectives and theoretical traditions. One
is to bear in mind that social movements are conceptualized in a given context of
space and time. For decades the area of social movements’ studies was relegated to
the margin by the dominant Functionalist and Marxist schools of thoughts. The
Marxist social scientists have reduced all varieties of collective mobilizations and
social movements to class conflicts as to them social classes are the sole agents of
social transformation. The functionalist on the other hand considered social
movements as the potential agency of disruptions to the social order. For example, in
America, Haberle (1951) conceptualized social movements as the potentially
dangerous forms of non-institutionalized collective political behaviour that threaten
the stability of the established social order. Similarly the scholars of collective
behaviour perspective, especially Turner and Killian (1957), Parsons (1969), Smelser
(1963), and others viewed social movement as non-institutionalized collective
actions, which are not guided by existing social norms, formed to meet undefined or
unstructured situations and are understood in terms of a breakdown either in the
organs of social control or normative integration, due to structural changes (Cohen
1995:71-2, cf. Jamison and Eyreman 1991: 14). However, symbolic interactionists
like Blumer (1969) have identified the desire for new life in social movements
(Blumer 1969: 99). Let me here discuss the major perspectives on social movement.
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1.8.1 Resource Mobilization Perspective
Social movement studies have entered into a new trajectory of theorization with the
resource mobilization theorists using the dimensions of entrepreneurship, cost and
benefit in the analysis of social movements since the early 1970s. They study social
movements as a political process of institutionalized protest or collective actions to
get the share of political power by using various resources. Charles Tilly (1975)
explained the occurrences of the popular protest in terms of the emerging the
‘political opportunities’ caused by the involvement of the state with the welfare
activities and the increasing importance of parliamentary politics that accommodated
collective mobilization and gave legitimacy to petitions, demonstrations, strikes,
mass meetings, and so on as democratic process. He has explained the occurrences
of collective action in terms of the pursuit of common interest and the rationality of
human action, whereby the participants in the social movement calculate the costs
and benefits of their participatory action in collective mobilization. Similar view has
also been furthered to show that social movements are manifested when the required
resources are pumped into it by the rich for their benefits (Jenkins and Perrow 1977),
and that social movements generate a ‘demand’ similar to an economic demand, to
which ‘political entrepreneurs’ respond by forming a counter-movement as business
(McCarthy and Zald 1977). Hence, the social movements compete for resources
within a broader movement industry and struggle for resources against the demands
of the public, private and third sectors.
In recent years a shift is marked in resource mobilization theory to describe the
emergence of social movements in terms of expanding political opportunities
through indigenous organizational strength on the one hand and cognitive liberation
on the other. It states that these cognitions ‘are overwhelmingly not based upon
observation or empirical evidence available to participants, but rather upon cueing
among groups of people who jointly create the meanings’ (McAdam 1982). In this
context, the dimensions of ‘framing and contentious politics’ have emerged to be
important issues in social movement analysis. According to Tarrow (1995)
‘movement organizations draw people into collective action through known
repertoires of contention and by creating innovations around their margins. The
organizers exploit political opportunities, create new collective identities, bring
people together in organizations and mobilize them against more powerful
opponents…’ (Tarrow 1995: 3). Thus, social movements construct meaning through
interpretative schemata that signifies and condenses the ‘world out there’ by
selectively punctuating and encoding objects, situations, events, experiences, and
sequences of actions within one’s present and past environment’ (David Snow and
Robert Benford 1992). The movement entrepreneurs are also ‘effectively engaged in
‘naming’ grievances, connecting them to other grievances and constructing larger
frames of meaning that will resonate with population’s cultural predispositions and
communicate a uniform message to power holders and others’ (Marris and Mueller
136-7).
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However, the resource mobilization theory has emerged to be very limited in its
scope and analysis. Many scholars find it is simplistic, rigid and static (Goodin and
Jasper 1999; McAdam 1999; McAdam, Tarrow and Tilly 2001). To these scholars,
the resource mobilization interpretation observes social structure as fixed entities
through which political opportunities are drawn. Indeed ‘there may be no such things
as objective political opportunities before or beneath interpretation - or at least none
that matter; they are all interpreted through cultural filters’ (Goodin and Jasper 1999:
33). Hence, to overcome the structural bias or structural determinism, McAdam
(1999) suggests to combine the structuralist, culturalist and rationalist tenets with the
forms of contention to develop a complete understanding of the origins of
movements (1999: XXXVii). Thus many scholars highlight the need of developing
models of analysis that recognize identity as relational, contingent and socially
constructed, as opposed to non-problematic resources to be mobilized and affirm that
identities are not durable or encompassing attributes of persons or collective actors
as such (McAdam, Tarrow and Tilly 2001: 133; Bevington and Dison 2005: 287-9).

1.8.2 Identity Perspective
It is now imperative for us to look into the nuances of the identity perspective that
has been widely used in West European countries to study social movements since
the early twentieth century. This intellectual tradition has emerged against the
backdrop of proliferation of preponderant labour movements, development of
industrial democracies, Fabian socialism and welfare state in the UK and other
countries on the one hand, and mobilizations of nationalist feelings in countries like
Germany on the other. Indeed institutionalization of reformist and social democratic
labour movement in Western Europe affected the way social movements were
conceived by social scientists in these countries (Eyerman and Jamison 1991: 17-18)
It was widely realized that not merely the empirical and the economic class position,
but rather the issue of values, culture, subjectivity, morality, and empowerment have
also played crucial roles towards the formation of new collective identities in these
movements. Touraine (1981, 1983) observed ‘new social movement as potential
bearers of new social interests’ and those social movements are characterized by the
realization of historicity, by self-conscious awareness and collective identity.
Bertaux (1990) has added the view that ‘subjectivity’ and ‘idealism’ are essential
elements of social movement and that ‘subjectivity refers to the subject in its
totality…it concerns with the drastic change in the fabric of social life that takes
place when a new movement is born.’ (1990: 53).
Social movements help generate a sense of collective identity and new ideas that
recognize the reality from a new perspective. Collective identities are formed as an
achieved definition of a situation, constructed and negotiated through the
constitution of social networks which then connect the members of a group or
8

movement through collective action to provide distinctive meaning to collective
action. Thus, social movements grow around relationship of new social identity that
are voluntarily conceived ‘to empower’ members in defence of this identity (Melucci
1992, 1996). To Melucci, ‘newness of the new social movements is a relative
concept and it had a temporary function to indicate the comparative difference
between the historical forms of class conflict and today’s emergent form of
collective action. The reality in which we live has in entirety become a cultural
construct and our representations of it serve as filters for our relationship with the
whole world… Social movements too seem to shift their focus from class, race, and
other more traditional issues towards the cultural ground… (Melucci 1996: 8-9).
In the world of cultural interactivity and co-construction, social movement provides
public spaces for generating new thoughts, activating new actors, and generating
new ideas. ‘Thus by producing new knowledge, by reflecting on their own cognitive
identity, by saying what they stand for, by challenging the dominant assumptions of
the social order, social movements develop new ideas that are fundamental to the
process of human creativity. Thus, social movements develop worldviews that
restructure cognition, that recognize reality itself. The cognitive praxis of social
movements is an important source of new social images and transformation of
societal identities’ (Eyerman and Jamison 1991: 161-66). Hence, social movements
involve actions for ‘doing’. ‘The involvement in an action is a matter of conscience
and emotion, of responsibility and intention, of reflection and compassion; it is
basically moral, global and individual’ (Hegedus 1990: 266).
Social movements are however linked not only to the understanding of common
social identity but also of common interest (Scott 1991: 6). With the growing space
for globalism and informationalism while the notion of identity has emerged to be
idealistic and hegemonic at one end, it is also tending to be diluted, fragmented and
self-oriented on the other. In view of the changes in the contemporary society,
critiquing the domination of the identity theory has also been a possibility and
necessity.

1.8.3 Fluidity of Identity
It is now recognized that the concept of collective identity has also become an
obstacle to explore the forms of mobilizations increasingly taking place in the
networks, scapes and flows. The fluid-like characteristics of the emerging society
with increasingly unequal flows of people, information, money, images, risks,
practices and emotions, with no clear beginning or end points have become the
dominant phenomena. Within these emerging complexities social systems
increasingly manifest fluid-like characteristics and become increasingly subject to
shockwaves fluidity rather than solidarity; public experience of self rather than
collective identity are the emerging paradigm of contemporary social movements
(Urry 2000 cf. McDonald 2002).
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These emerging phenomena have induced a good deal of complexities in
comprehending social movement theoretically, and in understanding the nature of
collectivities on which the very foundation of social movement is laid. A social
movement group is understood as a variant of social collectivities and is usually
understood within the conceptual formulation of ‘community’. Now it has also been
understood as a collectivity of informal networks which mobilizes on conflictual
issues through the frequent use of various forms of protest’ (della Porta and Diani
1999: 16).
Social movement collectivities are loosely formed, many a times
independent of geographical boundary. Their collective identity is formed based on
temporarily perceived and articulated ideals and common interests, and that many
participants tend to be members of more than one collectivity simultaneously.
Significantly many of these collectivities do have contradictory interests and goals.
Hence, it is possible that membership is fluid and is of varying strength. Thus, the
fluid and the fuzzy membership and the emerging fluidity of identity make the social
order of social movement communities very weak. The emergence of network
society adds more odds to the concept of community.

1.9

SOCIAL MOVEMENTS IN CONTEMPORARY SOCIETY

In the changing society while most of the social movements have remained
institutionalized, working class movements are also on a decline and have emerged
to be incapable of rising to the level of historicity to challenge the overall control of
the major orientations of collective life. New forms of social movements are also in
the making to articulate new forms of identity and interests. Significantly enough the
end of Cold War and the emergence of the new phase of economy characterized by
globalization has marked the proliferation of ‘global movements’ involving
numerous struggles on the question of environment, human rights, vision of ‘another
world’, demand of recognition of cultural identities, and so on (Wieviorka 2005). In
the changing world, conflict is getting institutionalized and social movements
becoming permanent component of political interest mediation and other legitimate
factors in contemporary societies. All these are leading to the conspicuous formation
of a ‘movement society’. All these indicate the trends of potential emergence and
sustenance of plurality of social movements taking up long term and permanent
positions in society on diverse issues and interests (Ruchet and Neidhardt 2002).
With the emergence of multiplicity of social movements in the movement society,
social movements are to encounter its inverted image—the social anti-movements
which ‘instead of promoting a social or a cultural identity, champion of some
abstract entity, essence or symbol, and speak in the name of a purity or homogeneity.
Again instead of building relationships with other actors, agreeing on the principles
of debates and negotiations, they champion absolutes, and adopt do or die attitudes.
And if they appear in an arena where social movements also exist, they try to destroy
these movements, and fight against them’ (Wieviorka 2005:18).
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In the wake of globalization and the emerging interplay of several new forces, a
large part of the society is undergoing a profound process of socio-cultural decontextualization. This has generated new varieties of social change and mobility
and has led to the articulation of diverse interests and identities; and expression of
diverse varieties of protests, conflict, collective mobilization and social movements.
Significantly many of the processes are intertwined with each other. Societies in
India are experiencing fast processes of transformation caused by the proliferation of
the service sector of the economy, penetration of information and communication
technology, increasing flow of migration, introduction of new development
initiatives, increasing literacy rates and fast economic growth rate on the one hand
and sharp decline in the land-man ratio and decline of work participation in
agriculture, stagnation of vast section on abject poverty, livelihood insecurity,
unemployment and underemployment on the other. These phenomena have
generated composite processes of vertical and horizontal social mobility; new forms
of social conflicts have proliferated locally and globally, and concurrent radicalized
and institutionalized social mobilizations and collective actions, and rejuvenations of
several old forces in new forms have cropped up. The relationships between the state
and social movements have acquired several new dimensions.
In the emerging scenario while, on the one hand, there have been processes of
cooption of collective mobilization by the state, and a decline of culture of collective
protests, there have also been resurgence of people’s protest at the grassroots, which
are looking for new mediums of expressions and societal recognition. In the
changing context several new contradictions have emerged in shaping the essence of
social movements and in comprehending them in totality. These contradictions can’t
be explained simply by contra-positing and privileging one organizing principle of
collective mobilization over the other, for example, interests vs. identities,
subjectivity vs. objectivity, morality vs. rationality, solidarity vs. fludarity, structure
vs. process, framing vs. cognition, singularity vs. plurality, and social anti vs. social.
Rather in view of historicity and contemporarily, resilience and resurgence of these
social conflicts and collective mobilizations and their interface with emerging
patterns of social mobility, these are required to be explained by understanding the
broad processes of socio-economic transitions of the society and by juxta-positioning
and combining many of the organizing principles of social movements together.
Though societies in India have long remained to be the breeding ground for range of
tribal, Dalit (lower caste), peasant’s, worker’s, women’s, ethnic, regional,
environmental, human rights, gay, animal rights, and many other social movements,
in recent years especially in the wake of globalization, penetration of Information
and Communication Technologies (ICTs) and fast transition of society, the sociopolitical facets of these social movements have under gone phenomenal changes.
These have deeply impacted the organizational arrangements, ideological positions,
leadership’s structures, patterns of mobilizations, processes of alignments and
realignments with other social and political forces and framing connectivity of these
11

movements with the other social movements and ultimately the processes of
articulation of collective identities and interests through these movements.
While the genesis of large sections of these movements have remained embedded in
the historically inherited social and economic inequalities and traditional domination,
for many these are linked to ecological degradation, corruption in the high places of
power, forceful acquisition of agricultural lands etc.
Despite being emerged as a leading economic force, the socio-economic realities in
India have remained embedded in declining land man-ratio, sustained poverty with
more than two fifth of population living below poverty line, more than four-fifth
earning less than $2 per day (World Bank 2010), one-fifth population remaining ever
undernourished (Global Hunger Index 2007), protracted ignorance with one forth
remaining illiterate, environmental degradation with fast declining in forest coverage
and phenomenal increase in carbon emission, corruption in high places, increasing
social divides and inequalities and lack of political commitment for social justice. In
recent years these contradictions have been accentuated and the people who have
been the victims of historical neglects and injustice have emerged to be bearers of
brunt all deprivations and decadence. All these have paved the way for the
emergence of varieties of social movements both within and outside the democratic
framework of the Indian society (For Details See SinghaRoy 2012).
Check Your progress Exercise 1.2
Notes:
I.
Write your answer in the space given below.
II.
Compare your answer with the one given at the end of this Unit.
Q.3 Discuss the key features of resource mobilisation perspective on social
movements.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
……............................................................................................................................
………………………………………………………………………………………
Q.4 What is social anti-movement?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
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1.10 LET US SUM UP
Social movements are integral parts of social change and transformation. These are
parts of social processes. This unit has located social movements with the broad
processes of the society. For simplified understanding it has discussed the
significance of organisation, collective mobilization, leadership, ideology and
identity in social movements. There several reasons for the manifestation of social
movements. Social movements are also discussed from several perspectives across
the world. This unit has discussed all the perspectives al length. The emerging facets
of change and transformation in social movements and cotemporary facets of social
movements are also discussed in this unit.

1.11 GLOSSARY
Resource Mobilization:

It is the process of getting resources from the resource
provider, using different mechanisms, to implement an
organization's predetermined goals.

Social Anti-Movement:

Social anti-movement champion some abstract entity,
essence or symbol, and speak in the name of a purity
or homogeneity.

Social Movement:

Social movements are purposeful, organized groups
striving to work toward a common goal. These groups
might be attempting to create change.

1.12

CHECK YOUR PROGRESS: THE ANSWER KEYS

Answer to Q.1:

Answer to Q.2:

Answer to Q.3:

Social movements are perceived as ‘organized’ or ‘collective
effort’ to bring about changes in the thought, beliefs, values,
attitudes, relationships and major institutions in society or to
resist any change in the above societal arrangements.
Ideology, collective mobilization, organization, leadership,
interest articulation and identity formation are considered to
be vital elements of social movements.
The resource mobilization perspective explains the occurrences
of collective action in terms of the pursuit of common
interest and the rationality of human action, whereby the
participants in the social movement calculate the costs and
benefits of their participatory action in collective
mobilization. From such a point of view, social movements
are manifested when the required resources are pumped into
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Answer to Q.4:

it by the rich for their benefits. In recent years a shift is
marked in resource mobilization theory to describe the
emergence of social movements in terms of expanding
political opportunities through indigenous organizational
strength on the one hand and cognitive liberation on the
other.
Social anti-movement champion some abstract entity, essence
or symbol, and speak in the name of a purity or homogeneity.
Again instead of building relationships with other actors,
agreeing on the principles of debates and negotiations, they
champion absolutes, and adopt do or die attitudes. And if
they appear in an arena where social movements also exist,
they try to destroy these movements, and fight against them.
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INTRODUCTION

Social movement, as a form of collective behaviour and as a means of collective
identity formation, develops out of the process of social interaction of the
individuals, albeit informal, in an overall context of social and cultural conflict. In
this sense social movements are the outgrowth of social action of the individuals in
their mundane socio-cultural settings. As the trajectories and forms of social action
are very complex, diversified and myriad, social movements also exhibit infinite
range of variations along the dimensions of time and space. As a force of social
change or to resist it, as the case may be, social movements are always a gradually
unfolding political process (Tilly 1979, Tarrow 2011) or a continuous process of
contention to take control over ‘historicity’ of a society or the “way it acts on itself”
to use Touraine’s (1971: 3) words. Hence, social movements are always in a state of
flux. Wilkinson (1971: 46) aptly comments that, “Historically, social movements are
multidimensional and kaleidoscopic.”
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2.2

LEARNING OBJECTIVES

After studying this Unit, you will be able to:
 analyze the diverse forms of social movements;
 understand the shifting base of the conflict core of any society; and
 develop a critical perspective about society itself and its dynamics.

2.3

TYPOLOGY OF SOCIAL MOVEMENTS: SECTION - I

2.3.1 Herbert Blumer’s Typology
The first notable attempt to classify social movements has been made by Herbert
Blumer of the Chicago School. According to him, social movements can be of three
kinds – (i) General social movements, (ii) Specific social movements, and (iii)
Expressive social movements (Blumer 1946).
i) General social movements have their background in the “gradual and
pervasive changes in the values of people – changes which can be called
cultural drifts” (ibid.: 199-200). Such cultural drifts change the ideas of
people, particularly the perception about their rights and privileges. As
movements they are unorganized, lack established leadership and recognized
membership. The examples of such movements are the women’s movements,
movements for the rights of the children, movements to guarantee or to
extend the scope of free and compulsory education etc.
ii) Specific social movement, as says Blumer (1946) has a well-defined
objective or goal. In its attempt to reach the goals, it develops an organization
and structure. Recognised and accepted leadership with definite membership
having a strong ‘we-feeling’ are important characteristics of such
movements. Hence, specific social movements are more organised and
structured than the general ones. Blumer mentions about the reform and
revolutionary movements as examples of specific social movements.
iii) Expressive social movements, in Blumer’s words, “…do not seek to change
the institutions of the social order or its objective character” (1946: 214). The
tension and unrest which cause such movements are released in some types
of expressive behaviour which might have some influence on the overall
personalities of the participating individuals and on the nature of the social
order. Religious movements and fashion movements are two important
examples of such movements.
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2.3.2 Rudolf Heberle’s Typology
Rudolf Heberle (1949: 348-49) believes that any genuine social movement attempts
to bring about, “fundamental changes in the social order, especially in the basic
institutions of property and labour relationship.” Through such a sociological
conceptualization of social movements, Heberle tries to make it free from its
exclusive identification with the movements of the proletariat or the industrial
working class, as can be found in the works of Lorenz Von Stein (1850) and Werner
Sombart (1909). Heberle (1968) has classified social movements into the following
types:
i)

Movement of limited goals: Such movements because of their limited
goals cannot attract large number of people. These movements sometimes
are designated as “Protest movements,” which are mostly of local,
regional or national in character. Although limited in scope, movements
of this type can also acquire the character of mass movements which seek
to redress grievances of certain groups, for example, the Negro
movement, the movement of the Dalits in the Indian context etc.
ii)
Movement aiming at comprehensive and fundamental change: Such
movements attempting to bring about deep rooted changes in the social
order always attract large number of individuals from across the cross
sections of the society. It tends to spread beyond the boundaries of any
state and nation or country as such. These are true mass movements of
historical significance and can be referred to as social movements in the
strict or "classical" sense.
iii)
Socio-psychological types: This classification is based on the motivation
of the movement participants. On this basis, Heberle (1968: 440 ) has
classified social movements into following kinds:
a)
“The value-rational ‘spiritual community’ or ‘fellowship’ of
believers in the truth of the constitutive ideas and in the
practical aims of a movement.
b)
The emotional-effectual ‘following’ of a charismatic leader.
c)
The purposive-rational or utilitarian association for the pursuit
of individual interests.”
In reality we can find a combination of all these types to exist or there may be
transition from one type to the other during the course of any particular social
movement. For example, we can witness social movements which start as the
participants really believing the cause of the movement, but in due course it can
attract the opportunists to join the bandwagon.

2.3.3 Neil J. Smelser’s Typology
Smelser (1962), in his analysis of collective behaviour, has considered social
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movements (although he avoided the nomenclature, as such) as a particular type of
collective action geared by certain types of generalized beliefs. According to him
social movements can be of two types, viz. the norm-oriented movement and the
value-oriented movement. The value-oriented movement is collective action
mobilized in the name of a generalized belief envisioning a reconstitution of values;
while the norm oriented movement is action mobilized in the name of a generalized
belief envisioning a reconstitution of norms. The examples of norm oriented
movement, in Smelser’s view are the, reform movements and counter-movements
and those of value-oriented movement are the “political and religious revolution,
nationalist movements, secessions, and formation of cults” (ibid.: 84).

2.3.4 Joseph R. Gusfield’s Typology
Depending upon the level of organization and the nature of associational network in
the movements, Gusfield (1968) has classified social movements as, directed
movements and undirected movements. In a much similar vein to Blumer’s (1946)
distinction between general and specific movements, Gusfield mentions that the
distinguishing features of the directed segment of a movement can be found in its
organized and structured groups. It has specific programmes, formal leadership
structure, definitive ideology and stated objectives. The undirected phase of a
movement is characterized by its transitory character where the perspectives are in
the process of reshaping along with the norms and values. It lacks a definite and
specific associational context.
It can be noticed that more than a typology, the classification of directed and
undirected social movement is a depiction of the life course of any social movement.
Every movement since its inception, argues Gusfield, passes through the undirected
or unorganized phase to reach the directed phase where it acquires more
organizational strength and formal structure. An even more concrete classification
can be found in Gusfield’s attempt to typify social movements according to their
goals. In this scheme, he has classified movement into two types: the public policy
oriented movement and the private persuasion oriented movement. Public policy
oriented movement attempts to bring in effective change in the rules of government
or other public institutions. For example, in Indian context, mention can be made
about the movement of the Patels or Patedars of Gujarat to be included in the list of
the Other Backward Classes (OBC) or the more recent movement of the Jats of
Haryana for a similar demand. Private persuasion oriented movement, on the other
hand, concentrates more on persuading individuals to a line of action and usually
ignores the use of public institutions as agents of control. Religious movements,
which focus more on conversion rather than enactment of new legislations, belong to
this type.
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2.3.5 David Aberle’s Typology
Anthropologist David Aberle (1966) puts forward a fourfold classification of social
movements based on two dimensions: the locus of the change sought and the amount
of the change sought by the movements. By locus of the change sought, he means
whom the movement is trying to change, the individual or the supra-individual? The
amount of change desired by a social movement may be partial or total. On the basis
of these orientations he has classified movement into four categories viz.
Transformative, Reformative, Redemptive and Alterative. While transformative
movements such as radical political groups aim at total change in supra-individual
level, reformative movements such as movement to reform marriage law seek partial
change at the same level. Redemptive movements such as movements of religious
cults have the target of total change of the individual while alterative movements like
ecological sustainability movements go for partial change of the individuals.
Check Your progress Exercise 2.1
Notes:
I.
Write your answer in the space given below.
II.
Compare your answer with the one given at the end of this Unit.
Q.1 How does Blumer differentiate between the general and specific social
movements?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.2 Why, according to Heberle, movements of limited goals fail to attract large
number of individuals?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.3 What are the examples of norm oriented and value oriented movements put
forward by Smelser?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
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Q.4 What does Gusfield mean by public policy oriented movement? Cite some
Indian examples of this movement.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………

2.4

TYPOLOGY OF SOCIAL MOVEMENTS: SECTION - II

Wilkinson (1971), in his attempt to make a more comprehensive and flexible
conceptualization of social movement, has formulated a working concept of social
movement in terms of: “I. conscious commitment to change, 2. minimal
organization, and 3. normative commitment and participation.” Based on these
defining characteristics of social movement, he has classified it in a number of types.
In the course of the present exercise some of these main types have been taken up for
discussion. These are:
a)
b)
c)
d)
e)
f)

Religious movement, millenarianism and sect
Rural and urban movements
Nationalist movement
Race movement
Reform movement
Revolutionary and totalitarian movements

Out of his awareness of the difficulties involved in typifying too general a concept
like social movement in this fashion, Wilkinson has remarked quite justifiably that,
“in the typology…each category is purely an ideal type...” (1971: 51). Hence, in
reality no social movement can be accurately categorized or identified with any one
of the ideal types mentioned above. In fact, there has been considerable overlapping
among the several types of social movements. For example, we can mention here the
case of the centuries old Jharkhand movement in India. For some scholars it is an
ethnic or sub-national movement, for others it is a working class movement, for yet
others it is a peasant movement. There are still others who consider it as a reform
movement.

2.4.1 Religious Movement
The major difficulty encountered in any discussion of religious movement is to draw
the line of demarcation between religious movement and other social movements.
This is primarily because often the goals of religious and other movements coincide.
The promise of ‘good life,’ often seen to be the prime mover of any religious
movement can be witnessed in other social movements, as well. Moreover, without
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being confined to the limits of ‘religious ethos,’ religious movements often step in to
the realms of politics and culture (Blackham 1966) to make things more
complicated. The problem, then, is to how to define a religious movement?
Social scientists and sociologists, from divergent theoretical standpoints, have
attempted to arrive at a comprehensive conceptualization of religious movement.
Bainbridge (1997: 3) has defined religious movement as a “…relatively organized
attempt by a number of people to cause or prevent change in a religious organization
or in religious aspects of life.” Admitting that religious movement, as a form of
collective action to bring in or resist change, has important similarities with other
movements, but "the human feelings about the divine” (ibid: 3) for him, is the central
distinguishing mark of any religious movement.
In a similar fashion to Bainbridge, Stark (1996) also talks about ‘ultimate meaning,’
‘existence of the supernatural’ and the likes as the cornerstones of religious belief
system. In his attempt to develop an empirical deductive theory of religious
movements, Stark (ibid: 134) defines religious movements as “social enterprises
whose primary purpose is to create, maintain and supply religion to some set of
individuals.” Bainbridge and Stark’s emphasis on divinity, the ultimate and the
supernatural and especially the latter’s consideration of religion as a sort of cultural
capital, as can be envisioned from his definition of religious movement, deserve
greater attention and closer scrutiny of the sociologists which is, however, beyond
the scope of the present exercise.
Wilkinson (1971: 55) has provided a more inclusive definition of religion as “…all
prevalent systems of faith and worship past and present…” He also touches upon the
distinctive characteristics of religious movement which differentiate it from all other
movements.


Characteristics of Religious Movement

The first of these is that all religious movements, “lay claim to a source of doctrinal
authority which transcends the individual” (ibid: 55). Such transcendental doctrinal
authority need not necessarily be equated or identified with supernatural entities.
Teachings of history or principles formulated by any supreme political leader can
well be the inspiration or the source of the doctrinal authority.
The second feature is the ability or capacity of religious movements to reorient
individual personality and behaviour. Participants of religious movements often feel
compelled to reshape their behaviour in tune with the ethics and values of the
religious system they adhere to. By participating in the movement or becoming
believer of any particular religion, the individuals pass through a stage of
resocialisation leading to distinct changes in their personalities. In this sense,
religious movements come very close to Aberle’s (1966) notion of redemptive
movements discussed earlier.
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The third feature, as says Wilkinson (1971: 56), pertains to the claim of any religion,
“to primacy and to authority on the basis of its monopoly of revelatory or rational
ideological truth.” Hence, in a world marked by quite kaleidoscopic variety of
religions and belief systems, such a claim of supremacy necessarily pits one religion
against the other by turning out all the religions mutually exclusive. All the
integrative attributes of religion as analyzed by many sociologists, notwithstanding,
one should be aware, as argues Wilkinson (ibid: 56), about such, “…assertive,
combative, conflict-inducing and revolutionary potential of religion.” There have
been abundant instances of inter-religious conflict and mobilization throughout the
course of human history. Among others, Huntington’s (1993) thesis on “Clash of
Civilizations” and Jonathan Fox’s (2000) examination of domestic civilizational
conflict have particularly dealt with this type of conflict.
The fourth feature is about the integrative and solidarity building function of
religion. Religious movement, avowedly or not, is often directed to reinforce and
conserve social order and cohesion. It often contributes positively in the maintenance
of the existing social structure and power relations. Such a conservative function of
religion has been mentioned by a number of functionalist sociologists from
Durkheim to Parsons. However, quite an eloquent expression of this can be found in
the writing of Ellwood (1913: 300) when he says, “Religious values or sanctions
may attach themselves to any existing institutions, and by so doing they render them
much more stable, and so also the whole social order.” In this sense religious
movements consolidate group identity and enhance group solidarity, and as says
Wilkinson (1971: 56) act as, “…a socially controlled safety-valve for the expression
of potentially violent and disruptive passions such as fanatical devotion, envy or
hatred.”
From these characteristics of religious movement it is apparent that either as a
revolutionary force or a conservative one, religion, or for that matter religious
movement always operates as the key determinant of the nature and direction of
social change.


Theories of Religious Development

Theories of religious development throw light on the mechanism or the processes
through which religious movement originates and crystallizes. Among a number of
such theoretical standpoints a few have been discussed below.
i) Rationalisation. Max Weber is of the view that religious phenomena are
constantly evolving from a less rational state to a more rational one. This
involves a gradual increase in the level of sophistication and complexity of
religious ideas, doctrines and mechanisms of normative control. This general
evolutionary tendency, however, does not imply the disappearance of
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irrational belief systems which are magical and demonic in nature. The
process of rationalization in any society makes people aware about the
discrepancy between the normative expectations and their mundane
experiences. Deprivation of this sort is more deeply felt in a society which
has a more rationalized religious belief system. When people fail to get the
resolution of this from the established religions, they turn towards the
saviours (may be a prophet or a magician) to achieve personal salvation and
justification of human existence. Hence, increasing rationalization of
religious beliefs may give rise to religious discontents and the resultant
mobilization.
ii) Sociological Determinants. Although there is little uniformity in the
sociological determinants of religious movements, usually during the period
of crisis marked by despair, frustration and distress people readily turn
towards the prophets and preachers. By ‘prophet’ Weber means a charismatic
person who ‘by virtue of his mission proclaims a religious doctrine or divine
commandment’ (Weber 1978: 439). Clearly the prophet is a charismatic
leader who challenges traditionalism and attempt to establish a new
legitimacy. By breaking the power of magic, prophets contribute towards the
establishment of rational conduct of life (Weber 2007). As the crisis resolvers
the prophets attract, as says Wilkinson (1971: 64), “the alienated urban
population of the ghetto or slums, the poor, the unemployed and the
rootless,” as their followers, who on account of their relatively disadvantaged
socioeconomic situation are more inclined to join the religious movements.
iii) Secularisation. The fundamental proposition of secularisation thesis is that
humans will outgrow belief in the supernatural. Such a notion is chiefly
anchored in the concept and process of modernisation which, by its very
nature, is perceived to be anti-religious. The proponents of secularization
thesis expect that with the increase in the magnitude of industrialization,
urbanization, and rationalization, religiousness must decrease. This is
apparent in Auguste Comte’s idea of social progress where he argues that
modernisation, by outgrowing the theological stage, will ultimately usher in
the positive stage where the science of Sociology would replace religion as
the basis for moral judgments. Philosophers, social scientists and
sociologists, from varying standpoints and theoretical moorings like Freud
(1961), Marx (1970), Weber (2002), Parsons (1973), Berger (1967), have
emphasized upon or expected the decline of the influence of religion under
the sway of modernity. Among the different senses in which the concept of
secularisation has been used in social science research, Shiner (1967)
considers the constitution of an autonomous society as most important, Such
a society is separated from religious understanding by limiting the scope of
religion to the sphere of private life. In this sense secularization turns out to
be a contest or mobilization against the public role of religion to free politics
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and the political institutions from the overall control and influence of
religion.
Question arises, how far these expectations have proved to be true? The advocates of
the secularisation thesis point out to the decline in British church attendance for the
past hundred years or so as a proof of secularisation. But this justification is too
narrow and parochial since secularization does not imply merely a decline in
religious belief (Chaves 1994) and cannot, possibly, be gauged through church
attendance only. Moreover, the trebling of church membership in the U.S. for the last
150 years, as mentions Stark (1999) is also a counter-point to be noticed. Along with
the New Religious Movements of different cults, resurgent Islam and dynamic
evangelical Protestantism in the contemporary period also raise serious questions
about the palpability of the secularization process (Berger 2008). Presently in global
south, there has been a proliferation in the followers of popular religions. Religious
mobilisations in the shape of messianic, utopian and millenarian movements are on
the rise. Such “revolutionary, religious movements” argues Wilkinson (1971: 70),
“continue to exert a strong attraction for the poor, the rootless, the disinherited...” All
these, by challenging the viability of secularization thesis, prove the vitality and
salience of religious movements.
B. Millenarianism
The Latin term ‘millennium’ and its Greek equivalent, ‘chilias’, literally mean a
period of a thousand years. According to the millenarian tradition, Christ will
reappear in the guise of a warrior, vanquish the devil, and hold him prisoner. He will
then build the Kingdom of God and reign in person for a thousand years.
The term "millenarian" movement is now used, “…to characterize religious
movements that expect imminent, total, ultimate, this-worldly, collective salvation”
(Talmon 1968: 349). In the context of the ‘cargo’ or millenarian cults in Melanesia,
Peter Worsley notes that in such movements, ‘a prophet announces the imminence of
the end of the world in a cataclysm which will destroy everything. Then the
ancestors will return, or God, or some other liberating power, will appear, bringing
all the goods the people desire, and ushering in a reign of external bliss’ (1957: 11).
Anthropologists have used the term to classify movements including messianic,
acculturation, nativistic, revitalization and cargo cult. Lindstrom (2002) has clearly
delineated the nature of all these. In his words,
“… ‘messianic’ describes movements that focus on the advent or the return
of a saviour; acculturation movements respond to the disruptions of colonial
domination; nativistic movements seek to revive or perpetuate endangered
aspects of culture and so re-establish a golden age (Linton 1943); the label
‘revitalization’ highlights the reconstructive and socially therapeutic
functions of movement belief and ritual (Wallace 1956); and cargo cults are a
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specific, Melanesian case in which the anticipated millennium will be a
supermarket of Western commodities.


Characteristics of Millenarian Movements

Talmon (1968) following the lead of Norman Cohn (1957) has mentioned the
following characteristics of millenarian movements:
i) Total salvation: Millenarian movements are not aimed at mere improvement
but they attempt to bring about utter transformation and perfection. The
millennial view of salvation, hence, is revolutionary and catastrophic and is
dominated by a sense of grave crisis that can be resolved only by complete
salvation.
ii) This-worldly orientation: It believes that the better time is imminent and will
come in this earth only, not in some future afterlife in heaven.
iii) Collective orientation: The desired salvation of a millenarian movement can
be achieved and enjoyed only collectively. Thus, individual salvation is not
important and is viewed only as an offshoot of collective salvation.
iv) Ecstasy: Most of the rituals of millenarian movements exhibit wild and
hysterical emotional display. Sexual aberrations and excesses, mass suicides
are some of the antinomian tendencies often displayed by millenarianism.
v) Messianic: The attempted goal of salvation is brought about by a redeemer
who claims divine inspiration and acts as the mediator between the human
and the divine. Often the leader is viewed as the messiah. Hence, the
Weberian notion of charismatic leader and that of the prophet classically fit
in with the leadership of millenarian movements.
vi) Ephemeral movement: Millenarian movements often tend to be amorphous
and ephemeral in nature although exclusive and sect like discipline can also
be traced in some cases. The time dimension of the promised better future
attracts a variety of individuals, but the crisis erupts when the deadline fails.
The root cause of downfall of most of the millenarian movements lies here.
Along with these, Shils (1958) has added another important feature pertaining to the
ideology of millenarian movements. He believes that the ideology of the millenarian
movements is preoccupied with the notion of the evil of the world. The immiscibility
of the good and the evil is central to it. Most of the millenarian movements exhibit,
Shils argues, “violent hatred of the existing cosmic order, and especially of its
earthly beneficiaries, governmental, economic, and ecclesiastical authorities, indeed,
of authorities of any kind” (ibid. 460). Hence, authority is the representative of evil
which, millenarianism attempts to abolish.
Thus, millenarian movements emerge out of a growing concern over an immanent
crisis. Often the dormant class contradiction in any society, ethnic and racial
antagonism, anti-colonial sentiment, and agony of the inequitable development
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induced displaced and dispossessed sections can find a ready outlet for manifestation
through the millenarian movements. In India, the tradition of adivasi movements for
autonomy presents a plethora of such examples. We can mention about the Santhal
Rebellion of 1855, Birsa Munda Movement of 1895-1900 and Tana Bhagat
Movement (1914-1919) as some of the classic instance of millenarian movements.
C. Sect
The concept of sect plays a central role in Weber’s sociology of religion. He has
posed the church as the sect’s analytical and theoretical counterpart. Swedberg
(2005: 242) lucidly points out the differences, as drawn by Weber, between church
and sect when he says, “While specific religious qualifications are needed to become
a member of sect, one typically becomes a member of a church through birth.”
Church signifies those ecclesiastical and religious organizations which are more or
less tuned up with the established cultural and social order of any given society,
while ‘sect’ as a group rejects, to some extent, the wider society. Church is an
important institution. The individuals are born into it. It is marked by the institution
of priesthood and the ecclesiastical hierarchy, the apostolic succession and the
sacrament. Usually being intertwined with the state and the ruling classes the Church
becomes part of the social order. The sects, on the other hand, oppose such a
compromise of the church and the state. They believe them to be earnest Christians,
living apart from ‘the world’, claiming complete civil and religious freedom, whose
main ideal is the formation of religious communities composed of truly ‘converted’
persons, on a basis of voluntary membership. In contrast to the objective holiness of
the Christian church, they attempt to develop holy communities composed of mature
Christians. In practice, this ‘holiness’ is expressed in detachment from the state, from
all official positions, from law, force, and the oath, and from war, violence, and
capital punishment (Troeltsch 1931). Hence, sect represents an all-out protest
movement against the church’s adjustment with the power centre of any society and
its values and institutionalizing proclivity.
Niebuhr (1929) and Pope (1942), however, argue that there is an inherent tendency
among the sects to be accommodated, routinised and institutionalised. Such a
compromise takes place due to the desire for prosperity and better adjustment to
conditions of life. In this fashion the sects become denominationalised. Wilson
(1995), however, strongly, rejects the denominationalisation thesis put forward by
Niebuhr and Pope. He is of the opinion that all sects do not have the same
organisation, experience and ideology. While some sects may become
denominationalised, others intensify their ethic even consciously to maintain their
sectarian orientation. So the denominationalisation argument seems to be based on
too hasty generalization drawn from the experiences of some particular sects within
some particular time and space limitation. We can mention the Calvinists, Baptists as
some of the examples of Christian sects and the Shaiva, Vaishnava, Shakteya and
Smarta as some of the sects belonging to Hinduism. While these Hindu sects
experience differential level of denomination, the Ananda Marga is an example of
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Hindu sect which is still clinging on to its sectarian outlook and ideology.

2.4.2 Urban and Rural Movements
Urban and rural movements are turbulent movements, although often ephemeral or
transitory in nature but nevertheless frequent, of urban and rural popular discontents.
For their temporary nature these movements are often equated with ‘the mob.’ Let us
first deal with the urban or city mob to unveil the nature of urban movements.
A. Urban Movements
Hobsbawm (1971: 110) in his book titled “Primitive Rebels” defined mob, “as the
movement of all classes of urban poor for the achievement of economic or political
changes by direct action – that is by riot or rebellion…”. Hence, urban movement is
essentially rooted in the solidarity of the urban poor. In this sense, he argues, city
mob is the urban equivalent of ‘social banditry’ (ibid: 6-7), a phenomenon
associated, according to him, with the peasant protests of the rural areas.
Unlike Park, Blumer and other protagonists of the Chicago School, who have
considered mob as impulsive and aimless collective behaviour, Hobsbawm considers
mob behaviour, manifested in the form of riot, as purposeful or rational. He
considers mob as pre-political in the sense that it lacks the organizational structure
but it hardly means that mob action is purposeless. He believes that classical mob
expects to achieve something by rioting. Far from being a casual collection of people
united for some ad-hoc purpose, it is a permanent entity although not permanently
organized as such.
One can trace the origin of urban movements in the mobs of the 18thcentury which,
however, argues Hobsbawm, has tended to disappear to give way to the industrial
working class in the contemporary period. The disappearance of mob riot, however,
does not imply that urban movements have become irrelevant. On the contrary, the
rapid increase in the pace and momentum of urbanization in the developed countries
of the north as well as in the underdeveloped south has been, perhaps, contributing
more salience to it. The United Nations reports that in 2014, 54% of the world’s
population lived in urban areas, which will be 66% by 2050 (United Nations 2014).
Obviously the urban issues have either already become or expected to become the
major determinants of the contemporary social movements.
The term urban social movement has first appeared in the work of Manuel Castells in
the 1970s. By urban social movement, Castells (1983: xvi) means, “Collective
actions consciously aimed at the transformation of the social interests and values
embedded in the forms and functions of a historically given city.” Thus, it follows
that the core issues dealt by these movements are typically urban in nature related to
the amenities and facilities provided or organized by the state such as housing,
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transportation and different social services. Urban movements often seek to develop
community control of neighbourhood life. Participants in urban movement are
composed of the neighbourhood or groups anchored in the place of residence not in a
factory or place of work (Downs 1989). It is the nature of the participants or the very
amorphous non-class composition of the neighbourhood, which has led scholars to
categorise urban movements as new social movements (Rabrenovic 2009; Fainstain
and Hirst 1995).


Characteristics of Urban Movements

In order to distinguish urban movements from other forms of social movements, it is
important to have a clear perception about their characteristics. Manual Castells
(1983) considers the followings to be the important features of urban movements:
i) Urban movements consider themselves as urban, or citizen, or in any case
related to the city, or to the urban community in their self-denomination.
i) They are locally based and territorially defined.
ii) They tend to mobilize around three major goals of ‘collective consumption,
cultural identity, and political self-management’ (ibid: 328).
These three themes are the integral features of any urban movement. The attainment
of the goal of social change by any urban movement largely depends upon the
combined reflection of all these dimensions in its programme and practice.
B. Rural Movements
Social banditry is the term attributed by Hobsbawm (1971: 23) to most of the rural
movements of the pre-capitalist stage. In his words, “It is rural, not urban. The
peasant societies in which it occurs know rich and poor, powerful and weak, rulers
and ruled, but remained profoundly and tenaciously traditional and pre-capitalist in
structure”. In this sense rural populism, according to Hobsbawm, are ‘archaic’ in
nature. Moreover, the overwhelming illiteracy of the rural folk coupled with their
spatial isolation from the mainstream due to underdeveloped communication
network prevents the formation of organized unionism among the rural people.
Interestingly, modern populism of the rural folk also displays some of the
characteristics of the earlier periods mentioned above. These are being, as says
Wilkinson (1971: 87): “a certain primitive xenophobia, intolerance, anti-urbanism
and anti-industrialism.” Rural populism exhibits strong faith in the essential virtues
of the simple people and out rightly rejects elitism, particularly of the urban variety.
Thus, the possible specific causes of rural movements appear to be: i) modern,
industrial and urban encroachment in rural and/or agricultural sector, ii) the
exploitation of moneylenders, particularly in agricultural sector of the rural society,
and iii) imposition of the burden of taxation upon rural folk. Many of the peasant
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uprisings in India since the colonial period to the contemporary era have displayed a
complex interplay of these factors


Characteristics of Rural Movement

From the above discussion the features of rural movement are apparent. These are:
i) Lack of organizational structure
ii) Ideological ambiguity
iii) Anti-elitism and anti-urbanism
iv) Romanticism
Writing in the Indian context Dipankar Gupta (2005), however, contradicts the issues
of romanticisation of Indian village as ‘static’, ‘peaceful’ and ‘timeless.’ He is also
critical about the perceived influence of urban encroachment as a potential reason of
rural discontents or movements. He firmly believes that the internal dynamics of the
rural society itself is responsible for its duress which is leading it more and more to
the city rather than the city’s alleged encroachment in the rural areas. Even the
farmers’ movement of contemporary India attempts to enter into the urban space to
have an increased visibility. Hence, the root of rural movements lies deep within the
rural culture itself rather than the proposed urban encroachment.

2.4.3 Nationalist Movements
As an ideology, nationalism holds that nation is the fundamental and primary unit of
human society. Viewed from this standpoint human beings can be subdivided into a
number of discrete and separate units or nations, each of which has the right to
emerge as a distinct political unit or state. The claim to nationhood has certain
distinguishing features. It implies, “The ideas of a group of people with a shared
culture, often a shared language, sometimes a shared religion, and usually but not
always a shared history” (Spencer 1996: 590). On the basis of this cultural
homogeneity it extends the political claim of self-rule based on the right to selfdetermination. With this claim the cultural construct of nation enters into the realm
of political contestation. Nation as an ‘imagined political community’ (Anderson
2006) or ‘invented’ (Gellner 1965) category often becomes incongruent with the
existing arrangement of the states and hence breeds conflict, national or
international. Hechter (2000) rightly says that nationalism as a process of collective
action attempts to erase such incongruence. Hence, nationalist movement is a form
of social movement whose avowed goal is to obtain territorial sovereignty. Olzak
(2004), however, thinks that goals of nationalist movements vary from demands for
regional autonomy, special status within a federation often based on linguistic
distinctiveness to full-scale and total separation from multinational states, regimes,
or empires.
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Characteristics of Nationalist Movements

From the foregoing discussion, the following major characteristics of nationalist
movements become apparent. These are:
i) Nationalist movements are rooted in “identity politics”. Identities on the basis
of common culture, language, religion, history and territoriality are
constructed contextually and are made the basis of political claims.
ii) Such movements seek control over territory. Control over a particular
geographical territory is an integral element of the claim of national
sovereignty.
iii) These movements strive for economic development. Progress of the nation is
often a coveted demand of many nationalist movements. They often seek to
rearrange the existing distribution of economic resources in the favour of
their respective nations to bring an end to the existing practice of economic
discrimination.


Major forms of Nationalist Movements

i) Cultural linguistic nationalism. Nationalist movements often have their
root among the intellectuals. Through their writings, the intelligentsia
portrays their feelings of national distinctiveness which form the initial claim
for political autonomy. Examples of such movements are plenty in the cases
of many European, Asian and African nations. In India, for example, we
come across the terms Bengalee nationalism, Tamil nationalism etc., which
are essentially rooted in the intellectual heritage of the Bengalees and Tamils.
At the sub-national or ethnic level also we have witnessed the emergence of a
literari tradition among the adivasis viz. the Santhals, Mundas, Bodos,
Gorkhas etc., who have been articulating their natoinalist aspiration through
writings.
ii) Anti-colonial nationalism in the third world. Nationalism as a political
doctrine is European in origin (Wilkinson 1971). Through colonisation
nationalist ideology and principles penetrated in the third world countries.
Stimulated by the values of nationalism, struggles for national independence
in many of the present day third world countries have been directed to
overthrow colonial rule. Such struggles for national liberation have adopted
two distinct courses of action. The first one is essentially a non-violent
movement against colonial power. Here the permissive attitude of colonial
rule has provided the necessary encouragement for the formation of
nationalist political parties. In other cases as in Cyprus, Algeria and
elsewhere the nationalist movement being outlawed by the colonial rulers had
to take rcourse to different violent often extra-legal tactics. In both the cases,
viz. violent or non-violent struggle, the mass base and its active support and
participation in the movements for national liberation are the necessary
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conditions of success.
iii) National conscience and national rejuvenation. Emergence of parties and
movements formed by minority groups can often be witnessed in long
established nation-states, who claim to be the protector or saviors of national
honour, prestige and unity. Such parties or factions of ‘national conscience’
are ultra-nationalist in nature until and unless they form coalition with other
powerful groups. These parties become prominent and often seize power
during the period of great national crisis, economic and political instability.
For this nature, such movements, as says Wilkinson (1971), come very close
to fascism while not being identical with it

2.4.4 Race Movements
Race signifies the ‘perception of global variation in human physiognomic and bodily
appearances’ (Sanzek 1996: 697). Among the bodily appearances most important
marker of race is skin pigmentation. In fact, skin-colour becomes the universal
symbol of racial identity as well as the ground or justification for racial prejudice and
discrimination and a particular pattern of dominance. Protest against such prejudiced
attitude of one race against the other race(s) forms the very contour of race
movements. Among these movements, the most prominent are those of the racial
emancipation and equality, and racialist movements in America. What follows is a
brief discussion of these two types of race movements.


Types and Characteristics of Race Movements

Such movements arise due to racial subjugation and domination of people who
possess a distinct racial identity and on that basis try to overthrow the existing
pattern of racial dominance. According to Wilkinson (1971), these movements have
different features and dimensions as mentioned below:
i) For emancipation there may be migratory movement to a ‘promised land’ as
did the Jews under Moses.
ii) Struggle for racial separation to establish a separate territorial enclave by
wresting it from the dominant race. The movement of the Black Muslims in
US is an example of this.
iii) Racial minorities, especially the remnants of the original pre-colonial
population of any region, may take recourse of a bizarre millenarism
expecting supernatural forces to act against their conquerors.
iv) Movement for peaceful assimilation into a multi-racial society on the basis of
racial equality. The US Civil Rights Act of 1964 is a result of such
movements.
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2.4.5 Reform Movements
Reform movements aim at minor or partial changes in the existing social framework.
They do not attempt at the total rejection of societal values and norms. Radical
revision of people’s conceptions about the existing societal arrangements is beyond
the scope of any reform movement. Reform movements, on the contrary, often
accept and favour the status quo while, “focusing change on specified or delimited
arenas of life” (Williams 2004: 103). In Aberle’s (1966) classification of social
movements, mentioned earlier, we have also come across a similar characterization
of the reformative movement which attempts at partial change of the society. While
in U.S.A. the Civil Rights Movement of the 1960s stand as a classic example of
reform movement, in India we can mention the efforts of Raja Rammohan Roy,
Iswarchandra Vidyasagar and the movements of the Brahmo Samaj, Arya Samaj etc.
as the greatest attempts at social reform.


Characteristics of Reform Movements

i) The quest for ‘good’ society: Establishing a good society free from all evils is
central to any reform movement.
ii) Religious influence: Apart from its liberal dimension, the notion of ‘good’
society is often shaped by religious principles and ideas. Perhaps, for this,
Wilkinson (1971) characterizes reform movements as ‘outgrowth’ or ‘submovements’ of larger religious movements. Similarly, to many scholars and
social historians, the reform movements in India of the 19th century were
influenced by and rooted in the spirit of Bhakti movement of medieval India.
iii) Involvement of educated middle class: As a vehicle for planned and directed
change, reform movement often attracts the educated and enlightened
segment of the middle class. History provides ample evidences where reform
movements are led, financed and organized by this section of society. The
19th century waves of reform movements in India, for example, were led by
the enlightened middle class personalities like Rammohan Roy, Iswarchandra
Vidyasagar, Mahadev Govind Ranade, Jyotiba Phule and others.

2.4.6 Revolutionary and Totalitarian Movements
Revolutionary movements are distinguished from all other forms of social
movements in their avowed goal of ushering in revolutionary reconstruction of
society. In this sense revolutionary movements attempt to sweep away existing
social, political and economic structures (Wilkinson 1971). To Charles Tilly (1993),
exclusive competing claims for the control of the political apparatus or the state are
central to revolutionary movements. However, Goodwin and Jasper (2009) consider
that what is common to every revolutionary movement is the goal to overthrow the
government or state. In contrast to reform movement, which attempts to change
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limited aspects of society, in revolutionary movement the participants strive to
drastically alter or totally replace existing social, economic, or political institutions
(DeFronzo 2015).


Different strategies of Revolutionary Movements

To attain their goal of utter transformation of society, revolutionary movements, in
Wilkinson’s (1971) opinion, take recourse to various strategies and tactics. These
are:
1. Guerrilla warfare: Modern revolutionary movements in Third World
countries, for example, in China, Cuba, Vietnam, India etc., often use this
strategy to further the cause of revolution. A strong social base among the
rural population is, perhaps, a necessary condition for this. In the words of
Mao Tse-Tung, “Guerrilla warfare basically derives from the masses and is
supported by them, it can neither exist nor flourish if it separates itself from
their sympathies and co-operation”. Guerrilla strategy has not been very
successful in urban settings due to the lack of the vital security ensured by the
rural retreats and fastness.
2. Revolutionary conspiracies of secret societies: This strategy implies,
argues Wilkinson (1971: 139), the ‘cabinet coup of a handful of notables,
powerful military officers or ministers, a seizure of control over the organs of
government at the top.” Hence, this is a revolutionary strategy quite opposite
to that of mass uprisings. Despite its revolutionary consequences, secret
group conspiracy, perhaps, is not a revolutionary movement in true sense
since it is detached from the masses.
3. The Leninist Strategy: Lenin’s strategy is well informed by Marxist
doctrines pertaining to the theory of class struggle and revolution. In Lenin’s
view, any revolutionary movement must adhere to the needs and aspirations
of the masses to gain their necessary support to seize control of the state. He
stressed the need of a disciplined revolutionary communist party to guide the
course of revolution.
4. Mass revolutionism: Features of mass revolutionism can be witnessed in
many of the student, racial and peasant movements. This strategy is rooted in
the implacable hatred to the existing social system and the call is to destroy
it. Appeal to the general emotions of the masses is often an important axis of
this strategy. The American Black Power movement exhibited this trend.
Many of the peasant uprisings in India also have been mass movements.
Often Fascist movements take recourse to this strategy of mass
revolutionism. But radicalisation of masses should not be based upon
spontaneity alone which can degenerate it into splinter groups. Stable
leadership and organization, hence, is required to attain the goals of mass
revolutionism.
5. Totalitarian movements: Totalitarian movements aim at calculated
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destruction of all rival parties, loyalties and potential bases of opposition.
Totalitarian movements can accomplish these only by a revolutionary seizure
of power. Totalitarian ideology, much like the mass revolutionist strategy,
considers the existing society fully corrupt, immoral and beyond the scope of
reform. So it gives the call for a revolutionary reconstruction of the present
society. Totalitarian movements, however, forcefully demand total
conformity and loyalty of the people. Hitler’s Nazism as reflected in his idea
of National Socialism is a classic example of this strategy.
Check Your progress Exercise 2.2
Notes:
I.
Write your answer in the space given below.
II.
Compare your answer with the one given at the end of this Unit.
Q.5 How does religious movement re-orient individual personality?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.6 Why does Max Weber consider rationalization of religious beliefs as the
potential cause for religious discontent?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.7 What are the characteristics of urban movements?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.8 Mention the specific causes of rural movements.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.9 Differentiate between reform and revolutionary movement.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
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2.5

LET US SUM UP

As the vehicle for promoting or resisting change, social movement is as fundamental
to sociology as society itself. The problem of studying social movement
scientifically lies precisely in such generality of the concept. In reality, every social
movement reflects the contemporary social dynamics existing in any society at any
historical point of time. Hence, it is indeed very difficult to classify social
movements. The necessity of scientific enterprise, notwithstanding, classification is
immensely helpful in unveiling the deeper nuances and intricacies of any social
phenomenon. The moot point veers around the ontological scheme or the basis of
classification. Empirically the issue boils down to the very rationale of distinguishing
one movement from the other. Following the Weberian lead the types of social
movements discussed here are indeed ideal types, constructed analytically to
augment our understanding of the complexities, interrelationships as well as
idiosyncrasies of social traits and tendencies represented by the social movements.
Although not reality in itself, such typology bears the promise of making our
perception of reality more comprehensive and unambiguous.

2.6

GLOSSARY

Race Movements:

Race movements arise due to racial subjugation and
domination of people who possess a distinct racial
identity and on that basis try to overthrow the existing
pattern of racial dominance.
It is a type of social movement that aims to bring a
social or political system closer to the community's
ideal.

Reform Movement:

Religious Movement:

A social movement that promotes spirituality in
individuals or groups.

Sect:

A subgroup of a religious, political, or philosophical
belief system, usually an offshoot of a larger group.

2.7

CHECK YOUR PROGRESS: THE ANSWER KEYS

Answer to Q.1:

General social movements have their background in the
gradual and pervasive changes in the values of people. They
have a general direction toward which they move slowly. For
the generality of their aims such movements often become
unorganized, lack established leadership and recognized
membership. The examples of such movements are the
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Answer to Q.2:

Answer to Q.3:

Answer to Q.4:

Answer to Q.5:

Answer to Q.6:

women’s movements, movements for the rights of the
children, movements to guarantee or to extend the scope of
free and compulsory education etc.
Specific social movements have well defined objectives or
goals which they seek to reach. In this effort they develop an
organization and structure. Recognized and accepted
leadership with definite membership having a strong ‘wefeeling’ are important characteristics of such movements.
Hence, specific social movements are more organized and
structured than the general ones. Blumer mentions about the
reform and revolutionary movements as examples of specific
social movements.
Such movements because of their limited goals often termed
as protest movements, the scopes of which are mostly of local,
regional or national in character. For their limited goals and
relatively restricted field of operation they cannot attract large
number of people.
The examples of norm oriented movement, in Smelser’s view
are the, reform movements and counter-movements, and those
of value-oriented movement are the political and religious
revolution, nationalist movements, and secessionist
movements.
Public policy oriented movement attempts to bring in effective
change in the rules of government or other public institutions.
The movement of the Patels or Patedars of Gujarat to be
included in the list of the Other Backward Classes (OBC) or
the more recent movement of the Jats of Haryana for a similar
demand are some of the Indian examples of this movement.
By participating in religious movement or becoming believer
of any particular religion the individuals pass through a stage
of re-socialization leading to distinct changes in their
personalities. Often the participants of religious movements
also feel compelled to reshape their behaviour in tune with the
ethics and values of the religious system they adhere to.
The process of rationalization in any society makes people
aware about the discrepancy between the normative
expectations and their everyday experiences. Such deprivation
is more deeply felt in a society which has a more rationalized
religious belief system. When people fail to get the resolution
of this from the established religions, they turn towards the
saviours (may be a prophet or a magician) to achieve personal
salvation and justification of human existence. Hence,
increasing rationalization of religious beliefs may give rise to
religious discontents and the resultant mobilization.
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Answer to Q.7:

Answer to Q.8:

Manual Castells considers the following to be the important
characteristics of urban movements:
i) Urban movements consider themselves as urban, or
citizen, or in any case related to the city, or to the
urban community in their self-denomination.
ii) They are locally based and territorially defined.
iii) They tend to mobilize around three major goals of
collective consumption, cultural identity, and political
self-management.
The specific causes or reasons of rural movements are:
i) Modern, industrial and urban encroachment in rural
and/or agricultural sector.
ii) The exploitation of moneylenders, particularly in
agricultural sector of the rural society, and
iii) Imposition of the burden of taxation upon rural folk

Answer to Q.9:

2.8

Reform movement, attempts to change limited aspects of
society, but revolutionary movement strives to drastically alter
or totally replace existing social, economic, or political
institutions.
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INTRODUCTION

Here we look at how culture intersects with social movements, i.e. how activists’
cultural beliefs and practices shape tactics and strategies of social movement actors.
In recent years there has been a cultural turn in the study of social movements as
students of social movements have felt the limitations of excessively structural or
interest oriented perspectives. In this Unit, before we understand culture and social
movements, we look at how social construction theories have influenced this
approach or perspective of studying social movements. Then, we also try to
conceptualize culture, though it is a broad term with multiple connotations. Cultural
turn in the study of social movements imply a focus on understanding how meanings
are constructed, how through interaction and dialogue shared meanings evolve and
how people act accordingly, why people participate in social movements, how do
they relate to other members, what motivates them to act, how do they express their
demands and so on. Understanding all these aspects of social movements is referred
to as cultural analysis of social movements. Here we look at four aspects, which are
inter-related to each other. First, ‘framing’, which in very simple words implies how
a particular issue is framed, what is highlighted, just like the way we fix a frame
while taking a photograph. The frame has to be in such a way that the issue resonates
with the people, motivate them to act, come together, i.e. it has to connect to the
cultural beliefs, practices and histories of the concerned group. Second, collective
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identity, which implies the shared meanings and understandings which bind a group
together such that there is a ‘we-feeling’, a feeling of ‘one-ness’. Third, emotions are
crucial to protest, whether in participation, or in forming collective identities, or
being motivated by a feeling of injustice (injustice frame). Both concepts of
collective identity and emotions of protest are intertwined with cultural practices of
the group concerned. Finally, repertoires of contention are tactics or techniques of
ways of expressing demands, which are culturally rooted. Through these four
concepts we try to understand relationship of culture and social movements.

3.2

LEARNING OBJECTIVES

After reading this Unit, you will be able to:
 explore the interrelationship between social movement and cultural forms,
strategies, techniques;
 understand impacts of social movements on culture and attitudes;
 Know all the aspects to comprehend the interplay of culture and social
movements.

3.3

SOCIAL CONSTRUCTION THEORIES AND SOCIAL
MOVEMENTS

In the early 1980s, a need was felt to engage with issues of social construction which
the earlier theories of resource mobilization and political opportunity structure did
not engage with. Though the rational actor theory indicated that individuals made
rational and strategic choices, it was required to understand how meanings were
constructed which influenced actions and choices. ‘This mutual influence of context
and strategy appropriately directs attention to the large theoretical tensions in
political sociology, stated broadly between structure and agency’ (Meyer 2004: 125).
The focus was to understand how meanings are constructed and why and how
individuals take the actions that they take. These ideas are influenced by the
interactionist tradition in sociology, focusing on meaning making, interpretation and
interaction. Drawing from Goffman’s concept of framing, William Gamson and
David Snow and their colleagues (Gamson 1988; Snow and Benford 1992), explored
how ways of framing of a problem influenced whether it will resonate with actors,
whether it will be successful in mobilizing. This was considered to be crucial,
besides political opportunity structures and resource mobilization. It was established
that even if political opportunity structures were present, even if there were resources
for a movement to emerge, what was equally important was that frames should
resonate with the people. This meant a focus on how meanings were constructed,
how frames were formed, how people’s culture influenced their interpretations and
interactions. Thus, political process theorists began to incorporate culture in the
study of social movements.
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A development during the 1970s and 1980s that influenced the cultural turn in the
study of social movements was the emergence of new social movements.
Movements for rights of women, the LGBT community, and environment - all
pointed to establishing one’s own identity and rights. Social movement scholars
started paying attention to how identities were formed and shaped within a
movement. Another development during the same time was to study movements that
were not specifically targeted to the state, movements which aimed more for cultural
and attitudinal changes. Thus, social movement studies started focusing on interplay
of culture, structure and strategy. Culture came to be studied at all stages of a social
movement – how cultural beliefs, meaning making processes may influence
participation in social movements, how framing within social movements are
mobilization strategies, how movements may also aim for cultural changes.
Some scholars (Polletta 1999; Polletta and Jasper 2001; Armstrong and Bernstein
2008) have engaged with the question of ‘cultural traditions, ideological principles,
institutional memories and political taboos’ that influence perceptions of movement
actors and also create political opportunities. They have looked at how culture
affects the origins, trajectories and outcomes of social movements, when culture may
facilitate or impede collective action. These scholars argue that culture is a symbolic
dimension of all structures, institutions and practices. It is ‘patterned and patterning’,
‘enabling and constraining’ (Polletta 1999: 67). This conception of culture enables
one to understand resonance of particular frames at particular points in time, how
movements perform and produce culture through their actions. Before we move on
to understand how culture and social movements are related, we must have a clear
conception of what culture means.

3.4

CONCEPTUALIZING CULTURE

There are several definitions of culture and it is a broad and somewhat imprecise
term. Wuthnow (1987) defines culture as ‘symbolic expressive aspect of social
behaviour’. Customs, beliefs, values, artifacts, symbols, and rituals are the elements
of culture. Culture can refer to particular spheres (such as the arts), but this
understanding is seldom found in movement studies. There are two ways of
conceptualizing culture, one is a ‘systemic’ view and the other is a ‘performative’
view. The systemic approach affirms the external reality of related conceptions of
the world and of patterns of action. It looks at the cultural system as an overarching
factor that shapes and constrains the course of mobilization much the way political
cultures influence the shape of politics indifferent countries. In this perspective,
culture is perceived to be one whole that may influence and channel mobilization
processes. It does not take into account the differences, diversities between actors.
This approach has a positivist way of looking at culture.
The performative view of culture takes the social actor as the unit of analysis and
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emphasizes the cultural stock of knowledge that is required to make sense of the
world and perform as an actor in it. This approach is essentially Weberian. Ann
Swidler (1986) describes ‘culture as a 'tool kit' of rituals, symbols, stories, and
world-views’ that people use to construct strategies of action. These strategies are
composed of diverse bundles of symbols, habits, skills, styles, and known and
established linkages between them all, whereby given ends can be achieved in
appropriate ways. For our purpose of studying how social movements intersect with
culture, the performative view of culture is more important.

3.5

SOCIAL MOVEMENTS AND CULTURE

3.5.1 Framing Perspective
Framing theorists (Snow and Benford 1988) view movement actors ‘as signifying
agents actively engaged in the production and maintenance of meaning for
constituents, antagonists, and bystanders or observers’ (Benford and Snow 2000:
613). The concept of framing draws from interactionist school especially Goffman
(1974) for whom frames denotes ‘schemata of interpretation’ (ibid. 21). These
theorists explore the processes involved in construction of meanings and it entails a
notion of the participant as an active agent who negotiates. This framing activity is
dynamic, constantly evolving and contentious as it involves generation of frames
which differ from each other and existing frames. Framing theorists call this framing
activity ‘collective action frames’ which are ‘action oriented sets of beliefs and
meanings that inspire and legitimate the activities and campaigns of a social
movement organisation (SMO)’ (Benford and Snow 2000: 614). Framing theorists
use several concepts to understand collective action frames, how frames are
generated, elaborated and get diffused, the factors that facilitate the framing
processes and the implication of framing processes for other movement processes
and outcomes. ‘Thus, mobilization depends not only on the existence of structural
strain, availability and deployment of tangible resources, opening or closing of
political opportunities, and a cost-benefit calculus, but also on the way these
variables are framed and the degree to which they resonate with targets of
mobilization’ (Snow and Benford 1988: 213, cited in Oliver et.al 2003). Though
these concepts are all used, it is increasingly becoming important to focus on
questions of human agency. According to Aldon Morriss, studies on social
movements have neglected the role of human agency in its analysis, and hence
analysis should incorporate role of ‘agency-laden institutions, frame lifting, tactical
solutions, leadership configurations, pre-existing protest traditions and
transformative events’ (2000: 452). In fact he argues that social movement studies
should bring in the question of leadership and ‘unpack the “black box”’ (ibid. 451)
as leadership plays a major role in emergence, outcome and continuation of a
movement.
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Framing denotes an ‘active, processual phenomenon that implies agency and
contention at the level of reality construction. It is active in the sense that something
is being done, and processual in the sense of a dynamic, evolving process’ (Benford
and Snow 2000: 614). It is also contentious as frames are formed which may
challenge or differ from existing frames. This process of framing activity results in
what is referred to as ‘collective action frames’ which are ‘action-oriented sets of
beliefs and meanings that inspire and legitimate the activities and campaigns of a
social movement organisation’ (Benford and Snow 2000: 614). Framing refers to this
‘signifying work that is to the process associated with assigning meaning to or
interpreting’ (Benford 1997: 416).
Collective action frames are not mere summation of different beliefs but it also
entails negotiation of the shared meaning. They constitute ‘core framing tasks’ and a
discursive, interactive process through which these frames are formed (ibid. 615).
These core framing tasks have three component parts – ‘diagnostic framing’
(problem identification and attribution), ‘prognostic framing’, and ‘motivational
framing’. Prognostic framing involves articulation of a proposed solution to the
problem and strategies of protest. Motivational framing involves a rationale for
engaging in collective action and refers to the agency component of collective action
frames. It is by pursuing the core framing tasks that consensus is built among
different actors such that they are motivated to act.
For the framing perspective meaning is pivotal; ‘meanings are derived (and
transformed) via social interaction and are subject to differential interpretations.
Hence meaning is problematic…meaning is negotiated, contested, modified,
articulated, and rearticulated. In short, meaning is socially constructed,
deconstructed, and reconstructed’ (Benford 1997: 410). The framing perspective is
widely used in social movement studies, along with the concepts of ‘political
opportunity structures’ and ‘resource mobilization’. Framing perspective gives both
a micro and also a macro way of analyzing social movements. At a micro level, we
can understand how frames resonate with people, what the different ways of looking
at it are. At the macro level, frames are understood as strategies of mobilization. If it
is a successful frame, then it resonates with the masses. Framing perspective also
helps us to analyze conflicts, contention and dispute within a movement, depending
on how different people perceive a given situation. Frame analysis look at how
frames intersect with key cultural patterns and how they might be strategically used
in mobilization. These processes are described through organizational documents,
key speeches, public records, and media reports. It is an approach that is particularly
relevant in today's movement environment, in which groups and organizations
strategically consider the effects of their actions on the media and on the public at
large. This self-reflective quality is especially characteristic of some new social
movement groups that, more consciously than ever before, take steps to construct
their own collective identities.

42

Let us take look at a case study of a new social movement that emerged in the 1980s,
to understand framing processes.
Case Study I: KRRS and framing of GMOs
Karnataka Rajya Raitha Sangha (KRRS) is a farmer’s movement from Karnataka,
which emerged in the post Green Revolution context, consisting primarily of rich
and middle farmers from two dominant castes of Karnataka, Lingayats and
Vokkaligas. In the initial years, the movement was concerned about issues of
pricing, loans and electricity charges. From mid 1990s, the movement became an
active and strong opposition to the globalization processes. It staged several protests
against the Dunkel draft, organized an intercontinental caravan in Europe with 400
farmers, burnt field trials of genetically modified food. It even ransacked Cargill
office and KFC outlet in Bangalore, as a protest against globalization. One issue that
the movement was strongly opposed against is GMOs in agriculture. GMOs in
agriculture are encouraged by the government, and pushed by several multinational
companies on the grounds that more yield is required and pests would not destroy
plants. Hence, Bt variety of the seeds are prepared which contain a chemical that
prevents worms, pests to infect the plants. Bt cotton is a GM variety of cotton and is
now cultivated in the country. Recently there was a huge protest against Btbrinjal,
and now we have a moratorium on Btbrinjal. Several NGOs, social movements,
intellectuals, scientists, and farmer’s associations have protested against GMOs in
agriculture.
Here we will try to understand how the problem of GMOs was framed, what were
the multiple points of conflict and ambiguity. Several NGOs and intellectuals like
Vandana Shiva, Suman Sahai, Kavitha Kuruganti have been vociferously protesting
against GM, writing about the issue, trying to create a public opinion against GM.
The main argument there is that it is not proved to be healthy, and there can be sideeffects if we consume those. Also, it tampers with the natural ecological process of
production as the seeds are manufactured artificially. It affects the soil variety and
the effects are being felt now. There is always a risk that other plants in the same
field may get affected when GM seeds are cultivated nearby. There has been many
studies done to understand the impacts of GM, and there still exists two different
camps, one in support and one against biotechnology in agriculture. Even the ones
opposing biotechnology in agriculture frame the problem differently. While NGOs
and urban groups emphasize the adverse health and ecological impacts, farmers and
peasants (the producers) highlight the questions of livelihood of farmers.
For KRRS, a farmer’s movement, introduction of biotechnology in agriculture was
framed as yet another way of ‘Western’ imperialist domination, where farmers
would lose their sovereignty and freedom to cultivate what they want. MNCs of the
seed industry such as Monsanto, Cargill, Dupont, Syngenta among several others are
the enemies of farmers movements like KRRS. To protest against the introduction of
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GM in agriculture, KRRS organized a campaign ‘Quit India Monsanto’ and slogans
such as ‘Cremate Monsanto’ were used. Another campaign was Beeja Satyagraha
(Seed Sovereignty), invoking Gandhian movement of Salt Satyagraha. There was
also a Bandi March (Cart March) which included throwing imported goods into the
sea, again invoking Gandhi’s famous Dandi March. Here we can see that the entire
debate on GM was framed by the leader of KRRS, late Nanjundaswamy, as a
freedom struggle, just like the Indian national movement. Losing the right to
cultivate one’s food in one’s own way is equivalent to losing one’s own freedom,
was the way it was framed. Hence all the campaigns, slogans, speeches harped on
this aspect of ‘freedom’. Now, this resonated well with the masses as the Indian
national movement and imperialism of the West are ingrained in the social memory
of the country. It resonated well with the farmers of the movement and these
campaigns were successful ones. Here we see how a frame as a strategy of
mobilization is successful when it connects to the cultural and social aspects of the
community or people. Also, frames are important strategies of mobilization as it
should bring more people together, connect diverse people together and minimize the
differences between people. Here the whole framing strategy of using the notion of
‘freedom’ resonated with the movement participants and also the larger masses.

3.5.2 Collective Identity
The concept of ‘collective identity’ forms a key concept in social movement analysis
and it is defined as ‘an individual’s cognitive, moral, and emotional connection with
a broader community, category, practice, or institution’ (Polletta and Jasper 2001:
285). It is a perception of a shared status or relation, which may be imagined rather
than experienced directly, and it is distinct from personal identities, although it may
form part of a personal identity’. For scholars of new social movements like Melucci
(1988), the concept of collective identity in movements refers to the understandings
people have about the meaning and purpose of a particular group or movement, and
it is a discursive process. He is insistent that ‘new social movements be seen as
ongoing social constructions rather than as unitary empirical objects, givens or
essences, or historical personages acting on a stage’ (Buechler 1995: 446). In fact, it
is important to understand how collective identities are formed because not only are
they integral to social movements, but they are relevant for understanding the
movement’s goals, strategies, and tactics. A movement’s collective identity is
continuously emerging, forming, reforming between peoples and groups in multiple
sites and places of contentious practice. ‘Identities are constructed in dialogues
across difference between two or more actors with the result that new cultural forms
of knowledge are produced and subsequently appropriated for use in later
interactions’(Bakhtin 1981 cited in Holland et. al. 2008)
What exactly is collective identity? How do we locate it? It is indeed a very slippery
concept and there is no consensual definition; while some locate collective identity
within the individual, others emphasise something which is generated and created
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between individuals, which places collective identity in a shared space. It implies a
sense of ‘oneness’ or ‘we-ness’ which may be real or imaginary, rooted in
experiences of those who comprise collectivity. Thus, if we think of a farmer’s
movement like that of KRRS, the collective identity is not only an aggregate of
personal identities like, being rural, farmers, Lingayats or Vokkaligas (dominant
castes of Karnataka), but also because of similar experiences and exchanges.
Similarly, the dalit movement obviously comprises Dalits, but what binds a
movement together is the sense of oneness, the collective identity which is rooted in
similar experiences, histories, contexts etc.
How is collective identity formed, maintained and carried forward? It is primarily
through cultural practices, lifestyle requirements and also through shared leadership,
ideologies and organization of the movement. Here we must remember that
collective identity is not only seen in case of social movements but also in other
organizations as well, say religious groups, nationalism, etc.. It is fluid and
constantly emerging, but it is manifested in cultural expressions, it is rooted in
culture of the community. Cultural expressions may include wearing a certain kind
of attire or a sign that he/she is a member of the movement, it may include songs,
poetry and literature that binds the movement together. Some scholars look at
relationship between material culture, ritual practices and ritual identity. Wearing a
particular kind of clothing as a ‘signifier’ of collective identity is called a symbolic
resource which forms a part of movement culture. What is most crucial is shared
meanings and consciousness what Melucci calls ‘cognitive frameworks’. Thus,
collective identity is crucial to social movements, which includes shared meanings
and consciousness rooted in cultural practices, common ideology and organization,
symbolic and cultural expressions.

3.5.3 Emotions of Protest
Some scholars (Goodwin 1997; Jasper 1998; Goodwin, Jasper and Polletta 2000;
Robnett 2004) have also pointed out the relevance of incorporating emotions in the
understanding of social movements and argued against the binary between emotion
and reason. This is because in social movements, emotions play a mediating role
between communication and interpretation and they often determine the actions that
activists engage in. Emotions pervade all social life, including social movements.
Even while there has been a cultural turn in the study of social movements, the study
of emotions has been comparatively less. This is because individuals are considered
to be rational beings and that they take rational decisions, without emotions playing
any role in that. Cognitive frameworks, framings, collective identities are all ways of
studying culture and social movements, but how emotions are also culturally rooted
and play an important role in social movements, has been neglected. But in reality,
many social movement actors are part of movements because of emotional reasons.
Whether emotions make an individual irrational or rational is a judgment. For Jasper
(1998: 398) ‘emotions are as much a part of culture as cognitive understandings and
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moral visions are, and all social life occurs in and through culture. We are socialized
(or not socialized) into appropriate feelings in the same way we learn or do not learn
our local culture's beliefs and values…and emotions are learnt and controlled
through social interactions’. In the constructionist perspective of social science,
emotions are constituted more by shared meanings and understandings, with which
we interpret a given situation. When it comes to social movements, there are various
kinds of emotions that are involved – anger, outrage, frustration at government or
any other apparatus of the state, fellow feeling, love, friendship and solidarity
towards other members, hope and despair, sense of achievement and failure, pain
and loss, to list a few.
“Moral shocks’, often the first step toward recruitment into social movements, occur
when an unexpected event or piece of information raises such a sense of outrage in a
person that she becomes inclined toward political action, whether or not she has
acquaintances in the movement’ (Jasper and Poulsen, 1995). These may be
accidents, or an event, or death of a personality which act as triggers. For example,
when Tata started building the factory in Singur that was an event which brought
together people of Singur because they were outraged. When the Naxal movement
started in Naxalbari (North Bengal), there was a clash between the peasants and the
landowners, resulting in death of a few peasants. These are triggers or ‘moral
shocks’ which make some people to engage in political activity.
During recruitment in a social movement, there has to be frame alignment between
the participants and leaders of the movement, and there must be a common
perception regarding the problem and ways of dealing with the problem. It is argued
that ‘frames are more likely to be accepted if they fit well with the beliefs of
potential recruits, involve empirically credible claims, are compatible with the life
experiences of the audience, and fit with the narratives the audiences tell about their
lives’ (Jasper 1998: 413). This has been the main way in which culture has been
incorporated in the study of social movements. Even with regard to the concept of
‘motivational framing’, frames which motivate people to engage in collective action,
which affect emotions of people, are successful motivational frames. Another way in
which emotions are intertwined with social movements is the way injustice frames
create anger and a feeling of injustice among participants which is crucial for
participating in a social movement. With regard to collective identity in social
movements (which we have already discussed above), emotions again play a crucial
role. In understanding how culture intersects with social movements, framing
processes, collective identities and emotions are all closely linked to each other. The
feelings of solidarity, oneness is what is the foundation stone for collective identity.
Emotions play a role not only in the initial stages and participation/recruitment in a
movement but also in maintaining movement culture. Feelings of solidarity,
collective identity are reinforced by emotions that lie behind them. Singing, for
example, is a cultural act and is often used by many social movement activists. It
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gives a feeling of solidarity, we-feeling and the emotion of loyalty, hope and strength
to fight for a cause. While these help in keeping a movement together, often
movements break apart because of feelings of jealousy, envy, mistrust and betrayal.
There are umpteen examples of how movements have fallen apart because of ego
clashes between two leaders. Splits and factionalism happen not only because of
ideological differences but often because of emotional reasons, which we cannot
capture with any of the other frameworks other than thinking of importance of
emotions in movements.
Case Study II: Chinese student movement 1989
We have seen in the recent past in India how several incidents have stirred the
emotions of public resulting in various forms of protest over a period of time for
example, the Nirbhaya Rape case led to a nation-wide protest, death of Rohith
Vemula (a Dalit student in the University of Hyderabad) also led to similar public
outcry. All these are incidents or triggers which affect the emotions of people to
engage in political activity. While there has been a visible protest through various
social media over these issues, these have not resulted in an organized social
movement with a sense of collective identity and ideology. To understand how
emotions affect social movements, let us take an example of the Chinese student
movement in 1989 (case study done by Yang 2000).
The movement was triggered by Hu Yaobang’s death on 15 April 1989. Hu was
asked to resign from his position as general secretary in the Communist Party of
China because of his support to the student movement in 1986. After his unexpected
death, several posters appeared on the walls of university campuses in Beijing. Some
read ‘Those who should have died still live/those who should have lived are dead’.
Students felt sadness, anger and shame. On April 1989, a group of students
attempted to submit a list of demands to the government, asking for re-evaluation of
Hu Yaobang. When their demands were ignored, anger and outrage increased,
leading to more and more students joining in the protests. Poems, slogans, sit-ins and
confrontations characterized these protests, which kept growing larger. In this
emotional climate, students boycotted classes. On April 21 1989, around two
hundred thousand protesters gathered at Tiananmen Square waiting for Hu’s funeral.
This led to one of the largest student’s movement in history, and by May 19 an
estimated one million people gathered at Tiananmen Square every day. These
protests were forcibly suppresses by the government which ordered the military to
impose martial law in Beijing. On June 4, the military attacked the protesting
students with tanks and rifles, causing thousands of casualties. This is today known
as the Tiananmen Massacre. Thus we see, how with a death of Hu, several thousand
students gathered to mourn, because they were sad. His death was an event which
acted as a trigger for the student movement to become so massive and popular.
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3.5.4 Repertoires of Contention
Protest tactics are ‘learned cultural creations’ as Tilly (1995: 42) emphasizes. People
making claims against powerful adversaries almost always select a tactic from their
existing “repertoire,” a small subset of the set of all possible tactics. Charles Tilly
introduced the concept of the repertoire to capture the subset of tactics and
techniques employed by people for making claims against powerful others. “At any
particular point in history . . . they learn only a rather small number of alternative
ways to act collectively” (Tilly 1995: 42). Protestors express their demands through
various claim-making performances such as strikes, sit-ins, barricades etc. These sets
of performances are gradually routinized and expressed in various contexts, which
are known as ‘repertoires of contention’. Suicide protest is one extreme form of
repertoire, as we saw in the suicide case of Rohith Vemula in Hyderabad, 2016.
During the Occupy Wall Street movement human chains were formed. This is again
a unique form of repertoire. Women in Manipur marched naked in protest against the
AFSPA. These tactics and techniques of protest evolve over time, diffuse, and such
ideas are exchanged through networks, nationally and transnationally. For example,
Gandhian ideas became known in UK and USA through the cosmopolitan
individuals who travelled to the West. KRRS, a farmer’s movement, as a way of
expressing protest, stood in front of the state assembly and laughed at all the
ministers who walked in and walked out, which came to be known as ‘laughing
satyagraha’. Through its transnational networks, this idea spread and during the antiglobalization protests, protestors also repeated the same, laughed in front of WTO.
Check Your progress Exercise 3.1
Notes:
I.
Write your answer in the space given below.
II.
Compare your answer with the one given at the end of this Unit.
Q.1 What are the different ways in which we can understand relationship of
culture and social movements?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.2 How the concepts of framing, collective identity, emotions and repertoires of
contention are related and inter connected to each other?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
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3.6

LET US SUM UP

The Unit has looked at how we can understand social movements from a cultural
perspective, by focusing on framing strategies, collective identity, and emotions of
protest and repertoires of contention. It has also looked at why and how there was a
cultural turn in the study of social movements, and how we conceptualize culture.
What is important to understand here is that, political opportunity structures and
resource mobilization theories are not sufficient to understand social movements, it
is equally important to understand all these three aspects of social movements.

3.7

GLOSSARY

Collective action:

It refers to action taken together by a group of people
whose goal is to enhance their status and achieve a
common objective.

Culture:

a way of life of a group of people--the behaviors,
beliefs, values, and symbols that they accept, generally
without thinking about them, and that are passed along
by communication and imitation from one generation
to the next.

Social Movements:

social movements are broad alliances of people who
are connected through their shared interest in social
change.

3.8

CHECK YOUR PROGRESS: THE ANSWER KEYS

Answer to Q.1:

Answer to Q.2:

We can understand through four concepts – framing,
collective identity, emotions of protest and repertoires
of contention. Framing means how an issue is framed
and what are the strategies of framing. Collective
identity means the feeling of oneness within a
movement. Emotions are crucial to social movements.
Repertoires of contention are techniques or tactics of
mobilizing. These four concepts help us to explore,
how frames are successful is it resonates with the
culture, how collective identity and emotions of protest
are related to culture and how repertoires of contention
are culturally rooted.
In a movement participants feel a certain ‘oneness’
because of similar experiences and because they feel
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the same way about, i.e. they share the same emotions.
The frames of a movement are such that they connect
to the emotions and identities of a certain group of
people, and motivate people to join a movement and
engage in collective action. The way they engage in
collective action is related to their cultural stock of
knowledge, and hence the repertoires of contention are
also culturally rooted.
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INTRODUCTION

In the study of social movements, the sociological approaches put together a broad
framework of thinking thereby promoting a theoretical guide for understanding and
exploring social movements. However, it is quite pertinent to see how each approach
diverges and converges with one another. The sociologists believe that unlike
individual behaviour and action, the collective behaviour and action can be
constructed and interpreted in some major unique ways. The sociological approaches
go beyond common sense comprehension of the world and use ontological,
epistemological and methodological issues to explain a social movement. Classical
sociologists like Durkheim, Marx and Weber have analyzed the forces of society that
shape human life. A continued and overriding concern for the causes and
motivations of social movements has gradually given rise to multiple approaches.
These approaches therefore play a crucial role in building the theoretical perspective
on sociology of revolution, protests and social movement. We are going to discuss
here some major sociological approaches, namely, the Marxist approach, the
structural-functional approach, Gandhian approach, the resource mobilization theory
and the relative deprivation theory in order to explore the dynamics of social
movements, reveal their patterns and posit their explanations.
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4.2

LEARNING OBJECTIVES

After studying this unit, you should be able to:
 get exposure to different approaches to the study of social movements;
 describe how the different approaches have been crucial in building the
sociological perspectives on protests, social movement and revolution;
 discuss why and how does a social movement emerge, how does it orient to
certain situation and prolong till actualization of collective action, and why
some succeed while others fail.

4.3

MARXIST APPROACH

The Marxist approach reflects an inclusive dynamics of social movements
worldwide. As the Marxian perspective sees the society as arena of social inequality,
its approach reflects on how such inequality creates conflict and causes revolutionary
changes. This approach assumes that the central core of any social movement is the
social conflict. They however give less importance to non-class conflicts that could
be resolved through negotiation and dialogue. Marxist argue that class conflict,
which is located in the economic structure of society, in-build in the system of
production and distribution, gives rise to exploitative relations between two classes
of people: those who owns the means of production and who do not. The few owners
of the means of production under the slave, feudal and capitalist systems of
production dominate over the large number of subjugated masses. The bourgeoisie
under capitalism perpetuate their control over the society by extracting surplus value
from those who produce- the labour classes. As a consequence, the antagonistic
relations between the propertied and labour classes become inherent in any class
divided society. Class struggle therefore becomes the driving force of any society.
And such struggle normally takes the form of large scale mobilization for changing
the basic structure of any society. Social movements are not simply expressions of
every day grievances as they involve wider structural issues involving economic and
political system as a whole. The Marxists continue to fuel the working class
movements in the nation-states even after a heavy blow to the communism took
place in the Eastern Europe in 1990s. The communist Russia underwent a massive
democratic transformation from a communist dictatorship to a multiparty democracy
in 1990s (Shleifer and Treisman 2005; Hough 1997).
The communist revolution of 1917 in Russia, Spanish revolution of 1936 in Western
Europe and communist revolution of 1949 in China, among others, bear testimony to
the strength of revolutionary social movement in altering the social and economic
structure of a society. The European Marxists later differed from the views of
orthodox Marxists on questions of reform and revolution (Aarons 1972). While some
sought to reform capitalism from within through labour movements, others argued
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for a complete revolution as the only solution to stop capitalist exploitation (ibid).
Marxist theorists like Lenin, Trotsky, Gramsci and Mao strongly believed that class
revolution is possible if right conditions prevail with right theory, right strategy and
right tactics, including revolutionary spirit (ibid). Each took Marxism less a dogma,
but a platform to be applied in the given conditions creatively. They also put great
emphasis on the ability of masses to overthrow the ruling classes through their
collective actions. Apart from the communist world of Russia and China the Marxian
movement- the class struggle spread worldwide. In the early 19th century, the
Marxists had witnessed localized collective action against western capitalism. In its
later phase, especially after the Second World War, they started talking about
importance and possibility of class conflicts against global capitalism. Consequently,
the Marxian collective movement got dispersed and decentralized all over the world.
In fact, the structural conditions necessary for proletariat revolution reveal the
dynamics of social movements. The private ownership and primitive accumulation
of property, labour exploitation, economic inequality, etc, inbuilt in capitalism
geared up the Marxian optimism for revolutionary social movements in the history
(Slaughter 1975). Marx believed that all the classes of a capitalist society will
ultimately get polarized into two blocks - haves (bourgeoisie) and have-nots
(proletariat). Such polarization is possible when the proletariats are able to develop
their class consciousness by changing their social status – from ‘class in itself’ to
‘class for itself’ in capitalistic economy. It is under such a context, class antagonism
between workers and capitalists leads to a revolutionary conflict (Morris and
Herring, 1984). Working class - the proletariat with their labour power can mobilize
collective action against capitalist class – the Bourgeoisie who owns the “means of
production” (machines, factories including other productive infrastructure, media,
educational system, etc.) and controls the relation of production. The proletariats in
fact do not remain silent; they attack the bourgeoisies’ repression and exploitation by
organizing collective actions - strikes, protests, revolution, social movement, etc
(Marx and Engels 1968).
Morris and Herring (1984) argued that workers resist bourgeoisie's further efforts of
exploitation in a process of six stage activities. In the 1st stage, the workers feel and
experience their intense sense of self-estrangement and powerlessness. In the next
stage, they form trade unions raising demands for higher wages, better working
conditions and such other limited objectives while engaging in sporadic rioting and
localized violence. In the 3rd stage, the workers develop national and international
networks across localities to develop unity and strength. Following this process, they
organize themselves into ‘a class for itself’ in the next stage. Only at that stage, the
workers’ interests are legally recognized when internal differences among
bourgeoisies get intensified. Consequently, in the next stage, the enlightened
segments of the bourgeoisie join the ranks of the proletariats and promote activity for
collective action. At the final stage, the proletariats could lead an effective revolution
against the bourgeoisie to take control of the method of production. The Marxists
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normally expect that the nature of the struggle of the oppressed should be violent as
the exploiter class would hardly surrender their power without violence. Yet, they do
not completely deny the possibility of peaceful revolution depending on the strength
and means adopted by the state and the propertied classes for the oppression.
Marxists also predict that communist social unrests occur more in industrial centre
than in agricultural fields. It is because the former creates urban centres with
industrial workers who are potential enough to develop class consciousness. On the
other hand, the peasants in agricultural fields have less chance or take longer time to
form common class consciousness. For instance, Chinese revolution caused by the
peasants occurred much later than the Russian revolution led by the workers. Thus,
industrial capitalism is the necessary pre-condition for the formation of social
movement, Vladimir Lenin and Mao Zedong therefore pleaded for modernization
and industrialization in Russia and China respectively. They perceived that a worst
situation would come in the industrial centres which would make urban workers
thoroughly exploited and better united as compared to the peasants in the agricultural
fields. This analysis shows the importance of socio-spatial factors in the formation of
social movements. The influence of communist revolution went beyond Russia and
China. In countries like Poland, Cuba, Korea, Hungary and Vietnam, the spirit of
communist revolution advanced fast.
It should be noted here that the oppressed/repressed workers in Russia and
impoverished/exploited peasants in China were agitated by charismatic leaders and
moved by the world war situations. The 1917 Russian revolutions occurred just
before the end of World War II whereas the 1949 Chinese revolution occurred after
the end of World War II. Theda Scokpol (1979) has argued that revolutionary crises
in Russia and China had developed when the old-regime states became unable to
meet the challenges of international situation. Caught in cross-pressures between
domestic class structures and international exigencies, the autocracies and their
centralized administrations broke apart, opening the way for social revolutionary
transformations spearheaded by revolts from below. Again, the charismatic leaders
like V. Lenin in Russia and Mao Zedong in China could sufficiently convince the
masses that they must go for a socialist revolution as only solutions. It may be
argued here that the conditions appropriate for any revolution are multiple, and it is
therefore, not easy to predict any simple theory in this respect. Moreover, the fall of
Soviet Union and recent trends in market globalism have made the possibility of any
worker’s revolution almost remote.
The formation of labour union or trade union also reflects communist ideology.
Engels (1844) argued that workers unions are “schools of war” that train workers in
class struggle, as a necessary precondition to their own self-emancipation. But, Tony
Cliff and Donny Gluckstein (1986) argued that due to improvement in workers’
conditions within capitalism, it cannot be overthrown now. Marx and Engels could
also realize the reformative programme and limitation of trade union movement.
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Neo-Marxists like Gramsci (1971) doubted the possibility of any historical law by
which the working class movement would inevitably triumph. He wanted to abandon
such a fatalistic doctrine and stressed on the need for popular workers' education (to
encourage development of intellectuals) from the working class. Because the
capitalists are capable to manipulate the consent (he used the term hegemony to refer
to this process) of workers to support exploitative rule. Hence, as compared to Marx,
Gramsci gave much thought to the role of intellectuals in a society. He argued that
the modern intellectuals as practically minded organizers are capable of producing
hegemony through ideological apparatuses like education and media. Among these
intellectuals, he particularly stressed on the role of "organic" intellectuals who do not
simply describe social life in accordance with scientific rules, but instead articulate,
through the language of culture, feelings and experiences which the masses could not
express for themselves. For this reason, Gramsci gave a call for development of
working-class intellectuals. In fact, Gramsci stressed more on the cultural processes
to explain modern social movement.
The changes in the nature of contemporary capitalism have also prompted some
sociologists to doubt the orthodox philosophy of ‘industrial conflicts’. Dahrendorf
(1959), for instance, argued that there is a divorce between the ownership and
control of industry and that, in consequence, the managers as employees can control
industry and do not adopt the same attitude towards profit making relations with
other employees as do the employers. Using this assumption, it is argued that
conflict does not necessarily have an economic class basis, but is created by the
distribution of authority.
Again the role that working class has played in Western capitalist society has come
under severe criticism. Thus, C. Wright Mills (1951) finds that trade unions have
become managers of discontent and that they have been fully incorporated into the
structure of capitalism. Goldthorpe and other’s (1969) research among Vauxhall
workers at Luton had made them conclude that workers lack class-consciousness
and, therefore, class struggle belonged to the past. There are yet some Marxists who
pin their hopes on the outbreak of shop floor protest by workers. Beynon’s (1973)
study of the Ford automobile plant in England shows that the shop stewards are more
militant, if not revolutionary. On the contrary, Serge Mallet (1975) claims that it is
the technically and professionally qualified workers in the most modern industries
who have been most opposed to the capitalist organization of industry, and who have
taken up most vigorously the traditional working-class struggle to transform the
ownership and management of economic enterprises. Bottomore (1973) also agrees
that there are some indications of the kind of change that Mallet discusses in the
growth of white-collar and professional trade unions and in their increasing
militancy and even radicalism. Similarly, Jenkins and Wallace (1996) have found
that educated salaried professionals, especially socio-cultural and public sector
professionals, display greater protest potential, especially for civil disobedience, and
55

are supportive of emerging “middle class” movements. These protests reflect the rise
of new political repertoires, particularly “protest activism,” which combines protest
with high levels of conventional participation and is centred among the more
educated.
In recent years the apparent fragmentation of established class structures and the
emergence of new social movements - in particular the women's movement and
environmentalism - have altered the traditional expressions of class led movement in
society. In a major reassessment, Klaus Eder (1993) has offered a new perspective
on the status of class in modernity. Drawing on a critique of Bourdieu, Touraine and
Habermas, he re-evaluates the role of the middle classes, traditionally the crux of
class analysis, and links class to social theories of power and cultural capital. The
result is a cultural theory of class which incorporates the changing forms of
collective action and the new social movements of contemporary societies.
It is worth noting here that the subaltern theorists have stressed on the role of
marginalized people in the field of social movements. The effort of these Marxist
historians to study ‘history from below’ has evolved a critic of orthodox Marxism:
the Marxism ignores the history of the masses or ‘subaltern classes’. It is argued that
traditional Marxist scholars ignoring cultural factors have put forward a linear
development of class consciousness (Guha 1983). In fact, the class consciousness
cannot be viewed as an independent factor external to structural conditions. In a
brilliant analysis, James C. Scott (1985) has emphasized on everyday resistance of
peasants by which ‘invisible power’ of the marginalized is revealed. Scott’s research
finds that the overt peasant rebellions are actually rather uncommon, do not occur
when and where expected, and often don’t have much impact. Rather than seeing
‘resistance as organisation’, Scott looks at less visible, every-day forms of resistance
such as ‘foot-dragging, evasion, false compliance, pilfering, feigned ignorance,
slander and sabotage’. It appears that despite changes in the nature of capitalism
today, one cannot totally deny the involvement of different segments of modern
classes including occupational groups to develop resistance.

4.4

STRUCTURAL-FUNCTIONAL APPROACH

This non-Marxist approach considers social movement is pursued in a mass society
due to anti-democratic and exploitative policies. Putting emphasis on political
institutions and culture, the non-Marxists recognize unequal distribution of material
resources or inequalities based on resources in macro level (nation-state economic)
and meso level (gender, race and class) as the crucial factors for causing social
movement. Some of the theorists also put stress on psychological traits, elite power
struggle and manipulation as the non-economic factors for explaining social
movement. This approach also stresses on institutionalized injustices and inequalities
that “include social barriers to material success, state policies that treat groups
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unequally, or bureaucratic rules that favour one group (e.g., corporations) over
another (workers)” (Smith and Fetner 2007). On the whole, this approach links social
movements with the rising aspirations of the people when a political system cannot
fulfil. As the gap between expectations of the people and the performance of the
system widens, the mass movements emerge creating political instability and
political disorder (Huntington 1968). For instance, women’s suffrage movement was
emerged due to women’s unequal political access in the United States. Liberal
scholars like William Kornhauser, Robert Nisbet, and Edward Shils among others
have developed this approach more comprehensively (Shah 2004).
According to this approach, the formation of collective action means organising
activity and efforts for challenging the status quo - the existing power structure and
its relation. In turn, the “social movements shaped by structural forces affect the
distributions of economic resources and political power and those institutions that
play important roles to encourage or discourage social change” (Smith and Fetner
2007). In particular, the social movements are shaped by broad structural forces that
affect distributions of economic resources and political power and those institutions
that encourage, channel and repress social activism. The challengers, authorities, and
other actors shape the evolving contexts for the protest (Earl 2006; Jenkins and
Klandermans 1995). Liberal scholars arguing for such changes mostly prefer to
substitute ‘revolutionary’ changes of Marxist variety with ‘political’ changes in
government and political institutions. Even those who favour revolutionary changes
do not accept the Marxian class analysis.
In the West, for example, we see a history of social movements organized around
labour, gender, and race. Each of these categories represents not only a group of
people wishing to improve their lot, but also a systemic social division in which one
group is allocated less than another. The structural approach to social movements
brings to the forefront of analysis the institutionalized injustices and inequalities over
which contested politics are fought. The structural functionalists also tress on the
institutionalized injustices and inequalities but unlike Marxists they treat these
structural conditions as functionally desirable and inevitable to the society. The
Marxists, however, argue that the structural conditions perpetuate domination and
exploitations and lead toward social conflicts.
The structural-functional approach to the study of social movements can be
explained through Smelser’s (1962, 1963) structural strain theory. This theory,
identified with the ideas of Parsons’ structural functionalism, explains the formation
of social movements. N. Smelser has explored six major conditions/factors
responsible for social movement (Morris and Herring 1984). N. Smelser has
explored six major conditions/factors responsible for social movement. One, the
structural conduciveness which refers to a situation when a society is found to have
serious and prolong structural problems by which some people continue to live with
low living standards or confront political repression. The movements emerged in the
57

Eastern Europe in the near past were the reflection of such structural conduciveness.
Two, it is true that no society is free from strains and also no all strains can lead to
collective actions. But it is the strains that caused by social structures or the
structural strains can spur the social movement. For instance, in the country like
India the socially determined exclusion, inequity, injustice, ethnic marginalization,
etc always found to be the crucial factors of social movements. This actor also
indicates that the relative deprivation as the prime mover for the social movement.
For instance, the people from Eastern Europe joined in the pro-democracy
movements comparing their living standards with the people from Western Europe
(Macionis 2012). Three, merely a deprivation is not enough to spur social
movement; its explanation is also crucial. Thus, the factor- growth and spread of an
explanation as explored by Smelser is significant. The explanation of problems- the
causes and solutions can induce toward a well-organized social movement. For
instance, the intellectuals could promote an explanation for pro-democratic
movement in the Eastern Europe (ibid). Four-the precipitating factors like long
existed discontentment or a series of such related events may cause social
movement. For instance, the democratization of Soviet Union or Mikhail
Gorbachev’s program of perestroika (restructuring) could possible because of the
long existed discontentment that occurred in a series of pro-democratic events in
Soviet Union in the past. Fifth, the mobilization for action as a factor becomes
crucial in explaining the formation of social movement. Any social movement can
speed up only when the participants are mobilized for collective action- distributing
leaflets, staging rallies, and building alliances with sympathetic groups. The
solidarity movement in Poland could be the best example. Sixth, the lack of social
control. The social movement succeeds depending on the type of government
responses- officials, police, and military. Even it so happens that the state can crush a
social movement, as for instance, the People’s Republic of China could crush prodemocracy forces in the past.
Thus, the structural deprivation and strains are the pre-requisites indispensable for
the formation of social movements. These as the structural forces limiting people’s
freedom and progress become conducive for the rising of social movement. For
instance, the traditional value system in Indian society causes strains for women. The
stereotype images for women perpetuate their domination by their fathers during
young age, by their husbands after marriage and by their sons during widowhood in
India. Accordingly the job market discriminates them in term of wage and
placements; here the working women take double burden of office and home. The
gender discrimination affects her choice of education, occupation, etc. Even she
cannot decide her marriage partner. It is possible to explain the rise of women’s
movement in India with reference to these structural strains and inequalities.
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Check Your progress Exercise 4.1
Notes:
I.
Write your answer in the space given below.
II.
Compare your answer with the one given at the end of this Unit.
Q.1 Explain the structural functional approach to the study of social movements.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
…………….
Q.2 Explain the major factors conducive for social movement as explored by N.
Smelser.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
……………

4.5

GANDHIAN APPROACH

The Gandhian approach to the study of social movements - old and new found to be
potentially different from the other approaches. The issues emerged and resolved
through social movements are largely end directed. But the Gandhians believe in the
confluence of both ends and means to evolve holistic and progressive (moral
value/ethical) forces through any social movement. For Gandhians, social conflict is
not what the conflicting groups engage on class interests but to understand their
differential interests, unique value relevance and Himsa (violence/hatredness) to one
another. Structurally Gandhians critique the project of modernity and western
civilisation and unlike western hedonism they prefer to resolve the crisis culturally.
It is worth noting here that Gandhi was not against science, he was against scientific
discoveries that go against humanity.
Gandhian formation of collective actions - movement against racial discrimination in
South Africa and against peasant exploitation, class repression, British rule,
untouchability, gender discrimination, etc, in India thus evolved an innovative one.
The social movements led by Gandhi during his life time both in India and abroad
and also by Gandhians after Gandhi testify the vigour of western theoretical
approaches such as political economic theory, relative deprivation theory and
structural strain theory, but without violence. There are a few but most important
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literature available on the social movement led by Gandhi in Africa and India (see
Gandhi 1968 (1993 translated by Desai); Huttenback 1971; Brown 2009, Majumdar
1988, Chandra et.al. 1989).

4.5.1 Coalescence Stage
Before Gandhi arrived in1915 the divided factions of congress –the liberal and
extremists with their petition and protest strategy respectively had some impact on
British administration because they could sensitize each and every class including
workers, peasants, middle class and higher class which had grievances against the
British rule. However, they could not be united because the Congress was largely
elitists in nature and was yet to include the popular people’s resistance in the
countryside (Moradian and Whitehouse 2000). It was Gandhi who could pull all of
the classes into common class interests and gave unique movement to congress
leaderships then. The coalescence in Gandhian social movement was possible due to
the antecedent social events and the related common issues- social, political and
economic that were visualized at that time. During coalescence stage (organizing
members and raising public awareness on emerging issues), Gandhi’s leadership
traits, ideology and style were potentially used in forming collective actions against
the opponents during pre-Independence time. Gandhi brought the issues to the public
by openly involving likeminded national leaders. He also discussed with these
leaders the strategy and tactics of mobilizing and launching movements as he applied
these successively in South Africa. For instance, Gandhi used his Satyagraha, as his
weapon for the success of social movement in India and abroad.
The Satyagraha as a method of resistance includes two units: Satya (truth) and
Agraha (firm insistence or holding firmly). It is pursued through both dialectical
process and dialogical resistance. As a dialectical process, Satyagraha is not a type of
‘passive resistance’ as i) it is the weapon of the strong, ii) it admits no violence under
any circumstances and iii) it insists upon truth. David Hardiman (2003) has called
this method ‘dialogical resistance’ as the adversary is not an enemy. For instance,
unlike Marxists, Gandhi did not believe in class antagonism and struggle.
However, the strategy of Satyagraha did not occur to Gandhi all of a sudden. For
this, Gandhi’s intellectual backgrounds especially his reading the writings of Tolstoy
and Ruskin and especially the racial humiliation he suffered abroad were largely
responsible. The turning point of Gandhi’s life was when he was bundled out of first
class compartment by a Whiteman on the way from Durban to Pretoria (7th
June,1893). He then convened a meeting of the Indians on such serious issue of
racial discrimination in South Africa. He thought, after resolving some of these
issues he would come back to India; but he was stopped by the Indians there. He
successfully led social movement in South Africa (see Gandhi, 1968 (1993 translated
by Desai); Huttenback 1971). He started writing moderate appeals to the South
African government in the beginning. And through Natal Indian Congress (NIC) and
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publication of paper he highlighted the racial discrimination and humiliation against
African Indians there. However, no resolution, and no representation of Indians to
political office were allowed. On the contrary, the government brought a law
explaining that the Indians would carry finger printed registration certificate with
them. The moderate appeal against such exclusive racial discrimination was not
entertained by the government. In such a situation Gandhi, for the first time,
experimented his weapon of “Satyagraha” by declaring that no Indian would carry
such certificate even if they would be forced to go into jail. Somehow a negotiation
between General Smuts and Gandhi resolved that no law would come for finger
printed registration certificate and however, the Indians could carry it voluntarily. In
fact, General Smuts cheated Gandhi which forced him to adhere to non-violent and
non-cooperation principles of Satyagraha. Gandhi retaliated to government by
publicly burning finger printed registration certificate without fearing physical
torture. While doing so he was beaten up but publicly he withstood it with courage.
Gandhi organized his next Satyagraha against the new law of restriction on Indian’s
emigration within African cities in 1908. While Indians were not allowed to move to
other cities, he along with some Indians from Natal crossed the city frontier into
Transvaal to defy the immigration law and consequently got arrested. The result was
that the government removed the discriminatory law. The next Satyagraha against
poll tax imposed on ex-indentured Indians, invalidation of marriage certificates of
Indians - Hindu, Muslim and Parsi as their marriages not solemnized like Christians
Gandhi’s call of country wide Satyagraha finally pressed the government to
withdraw racial discriminatory law against Indians in South Africa (ibid).
After Gandhi came to India in 1915, he started visiting different parts of India with
an analytical mind and sharp observation. He did not embark upon Satyagraha all of
a sudden though he knew it was a powerful weapon required at that time. He waited
people to invite him to lead the movement on their own. Thereafter, he observed the
peasants and workers’ repression in the localities where he used his Satyagraha
technique later on. The Satyagraha he led in Champaran, Ahamedabad and Kheda
was planned and based on his experiences in South Africa (see Brown 2009;
Chandra et.al 1989; Majumdar 1988). He first visited the places and had case studies
on peasants and workers and analyzed them objectively. In case of Champaran
agitation against Tinkathia system in Bihar he collected data from about 800 indigo
cultivators, and then analysed the production, profit and indigo-cultivators’ rights
and entitlements. A committee of inquiry insisted by Gandhi then exposed the
exploitative character of indigo planters and their extent of exploitation for which
indigo planters’ insistence on indigo cultivation was declared illegal and illegitimate.
The indigo cultivators therefore got refunded the misappropriated profits; security of
tenure and cropping freedom. As a result of which, the indigo planters were forced to
leave the Champaran area. In case of Ahmedabad Satyagraha, Gandhi studied and
analysed the actual cost and profit of mill owners and justified the grievances of
workers on the basis of a tribunal insisted by him and increased their bonus to 35
percent. Fasting is another Gandhian critical method of social movement. His “fast
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unto death” he individually experimented in many notable occasions like after1922
Chauri Chaura incident, 1934 Communal Award incident and 1947 Hindus and
Muslims communal violence (Bengal and Delhi) was an unique mass mobilizing
strategy.
In the last three movements - non-cooperation movement, civil disobedience
movement and quit India movement, Gandhi used Satyagraha to free India from the
clutches of British rule. These nonviolent movements revitalized inner strength
within people to boycott foreign goods and to non-co-operate with government
offices, educational institutions, legal courts, etc. Gandhi’s Satyagraha against the
salt tax in March 1930 led to the famous Dandi March. During the quit India
movement, Gandhi called for individual Satyagraha at all India level and many
leaders were arrested. The collective sacrifices, efforts and actions through these
movements under Gandhian leadership including many other movements became
more passionate and intense and culminated finally in India’s Independence on the
15th August, 1947.

4.5.2 Gandhian Methods
Mahatma Gandhi had chosen the path of non-violence for himself and his followers.
Gandhi's life was history's longest experiment in non-violent political action.
Gandhian ideology stresses on truth, ahimsa, Satyagraha, khadi, charkas, Swadeshi,
trusteeship, etc. Thus, the Marxian and the western approaches to social movement
differ widely in this respect. Gandhi’s opposition to conflict as a method of
organizing movement may appear unfashionable to many in the modern world. But
in Independent India, several visionaries have applied the Gandhian method of nonviolence and Satyagraha to put pressure on the government and they also achieved
success to a great extent. For instance, Vinaba Bhabe in Bhoodan movement, Medha
Patkar in Narmada Bachao Andolan and Anna Hazare in anti-corruption movements
had followed the Gandhi’s Satyagraha strategy. Leaders of Peace Movement and
many other social movements in the world have relied on the Gandhian path to
attract the attention of the state and others worldwide.
For Gandhi his Satyagraha (holding truth firmly) is a human way of resisting
inhuman problems. It refers to an activity of self-suffering, prayer and humble
appeals to the opponents for a just cause. The Satyagrahi who believes in Satyagraha
develops within him the quality of win-ability over his opponent not by involuntary
hurt and violence but by voluntary non-violence. For Gandhi the people who win the
heart and mind of the opponents voluntarily - the strongest and the bravest are called
as Satyagrahi. In actuality, it mobilizes collective action including the strategy of
fasting, strike, and non-co-operation, civil disobedience for a human and pragmatic
cause. The Gandhian Approach to the Conflict Resolution goes beyond the
approaches of conflict management’ and dispute settlement of modern type. To
ensure non-violence in individual level we must have courage for self-suffering and
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positive attitude to change the heart of the opponent (see Brown 2009; Chandra et.al
1989; Majumdar 1988).

4.6

RESOURCE MOBILIZATION THEORY

This approach is based on rational choice theory. It begins by arguing that
motivations of a person are influenced by goals and whenever such goals are not met
due to given constraints and available choices, people make rational choice regarding
what is the best for them at a particular moment. In other words, rational individuals
choose alternatives to get maximum satisfaction and in the process they use their
emotion or impulse to join a movement. This theory therefore explains social
movement as temporary phenomenon. This theory is called ‘resource mobilization’
because people depend on available resources to launch a social movement and the
success of the movement depends on the strength of these resources. These resources
also induce people to join a movement as they see benefits to be drawn later by
becoming a part of a movement. Jenkins and Perrow (1977) have therefore argued
that social movements take shape when the necessary resources are pumped into it.
The well-defined antecedents to collective action - structural deprivation and strains,
even with organizational goals and grievances, conflicts and contestation alone may
not cause social movements. It depends on resource mobilization. The effective and
efficient use of resources (human, social, physical and financial) can drive social
movements. The resource mobilization theory reveals that no social movement is
likely to succeed or even set off grounds without substantial resources (Macionis
2012). Unlike deprivation theory the resource mobilization approach point out that
though deprivation is indispensable it requires mobilization of resources to cause
social movements. The antecedent to collective action is indispensable but the
resources required to stimulate it is most important. The resources include money,
human labour, media influence, political images, contacts, network, organizational
knowhow and leadership skills, etc as driving force for social movement. The role of
leaders is crucial in mobilizing resources of various types from within and outside to
sustain a struggle. Further, the effective use of resources may help the social
movement in right direction. According to Macionis (2012) any social movement
may rise or fall depending upon how well it attracts people, manages resources,
mobilize people and forges alliances. Besides, internal factors like formal
organisation with bureaucratic structure, communicative techniques, utilitarian
drives and initiatives, etc are important (Jenkins 2001).
Both internal and external resource mobilization contribute in the formation of social
movement. If the insiders lack adequate resources, the outsiders may instil them. For
instance, black poor people may be united by the White activists or a higher caste
may help mobilise lower caste movement or men can come to the help of women
leaders (Macionis 2012). The internet including social media, face book, twitters
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(Preston 2011), political campaign through YouTube (Pew Research Centre 2011),
etc are used as vital resources for mobilizing opinions in contemporary times.

4.7

RELATIVE DEPRIVATION THEORY

In his book “Why Men Rebel” Ted Gurr explores why people engage in political
violence (riots, rebellion, coups, etc.) and how do regimes respond too (Gurr 1970).
He examines the psychological frustration-aggression theory. To him frustration not
necessarily leads to violence but only when it becomes sufficiently prolonged and
sharply felt. Individual frustration may lead to aggressive behaviour but the
collective violence is caused only when group feel relatively deprived. The relative
deprivation drives collective violence depending upon the intensity and scope of
deprivation. The term “relative deprivation” was first used by Samuel Stouffer and
later used by Robert K. Merton to mean to a situation where the persons perceive
that they have less than they deserve, they are deprived than they are entitled
comparison to their reference groups (Denton Morrison 1971).
This approach explains the felt discrepancy between what a group thinks they
deserve and what they think they will get. For Gurr, ‘relative deprivation’, if
psychological, may lead to individual crime against another individual; but if it is
social as a result of collective deprivation– it leads to collective action by a group
against another group. For Gurr, revolutions are the result of collective deprivations.
Such deprivations result from the increase in anger against the existing political
regime due to the disjuncture between expectations and opportunities that people feel
they are entitled to. The relative deprivation as perceived discrepancy between the
value expectations and value capabilities determines the possibilities of social
movement.
Gurr has also tried to explain why individuals, group and communities join social
movements. He discussed three possible patterns of relative deprivations:
decremental deprivation, inspirational deprivation and progressive deprivation.
‘Decremental deprivation’ occurs when the value capabilities of a given population
decline due to one or several national disasters. To Gurr, the success of Bolsheviks in
seizing powers in Russia in 1917 was largely due to decremental deprivation.
Russian people suffered from enormous material and human sacrifices during the
World War I and these created wide spread discontents. As against the Kerensky
government that was involved in this War, people supported Lenin and his party for
proposing peace. ‘Aspirational deprivations’ occurs when the value capabilities of a
group remain constant while the value expectations increase. Gurr here gives the
example of violence caused by black Americans in the 1960s. Blacks demanded
immediate equality against the experience of continuing discrimination and
prejudices. Finally, ‘progressive deprivation’ occurs when value capabilities stabilize
or decline after a period when value capabilities and value expectations have
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increased together. Gurr cites the examples of rioting in colonies when liberalising
tendencies and reforms did not result.
Using this approach, Scokpol (1979) has found that social revolutions in France,
Russia and China emerged from specific political crises centred in the structures and
situations of old-regime states. It is therefore important to reexamine the prerevolutionary phase not from the top down (with emphasis on the state, the dominant
class, and the international context) perspective, but from the bottom up perspective
with emphasis on the structural situation of the peasants in the agrarian economy and
in local political and class relations.
Check Your progress Exercise 4.2
Notes:
I.
Write your answer in the space given below.
II.
Compare your answer with the one given at the end of this Unit.

Q.3 Explain the relative deprivation as a significant cause for the formation of
social movement.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
Q.4 Discuss the possible patterns of relative deprivations for the cause of social
movement.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………

4.8

LET US SUM UP

In the study of social movements, the sociological approaches though diverge with
one another but each could become a theoretical guide for comprehending the
dynamics of social movements. A reassessment of the approaches, undertaken in the
unit, articulates a prospect for the sociology of revolution. A brief summary can
capture the quintessence as well as a critical overview of the approaches.
Marxist approach explains that the class struggle as driving force normally takes the
form of large scale mobilization for changing the basic structure of any society.
However, it cautions that the class revolution is possible if right conditions prevail
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with right theory, right strategy and right tactics, including revolutionary spirit.
Marxists see Marxism less a dogma, but a platform to be applied in the given
conditions creatively. The Marxists therefore continue to fuel the working class
movements in the nation states worldwide. Apart from the communist world of
Russia and China, the Marxian movement spread to non-communist states and
became popular in the west. However, unlike Marxian economic conditions, the
conditions appropriate for any revolution are multiples, and it is therefore, not easy
to predict any simple theory in this respect. Moreover, the fall of Soviet Union and
recent trends in market globalism have made the possibility of any worker’s
revolution almost remote. It is also acknowledged facts that the capitalistic
domination cannot be overthrown now because the workers can improve within
capitalism. The reformative programme can also lead to the limitation of trade union
movement. And rather the trade unions have become managers of workers’
discontent and have been fully incorporated into the structure of capitalism. NeoMarxists like Gramsci (1971) doubted the possibility of any historical law by which
the working class movement would inevitably triumph. In fact, Gramsci stressed
more on the cultural processes to explain modern social movement. The effort of
these Marxist historians to study ‘history from below’ has evolved a critic of
orthodox Marxism as the Marxism ignores the history of the masses or ‘subaltern
classes’. In recent years the apparent fragmentation of established class structures
and the emergence of new social movements - in particular the women's movement
and environmentalism – have altered the traditional expressions of class led
movement in the society. There are yet some Marxists who pin their hopes for the
rise of new political repertoires, particularly in form of a “protest activism”.
According to structural-functional approach, the formation of collective action
means organizing activity and efforts for challenging the status quo - the existing
power structure and its relation. The social movement shaped by broad structural
forces therefore can affect the distributions of economic resources and political
power that encourage, channel and repress social change. The challengers,
authorities, and other actors shape the evolving contexts for the protest. The
structural-functional approach to the study of social movements is also better
explained by Smelser’s structural strain theory. He explored six major
conditions/factors responsible for social movement. This includes structural
conduciveness, structural strains, growth and spread of an explanation, precipitating
factors, mobilization for action and lack of social control. However, Smelser’s
structural-strain theory is not complete as it does not take into account of the other
important factors like mass media, international alliance, etc influencing and
affecting social movement.
The social movements led by Gandhi during his life time both in India and abroad
and also by Gandhians after Gandhi testify the vigour of western theoretical
approaches such as political economic theory, relative deprivation theory and
structural strain theory, but without violence. The Gandhian Satyagraha is pursued
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through both dialectical process and dialogical resistance. As a method of resistance,
it becomes the weapon of the strong people- who admits no violence under any
circumstances insisting upon truth.
Gandhi did not embark upon Satyagraha all of a sudden though he knew it was a
powerful weapon required at that time. He waited people to invite him to lead the
movement on their own. Thereafter, he observed the peasants and workers’
repression in the localities where he used his Satyagraha technique later on. The
Satyagraha he led in Champaran, Ahamedabad and Kheda was planned and based on
his experiences in South Africa. He first visited the places and had case studies on
peasants and workers and analysed them objectively. In Independent India, Vinaba
Bhabe in Bhoodan movement, Medha Patkar in Narmada Bachao Andolan and Anna
Hazare in anti-corruption movements had followed the Gandhi’s Satyagraha
strategy. It refers to an activity of self-suffering, prayer and humble appeals to the
opponents for a just cause. In actuality, it mobilizes collective action including the
strategy of fasting, strike, non-cooperation, civil disobedience for a human and
pragmatic cause.
The ‘resource mobilization’ theory argues that people depend on available resources
to launch a social movement and the success of the movement depends on the
strength of these resources. The well-defined antecedents to collective action structural deprivation and strains, even with organizational goals and grievances,
conflicts and contestation alone may not cause social movements. It depends on
resource mobilization. The effective and efficient use of resources (human, social,
physical and financial) can drive social movements. The resource mobilization
theory reveals that no social movement is likely to succeed or even set off grounds
without substantial resources. However, this theory does not visualize that those who
do not have adequate resources or lack competing resources may as well take part in
social movement.
The relative deprivation as perceived discrepancy between the value expectations
and value capabilities determines the possibilities of social movement. This approach
explains the felt discrepancy between what a group thinks they deserve and what
they think they will get. For Gurr, ‘relative deprivation’, if psychological, may lead
to individual crime against another individual; but if it is social as a result of
collective deprivation– it leads to collective action by a group against another group.
For Gurr, revolutions are the result of collective deprivations. The relative
deprivation theorists cannot explain why some deprived people go for social
movement and others not. It also does not explain the post-movement effects.

4.9

GLOSSARY

Dialogical Resistance:

resistance based on truth and non-violence
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Relative Deprivation:

It is the lack of resources to sustain the diet, lifestyle,
activities and amenities that an individual or group are
accustomed to or that are widely encouraged or
approved in the society to which they belong.

Resource Mobilization:

It is the process of getting resources from the resource
provider, using different mechanisms, to implement an
organization's predetermined goals.

4.10

CHECK YOUR PROFRESS: THE ANSWER KEYS

Answer to Q.1:

Answer to Q.2:

The structural functional approach to the study of
social movements brings to the forefront of analysisthe institutionalized injustices and inequalities over
which the contested politics are fought. This
institutionalized injustices and inequalities that
“include social barriers to material success, state
policies that treat groups unequally, or bureaucratic
rules that favour one group (e.g., corporations) over
another (workers)”. According to this approach, the
formation of collective action means organizing
activity and efforts for challenging the status quo - the
existing power structure and its relation. The social
movements shaped by structural forces in turn, affect
the distributions of economic resources and political
power and those institutions that encourage and
discourage social change. This approach links social
movements with the rising aspirations of the people
when a political system cannot fulfil.
N.S melser has explored six major conditions/factors
responsible for social movement. One, the structural
conduciveness which refers to a situation when a
society is found to have serious and prolong structural
problems by which some people continue to live with
low living standards or confront political repression.
Two, it is true that no society is free from strains and
also no all strains can lead to collective actions. But it
is the strains that caused by social structures or the
structural strains can spur the social movement. For
instance, in the country like India the socially
determined exclusion, inequity, injustice, ethnic
marginalization, etc always found to be the crucial
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factors of social movements. This factor also indicates
that the relative deprivation as the prime mover for the
social movement. Three, merely a deprivation is not
enough to spur social movement; its explanation is
also crucial. The explanation of problems- the causes
and solutions can induce toward a well-organized
social movement. Four-the precipitating factors like
long existed discontentment or a series of such related
events may cause social movement. Fifth, the
mobilization for action as a factor becomes crucial in
explaining the formation of social movement. Any
social movement can speed up only when the
participants are mobilized for collective actiondistributing leaflets, staging rallies, and building
alliances with sympathetic groups. Sixth, the lack of
social control. The social movement succeeds
depending on the type of government responsesofficials, police, and military. Even it so happens that
the state can crush a social movement.
Answer to Q.3:

The relative deprivation drives collective violence
depending upon the intensity and scope of deprivation.
The term “relative deprivation” was first used by
Samuel Stouffer and later used by Robert K. Merton to
mean to a situation where the persons perceive that
they have less than they deserve, they are deprived
than they are entitled comparison to their reference
groups. This approach explains the felt discrepancy
between what a group thinks they deserve and what
they think they will get. For Gurr, ‘relative
deprivation’, if psychological, may lead to individual
crime against another individual; but if it is social as a
result of collective deprivation– it leads to collective
action by a group against another group. For Gurr,
revolutions are the result of collective deprivations.
Such deprivations result from the increase in anger
against the existing political regime due to the
disjuncture between expectations and opportunities
that people feel they are entitled to. The relative
deprivation as perceived discrepancy between the
value expectations and value capabilities determines
the possibilities of social movement. In his book “Why
Men Rebel” Ted Gurr explores why people engage in
political violence (riots, rebellion, coups, etc.) and how
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Answer to Q.4:

do regimes respond too. He examines the
psychological frustration-aggression theory. To him
frustration not necessarily leads to violence but only
when it becomes sufficiently prolonged and sharply
felt. Individual frustration may lead to aggressive
behaviour but the collective violence is caused only
when group feel relatively deprived.
Gurr has also tried to explain why individuals, group
and communities join social movements. He discussed
three possible patterns of relative deprivations:
decremental deprivation, inspirational deprivation and
progressive deprivation. ‘Decremental deprivation’
occurs when the value capabilities of a given
population decline due to one or several national
disasters. To Gurr, the success of Bolsheviks in seizing
powers in Russia in 1917 was largely due to
decremental deprivation. Russian people suffered from
enormous material and human sacrifices during the
World War I and these created wide spread
discontents. As against the Kerensky government that
was involved in this War, people supported Lenin and
his party for proposing peace. ‘Aspirational
deprivations’ occurs when the value capabilities of a
group remain constant while the value expectations
increase. Gurr here gives the example of violence
caused by black Americans in the 1960s. Blacks
demanded immediate equality against the experience
of continuing discrimination and prejudices. Finally,
‘progressive deprivation’ occurs when value
capabilities stabilize or decline after a period when
value capabilities and value expectations have
increased together.
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