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1.0 LEARNING OBJECTIVES:
After completion of this unit, you should be able to:
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Explain the origin, features, types and functions of family



Explain the rules, types of marriage and the ways of acquiring mates



Describe the types and degrees of kinship and kinship usages

1.1. INTRODUCTION
Family is one of the universal and permanent institutions of mankind. It is the oldest
and simplest group of society. The moment a child takes birth, it becomes the
member of a family. Man is a social animal. It cannot survive alone. Family is one of
the main socialising institutions of the society. According to Pope – “A family is
more sacred than the State.” It was pointed out by Will and Ariel Durant that the
family is nucleus of civilisation. Family provides for the most enduring relationship
in one form or the other.
The purpose of family is to maintain the well-being of its members and of society.
Ideally, families would offer predictability, structure, and safety to members mature
and participate in the community. In most societies, it is within families children
acquire socialization for life outside the family. Additionally, as the basic unit for
meeting the basic needs of its members, it provides a sense of boundaries for
performing tasks in a heterosexual environment, ideally builds a person into a
functional adult, transmits culture, and ensures continuity of humankind with
precedents of knowledge. It is a unique social organisation which has no substitute. It
is the nucleus of all social structure.
The word family (has been derived from a Latin word familia) is a group of people
related either by consanguinity (by recognized birth), affinity (by marriage or other
relationship) or some combination of these. Members of the immediate family may
include spouses, parents, grandparents, brothers, sisters, sons, and daughters.
Members of the extended family may include aunts, uncles, cousins, nephews,
nieces, and siblings-in-law.
Family is formed through marriage. Marriage is a universal institution. Marriage and
family are like two sides of the same coin. Without marriage there cannot be any
family. Marriage binds two male and female, legitimizes sexual relation between
them, leads to formation of family, reproduction of children.
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Precisely, family a social institution remains the locus of a person’s social activity
created by blood, marriage or adoption. The members interact and communicate with
each other on a social note and dependent upon economic provision to satisfy their
economic needs. Regarded as the most pervasive and first society of human beings, it
constitutes the first school of citizenship whereby one develops emotional attachment
with each other.
The most universal and durable bond in any society is kinship relationship. Kinship
forms a small part of totality of the social relation which makes up the social relation.
Kinship relations vary from society to society. Kinship relationships are more
important in tribal societies. The classification of kins is based on culture.
Kinship is one of the most important organizing components of society. From East to
West or North to South you will find this everywhere in the society. This social
institution ties individuals and groups together and establishes a relationship among
them. The basic type of bond is marriage and reproduction. Kinship refers to a bunch
of relationship, these are based on blood (consanguineal) or marriage (affinal). It is
basically the family which gives birth to kinship a relation born by bond of marriage,
blood etc. They are recognized as relatives binding people in groups either by virtue
of blood relationship or by virtue of marriage relationship. In Hindi terminology
Kinship is known as “Sangotrata”, “Swajan” etc.
According to Redcliff Brown, “Kinship is the approved relation of man for social
purposes which are the basis of traditional relations in social institutions.”
According to Lucy Mayor, “Social relations are expressed by live words in kinship”.

1.2. DEFINITION OF FAMILY
According to M. F. Nimkoff, “Family is a more or less durable association of
husband and wife with or without child or of a man or women alone, with children”.
As Mack and Young say, “The family is the basic primary group and the natural
matrix of personality”.
As K. Davis defines, “Family is a group of persons whose relations to one another
are based upon consanguinity and who are, therefore, kin to one another”.
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Elliot and Merill says, “Family is the biological social unit composed of husband,
wife, and children”.
Mac Iver says “Family is a group defined by sex relationship sufficiently precise and
enduring to provide for the procreation and upbringing of children”.

1.3. ORIGIN OF FAMILY
In the beginning of human society, there was neither family nor marriage. Family
came into existence after certain stages of social development. Many researchers
have find out the historical origin of family. L.H. Morgan and James Frazer have
tried to project the origin and development family through unilinear evolution.
Morgan’s evolutionary scheme is considered to be correct though not universal.
According to him society came up from a stage of sexual promiscuity. Morgan in his
book “Ancient Society” (1851) had shown five successive stages for the
development.
First stage: Consanguine Family – It is formed as a result of group marriage within
the members of same generation. Marriage between brother and sister was permitted.
Second stage: Punaluan Family – It is the outcome of group marriage. But marriage
between brother and sister was forbidden.
Third stage: Syndyasmin Family – It is based on marriage between a man and
women but it was devoid of the norm of exclusive cohabitation. Marriage relation
continued till the pleasure of the parties persisted.
Fourth stage: Patriarchal Family – It is based on the marriage of a man with more
than one woman.
Fifth stage: Monogamous Family – It is the marriage between single man with a
single woman. It resembles with modern nuclear family.
However, some phases seems purely hypothetical as no clear trace of promiscuity or
group marriage was found even among Andaman Islanders in Andaman, Pygmies of
Malaya, the aborigines of South Australia and others.
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1.4. CHARACTERISTICS OF FAMILY
1.4.1 Mating Relationship
Without mating relationship no family can be formed. Sex is the most important need
of human being. To satisfy this need man and woman form family. The institution of
marriage controls this mating relationship.
1.4.2 Form of Marriage
Mating relationship is established/controlled by marriage. The form of marriage may
be simple or complex. Every society follows particular form of marriage. It may be
monogamy, polygamy or polyandry. It may be also either exogamy or endogamy or
hypogamy or hypergamy.
1.4.3 Selection of Mate
Every family follow some rules and regulations for selection of mate. The procedure
of selection of mate may be performed by parents or the individual concerned.
1.4.4 System of Nomenclature
Each family has a special name. The family performs name giving ceremony. The
new born takes the name of the family in which he identifies himself.
1.4.5 Common Residence
Each family requires a home or household to live in. Without a house a family
cannot fulfil its task of child rearing. After marriage the newly married couple either
stay with their parents or may stay in a new house.
1.4.6 A Way of Tracing Descent
Each family has its own mode of tracing descent. Descent may be traced either
through male line or through female line or both. In matrilineal family descent is
recognised through female line whereas in patrilineal family descent is recognised
through male line.

1.5. FEATURES OF FAMILY
Family occupies the nucleus position in the social structure. It is the most important
biological unit in the society. It has some distinctive features which are described
below:
5

1.5.1. Universality
Family is a universal institution. It is found in all societies in all stages of history.
No society, country has ever existed without some form of family. Family has
become the most universal institution because of the need for sex, urge for
reproduction and necessity of common economic need. No other social group is
universal as family.
1.5.2. Nuclear Position
Of all the social groups, family occupies the nucleus position. The whole social
structure is built around family. It is the primary social unit. Social life of man starts
from the family.
1.5.3. Emotional Basis
All the members of the family are bound by some sort of emotional ties. All the
human impulses and emotions are developed in the family. A child internalises love,
affection, sympathy and cooperation etc. in the family.
1.5.4. Limited Size
The size of family is small because it includes only those persons who are born in it
and are closely related by blood ties or adoption or marriage. Membership in a family
is involuntary in nature. It is the smallest social unit of society.
1.5.5. Formative Influence
Family plays an important role in the socialisation of the individual. The role of
family is very vital in the formative years of a child’s life. It exercises immense
influence over the child’s development and personality.
1.5.6. Permanent and Temporary Nature
Family is both permanent and temporary in nature. As an institution the structure and
function of family undergoes changes from time to time. New members are added
and excluded in course of time and accordingly the function and role of members and
family changes.
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1.6. TYPES OF FAMILY
Various types of family exist in our society. Family can be divided into different
types on the basis of structure, blood relationship, descent, marriage practices,
authority and residence.
1.6.1. ON THE BASIS OF STRUCTURE
1.6.1.1. Nuclear Family
A nuclear family/elementary family/immediate family is a group consisting of
parents and their unmarried children. It is very small in size. It is found in all
societies. The newly married couple create a separate residence for themselves.
Professor Murdock has divided it into two types:
1. Family of Orientation: One's experience of one's family shifts over time. From
the perspective of children, the family is a "family of orientation": the family serves
to locate children socially and plays a major role in their enculturation and
socialization. The family in which an individual is born, reared and socialised is
known as the family of orientation.
2. Family of Procreation: From the point of view of the parent (s), the family is a
"family of procreation", the goal of which is to produce, enculturate and socialize
children. Family of procreation refers to the family established by a person after
marriage.
1.6.1.2. Joint Family
Joint family consists of a number of nuclear family and members of three to four
generations. Therefore the size of joint family is large. It is an extension of parent
child relationship. In this type of family the parents live with their son’s families
together under one roof. The eldest male member is the head of the family. This type
of family consists of parents, grandparents, uncles, aunts and cousins. In an extended
family resources are usually shared among those involved. This is not just talking
about sharing money and physical thing but includes sharing time for example such
as grand parents can watch over their grandchildren creating a healthy and supportive
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environment the children to grow up in and allows the parents to have much less
stress. Hindu joint family is the typical example of joint family. Joint families are
also found in tribal communities like Santal, Oraon, Munda, Khasi etc.
1.6.1.3. Extended Family
An extended family group consists of non-nuclear (or "non-immediate") family
members together with nuclear (or "immediate") family members. It consists of two
more nuclear families extended on both the maternal and paternal sides. It consists of
members like parents, grandparents, own siblings, father’s sister and her children,
mother’s sister and her children etc.
1.6.2. ON THE BASIS OF BLOOD RELATIONSHIP
1.6.2. 1. Conjugal Family
Conjugal family consists of husband, wife and their nuclear families.
1.6.2. 1. Consanguineous Family
This type of family consists of close blood relatives along with their mates and
children.
1.6.3. ON THE BASIS OF DESCENT
1.6.3.1. Matrilineal Family
The family in which descent or ancestry is determined through mother line is known
as matrilineal family. The property and the family name are also inherited through
the mother line. The property and family name is inherited from mother to daughter.
Such families are also known as mother-centred, mother dominated, uterine descent
family. This type of family is opposite of patrilineal family. Such families are found
among the Nayars of Kerala and tribes like Garo and Khasi.
1.6.3.2. Patrilineal Family
The family in which descent or ancestry is determined through father line is known
as patrilineal family. The property and the family name are also inherited through the
father line. The property and family name is inherited from father to son. Such
families are also known as father-centred or father dominated family. This type of
family is opposite of matrilineal family.
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1.6.3.3. Bi-lineal Family
The family in which descent or ancestry is determined or run through both father and
mother is known as bilineal family. The status of children is mostly decided by both
the father and mother.
1.6.3.4. Ambilineal Family
The family in which descent or ancestry is traced through mother in one generation
and through father in another generation it is known as ambilineal family.
1.6.4. ON THE BASIS OF MARRIAGE PRACTICE
1.6.4.1. Monogamous Family
A monogamous family is based on a legal or social monogamous system of
marriage. In this case, an individual has only one (official) partner during their
lifetime or at any one time (i.e. serial monogamy). This means that a person may not
have several legal spouses at the same time. Such families consist of one husband
and his wife. It is the common form of family found throughout the world except a
very few exceptions.
1.6.4.2. Polygamous Family
This type of marriage is based on the polygyny system of marriage where a man is
married to more than one wife at a time. Such families are known as polygynous
family. A polygynous family consists of a husband, his several wives and their
children. All the wives may stay together along with their children. Such types of
family are found among the Kulin Brahmins of West Bengal and also among the
Muslim community. However, there are certain conditions in Islam that must be met
to perform polygyny. Among the tribal groups such families are found among the
Naga of North East India, Gond and Baiga of Middle India.
1.6.4.3. Polyandrous Family
Polyandrous Family is a form of marriage whereby a woman possesses two or more
husbands at the same time. Polyandry is most common in societies marked by high
male mortality or where males will often be apart from the rest of the family for a
considerable period of time. Polyandry was traditionally practiced in the areas of the
Himalayan Mountains, among Tibetans in Nepal, in parts of China and in parts of
northern India.
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Fraternal Polyandrous Family is that where two or more brothers are married to
the same wife. It is a common form of polyandry. Such families are found among the
Marquesans of Polynesia, Khasa of U.P., Lahaul and Spiti of Himachal Pradesh and
Toda of Nilgiri Hills.
Polyamory/Group or Conjoint Marriage - If a marriage includes multiple
husbands and wives, it can be called polyamory, group or conjoint marriage.
Non-fraternal Polyandrous Family is that where he husbands are not necessarily
the brothers. Such families are once wide spread among the Tibetians and Nayars of
Kerala. Such families are found among the Todas.
1.6.5. ON THE BASIS OF AUTHORITY
1.6.5.1. Patriarchal Family
Patriarchal family is the family in which all the power and authority remains in the
hands of eldest male member of the family who is supposed to be the father. He
exercises authority over all other members and he is the owner of the property of the
family. The property is inherited in the male line from the father to the son. This type
of family is common throughout the family.
1.6.5.2 Matriarchal Family
In matriarchal family, the authority or the power remains in the eldest female
member of the family. She exercises power over the family members and she is the
owner of the property of the family. The headship and property is transferred from
mother to the eldest daughter. Such types of families are found among the Garo and
Khasi tribes of Assam and Nayars of Kerala.
1.6.5.3 Egalitarian Family
In egalitarian family, power and authority are equally shared between the husband
and wife. Both shoulder up the responsibility jointly and also take decision jointly.
Both the son and the daughter jointly inherit property in egalitarian family.
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1.6.6. ON THE BASIS OF RESIDENCE
1.6.6.1. Patrilocal Family
After marriage if the wife comes to reside in the family of her husband, it is known
as patrilocal family. It is a common type of family found throughout the world. Such
families are found among the tribes of Santal, Munda, Lodha etc. This type of
family is also known as virilocal family.
1.6.6.2. Matrilocal Family
The family in which after marriage the husband comes to stay in the family of her
wife is known as matrilocal family. Matrilocal family is the opposite of patrilocal
family. It is found among the tribes like Khasi and Garo.
1.6.6.3. Bilocal Family
After marriage the married couple change their residence alternatively in bilocal
families. At one time the wife joins in her husband’s house while at other times the
husband joins in wife’s house. The married couple change their residence as per
necessity.
1.6.6.4. Neolocal Family
If the newly married couple settle at a new place of their own and establish an
independent house of their own, it is called Neo-local family.
1.6.6.5. Avunculocal Family
If the newly married couple goes to live with wife’s uncle’s house means wife’s
mother’s brother’s house, it is called Avunculocal family. This type of family is very
rare. It is found normally in matrilineal families. It is found among Nayars of
Malabar Coast and Trobriand Islanders.
Miscellaneous/Other Types of Families


Single-parent Family

A single-parent family consists of one parent together with his or her children, where
the parent is widowed, divorced (and not remarried), or never married. The parent
may have sole custody of the children, or separated parents may have a sharedparenting arrangement where the children divide their time (possibly equally)
between two different single-parent families or between one single-parent family and
11

one blended family. Physical, mental and social well-being is lower for sole-custody
children compared to children in nuclear families or in shared-parenting
arrangements. The number of single-parent families has been increasing now days.


Matrifocal Family

A "matrifocal" family consists of a mother and her children. Generally, these
children are her biological offspring, although adoption of children is a practice in
nearly every society. This kind of family occurs commonly where women have the
resources to rear their children by themselves, or where men are more mobile than
women. As a definition, "a family or domestic group is matrifocal when it is centred
on a woman and her children. In this case, the father(s) of these children are
intermittently present in the life of the group and occupy a secondary place.”


Blended Family or step Family

The term blended family or step family describes families with mixed parents: one
or both parents remarried, bringing children of the former family into the new family.
(https://en.wikipedia.org)

1.7. FUNCTIONS OF FAMILY
Family performs various important functions which can be divided into two types:
Essential Functions and Non-essential Functions.
1.7.1 ESSENTIAL FUNCTIONS:
1.7.1.1. Sexual Function
The husband wife relationship in the family is the most socially approved
relationship to have sexual relation in almost all societies. Family institutionalises
and channelizes the sexual outlets and it gives each partner a monopoly in the
sexuality of the other.
1.7.1.2. Reproductive and Child Rearing Function
Reproductive function is one important function of family. The society reproduces
itself biologically through family. Family provides legitimate basis for production of
children. Not only production but also child rearing is also an important function.
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The family nurses and rears it’s off springs. It provides food, clothing, affection and
protection to the child.
1.7.1.3. Socialisation
Socialisation in other words enculturation is an important function of family. Family
is the agent of socialisation. It inculcates the values, morals, ideas and beliefs of the
society into the child. The character and personality of the child is shaped by the
family.
1.7.2. NON-ESSENTIAL FUNCTIONS
1.7.2.1. Economic Function
In simpler societies family is a self-contained unit of production, consumption and
distribution. In earlier societies family was a self-sufficient unit. But in the
contemporary society some of the economic functions of family have been
performed by different agencies and institutions. In complex societies it performs
only few economic roles. In modern times it has transformed from a production unit
to only a consumption unit. In all societies there is division of labour among the male
and female in the family.
1.7.2.2. Educational Function
The family performs certain educational functions. The enculturation and education
of the child is the responsibility of the family. A mother is the first teacher of the
child. The child acquires the traditional knowledge and skills from the family.
1.7.2.3. Religious Function
The family is the centre for religious training of the child. The child learns the
religious values in the family. It also meets the spiritual needs of the members.
Family is the centre of many religious activities.
1.7.2.4. Health Function
Family also performs health functions. It protects and cares the sick and old persons
of the family. The junior members take care of the senior members of the family.
1.7.2.5. Recreational Function
Family also performs various recreational activities. It acts as a centre for recreation
by organising activities like singing, dancing, family reunion, visiting relative’s
13

house etc. Different functions and festivals are also observed in the family which act
as a source of recreation for the members of the family.

1.8. DYSFUNCTIONS OF A FAMILY
a.

The privacy of an individual is highly compromised in a joint family.

b.

The capital accumulation is affected and an individual’s personality growth is
also affected.

c.

The restrictions and limitations get loosened and socialization of the members
gets compromised in a nuclear family.

d.

There is an increase in individual’s burden and responsibilities wherein the
social systems manner gets compromised.

e.

In the words of Andre Betielle - family plays a crucial role if not decisive role in
the reproduction of social structure including the structure of inequality. The
macro level upbringing of a child to counter the social inequalities does not work
because in the name of tradition and family these social inequalities get more
entrenched in the society.

f.

Family as an institution necessitates the rules, regulations, values etc. in
individuals leading to difference in opinion.

1.9 CHANGING FUNCTIONS OF FAMILY
With the passage of time, there has been a change in the functions of family both in
essential functions and non-essential functions of family.

Premarital and extra

marital relations are increasing now a day. Child delivery is done at hospitals and
nursing homes. Child rearing function has also now shifted to crèches. Family is no
more a production, consumption and distribution unit. It has become a unit of
consumption only. The aged persons are now sent to old age homes in some cases.
The health function has now shifted to the hospitals. The nurses are taking care of the
sick and aged members of the family. Family members are spending very less time
for socialisation of children. The mass media and the peer group are taking the major
role in the socialisation of the children. Educational function of family has now
14

shifted to schools and colleges. Religious function has also undergone lot of changes
in recent times. Religious activities have lost their importance. The recreational
function of family has also now undergone drastic changes. External agencies like
club house, cinema halls, recreation centres have taken up the recreational function
of family.

1.10 DEFINITION OF MARRIAGE
According to Malinowski, “Marriage is a contract for the production and
maintenance of children”.
According to Lowie, “Marriage is a relatively permanent bond between permissible
mates.”

1.11 RULES OF MARRIAGE
In every society there are some rules regarding choice/selection of mates.
1.11.1 Endogamy
Endogamy is the rule of marriage where a member has to marry within one’s own
group. Marriage has to take place within one’s caste, class, tribe, village, race and
religious group. For example in caste endogamy one has to marry within one’s own
caste, which means a Brahmin will marry within Brahmin caste. In tribal endogamy,
a Gond has to marry in Gond tribe. It contributes to group unity, solidarity and purity
of the group. It helps to preserve the property within the group. On the other hand it
limits the choice of partners and hence promotes evil practices like dowry and bride
price.
1.11.2. Exogamy
Exogamy is the rule of marriage where a person has to marry outside one’s own
group. This type of marriage prohibits marriage and sexual relation among close and
near relatives. The form of exogamy varies from society to society. It may be clan
exogamy, pravara exogamy, village exogamy and pinda exogamy. Some societies
practice exogamy due to shortage of girls. Some others believe that close inbreeding
will affect the biological quality of the offsprings, therefore they prefer exogamy.
1.11.3. Hypergamy/Anuloma
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In hypergamy, a man of higher caste marries a woman of lower caste. This means a
woman can marry in her caste or above her caste. For example a Brahmin male can
marry a Sudra female. In other words, a Vaishya female can marry a Brahmin male.
In Indian society this kind of marriage is known as anuloma.
1.11.4. Hypogamy
When a man of lower caste marries women of higher caste it is known as Hypogamy
or Pratiloma. For example when a Sudra male marries a Brahmin female or a
Khatriya female marries a Vaishya female. It is not an approved form of marriage.

1.12. TYPES OF MARRIAGE
Several forms or types of marriage are found in human society.
1.12.1 Monogamy
Monogamy is the form of marriage in which one man marries one woman. It is the
most earliest and widespread form of marriage found in both primitive and civilised
people. This type of marriage is found among the Kadars, Santals, Khasis, Oraons,
and others. Monogamy promotes highest type of love and affection between husband
and wife. It promotes better understanding among the couple. In monogamy the elder
persons are given better attention and the children are also better socialised.
1.12.2. Polygamy
Polygamy is a marriage that includes more than two partners. This type of marriage
can be divided into two major types.
i. Polygyny: This type of marriage is based on the polygyny system of marriage
where a man is married to more than one wife at a time. It is more popular than
polyandry. It is found among the Eskimo Indians, Crow Indians, the Nagas,
Gonds, Baiga tribes. Polygamy is practised when the number of females exceeds
the number of male. In primitive societies bareness on part of the first wife may
lead to polygyny. Polygyny also provides opportunity to enjoy sex life throughout
the year.
ii. Polyandry: It is a form of marriage whereby a woman possesses two or more
husbands at the same time. Polyandry was traditionally practiced in areas of the
Himalayan Mountains, among Tibetans in Nepal in parts of China and in parts of
16

northern India. In Toda society, the scarcity of women due to female infanticide
leads to polyandry. Polyandry keeps the birth rate at low level. It affects the
growth of population. It gives rise to the problem of determining biological
paternity of the child.
a) Fraternal Polyandry is that where two or more brothers are married to the
same wife. It is a common form of polyandry found among the Toda of
Nilgiri Hills.
b) Non-fraternal Polyandry is that where the husbands are not necessarily the
brothers. It is found among the Toda, Tiyan, Kota, and Nayars of Kerala.

1.13. PREFERENTIAL MARRIAGE
There are four types of preferential marriages.
1.13.1 Cross-cousin Marriage
It refers to marriage between children of two opposite sex siblings. Such as marriage
with one’s fathers sister’s child or mother’s brother’s child. It is found among the
tribes like Oraon, Kadar, Gond and Khaira. Cross cousin marriage may be of two
types: Symmetrical type of cross cousin marriage and asymmetrical type of cross
cousin marriage. In asymmetrical cross-cousin marriage the selection of cousin is not
restricted. One is free to marry either his father’s sister’s daughter or his mother’s
brother’s daughter. In symmetrical type of cross cousin marriage only one of the two
kinds of cross cousin is allowed. For example, Baigas, Garos and Kadars marry
father’s sister’s daughters while Mikirs, Birhors and Todas marry mother’s brother’s
daughters. .
1.13.2. Parallel-cousin Marriage
It refers to the marriage between children of siblings of the same sex. Such as
marriage with one’s father’s brother’s child or mother’s sister’s child. This type of
marriage is found among the Muslim community.
1.13.3. Levirate
The Latin word ‘Levir’ means husband’s brother. Levirate is the form of marriage
where a woman marries her husband’s brother. There are two types of levirate
marriage a. junior levirate and senior levirate. Junior levirate is found among the
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Santal and Lodha Tribes where the widow remarries her dead husband’s younger
brother. Senior levirate is found among the Kuki tribe where widow remarries the
dead husband’s elder brother. Senior levirate is the opposite of junior levirate.
1.13.4. Sororate
The Latin word ‘sorrorr’ means sister. Sororate is the form of marriage where a man
marries the sister of her deceased wife. Sororate is of two types. When a man
marries several sisters at a time, it is termed as sororal polygyny. It is found among
the Uralis, Kanikars, Santals. When a man marries several women who are not
sisters, it is called non-sororal polygyny.
Sororate is of two types: Restricted and non-restricted. Sometimes during the life
time of wife, the husband marries her sisters. It is called non-restricted Sororate. It is
practised among the Santal community.

1.14. MARRIAGES ACROSS DIFFERENT GEOGRAPHICAL
ZONES OF INDIA
All over the Indian continent, marriages are customarily arranged whereby partners
are chosen on the basis of caste excluding categories of very close kin. In the
northern parts of India, women tend to marry slightly in their higher hierarchy
(hypergamy) whereas in the south preferential marriages are practiced. Most
important castes constitute that of Brahmin and Kshatriyas. And their social prestige
is copied by the other castes. Ideal marriage pattern in the northern zone follows that
of the - a) the Gotra and the clan system b) Hypergamy and Kulinism. Early marriage
of boys and girls are prevalent in the north zone whereby the bride is fixed for
marriage only after attaining puberty. After her first menses, the groom is invited to
take the bride on an auspicious occasion and a ceremony called “gauna” is practiced.
The parents of both groom and bride arrange all the essentialities for marriage and
they get to see each other only at the time of marriage.
Similarly in the southern part of India, there exists a complicated pattern of kinship
system and family organization. Both patrilineal and patrilocal along with matrilineal
and matrilocal systems are followed. In Karnataka, Tamil Nadu and Andhra Pradesh;
there exists patrilineal and patrilocal joint family system.
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1.15. DIFFERENT WAYS OF ACQUIRING MATES IN TRIBAL
SOCIETY
There are different ways of acquiring mates in tribal societies. The tribal marriages
are mere civil contracts. It does not involve much religious rites and rituals.
The following ten types of acquiring mates found in tribal India are described below.
1.15.1 Negotiation Marriage
In negotiation marriage the parents of both the boy and girl come forward to
negotiate their children’s marriage. This kind of marriage is found all over India in
all societies, Hindu, Muslim and Tribals. In such type of acquiring mates, the bride
and the bride groom do not have any positive role. They even do not know each other
before marriage.
1.15.2 Probationary Marriage
In this type of marriage the young man is allowed to live with his sweetheart in the
latter’s house and if their temperament suits each other, then the marriage takes
place. Otherwise the dissolution of such relationship takes place and the man has to
pay cash compensation to the girl’s parent for the pleasure he derived from such
close living. Such marriage is found among the Kuki tribe of Manipur.
1.15. 3. Marriage by Trial
In this type of marriage the young man need to prove his power and courage/physical
strength before he can claim the hands of any girl at marriage. In ancient literature
such marriage was held as most honourable one. In Ramayan, Ramchandra married
Sita and in Mohabharat Arjun claimed Draupadi in Similar way. Some tribes
including the Bhils of Rajasthan practice such marriage.
1.15.4. Marriage by Purchase
In such type of marriage a payment is made to the family of the bride which is
known as bride price. The rate of bride price may vary from tribe to tribe and also
according to the age of the girl. It is a common form of acquiring mate in tribal
society. The Santals, Munda, Oraon and Gond practice this form of marriage. In
some lower castes of Bengal this system persists. It is also found among the African
Negroes and Arabs of Palestine. Among the Bagenda of South Africa and other
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tribes progeny price is paid in instalments. In some societies social prestige of a
married women is directly influenced by the amount of progeny price has been paid
on her account.
1.15.5. Marriage by Service
Marriage by service is an alternative measure of marriage by bride price in most
societies. The young man goes to the girl’s house and serves there. The period of
service varies from 3 to 5 years. This is also a wide spread form of marriage in many
tribal communities. It is found among the Gonds of Bastar, the Korku of Melghat, the
Baiga of Madhya Pradesh, the Purum and Chiru Kukis of Manipur and also among
the Eskimos. The Gonds call him lamna, while the Baiga call him Lamsena or
gharia.
1.15.6. Marriage by Capture
This type of marriage is found among the various tribal groups of India. High rate of
bride price often leads to such type of marriage. Sometimes it occurs with the
consent of the parents of both the families. Besides physical capture there is also
religious and social capture. In religious and social capture, the young man puts on
vermilion on the parting line of the hair on the forehead of the girl at a festive or
market place. This type of marriage is found among the Nagas of Nagaland, the Hos
of Saraikella, the Gond of Baster, M.P., the Oraon of Chotnagpur and Santal of
Santal Pargana.
1.15.7. Marriage by Mutual Consent and Elopement
In this type of marriage, the boy and the girl fly off from their parental house with
their mutual consent and get married outside. High bride pride price may lead to this
kind of marriage. This type of marriage is found among the tribes such as Birhor, Ho,
Santal.
1.15.8 Marriage by Exchange
In this type of marriage two brides are exchanged between two families. This is done
mainly to avoid the progeny price. Among Hindus it is known as ‘badal bibiha’. It is
found among the Bhotia of Almorah., native Australian, Malenesians.
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1.15.9. Marriage by Intrusion
In this type of marriage, the girl enters into the house of the house of the boy without
the permission of the inmates of that house and starts household works there such as
sweeping floor, washing the utensils. If the girl withstands the abusing and
maltreatment of the mother and the sister of the boy for a specific period of time,
then she is taken as the wife of that particular boy and marriage function takes place
later on in usual manner. Such type of marriage is found among the Santal, Birhor,
and Hos of Seraikella.
1.15.10. Marriage by Inheritance
Inheritance of widow is one of the important ways of acquiring mates as found
among few primitive tribes. Among the Palvic and Bura tribes of Northern Nigeria
allow a man to inherit his grandfather’s wife.

1.16. DEFINITION OF KINSHIP
According to Raymond Firth, “Kinship is the rod on which one leans throughout
one’s life”.
According to Giddens, “Kinship system is based on either marriage or blood
relationship”.

1.17. IMPORTANCE OFKINSHIP


Safeguarding the Economic Aspect: Kinship acts as the second line of defence
for an individual or a family. Whenever facing financial crisis or cultural duty,
an individual first thinks upon his kinship rather than the community to come
and work dutifully as a saviour tackling his difficult situations. An individual
feels his blood relatives are closer to him compared to affinal relatives. In our
society, the accepted bonds of kinship provide legal rights on property and lands.



Emotional and Mental Satisfaction: from ancient times our human race have
been living in groups whereby he takes care of safety, health and other
intricacies of his kinship with utmost care and integrity. A person devoid of
kinship is wretched as dead and without any social reputation in our social
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ambience. Because of the emotional attachment, an individual keeps the albums
and pictures of his kinship at his home and considered as part of their own
human body. He feels extremely humanely amongst his kins.


Decision on Family Build-up and Marriages: in a family, a marriage is fixed
based upon the preferences of the kinship. Expansion of family is basically the
expansion of kinship. Depending upon the family type, role and responsibilities
of individual members are fixed. A well-known anthropologist Redcliff terms
marriage and kinship creates arrangement between each other.



Determination of Successor and Inheritance: Genealogy is decided by
Kinship. Family, descent clan are extended forms of kinship. Decent relatives
enable an individual to gain understanding about his family background and
holds the accountability to carry on his roots to the future generations to come.

1.18 TYPES OF KINS
All the kins of a person can be divided into two types: Consanguineal kin and Affinal
kin.
1.18.1. Consanguineal Kin
The relationship which is based on blood ties is called consanguineous kinship. The
persons with whom one has blood relation are called Consanguineal Kin. For
example, father, mother, child, brother and sister.
1.18.2 Affinal Kin
The relationship that arises/develops out of marital ties is called affinal kinship. And
the persons so related are called affinal kin. For example relation between the
spouses is called affinal kinship and husband and wife are affinal kins.

1.19. DEGREE OF KINSHIP
The relationship among individuals or people depends on the level of closeness and
separation of its relationship. Closeness and distance are based on how these
individuals are related to each other.
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1.19.1 Primary Kinship
Primary kinship is based on direct relations. Individuals or people that are directly
related are said to be primary in nature. Primary kinship is further divided into two
types: They are as follows:
a.

Primary Consanguineal Kinship: It refers to that kin which is directly related
to each other by birth. For instance association with or amongst parents and
children and among siblings.

b. Primary Affinal Kinship: The kin who are related directly related to each other
through marriage are called primary affinal kin. The example of direct primary
affinal kinship is the husband-wife relationship.
1.19.2. Secondary Kinship
The individual who is specifically identified through our primary kin, i.e. primary kin
of our primary kin is our secondary kin. There is two type of secondary kinship:
a.

Secondary Consanguineal Kinship:

This kind of kin refers to primary consanguineal kins of primary consanguineal
kinship. The basic example of secondary consanguineal kinship would be the
relationship between grandparents and grandchildren.
b. Secondary Affinal Kinship:
This kind of kinship refers to primary affinal kinships of primary kinship. For
example, Anita’s husband is her primary affinal kinship and for Anita’s husband, her
parents and siblings are his primary kin. Therefore meaning the relationship between
Anita and her sister in law/ brother in law or parents in law and more vice versa is
said to be secondary affinal kinship. Also, your sibling’s spouse and his/her parents
in law will be his secondary affinal kinship.
1.19.3. Tertiary kinship:
Tertiary kinship is the secondary kinship of our primary kin or primary kin of our
secondary kins. For example, wife of brother in law would be tertiary kin. Tertiary
kinship is further divided into two types:
a) Tertiary Consanguineal kinship:
Example of tertiary consanguineal kin would be
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i.

our primary consanguineal kin’s (i.e. our parents) secondary consanguineal kins
(i.e. our parents’ grandparents) or

ii. our secondary consanguineal kin’s primary kins. (i.e. our grandparents’ parents)
b) Tertiary Affinal kinship:
It means primary affinal kin’s primary kin’s primary kin or secondary affinal kin’s
primary kin or primary affinals kin’s secondary kin. For example our spouse’s
grandparents or grand uncles and aunties

1.20. KINSHIP USAGES
Kinship usages or the rules of kinship are significant in understanding kinship
system. They serve two main purposes:



They create groups or special groupings or kin. For example- family extended
family, clan etc.
Kinship rules govern the role of relationships among the kins.

Kinship usage provides guidelines for interaction among persons in these social
groupings. It defines proper and acceptable role relationships. Thus it acts as a
regulator of social life. Some of these usuages are: avoidance, teknonymy,
avunculate, amitate, couvades and joking relationship.
i.

Avoidance:

It means that two kins normally of opposite sex should avoid each other. In almost
all societies avoidance rules prescribe that men and women must maintain certain
amount of modesty in speech, dress and gesture in a mixed company. For example a
father-in-law should avoid daughter-in-law.
ii.

Teknonymy:

According to this usage, a kin is not referred directly but is referred to through
another kin. In a traditional Hindu family wife does not directly utter the name of her
husband but refers to her husband as the father of so and so.
iii.

Avunculate:

It refers to the special relationship that persists in some societies between a man and
his mother's brother. This usage is found in a matriarchal system in which
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prominence is given to the maternal uncle in the life of his nephews and nieces. This
is found among some primitive tribes of Africa and Australia.
iv.

Amitate:

The usage of amitate gives special role to the father's sister. Here, father's sister is
given more respect than the mother. Among Todas the child gets the name not
through its parents but through the father's sister. Naming the child is her privilege.
v.

Couvade:

The usage of couvade is prevalent among the Khasi and the Toda tribes. As per this
usage the husband leads the life of an invalid along with his wife whenever she gives
birth to a child. He refrains from the active work, takes diet and observes some
taboos which are observed by his wife. It is found among the Toda and Khasi.
According to Malinowski the usage of couvade contributes to a strong marital bond
between the husband and wife. Couvade is a symbolic representation of establishing
paternity on the child.
vi.

Joking Relationship:

A joking relationship involves a particular combination of friendliness and
antagonism between individuals and groups in certain social situations. In these
situations one individual or group is allowed to mock or ridicule the other without
offence being taken. The usage of the joking relationship permits to tease and make
fun of the other.

1.21. REGIONAL VARIATIONS OF KINSHIP IN INDIA
North Zone


The exogamous and patrilineal society in the northern zone is divided into gotra,
which are large and loosely connected kin groups resembling the clan system.



There exists separate terms of kinship related by blood and by marriage whereby
these terms indicate that the behavior and role towards consanguine markedly
different from the behavior towards affine.



The concept of Marriage is governed by the principle of caste endogamy
wherein the sub-castes constitutes for heterogamous division among all upper
castes especially Brahmins and Rajputs.
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Relationship aligned through marriages is characterized by indifference and
muted hostility. There remains a close affinity for agnatic kinsmen but distance
exists to his uterine kinsmen except the mother’s brother.



The concept of levirate and sororate alliances exist in the northern kinship



A traditional north Indian family is patrilineal, patrilocal and patriarchal wherein
women are subordinated generally to authority of men and they come to enjoy
respect only when they become mother or mother in law.

South Zone
 Southern Indian part is a mix of patriarchal and matriarchal kinship systems
whereby both polyandry and polygyny are existent.
 Instances of matrilineal and matrilocal type of family are to be found among the
Kshatriyas, Nayars and Mopla Muslims of Kerala and among certain groups in
Karnataka.
 The matrilineal joint family of Nayars is called ‘Tarawad’ consisting of only
consanguinely related men and women.
 The Namboodari Brahmins follow the practice of primogeniture wherein the
younger son establishes hypergamous marital alliance with Kshatriyas and Nayar
women, such marital alliance is called Sambandhan.
Central Zone


The central zone follows similar to that of northern practices. Besides, there are
also certain castes which show a new type of mating – the marriage of a man to
his mother’s brother’s daughter. In some regions the marriage is practiced only by
a few.



Rajasthan, Gujarat and Kathiawad practice both the south and north Indian
kinship systems. Some groups practice one type of cross cousin marriage as the
permissive form of marriage e.g. the marriage of a man to his mother’s brother’s
daughter.



In Maharashtra the majority of castes and tribes practice one type of cross cousin
marriage.
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The Marathas show a hypergamous clan structure.

Eastern Zone


The eastern zone consisting of Orissa, Santhal, Jharkhand are patrilineal and
patrilocal.



Most of the tribal groups permit premarital sexual relationships between the
bachelor and maiden. Thus boys and girls after attaining puberty start living in
youth dormitory which leads to marriages among them.



All these tribes are divided into exogamous totemic clans. A person may marry
outside his patri – clans and outside the circle of near relationships like first
cousins. However among the Hos and the Santhals a special types of cross
cousin marriage is practiced a man cannot marry his mother’s brother’s daughter
as long as father’s sister is alive.



The married couple lives in nuclear household and these are called neonatal.

1.22. KINSHIP DIAGRAMS
Anthropologists draw kinship diagrams to illustrate relationships. Kinship diagrams
allow cultural anthropologists to quickly sketch out relationships between people
during the interview process. It also provides a means to visually present a culture’s
kinship pattern without resorting to names, which can be confusing, and allows for
anonymity for the people.
There are some basic symbols that are used in kinship diagrams. One set of symbols
is used to represent people. The other set is used to represent relationships or
connections between people.
In the diagram below, a circle represents a female, a triangle a male, and a square
represents a person self-identified as neither sex or both sexes.



To indicate that a person is deceased, a line is placed through the symbol.
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Other kinship symbols indicate relationships.



One individual, usually the informant, is designated as the starting point for the
kinship diagram. This person is identified as EGO on the diagram.



1.23. LET US SUM UP
In this unit we discussed about the origin, characteristics, features, types and
functions of family along with its changing nature. Also the rules of marriage, types
of marriage, preferential marriage and ways of acquiring mates were discussed. We
also discussed the importance of kinship, types of kinship, degrees of kinship, usages
of kinship and kinship diagram etc.
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1.26 CHECK YOUR PROGRESS
Q1. What are the characteristics of family?
Q2. What are the features of family?
Q3. Write an essay on the types of family?
Q4. Describe the functions of family.
Q.5. Discuss the origin of marriage.
Q6. Describe the different rules of marriage.
Q7. What are the different types of marriage?
Q8. Write an essay on the ways of acquiring mates in tribal societies?
Q9. Describe the different types and degrees of kinship?
Q10. Discuss the different kinship usages.
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2.0 LEARNING OBJECTIVES:
After completion of this unit, you should be able to:


Know different types of Youth Dormitory



Explain the characteristics of Youth Dormitory



Describe the Functions of Youth Dormitory

2.1. INTRODUCTION
Youth dormitories i.e., youth houses were found in all the preliterate/tribal societies.
The most important social institution in the tribal social organization is youth
dormitory as their social life is centred on it. These dormitories are youth houses
facilitating young people to come and live together and is common among tribal
communities. In India dormitories have played an important role in the cultural,
social and religious evolution of many tribes.
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Roy (1915) has reported the presence of youth dormitories, Jonkherpa for boys and
Palerpa for girls, among the Oraons. He mentions the function of youth dormitories
as 'an effective economic organisation, a usual seminary for training young in their
social and other duties and an institution for magico-religious observances.
Elwin (1959) has reported the functioning of youth dormitories, ghotul of the Raj
Gond. He has pointed out the beneficial roles of youth dormitories by saying that
there is lack of promiscuity among these tribes and they have freedom and
opportunity to choose one's own life partner in an effective way.
These youth dormitories are buildings of straw and thatch. In some societies
dormitories are situated outside the village in the heart of the jungle. Or it may be
near corn field as among the Naga or right inside the village as is the case with many
Oraon villages. Dormitories of Muria tribe of Bastar are situated outside the village.
Effort is made to make these houses a distinct and special look. Totemic emblems are
often painted on the outer side of the walls. Open compounds are often attached to
them.
All the youths of the tribe pass their night in the dormitory. In the villages where
there is no dormitory for the girls, they sleep in the house of some old woman. Such
is the custom in the Munda tribe. The Oraon youth has to pass his night in the
Dhumkuria situated outside the village. Among the Lhota Nagas of Assam the boys
can get leave from the Morung only in the case of serious illness of their mothers.
Majumdar (1956) has discussed in details the roles played by youth dormitories
among different tribes and he found that" the precise significance of the dormitories
lies in the training they provide to their members". He also points out that the sex life
in dormitory is channelled and well controlled by their cultural tradition. He has
reported the existence of youth dormitories among the sub Himalayan Bhutiyas
(RangBang), Bhuiyas (Dhangar bassa), and among the South Indian tribes i.e., the
Muthuan, the Mannan and the Paliyan etc. He also reviews the youth dormitory
gitiora, of the Munda and the Hos.
Youth dormitories in tribal areas cannot be called as voluntary associations. As after
attaining certain age, every boy and girl is forced to go to dormitory. Lazy boys and
girls are compelled to attend by being fined. Keeping absent without reason is
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regarded as punishable. Attending dormitory is also welcomed and enjoyed by all.
Among Knoyak Naga the admission into youth dormitory is done by an elaborate
initiation ceremony. A boy or girl can be a member of dormitory till his or her
marriage.
The dormitory life is associated with many customs and observances. The life lived
inside dormitory is of a light-hearted type where all seems play and recreate. The
unmarried boys and girls gather here at night, sing and dance and participate in other
social activities. They learn the customs, traditions, ideas, religious beliefs, methods
of earning livelihood and discipline etc. in the dormitory. However, underlying these
resemblances are deep socio-economic and educative motives.

2.2. ORIGIN OF YOUTH DORMITORY
Scholars do not agree about the origin of tribal dormitory. According to one view,
they are residence of the ancient communal houses when the whole village used to
live under one roof and there were no individual homes. According to another view
the purpose of the dormitory is to keep boys and girls unaware of the sexual
relationships of their parents.
It is also assumed that the purpose of the youth dormitory is to gather the youths of
the village at one place to save the village from the attack of the wild animals and
village maidens from the attack of males and of other tribes. Besides it, the origin of
the dormitory may be due to want of houses, the bliss of communal life and the
development of tribal culture. Whatever may be the origin of dormitory, it is
undeniable that it is the centre of tribal culture in a tribe.

2.3. DIFFERENT NAMES OF YOUTH DORMITORIES IN
DIFFERENT TRIBES
They are known by different names in different tribes, for example, among the Nagas
of Assam, they are called ‘Morung’, while the female youth dormitory is called ‘Yo’,
among Angomi Nagas, and it is called ‘Kinchuki’. In Uttar Pradesh, it is known as
Rangbang, while among the Mundas and Ho tribes of Madhya Bharat, it is called
Gitiora. The Oraons call it Dhoomkuriya, the Bhuiyan call it Dhangar bassa and the
Gonds call it Gotul.
32

2.4. TYPE OF DORMITORY
There are two types of dormitories found in different parts of India. They are monosexual and Bi-sexual dormitories.
i. Mono-sexual Youth Dormitories means dormitories meant either for only
boys or only girls. Nagas of Assam have separate dormitories for boys
and girls. In the Ho tribe the unmarried boys and girls live in separate
dormitories. The Diyadi dormitory is mono sexual meant only for boys. It
is known as Gulisung.
ii. Bi-sexual Youth Dormitories means dormitories meant for both boys and
girls. Among the Miami tribe of Assam both boys and girls sleep in the
same dormitory. While the girls sleep on the ground floor, the boys sleep
on the first floor. Similar is the custom in the Muria tribe of Bastar.
Distribution of Youth Dormitories across the Tribes in Indian Continent
STATES
ANDAMAN

TRIBES

LOCALES

AND JARAWA

ANDAMAN

NICOBAR
ARUNACHAL

ADI, WANCHO

EAST, WEST, SIANG, TIRAP

BODO, KACHARI

DARRANG, GOALPARA

KARBI

MIKIR, N.C.HILLS

DEURI

LAKHIMPUR, SIBASAGAR

LALUNG

NOAGAON, LAKHIMPUR

MURIA

BASTAR

ABUJHMARIA

BASTAR

DORLA

BASTAR

PRADESH
ASSAM

CHHATTISGARH
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JHARKHAND

KERALA

ORAON

PALAMAU, RANCHI

MUNDA

GIRIDIH, RANCHI

BIRJI

PALAMAU, RANCHI

BIRHOR

HAZARIBAGH, RANCHI

MAJHUVAN,

TRIVENDRUM, PALGHAT

MANNA
MANIPUR

TANGKHUL, PAITE

SOUTH AND EAST MANIPUR
HILLS

MEGHALAYA

GARO, HAJONG

WEST

AND

EAST

GARO

HILLS
MIZORAM

LUSEI, HMAR

AIZAWL, LUNGLEI

NAGALAND

LOHTA, RENGMA

WOKHA, PHEK

ORISSA

JUANG, SANTAL

DHENKANAL,

KEONJHAR,

BALASORE, MAYURBHANJ
TRIPURA

DURLONG, KUKI

NORTH TRIPURA

2.5. CHARACTERISTICS OF YOUTH DORMITORY
The following are the important characteristics of the youth dormitory:
1. While at some places there are separate dormitories for boys and girls, in
other tribes they live in a common dormitory. This is the custom in the Muria
tribe. On the other hand, among the Konayak Nagas of Assam, the boys live
in the Morung and the girls sleep at Yo.
2. Normally the dormitories are situated outside the village in the forest, but
they may also be near the fields as it is in the case of dormitories of the
Nagas. In Oraon tribe the dormitory is situated in the centre of the village.
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3. The life in the dormitory is based on certain traditions and customs which are
invariably followed by all the members.
4. The age of membership of the dormitory differs from tribe to tribe. As a
general rule it is four or five years in most of the tribes.
5. The boys and girls live in the dormitory till they are married when their
membership is automatically dissolved.
6. If a girl becomes a widow she can again enter the dormitory as its member.
7. In the evening the members of the dormitory gather after taking their meals at
their homes. At the dormitory they gather after fire, sit around it, tell stories,
sing, dance and play and finally sleep.
8. The members of the dormitory are divided into two classes according to ageseniors and juniors. The head of the dormitory is selected from the senior
group. It is his job to take care of all the members of the dormitory and
maintain discipline among them. The juniors follow the commands of the
seniors and receive different types of education from them.
9. It is the duty of every member of the dormitory to keep everything secret
about the dormitory.
10. The members of the dormitory carry out several functions together e.g.,
construction of a house on the occasion of marriage or helping the village
folk in harvesting the crop etc.

2.6. FUNCTIONS OF YOUTH DORMITORY
Dormitories are a communal living space for the youth of Indian tribes. This space is
meant to help members of the tribes to learn skills like hunting and crafting, while
also creating a sense of community from a young age.
According to Majumdar, the purpose of dormitory is to gather the youths of the
village at one place to save the village from the attack of wild animals and the village
maidens from the attack of males of other tribes.
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In dormitories, training and roles are strictly divided among its members according to
age-grades (Roy Burman, 1987).
In it the youths are taught the lessons of the traditions, norms, ideals, religious
beliefs, methods of earning livelihood and discipline to the boys and girls of the
tribe.
According to S.C. Roy, the tribal dormitory carries out the following three functions:
1. Helping in the gathering of edible things and consolidating economic organization.
2. Educating boys and girls in social and other duties and imparting them education
in the matters of sex.
3. Following the principle of endogamy and keeping the movement of women
limited and controlled.

2.7. THE GOTUL OF MURIA AND GOND
Among the dormitories of Indian tribe, the Gotul of the Muria and Gonds of Madhya
Bharat is worth mentioning. It is raised on the bamboo poles and the roofs of straw.
There is no door or window in it. The members enter through a small hole sufficient
to permit entry. All the unmarried boys and girls gather here in the evening, make a
fire, sing and dance, tell traditional legends and sleep here. The juniors serve the
seniors and receive different types of training from them. Among the members of the
Gotul, different boys and girls are given different status and the corresponding roles.
The head of the dormitory is known as Challen or Silledar. Under him there are
Dewan, Tehsildar, Subedar and Kotwal, etc. Similar positions are also given to the
girls. According to Majumdar, the purpose of the Gotul is to save the village folk
from the attack of wild animals. The youths remain awake for most of the night and
sleep only in its last lap or in the day. They help their parents on the field or in
grazing the cattle in the forest.
According to Majumdar and Hutton, the Gotuls are the centres of social education. In
it are shown the dances imitating agriculture, hunting, gathering honey and economic
activities carried out by the village folk. The conceptions of crime and punishment
and good and bad actions are taught through different stories.
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Another most exquisite description of such a dormitory is that of the Trobriand
Islander’s Bukumatula given by Malinowski.

2.8. WEAKENING OF THE INSTITUTION OF YOUTH
DORMITORY
At present unfortunately the institution of youth dormitories is gradually weakening
in tribes. The youth dormitory have almost extinct and there are hardly any
traditional form of youth dormitory been reported as of date. But many tribal villages
report of having Community Halls which they regard as Youth dormitory in absence
of the major characteristics or functioning of a dormitory. These halls are being used
for social gatherings, festivals etc. there are various factors leading to the extinction
of youth dormitories in the country. Horam (1975) has reported the decaying and
disappearing youth dormitories among the Nagas. He reviews the once widespread
and colourful dormitory life of the Naga tribe, i.e., Long sim of the Tangkhul Nagas,
Areju of the Ao Nagas etc. Decaying youth dormitories among the Garos of
Meghalaya has been reported by Shashi (1978) and Majumdar (1984).
Some of the important causes have been specified as below:
a. Psycho-social Relationships: The current world has witnessed the changing
pattern of present day tribal youth with their traditional culture. This
relationship is somewhat loose or does not hold strong as compared to their
parental age or their ancestors. The migrating tribal youths hold very little
knowledge towards their rooted customs, conduct, religious codes etc. a
notion of separate identity is on the rise of the current tribal people. For them
territorial identity sense strong attachment rather than the cultural identity
which is basically the cultural disintegration. The local youth raise a lot of
objection when their territory is being visited by external population thus
raising hostile activities among the youths.
b. Change in Educational Pattern: Exposure of the tribal people to the
changing education systems also stands one of the factors in extinction of
youth dormitory. Post-independence period saw the decline in barter system
thus changing the economic sphere of the country. Inflow of monetary
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economy exposed the tribal population to accept non-traditional jobs based
upon schooling and education. Thus schooling system was popularized
leading to demise of youth dormitory system of the tribals. Also various
government schemes like provision of scholarship, free of cost education
attracted students to schools rather than joining youth dormitory. The
schooling methodology compelled students to prepare for lessons at home
thus decreasing their attendance in the youth dormitories.
c. Exposure to the Urban Cities: The charm of urban cities and interacting
with the urbanized people attracted the tribal students to follow their
urbanized culture. Tribal people coming in these urban spheres were
interested to re-think their traditional ways of life and ultimately burying the
dormitory life in due course of time. Introduction of residential schools in the
urban and semi-urbanized areas also gave a strong dissension to the
dormitory way of life. These residential schools inducting the tribal students
kept away from their traditional life methodology. So in a way contractual
relation to the outside world had a great effect in bearing extinction to the
old-age traditions. Majumdar (1985) show that the youth dormitories in North
East India have been replaced by modern youth clubs and students' unions
among many tribes. Majumdar shows that shift of economic pursuits from
hunting-gathering and jhuming to wet and settled cultivation led the Garo
Hills' people of Meghalaya to desert the youth dormitory nokpante.
d. Development in all Spheres: Exposure to the urban development have
attracted the tribal youth to an attractive life thus resulting in migration in
search of good living condition, job and other opportunities. Rapid migration
has resulted in breakdown of kinship and lineage structure of the society
ultimately resulting in disintegration of the traditional culture. With
introduction of modern technology, household implements, attire etc. is
bearing a demeaning influence on the traditional art, culture and customs of
the tribal people. Their traditional spirit and skills are getting less importance
when exposed to the urban youths having urban exposure. Introduction of
Gram Panchayat systems involving developmental works attracts tribal youth
to participate in the construction and other activities thus exposing them to
non-traditional life ways. Thus it may be assumed that socio-ecological
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factors have played a crucial role in obliterating the youth dormitory system
in tribal villages.
e. Influence of Christian Missionaries: with the spread of colonial rule,
Christianity and western education were introduced in the tribal population.
The spread of Christianity among tribals and the presence of Christian
missionaries among them have adversely affected their youth cultural set up.
Tribal people are getting attracted to customs and traditions of various
religions in the current world thus leaving their roots and cultures halfway.
The institution of youth organization is gradually weakening, which has led
to social disorganization among the tribes.
Decline in the system of Youth dormitory has resulted in extinction of several
traditional old-age and religious customs of the tribal people. It was the dormitory
which inducted the training of traditional dance, myths, songs etc. among the tribal
youth and passing on the same to upcoming generations. Today youths are not at all
interested in community services thus separating the trust factor and belief of
oneness among themselves. The existing traditional gap between the generations is
inflicting the tribal youth with lots of psycho-social problems in the society. The
young youths want care-free life days escaping from the parental and social control
and engaging themselves in lots of deviant behaviours. The change in socio-cultural
life through introduction of urban elements has paved the way for disappearance of
traditional art and craft life of the tribals. Such changes have also been accepted by
these people in an adaptive manner towards gaining an important membership in the
society. In fact, as has been rightly pointed out by Elwin, the condition of the social
organization of a tribal group can be rightly estimated from the condition of its youth
dormitory, which is the centre of the maintenance and development of its culture.
Tribal youths influenced by the political organizations and ethnicity join the college
or students unions. They want to play an active membership in agitation movements
backed by political organizations. Such political and social awareness have instilled a
notion of ethnicity among the today’s youth thus increasing the social solidarity
thereby declining the traditional approach and methodology.
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2.9. LET US SUM UP
The most important social institution in the tribal social organization is youth
dormitory. It cannot be called as voluntary associations. In India dormitories have
played an important role in the cultural, social and religious evolution life of the
tribes. The dormitory life is associated with many customs and observances. There
are two types of dormitories found in different parts of India. They are mono-sexual
and bi-sexual dormitories. Dormitories are a communal living space for the youth of
Indian tribes. At present unfortunately the institution of youth dormitories is
gradually weakening in tribes for the reasons like contact with the city and influence
of Christian missionaries.

2.10 KEY WORDS
Youth Dormitory, Mono-sexual, Unisexual, Bi-sexual, Voluntary Association,
Youth, Social, Cultural, Socialisation, Custom, Tradition, Communal Living
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2.12 CHECK YOUR PROGRESS
Q.1. Write the origin of Youth dormitory?
Q.2. Discuss the types of Youth dormitory?
Q.3. Describe the characteristics of youth dormitory?
Q.4. Write the functions of youth dormitory?
Q5. Discuss the causes weakening of the institution of youth dormitory?
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UNIT 3: TRIBAL ECONOMY
Structure
3.0. Learning Objectives
3.1. Introduction
3.2. Features of Tribal Economy
3.3. Types of Tribal Economy
3.4. Economic Problems of Tribal
3.5. Changes in Tribal Economy
3.6. Let us Sum up
3.7. Key Words
3.8. Further Readings and Reference
3.9. Check Your Progress

3.0 LEARNING OBJECTIVES:
After completion of this unit, you should be able to:


Describe the features of tribal economy in India;



Know the types of occupations of different tribes in our country; and



Explain the factors and processes of economic change in tribal India.

3.1. INTRODUCTION
Economy is one of major sub-systems of any societal system. Economy simply
means economic system or institution. Economy can be understood as an
institutional arrangement that facilitates acquisition, production, and distribution of
material means of survival for individual and community life. It regulates, governs
and facilitates economic relations and interaction among a group of people.
Economic relations are mainly concerned with the activities that supply material
means for human survival and sustenance.
The tribal economy is a part of the tribal social totality. This has been aptly
demonstrated by B. K. Malinowski and Sahlins. It is spread over all the institutions
of tribal life. For example, if a man performs magic for protecting his crop, he has
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mixed culture for economy. The Trobrianders’ rights over women and children have
an aspect which the classical economists might call economy. The Bhils get brideprice in view of giving their daughters in marriage. For a rational economy, this is an
economic activity. These kinds of interpretation have relevance to understand the
tribal economy.
There are significant differences between the economic structures of the tribal and
the non-tribal societies all over the world. India is a land of tribes and castes. The
tribes are spread all over the country in different geographic zones. There is not only
cultural diversity but also economic diversity. Moreover, the tribal economies in
India are at different stages ranging from food gathering to industrial labour types.
Few traditional definitions of economy is given below.
Ralph Piddington writes “Economic system designed to satisfy the material wants of
the people is to organize production, to control distribution and to determine the
rights and claims of ownership within the community”.
The definition given by Beals and Hoizer is the standard definition of economics
given in the textbooks of economics. They write that “The economic organization is
the pattern of behaving result organization of society relative to production,
distribution and consumption of goods and services”.

3.2. FEATURES OF TRIBAL ECONOMY
The tribal economic organization is mainly concerned with producing such things as
are necessary for their daily needs and consuming them. These activities are very
much determined by the geographical environment of the tribe. Usually, the tribal
have to struggle very hard to meet their economic needs.
3.2.1. THE GENERAL FEATURES OF TRIBAL ECONOMY ARE
DESCRIBED BELOW.
i. Forest-based Economy
Tribal economy is a forest based economy which centres on the forest and forest
products. They depend upon the forests for their daily needs in reference to food,
shelter and their daily day to day activities. In fact they worship forest since their
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needs are being fulfilled from these forests. For hunting, food gathering, cultivation
and many other such activities they depend upon forest. Tribal indigenous people
share everything they have, use very little and waste nothing.
ii. Production without Technological Aids/Simple Technology
The illiterate tribals remain cut-off from the rest of the urbanized world in absence of
the modern technological aids. With much loss of time and labour very little
production is done. Therefore, the bare minimum necessary for sustenance is raised
with considerable difficulty. Rarely an economic surplus of any considerable
magnitude emerges. The tribal therefore, generally remain very poor in spite of
working very hard.
iii. Mixing Economic Activities with Religion and Magic
The tribal live in a natural environment where there is no distinction of economic,
religious and magical activities. In the economic activities also religious and magical
activities are utilized to attain economic ends. Many superstitions in this respect are
prevalent among the tribal, for example, among Nagas there is a custom of human
sacrifice and sprinkling human blood over land in order to increase its fertility.
iv. Production for Consumption
In the absence of sufficient technological aids and scientific knowledge regarding
agricultural and other production, the tribal generally produce only to consume.
Hardly anything is left for exchange or hoarding. In the materials of consumption,
food and clothing are generally given first preference, and then there is the place for
the home.
v. Absence of Profit Motive
The profit motive in economic dealings is generally absent. The role of an incentive
is fulfilled by a sense of mutual obligation, sharing and solidarity.
vi. Absence of Currency/Barter or Gift or Ceremonial Exchange
Money as a store and measurement of value and a medium of exchange is not widely
used in tribal society as in modern societies. The tribal people do not use currency in
deciding the price of commodities and in exchange. The intra tribal economic
relations are always based on barter and exchange. They hardly carry out any
exchange of economic goods with outside groups. There are no banks of economic
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exchanges in their societies. Banking and credit connected with money are used only
in dealings with non-tribal.
vii. Absence of Regular/Periodical Markets
There are no regular markets found in tribal societies and, therefore, there is no
competition, monopoly, business or trade in their economic organization. Regular
market as an institution is absent in tribal societies. The nearest is the weekly market
or the seasonal or festival markets. The condition of market like perfect competition
and monopoly are completely absent.
viii. Absence of Profiteering
Tribal indigenous people never formalized their trading system in terms of profit
rather it was need based. Firstly, the absence of currency to fix the price of
commodities and secondly the connection of unity sentiments with economic
activities.
ix. Community as Basis of Economic Activities
Thus the chief aim of economic activities in a tribal society is to fulfil the community
duties. The organization of most of the economic activities is cooperative and
communal.
x. Cooperative and Collective endeavour is one of the main characteristic of tribal
economy in India. Thurnwald and others have said primitive tribal societies have
shown strongly developed features of communal economy.
xi. Absence of Specialists
There are no specialists in different branches of economic organization in tribal
societies, with the result that there is no such division of labour and specialization.
xii. Concept of Property
The conception of property in tribal indigenous people holds in terms of their
ancestors land, ponds and the agricultural fields they possess. However there is no
such documentation process involved in it. With passage of time and introduction of
various tax systems; the tribal people are also following the process. In some regions
there are group possessions of land, ponds which fulfil the needs of multiple families.
Distribution of land was based on the traditional institutions existing in the village. In
case of Tripura’s tribals, when the jhum activities were about to start, the group of
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headman from close by villages decides a meeting for the Ker worship. The
institution of Ker worship exists in the Tripura tribals in which the group of villagers
exercise their joint rights over a specific area they would jhum in a particular year
(Gupta 1994).
xiii. Slow Rate of Innovation, internal or induced is found in these societies. So they
are these societies are stabler and there is little of quick progress. The stability and
uniformity also results from the simplicity and uniformity of the techniques used.
xiv. Economic Backwardness
The above mentioned characteristics of tribal economic organization account for
their economic backwardness. They do not know the new changes and inventions in
different fields of production. Their methods and implements of cultivation, hunting
and fishing are very primitive. They do not know anything about trade and
commerce. The cottage industries are carried on by means of unrefined and primitive
tools and methods. Hence the economic status of Indian tribes is very much
backward.

3.3. TYPES OF TRIBAL ECONOMY
The tribal societies have passed through several stages of economic development
everywhere in the world such as stages of food gathering, hunting and fishing,
farming, etc. among the Indian tribes. The tribes living in the forests and hills usually
earn their livelihood by means of food gathering, hunting and fishing. Such is the life
of Kadar of Kerala, Birhor and Kharia of Bihar and other tribes. The tribes living in
dense forests, full of wild beasts, live on hunting. Such are the tribes of Naga, Kuki,
Bhil, Santhal and Gond.
Vidhyarthi and Rai (1976) have proposed a comprehensive eight fold economic
typology of tribes in India taking into consideration various classifications suggested
by the other anthropologists. They are:
i) The food hunting type;
ii) The hill cultivation or shifting cultivation type;
iii) The plain agriculture type;
iv) The simple artisan type;
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v) The pastoral and cattle-herder type;
vi) The folk-artist type;
vii) The agricultural and non-agricultural labour type; and
viii)
3.3.1.

The skilled, white collar job and traders type;
THE

BROAD

ECONOMIC

CLASSIFICATIOS

OF

TRIBAL

ECONOMY ARE DESCRIBED BELOW
The economic life of the tribal is specific in nature. The broad economic
classifications based on the manner in which they primarily and distinctively make
their living are
(i)

Food Gathering and Hunting

(ii)

Shifting cultivation

(iii)

Plough Cultivation

(iv)

Pastoralism

(v)

Simple Artisan and Folk Artists

(vi)

Industrial and urban workers

(i) Food Gathering and Hunting: There are some tribes who still live on food
gathering, fishing and hunting. Hunting and fishing are also considered as forms of
food gathering. These tribes live in deep forests and mountain ranges. They also live
in small groups. They collect fruits, edible roots, flowers and honey from the forest.
Some tribes collect wax, gum n tusks etc. for the purpose of barter and exchange.
They hunt small animals and go for fishing if such opportunity is available. The food
gathering tribes are the Birhors and Kharia of Bihar, the Kurumba and Koya of
Tamilnadu, the Kamar and Biaga of Madhya Pradesh, the Yenadi of Andhra Pradesh,
the Katkari of Moharastra, the Chenchu, the Kadar, the Paniyan, the Yanadi and the
Korwas etc.
Although now a days they are engaged in some subsidiary economic pursuits, their
dominant mode of economic organisation is still food gathering and hunting. The
characteristic of these tribes are lack of resources, tools and implements. The notion
of surplus is absent in their economies because neither they are in a position to
generate surplus nor they have facility to preserve the surplus commodities of
everyday life. The nomadic existence of these tribes prohibits the development of
techniques of preservation and conservation among them. The entire physical
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existence of these tribes is spent for food collection, so there left very low scope for
development of other spheres of life.
(ii) Shifting Cultivation: Many of the tribes live on traditional mode of slash and
burn known as shifting cultivation. The people who live in hilly areas have adopted
shifting cultivation as a way of life. It is an age old institution among the Indian
tribes. In this type of cultivation, a plot of land in a hill is cultivated for a temporary
period and then it is left fallow. It consists of clearing the forest slopes, burning the
fallen trees and bushes and broad casting the seed in ash covered soil. And then it is
left to the nature. The sowing of seed in a plot is done for one more two seasons but
not more than this. As after that the fertility of the soil is exhausted. Another plot of
land is choose and cleared for cultivation purpose. And after few years again this plot
can be used for cultivation in the same method. The shifting cultivators themselves
live in permanent villages in more or less settled way but they keep on changing the
plot for cultivation.
The tribes practising such type of cultivation are the Mailer, the hill Kharia, the
Binjhia, the Naga, the Khond, the Asur etc. They may settle in different areas but
with similar cultural ecology. For instance the tribal of the hilly regions of north
eastern Himalaya and in middle India specially bordering areas of two states have a
similar ecological setting. They may have different historical backgrounds. The
Asurs were traditionally iron smelters but due to social, economic and administrative
factors, sought the help of nature and the neighbouring people and have also adopted
hill cultivation. Earlier they were producing only food grains and cereals. Now they
are growing cash crops such cotton etc. along with maize and vegetables for
domestic consumption.
Although this type of cultivation is declared unlawful in most areas, it still exists on a
lesser scale. It is known in different names in different tribes and regions. It is called
Jhum among the tribes of Assam, Meghalaya, Tripura, Mizoram and Arunachal
Pradesh. Bewar in Madhya Pradesh, Podu in Andhra Pradesh.
(iii) Plough Cultivation: Many of the tribes are plain land cultivators. These tribes
live in undulating plateaus and are predominantly dependent on plough cultivation.
They have their own plots of land for agriculture and hence they practice permanent
plough cultivation. Gradually the tribes are adopting this mode of cultivation due to
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highly uneconomic and unproductive nature of shifting cultivation. The Mizos of
Assam is one of such example. They produce various types of rice which is their
staple food. The major tribes like the Santhal, the Ho, the Oraon of Bihar and Bengal,
the Tharu and Korwa of Uttar Pradesh, the Gond, the Bhil of Madhya Pradesh, the
Mina, the Soura of Odisha etc. are plain land cultivators. Terrace cultivation is
another type of permanent plough cultivation. It was observed that the tribes who
have adopted Christianity are highly advanced in agriculture as compared to other
tribes.
(iv) Pastoralism: Pastoral economy is one of the types of economy of tribes of India.
It is an ancient and viable mode of mobile livestock that makes extensive use of
grazing lands. When a population rear breed cattle for commercial purpose and make
it their source of livelihood, they can be called pastoralists. . The Todas of Nilgiri
Hills of Tamil Nadu are a classic example of pastoral economy. The social and
economic organisation of the Toda revolves around the buffaloes. They live on milk
and milk products and by exchanging the same with neighbouring people to meet
other basic necessities of their life. The bufflaoes figure in all aspects of their life.
They form the economic base of the Toda culture. Milk plays an important role in the
socio–economic and religious life of the Toda. The Gujjars of Himachal Pradesh are
also prominent pastoralists. They rear cow, buffalo and sheep for commercial
purpose. The Bhotias of Uttarakhand are cattle breeders. They breed yak and jibus.
They weave woollen pullovers, shawls and blankets and sell them in cities of the
plains. However under the pressure of fast changing economic life, the pastoralists
are also adopting agriculture as one of the means of livelihood. In today’s
contemporary world, pastoralism among the tribes is facing huge challenges in terms
of overgrazing, land grabs, decreasing mobility, livestock theft, prolonged droughts,
climate change etc. Pastoralist regions are often undervalued by the national/ state
governments. In many cases they suffer from historic marginalization, lack of basic
services etc. But in a way historically they are responsible towards maintenance of
rich range of bio-diversity.
(v) Simple Artisan and Folk Artists: The tribals engaged in handicrafts and their
folk arts to takeout their subsistence come under this category. The tribal people
produce various types of handicrafts in all tribal zones of India. These tribes depend
very much on the local market and village people. There are few tribal communities
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who live by their handicrafts alone. Many tribal communities take it as their
subsidiary occupation and pursue producing handicrafts to supplement their meagre
income. The Karmalis the Lohars the Gadulia Lohars, the Mahalis the Nats, the
Pradhans etc., are examples of some artisan tribes. The Maria Gond distils spirit from
the forest produce. The Saoras devote themselves to metal working, weaving, pottery
and so on. The Korwas and Agarias are traditionally well known iron smelters,
producing tools for local use only. The Ghasis make gut from the fibre tissues of
animals. The Tharus make furniture, household utensils, baskets, musical
instruments, weapons, ropes and mats. The Irulas make bamboo mats, baskets,
plough and wheels for local use.
(vi) Industrial and Urban Workers: Industrial labourer is a new phenomenon in
the economic organisation of the tribes of India. The tribal who have accepted
industrial life come under this category. Primarily the tribe may be an agriculturist or
a forest hunting type or so on. No particular tribe however comes under this
category. These tribal are subject to acculturation due to the industrial belt
population. The tribal who work in the town-area as office goers, traders etc., also
come under this category. Indian tribes have come into contact with industrial life in
two ways. Either they have migrated to industrial areas or industries have been
established in the area of their habitation. A large number of people belonging to the
tribes like Santal, Konds and Gonds have migrated to Assam and taken up various
jobs in tea plantation. Many tribal areas in middle India have been found rich in
natural ores, coal, iron, steel and other industries have been established in these
areas. This type of situation has taken place in the states like West Bengal, Orissa,
Bihar and Madhya Pradesh. Therefore two categories of tribes engaged in industrial
labour are found in India. The Santal, Munda, Oraon, Munda, Khaira, Gond belong
to the first category. In view of the economic hardship they have migrated to Assam
and nearby industrial areas to work as tea plantation workers. Some tribal have
migrated with family to the cities and towns to work as unskilled labour. Santal, Ho
and other tribes are working in the mines and mills situated in their area. Large
numbers of tribal are working in the seal complexes of Jamsedpur, Ranchi, Rourkela,
Bhilai, etc.
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3.4. ECONOMIC PROBLEMS OF TRIBAL
The tribes stayed in forests and hills for thousands of years with very less contacts
with people of plains and towns and cities. This kind of physical isolation of tribes
came to an end with the development of modern means of transport and
communication like roads and railways in the nineteenth and twentieth century. The
land hungry people of the entered in to tribal regions. The extension of laws and
orders enabled the traders, money lenders administrators and social workers to
establish themselves in the tribal regions. The tribal people lost their economic
independence and lots of land after the entry of the money lenders and traders in their
locality. The very basis of tribal economy is shattered. The Sivaraman Committee on
consumption (1976) states that majority of Indian tribals live in a state of perpetual
debt. They borrow money to repay their old loans. The situation becomes grimmer
when their agriculture/ crops fail. Majority of the tribal lands have poor agricultural
produce and many families are often found to be hand to mouth. “Tribes are born,
bred and buried in debt”. The tribal now a day are facing various types of economic
problems which are discussed below. Poverty levels of tribal are much higher when
compared to others. Several factors are responsible for the poor economic conditions
of the tribal.
i. Indebtedness
Indebtedness has become a persistent problem of tribal economy in the entire
country. It’s quite widespread and crushing among almost all the tribes in whole
country. Indebtedness is a rampant due to rampant poverty and deficit economy.
Earlier they were having a self-sufficient economy conditions. Their resources were
encroached in the name of economic development whereas they do not enjoy the
fruit of development. Sometimes indebtedness is descending from father to son and
even to the successive generations. Some of the reasons of indebtedness common to
all tribal people are loss of tribal rights over the land and forest, primitive mode of
production resulting in deficit supply of food grains, expenditure beyond their means
on occasions of marriage, death, fairs and festivals etc. The tribals borrow money
from the middle men with huge rate of interest because of absence of alternatives.
This results in increase of burden wherein small amount of money borrowed with
high rate of interest increases the total amount to be returned. On the event of failing
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to repay the amount the money lender takes away the land of the tribal. Besides
borrowing in cash, borrowing in kind is also found among tribal in many parts of
India. The needy tribal takes seed on loan at the time of sowing and return thrice or
four times of the original quantity at the time of harvest. Sometimes grains taken for
consumption in the lean season is retuned at this rate. It may be assumed that
majority of cases resulting debt burden is due to crop failures and non-availability of
institutional credit because tribal people lack for unproductive expenditure. As per
the report published by the Cultural Research Institute of the Department of
Scheduled Castes and Tribes Welfare, Government of West Bengal; Indebtness
among the tribals is increasing at an alarming rate. This may be due to fall of fixed
agricultural wages.
ii. Land Alienation
The tribal are emotionally attached to the land and forests. Agriculture is a major
source of livelihood since ages. It is shifting cultivation in some areas. However land
alienation started after the invasion of the non-tribal into tribal area. Introduction of
money economy in tribal area followed shortage of cash is the major cause behind it.
Tribal needed cash for some purpose or other like marriage, death, fair an festival
along with a host of need of everyday life.
The tribal do not prefer to take loan from the bank as the procedure is cumbersome,
time taking and further banks are situated at far off places from tribal habitat. Taking
money from the traditional money lender is very easy for the tribal. As the money
lender provides money as and when required immediately without any condition and
guarantees or guarantors. Sometimes the only thing the debtor has to do is to affix
the impression of the thumb under a draft which he cannot read or understand or on a
blank piece of paper. In most cases the consequences of chronic indebtedness is the
prime factor of land alienation.
iii. Shifting Cultivation
Most of the tribes practice shifting cultivation which is known in various regional
names in various areas. It is called jhum among tribes of Assam, Meghalaya, Tripura,
Mizoram and Arunachal Pradesh, Koman or Bringa in North Odisha. The problem of
shifting cultivation is acute in the States of Andhra Pradesh, North Eastern Region,
Bihar and Odisha. Though it is wide spread in all over India it is a regular cult among
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the Baigas of Madhya Pradesh and Odisha. It is practised among the Korku, Korwa
and Maria tribes of Madhya Pradesh, Nagas of Assam.
The beginning of the shifting cultivation goes back to the Neolithic times, i .e, 8,000
to 10, 000 years ago. Under this cultivation various trees and shrubs are felled with
axe before the start of monsoon, fired and allowed to burn down into ashes. This
work is done just before the summer. The desire seed is thrown at the onset of the
rainy season and nature is left to take care of the yield. The crop is reaped when it is
reaped after the rains. The sowing on the plot may be done for one or more seasons
but not beyond this. After that fertility of the soil is exhausted, the yield becomes thin
and the plot is allowed to remain fallow. Another plot of land is cleared and
agricultural practices are done there. Meanwhile trees and bushes continue to grow
on the original plot and in few years it again becomes ready for cultivation. The
indigenous knowledge occupies an important place among the communities of
shifting cultivators. The cultural norms, values, beliefs, and rituals also form an
inseparable part of this knowledge. The indigenous knowledge covers a host of
activities which includes land management, biodiversity conservation, water
management, health care and medicines (Chin 2006)
Shifting cultivation has always been an eyesore to the forest department. They are
against it as it dries up springs, causes soil erosion and destroys valuable forests and
affects rainfall. Therefore shifting cultivation is now legally prohibited. But it can’t
be stopped at one stroke as it is a way of life of some tribal where there is no scope
of terrace cultivation or plain land cultivation. However it is still practised in few
pockets of Madhya Pradesh and North Eastern Region.
iv. Unemployment
Majority of the tribal people work in agricultural sector as cultivators, marginal
farmers or agricultural labour. A very small proportion work as industrial labour. A
further smaller segment of population are still cattle herders, artisans, food gatherers.
Now a day the tribal youth are undergoing the problem of unemployment. The tribal
population is increasing whereas the land holding is decreasing. Shifting cultivation
is declared as illegal. Forest is no more the property of the tribal rather of the
government. The less educated youth are neither getting white collar jobs not are
they adopting any traditional occupations. Many poverty reduction schemes have
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been launched by the government. Many schemes for the generation of employment
have also been floated by the government such as National Rural Employment
Programme ((NREP) and Rural Landless Employment Guarantee Programme
(RLEGP). Later on both the programmes have been merged under Jawahar Rojgar
Yojna (JRY).The jobs offered to the tribal people are either irregular or lack
employment related benefits and do not hold the capacity to plan an individual life.
Even if somehow they succeed to get jobs, they are made to work for longer hours,
paid less and may be terminated without any notice period. Our existing education
system does not equip them to meet the market needs due to poor technical
institutions. The flow of information on the availability of jobs towards the tribal
people remains tardy primarily due to inefficiency of the employment exchanges.

3.5. CHANGES IN TRIBAL ECONOMY
The following five interrelated processes of economic change are happening among
the major tribes in India in response to forces of modernisation:
i) Occupational Change: Modern Occupations Replacing the Traditional Ones;
ii) Subsistence to Commercialisation;
iii) Market Integration and Commoditisation;
iv) Barter to Monetary Exchange; and
v) Proletarianisation Depeasantisation and Impoverishment;

3.6. LETUS SUM UP
In this unit we have discussed the features of tribal economy, the economic typology
of tribes in India, and the forces and process of economic change. Economy is a
system for regulating the activities of acquisition, production and distribution of
goods and services among the people. The characteristics of tribal economic systems
in India such as forest based economy, familial mode of production, simple
technology, absence of profit motive, economic cooperation, gift and ceremonial
exchange; periodical markets etc. have also been discussed. At the end we have
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discussed the factors, and processes of economic change and their impact on the
tribal.

3.7 KEY WORDS
Economy, Forest bases Economy, Simple Technology, Ceremonial Exchange,
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Profit, Property, Hunting, Shifting Cultivation, Agriculture, Pastoralism, Artisan,
Labourer, Indebtedness, Land Alienation, Unemployment
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3.9 CHECK YOUR PROGRESS
Q.1. Discuss the features of tribal economy.
Q.2. Describe the different type economic organisation found in tribal society.
Q.3. Write the changes in tribal economy in contemporary period.
Q.4. Discuss the different types of economic problems of tribes of India.
Q.5. What are the factors that are contributing towards the changes in tribal
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UNIT 4: TRIBAL POLITICAL ORGANIZATION
Structure
4.0. Learning Objectives
4.1. Introduction
4.2. Nature of the Primitive Government
4.3. Types of Political Organisation
4.4. Forms of Government
4.5. Let us sum up
4.6. Key Words
4.7. Further Readings and Reference
4.8. Check Your Progress

4.0. LEARNING OBJECTIVES
After going to through this chapter you will be able to


Explain the structure of political organization in primitive society



Differentiate between the State and Stateless society



Understand the concept of State and Government

4.1. INTRODUCTION
A political organization is any organization that involves itself in the political
process, including political parties, non-governmental organizations, advocacy
groups and special interest groups. Every society holds some form of political
organizations to maintain its legitimacy in which a man acts corporately. Every
society or a community requires some form of governmental regulations towards
achieving its goals and actions through mutual co-ordination of behavior.
As stated by Morgan, Maine and others, there is no existence of governance system
in a primitive society and the same fact is considered in the simplest societies of the
contemporary period. They cited examples of the societies like Andamanese of
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Andaman Island, Bushmen of Africa, the Eskimos of Polar region etc. who live at the
lowest rank of subsistence economies and lack of any form of organized warfare,
unbridled violence, anarchy, chaos rule in those societies in the absence of
government. As there is no scope of civil law, these societies are characterized by
criminal law. To deal with these criminal offences, there is some sort of law and
order. However the absence of authority does not always mean a situation of
anarchy. These societies hardly show any trace of authority outside the family. A
tribe selects its leader amongst its elders through a collective effort and in a
democratic manner. A non-literate society follows a formal kinship based
administration.

4.2. NATURE OF THE PRIMITIVE GOVERNMENT
The nature and functioning of Government or political organization in primitive
societies is very different to that current contemporary period. The autonomous
primitive societies functioned to redress the wrongdoing and towards maintenance of
peace and harmony. And the whole process used to work without the interference or
by force by the authorized personnel. Therefore it is said, there is a government
without government. The process is carried out in primitive societies, stateless
societies entirely by the operation of kinship relations, obligations. Friendship,
Kinship and other bonds come into existence and do political functions and take the
place of political institutions. There may be trading relationship like the Kula ring of
Trobriand Islanders and their neighbors. Therefore linkages set up by intermarriage
between groups; ties of kinship have high value in a primitive society. Kinship and
marriage ties spread into elaborate networks wherein people co-operate and work in
tandem to maintain customary rules and group survival.
Political organization emerged when a leader or a set of leaders appear to command
on the people and also common people want to be governed by someone to get
protection and security. The temporary leadership and organization attained a
permanent stature and more diversified according to the need of the circumstances.
With settled life in villages, the sedentary population gave rise to more complex
political life. In countries like North and South Africa the non-literates show the
most evolved type of political organization.
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4.3. TYPES OF POLITICAL ORGANISATION
A political unit may be classified on the basis of size, composition, and other social
characteristics. Anthropologists around the globe have referred to four types of
political organizations based upon political integration, concentration, specialization
etc. Political organizations have their prevalence among the tribes, chiefdoms, bands
and states. The non-state forms of political organizations have state superimposed
upon them.
A number of centralized socio-political and un-centralized socio-political systems are
described below.
1. Un-centralized socio-political system
a. Band
b. Tribe
2. Centralized socio-political system
a. Chiefdom
b. State
4.3.1. UN-CENTRALIZED SOCIO-POLITICAL SYSTEM
a) Band
Band is the simplest type of political organization. Each band is a politically
autonomous body embracing the egalitarian hunters-gatherers. This type of political
organization was found before the development of agriculture.
It is composed of few small families who generally lead a nomadic life. A band is a
very small, often nomadic, group that is based on family ties and is politically
independent. By definition, a band was a small, egalitarian, kin-based group of
perhaps 10–50 people. Nomadic band moves from place to place usually in search of
food are most often made up of hunter-gatherers.
The band consists of a very low population density. The resource distributes on
reciprocal basis. The headman takes the major decision in an informal way. The
headman is usually an elderly person whose personal qualities majors in different
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skills, good sense or modesty and is recognized by the members of band. But the
headman possesses neither any permanent authority nor any extra ordinary power.
Due to their small size and their tendency to move around, bands usually have little
to no formal leadership. The decision upon period of movement is usually taken in
consensus with the group members rather than one governing official calling for it.
With this, bands are usually referred to as being egalitarian societies; societies in
which all persons of the same age and gender are seen as equals and have the power
to voice on any matter. Bands have a loose organization. They can split up (in
spring/summer) or group (in winter camps), as the unit, depending on the season, or
member families can disperse to join other bands. Their power structure is often
egalitarian. The best hunters would have their abilities recognized, but such
recognition did not lead to the assumption of authority, as pretensions to control
others would be met by disobedience. Judgments determined by collective discussion
among the elders were formulated in terms of custom, as opposed to the lawgoverned and coercive agency of a specialized body, as occurred with the rise of the
more complex societies that arose upon the establishment of sedentary agriculture.
Band societies historically were found throughout the world, in a variety of climates,
but generally, as civilizations arose, were restricted to sparsely populated areas,
tropical rainforests, tundras and deserts. With various inventions and introduction of
modern technology, the concept of band societies is on the verge of extinct. Some
historical examples include the Shoshone of the Great Basin in the United States, the
Bushmen of southern Africa, the pygmies (Mbuti) of the Ituri Rainforest in Africa,
and many groups of indigenous Australians.
Seligman observed that the Veddas lived in a band of 5 to 6 families. The band
members among the Andamanese as observed by Radcliffe Brown ranged from 10 to
300 hundred persons. Bedwins, on the other hand, observed that the pastoral may
include up to twenty thousand persons in a band. That means the members in a bad
differs from tribe to tribe and from region to region.
Bands are distinguished from tribes in a manner that tribes are generally larger,
consisting of many families. Tribes have more social institutions, such as a chief, big
man, or elders. Tribes are also more permanent than bands; a band can cease to exist
if only a small group splits off or dies. There have been instances where many tribes
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are subdivided into bands. On occasion hordes or bands with common backgrounds
and interests could unite as a tribal aggregate in order to wage war, or they might
convene for collective religious ceremonies, such as initiation rites or to feast
together seasonally on an abundant resource as was common in Australian aboriginal
societies. In United States and Canada; some tribes are made up of official bands
who reside in specific locations very similar to that of Ojibwa tribe.
Horde
A. R. Radcliffe-Brown defined the horde as a fundamental unit of Australian social
organizations according to the following five criteria:
1. It denotes people who customarily share the same camp and lifestyle.
2. It is the primary landowner of a given territory.
3. Each horde was independent and autonomous, regulating its social life by a
camp-council, generally under the direction of a headman.
4. Children pertained to the father's horde
5. A unified horde identity was affirmed in all relations with external tribes.
b) Tribe
A tribe comprises of a number of small groups namely clan. These small groups form
larger whole of political integration. The characteristics of a tribe are kinship ties,
common territory, on language, joint ownership and one political organization.
Tribal societies in the sense of political organization possess the same characteristics
to that of band societies being egalitarian and informal. The size of tribe's population
is large and the groups are big as compare to band. A tribe comprised a number of
bands that were politically integrated (often through a council of elders or other
leaders) and shared a language, religious beliefs, and other aspects of culture.
This is a move up of the non-industrialized political ladder band to tribes. It may be
assumed that a tribe is a combination of smaller kin or non-kin groups, linked by a
common culture, that usually act as one.
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Sort of multi-grouped and usually bigger than bands, tribes tend to contain
communities that are a bit larger. Many social scientists assert that this is because
rather than just being hunter-gatherers, tribes often dabble in agriculture and herding,
making it easier to support a larger yet still rather small population. However most
tribes are devoid of any formal leadership but they are egalitarian in nature. The
political organization is informal as well as temporary like that of band society. Each
clan is guided by its clan elders. The wrong doers are punished and internal disputes
of a clan are settled by the efforts of these clan elders. But in case of external threat,
all small groups in a tribe get united to work collectively and resist the threat. .
Tribal people always need protection from intrusion and infiltration and for this a
single political authority is established and all the powers are vested in this authority.
The safety of the tribal is left to the skill and mental power of the person enjoying
political authority. The tribal chief is aided by a tribal committee, in the events of
contingencies. Tribe is divided into a number of small groups and each group is
headed by its own leader. The chief of a group works according to the directives
received by him from the tribal chief.
Every tribe has its own distinct political organization which looks after the interests
of tribal people. The whole political authority lies in the hands of a tribal chief. In
some tribes, tribal committees exist to help the tribal chief in discharging his
functions in the interests of the tribe.
Tribal people live within a definite topography and it is a common place for all the
members of a particular tribe occupying that region. Unless and until, a group living
in a particular area and using that area as a common residence, does not possess the
sense of unity, it cannot be called a tribe. Sense of unity is an invariable necessity for
a true tribal life. The very existence of a tribe depends upon the tribal’s sense of unity
during the times of peace and war. Tribal people generally do not marry outside their
tribe. But the pressing effects of changes following the forces of mobility have also
changed the attitude of tribal and now, inter-tribe marriages are becoming more and
more common. Members of a tribe exchange their views in a common dialect which
strengthens their sense of unity. Blood-relation is the greatest bond and most
powerful force inculcating sense of unity among the tribal. Common culture of a
tribe springs out from the sense of unity, common language, common religion,
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common political organization and inherits a life of homogeneity. Kinship forms the
basis of tribal social organization. Most tribes are divided into exogamous clans and
lineages. The marriage among tribal is based on the rule of tribal endogamy.
Marriage is viewed as a contract and there are no prohibition on divorce and
remarriage. The tribal social organization is based on the egalitarian principle. Thus
there are no institutionalized inequalities like the caste system or sex based
inequalities. Thus men and women enjoyed equal status and freedom. However some
degrees of social inequality may be found in case of tribal chiefs or tribal kings, who
enjoy a higher social status, exercise political power and possess wealth
4.3.2 CENTRALIZED POLITICAL SYSTEM
a.

Chiefdom

Chiefdom is a larger entity than tribe. It has a formal structure of authority, which
integrates multi–local political units. While the term can refer to any person
recognized as in some way prominent in a social group, chiefdom refers specifically
to a social organization which is characterized by a redistributive economic system.
This implies a level of complexity which includes often a hereditary, permanent
central agency for the coordination of specialization and redistribution of
chieftainship. In chiefdom a chief has the ability to organize and deploy public labor
and can also subsidize superior specialists, often at the redistribution center. Such
specialists need not be useful in the economic sense, but may serve only to provide
the chief with non-essential goods and services. Thus inequality in consumption is
coupled with social inequality. Since in chiefdom, there is a single prominent office,
it generally follows that this social inequality stems from the creation and nobility –
in the first instance, members of the chiefs immediate family and extending
eventually to more distant kinsfolk. Polynesia, the N. W. Coast of North America
and Scotland provide the best example of successful chiefdom. Though these chiefs
do not always have the power to compel the people to obey them, but the people act
in accordance with chiefs’ wishes and respect them.
Chiefdom is a form of hierarchical political organization in non-industrial societies
usually based on kinship, and in which formal leadership is monopolized by the
legitimate senior members of select families or 'houses'. These elites form a politicalideological aristocracy relative to the general group.
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Chiefdom is a political unit headed by a chief, who holds power over more than one
community group. With more than one community involved, chiefdoms are usually
more densely populated. Also, as the name chief implies, chiefdoms are not
egalitarian but instead have social rank, with the chief and his family holding power.
Since chiefs are usually chosen by heredity, this usually gives his family and their
inner circle the reigns to power. In fact, many chiefdoms practice redistribution, in
which goods are accumulated by one central person or power, who then decides how
to allocate them among the people.
Adding to this, many chiefdom believe their chiefs are endowed with mana, a
supernatural power that gives the right to rule. However, despite this powerful force,
chiefdoms usually have no form of bureaucracy or written laws that help support the
chief. For this, we need to move onto our last term, states.
Examples of chiefdoms include the Trobriand and Tongan Islanders in the Pacific,
the Maori of New Zealand, the ancient Olmec of Mexico (only known
archaeologically), the Natchez of the Mississippi Valley, the Kwakwaka of British
Columbia, and the Zulu and Ashanti in Africa.
People from many areas or diverse groups may be linked together by a common
ritual, as in the totemic rites of Australians and among the Tallensi in Africa. The
people participate in ceremonies to secure the good things of social life – food,
children, health and peace. These ceremonies are so constructed that every
representative of a political group has ritual powers but these powers are exercised in
a cycle of ceremonies in which representative of every group take part.
b. State
State-level societies are the most complex in terms of social, economic, and political
organization, and have a formal government and social classes. States control or
influence many areas of its member’s lives. From regulation of social relations like
marriage to outlining the rights and obligations of its citizens, there is little in daily
life that is not impacted. States have power over their domain. They define
citizenship and its rights and responsibilities. States monopolize the use of force and
maintenance of law and order through laws, courts, and police while maintaining
standing armies and police forces. They keep track of citizens in terms of number,
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age, gender, location, and wealth through a 10 year census systems (in Indian
context). They have the power to extract resources from citizens through taxes.
States also have the ability to manipulate information.
States have the power to regulate marriage and adoption. They create administrative
divisions, e.g., provinces, districts, counties, townships, that help to create loyalties
and help to administer social services and organize law enforcement. They may
foster geographic mobility and resettlement that breaks down the power of kin
relationships and create divided loyalty.
States often uses religious beliefs and symbols to maintain power. State leaders may
claim to be a deity may conscript popular ideology for political purposes. Regalia
may be used to create a sense of pageantry and authority.
Most states are hierarchical and patriarchal. There have been female leaders, e.g.,
Indira Gandhi (India), Golda Meir (Israel), Margaret Thatcher (Great Britain), and
Benazir Bhutto (Pakistan), but no female-dominated states have been documented.
Social control is of key concern to state leadership and is maintained through the
formal methods mentioned above and informal methods such as psychological
manipulation. Hegemony is the internalization of a dominant ideology (Gezen and
Kottak 2014: 116), which can happen through such things as the enculturation
process and persuasion through media and propaganda.
The subsistence base of all states is intensive agriculture. The first states centered
production on one major crop that could be produced in large quantities and easily
storable: wheat, rice, millet, barley, maize, and tubers (potato, manioc, yams).
Wheat, rice, and maize still dominate production today.
State organizes power on the basis going beyond kinship tradition and is empowered
with the ultimate sanction of physical force. They enforce their laws and maintain the
existing order of stratification. The State refers to the will of a group or even to the
highest social good.
The function of the State is to give rise to certain characteristic institutions that are
found only in complex societies. The defining characteristic of the State is the
concentration of physical force in a central authority while its primary function is to
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maintain the social stratification This function gives rise to certain characteristic
institutions – laws, taxation, and an ideology that supports the State’s power and
complex administrative organization.
The process involved in the transition from Stateless society to State societies is
largely a matter of speculation. The primitive societies those show state
organizations are considered as an advanced type. State is always a political entity
characterized by the presence of government in some form or the other.

4.4. FORMS OF GOVERNMENT
Various types of government are found among the existing societies. They are
described below.
4.4.1. Oligarchy
The word oligarchy comes from the Greek word olígos which means
“few.”Oligarchy is a government by the few for the few. It is a form of power
structure wherein a small number of people holds the utmost responsibility. These
few people are endowed with noble features like wealth, family ties, education and
corporate, religious or military mindset. Such states are often controlled by families
who typically pass their influence from one generation to another but inheritance
does not hold a requisite for the application of this term. Aristocracy and plutocracy
are forms of oligarchy. Oligarchy form of governance puts power in the hands of
people often termed as experts and is able to make sensible informed decisions for
the goodwill of many. However Oligarchies may free up others to focus on their
daily craft or daily lives, they can tend to skew decisions and policies to benefit
themselves. They may tend to increase the income-inequality by manipulating the
financials to heavy their own pockets. Additionally, oligarchies can perpetuate bad
policies by keeping those who are similar to them in power, which can create an
unhealthy corporate or government community.
The term Aristocracy comes from the Greek word aristos which means “superior”
and kratos which means “rule.” This form of government is based upon the belief
that the aristocrats--the wealthy nobility who inherit titled positions such as duke,
earl, baron, etc.--are the most fit to rule. It was the favored form of government in
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Europe (working together with monarchy) until most of those countries became
constitutional monarchies during the eighteenth century. Great Britain, although it is
a constitutional monarchy, retains some aristocracy due to the House of Lords.
Traditionally, some of the members of the House of Lords were hereditary peers
(members of the nobility), some came from the Church of England (archbishops and
bishops), and some came from the judiciary. However, today the House of Lords has
very limited powers, and it has been steadily becoming democratized with more and
more members chosen via elections. Today the term aristocracy is usually used as a
pejorative. It refers to a country being governed primarily by rich people for the
benefit of rich people.
The term plutocracy comes from the Greek word ploutos which means “wealth.”
Plutocracy is very similar to autocracy. It is government by a small group of the
wealthiest citizens. Plutocrats differ from aristocrats in that they need not come from
noble or wealthy families. Nonetheless, they are the country’s mega-rich, and their
wealth gives them power-power which they use to increase their own wealth. A
country does not designate itself a “plutocracy” in the same way it might designate
itself a monarchy. The term is used as a pejorative when the wealthy class is
effectively ruling the country no matter what the official form of government is.
4.4.2. Monarchy
The word "monarch" comes from the Greek language: The Greek wordmonos, which
means “one” is paired with the Greek word árkhō which means “to rule”. A
monarchy is another form of government where there is one head of state. The
position of monarch is hereditary, usually passing from father to son. (Occasionally,
if there were no sons, a daughter could become the ruling queen.) In this system a
king or queen rules the country for as long as they are alive. The crown is inherited,
usually by the first born of the family.
In a monarchy, there is one supreme leader who often rules by “divine right”.
Monarchy- whether king, emperor or some other title--is one of the oldest forms of
government, going back to prehistoric times when a chief was the tribal leader. Until
the nineteenth century, an autocratic monarchy was the most common form of
government-the sovereign had absolute power. . The most common form of modern
monarchy is a constitutional monarchy, where the monarch retains only restricted
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power. The degree of power the monarch retains varies from country to country. In
some countries, the real authority resides in a constitution and in an elected body of
representatives of the people. The monarch may reign, but not rule. In other
countries, the constitutional part remains in theory, but the ruler has close to absolute
power. In the contemporary world, monarchs have the power to rise above the
politics. The choice for the highest political position in a monarchy cannot be
influenced by media, money political party etc. In factitious country like Thailand,
Monarchy is the only thing that holds the country from going to a civil war. The
monarch form of governance holds utmost importance in a multi-ethnic country like
Belgium wherein the monarchical institution holds diverse and ethnic groups
together. Such type of governance prevents the formation of any extreme governance
because all the political leaders serve as Prime Ministers or Ministers of the Ruler.
The best example refers to the Kings in Cambodia, Morocco and Jordan who have
been successful in handling the worst and more extreme tendencies of political
leaders or factions in their countries. Monarchy form of governance stabilizes their
countries through encouraging slow incremental changes rather than extreme swings.
Monarchies stand as the repositories of tradition in ever-changing times thereby
bringing in a continuity of their roots. They have the ability to serve as the Head of
their state in a more democratic and diverse manner rather than actual democratic
politics. They have the gravitas and prestige to make last-resort necessary decisions.
For example Juan Carlos of Spain ensured his country’s transition to a constitutional
monarchy with parliamentary institutions while removing an attempted military
coup. In earlier days, monarchs used to have absolute powers and owned all the
public land. But nowadays, even democracies like Great Britain, Sweden, and Spain
have kings who are nominal heads of state. Still it is their signature that turns a bill
into a law. Today a person who rules with the power of an absolute monarch is often
called a dictator.
4.4.3. Gerontocracy
Gerontocracy means rule by elders; specifically: a form of social organization in
which a group of old men or a council of elders dominates or exercises control.
A gerontocracy is a form of oligarchical rule in which an entity is ruled by leaders
who are significantly older than most of the adult population. The ancient Greeks
were among the first to believe in this idea of gerontocracies; as famously stated by
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Plato, "It is for the elder man to rule and for the younger to submit". Gerontocracy is
classically explained by two main sets of factors, based either on social ties acquired
with age or on personal characteristics, such as wisdom or knowledge (Werner
1981).
4.4.4. Democracy
The word is derived from the Greek word demos which mean “the common people”.
Democracy means administration of the people. The administrative system where the
sovereign power of the state is vested in the people, is called Democracy. When
people are the sources of all power and the responsibility of conducting
administration is vested to the people, it is called Democracy. The political scientists
have said that in democracy there is a system where all the people can take part in
administration. So it is said that the government or the administrative system where
the opinion of the people are valued most and the administration is conducted by the
representatives of the people, is called Democracy. The former president of the
United States of America Abraham Lincoln has given a popular definition of
democracy. According to him "Democracy is a government of the people, by the
people and for the people." Democracy is of two types. (1) Direct or pure democracy.
(2) Indirect or representative democracy.
The United States was founded as a democracy. (Technically, the United States is a
"democratic republic"- a government in which the citizens elect representatives who
rule for the people. Strict democracy works only in small groups; it is unwieldy to
have the entire population vote on every single thing.) The problem with a
democracy is that it is hard to meet those ideals. A demagogue can sway the people
to vote against their own interests by exploiting prejudice and ignorance to whip up
the passions of the masses and to shut down reasoned deliberation. Modern
governments are complex and are shaped by historical and political events like wars
and colonialism. Democratic elections could be city-wide for municipal governance,
state-wide for state governance or nation-wide for central governance. When the
population goes to vote, they vote for a candidate in their area. When the candidate
wins, the political party he belongs to also wins. The party with maximum votes
forms the government
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4.4.5. Theocracy
In countries where any religious institution holds power over the king, the form of
government is called a theocracy. Several Islamic nations fall into this category. A
theocratic form of governance is ruled by a particular religion wherein an individual
or a group of individual claim to speak for the religion’s/ deity’s rules. The word
theocracy comes from the Greek word theos which means “god”. A theocracy can be
a monarchy or an oligarchy or even a democracy (as the case in Israel). The laws of
the country reflect the laws of the religion. People may be forced to observe the
religious rituals. Religion may be more or less supreme. In a monarchy or oligarchy,
religious laws will be more prominent; in a democracy like Israel, the religious
demands may be fewer and there will be more tolerance for non-observance.
Theocracy has been prevalent from the ancient times in Egypt and Tibet wherein the
kings represented and incarnated as deity. The king in the pharaonic age of Egypt
ruled his kingdom through priests. The community established by Prophet
Mohammad in Islam (c. 570 – 632) in Medina is one of the foremost examples of
Theocracy wherein Muhammad served both as temporal and spiritual leader. In
Christianity, under the Republic of Florence (1494-1497) of Girolamo Savonarola;
Europe was ruled in theocratic style where God was the sole sovereign and Gospel
constituted the law. In the sixteenth century after the protestant reformation there
were many attempts to establish theocracy. In today’s world of Iran under the regime
of Ayatollah Ruholla Khomeini (1900–1989) established in 1979 it is considered a
theocracy because political power and authority is held in the hands of the imams or
religious leaders. The very purpose in establishing such a fundamentalist regime is to
organize society exclusively under Islamic religious law, the shari’a.

4.5. LET US SUM UP
Some form of political organization is required in every society. Political
organization of human society has undergone different phases of evolution in the
course of time. Anthropologists recognize four types of political organization based
on levels of political integration, concentration, specialization. A political unit is
usually classified on the basis of size, composition and other social characteristics.
The first type is un-centralised socio-political system which includes band and tribe
and the second type is centralised socio-political system which includes Chiefdom
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and State. The various forms of government found in existing society are Oligocracy,
Monarchy, Democracy, Theocracy, Gerentocracy. The purpose political organisation
is the same whatever may be its form.
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4.8. CHECK YOUR PROGRESS
Q1. Describe the different forms of government in primitive society.
Q2. What is Band?
Q3. What is Tribe?
Q4. What is Chiefdom?
Q5. What do you mean by Oligocracy?
Q6. What is Monarchy?
Q7. What is democracy?
Q8. What do you mean by Theocracy?
Q9. What is Gerontocracy?
Q10. What is the difference between Centralized and Un-centralized Political
System?
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