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8.1 OBJECTIVES
After reading this Unit you should be able to explain:
 the importance of trade and commerce in the overall economic history of
India , during the six centuries between c.A.D. 700 and c.A.D. 1300,
 the historical features of trade in two broad phases: i) c.700-900 and ii) c.9001300,
 the relationship between trade and commerce with i) metallic-currency, ii)
village economy and iii) towns,
 the role of crafts and industry in the trade operations,
 about the commodities of trade and their consumers-both in the inland and
foreign trade,
 the principal trade routes and means of communication, and
 the role of political authorities in furthering the interests of traders and
merchants.
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8.2 INTRODUCTION
The Gupta and post-Gupta period was characterised by certain changes in Indian
economy. Trade and urban settlements, which were so much prominent features of
Indian society started declining from the Gupta period onward. There are many
indications of these changes:
1) Many important cities (such as Taxila, Kausarnbi, Pataliputra) ceased to exist after
the Gupta period. This decline of urban settlements was not an isolated phenomenon
; it seems to have been quite widesperad;
2) Trade activities also suffered a setback because of various reasons. This is perhaps
most clear from the fact that minting and circulation of coins were on a much more
limited scale than before.
Details of these changes will be taken up for discussion later.
It may be noted that many of these changes had begun in the Gupta period itself. The
decline of towns did not mean the overall contraction of the economy. However, let it
be admitted that the economy, instead of walking on two legs - agriculture and urban
activities of crafts production and trade - began to walk on one leg. It was
predominantly agrarian economy.

8.3 TRADE : DEFINITION AND PHASES
The collection, distribution and exchange of goods is called trade. It is a process
which depends on a number of factors such as the nature and quantity of production,
facilities of transport, safety and security of traders, the pattern of exchange, etc. It
also involves different sections of society including traders, merchants, peasants and
artisans. In a somewhat indirect manner, even political authorities have a stake in it as
taxes on the articles of commerce imposed by them constitute an important source of
revenue of the state.
The historical features of trade during the early medieval times can be best
understood if we divide this period into two broad phases:
i) c.700-900 A.D., and
ii) c 900-1300 A.D.
Briefly, the two phases are marked by :
a)

relative decline of trade, metallic currency, urban centres and a somewhat
closed village economy in the first phase, and
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b)

reversal of most of the aforesaid tendencies in the second phase. So, one
notices trade picking up momentum not only within the country but in relation
to other countries as well. Metal coins were no longer as scarce as they were
in the first phase. Of course, it was not a phase of deeply penetrated monetary
economy as was the case in the five centuries following the end of the
Mauryas (c.200 B.C.-A.D.300). Nor did the pattern of urban growth remain
unaffected by the revival of trade and expansion of agriculture.

8.4 THE FIRST PHASE (c.A.D. 700-900)
The period from A.D. 750-1000 witnessed wide-spread practice of granting land not
only to priests and temples but also to warrior chiefs and state officials. As already
seen (Unit 1) it lead to the emergence of a hierarchy of landlords. Even graded state
officials such as maha-mandaleshvara, mandalika, samanta, mahasamanta,
thakkura, etc. developed interests in land. However, they were different from the
actual tillers of the soil and lived on the surplus extracted from the peasants who were
hardly left with anything to trade. It resulted in the growth of rural economy where
local needs were being satisfied locally through the imposition of numerous
restrictions on the mobility of actual producers. The relative dearth of medium of
exchange, viz., metal coins only strengthened this trend.

8.4.1 Media of Exchange
Zndia was ruled by many important dynasties between .A.D. 750 and 1000. These
include the Gujara Prathiharas in Western India, the Palas in Eastern India and the
Rashtrakutas in the Decan. All had the distinction of having been served by some of
the most powerful kings of the day, many of whom had very long lasting reigns. It is
astonishing that their available coins are very few and in no way compare either in
quantity or quality with the coins of earlier centuries. Since money plays an important
role in the sale and purchase of goods, the paucity of actual coins and the absence of
coin-moulds in archaeological finds lead us to believe in the shrinkage of trade during
the period under survey.
Through first suggested by D.D. Kostimbi, it was the publication of Professor R.S.
Sharma's Indian Feudalism in 1965 that brought to focus the paucity of coinage in
the post-Gupta times, its link with trade and commerce and consequent emergence of
feudal social formation. The subject has been keenly debated in the last twenty five
years. There have been four major types of responses :
i.

ii.

A cast study of Orissa substantiates complete absence of coins between
c.A.D. 600 and 1200 but argues for-trade with Southeast Asia and emphasizes
the role of barter in foreign trade.
Kashmir, on the other hand, shows emergence of copper coinage from about
the eighth century A.D. Extremely poor quality of this coinage has been
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explained in terms of the decline of trade based economy and rise of
agricultural pursuits in the valley.
iii.

Finally, a point of view questions not only the idea of paucity of coins but also
the decline in trade. This is based on the evidence from what is described as
the mid-Eastern India comprising Bihar, West Bengal and the present
Bangladesh during A.D. 750-1200. While it is conceded that there was no
coined money and that the Palas and Senas themselves did not strike coins, it
is also argued that there was no dearth of media of exchange. To illustrate, it
is emphasized that there was not only a long series of Harikela silver coinage
but also cowries and more importantly churni (money in the form of
gold/silver dust) also functioned as media of exchange

Well, there may have been some regional exceptions but the all-India perspective fits
in the general hypothesis of Professor Sharma. Even with regard to the regional
exceptions, the following questions require some attention:
a) What was the nature and extent of such commercial activities?
b) Were such activities capable of giving rise to stable commercialised class?
c) Who took away the profits of this trade?
d) Did this so called flourishing trade gave any incentive to the toiling, subject and
immobile peasantry?
It is significant to note in this context that:
 The relevant sources cited in the context of the mid-Eastern India, are silent
about the participation of indigenous people in the maritime trade of the area.
 Even the limited trading activities were confined to the ruling elite.
 The miserable conditions of the common man are reflected in the meaning of
the word vangali (literally, a resident of Bengal) which denoted somebody
"very poor and miserable".
Similarly, those who talk about India's trade with Southeast Asia may also do well to
keep in view the position of metal money in that region. Detailed study of Cambodia,
for example, shows that during the two centuries of post-Gupta times (A.D. 600-800)
Southeast Asia failed to evolve any system of coinage and barter (largely based on
paddy and only marginally on cloth) provided essentials of the Khmer economy.
Even when such early medieval coin types as the Indo-Sassanian. Shri Vigraha, Shri
Adivaraha, Bull and Horseman, Gadhaiya, etc. emerged in Western and North
western India and to some extent in the Ganga valley, they could not make much dent
in the overall economy. Apart from the doubts about the period of emergence of these
coins, their extremely poor quality and purchasing power also indicate the shrinkage
of their actual role, Further, in relation to the rising population and expanding area of
settlement, the overall volume of money circulation was negligible. Hence, we can
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say that the case for the relative decline of metallic money during the first phase is
based on convincing empirical evidence. This was bound to have an impact on India's
trading activities.

8.4.2 Relative Decline of Trade
Internally, the fragmentation of political authority and the dispersal of power to local
chiefs, religious grantees, etc. seem to have had an adverse effect, at least in the initial
centuries of the land grant economy. Many of the intermediary landlords, particularly
of less productive areas, resorted to loot and plunder or excessive taxes on goods
passing through their territories. This must have dampened the enthusiasm of traders
and merchants. No less discouraging were the frequent wars amongst potential ruling
chiefs. Though two Jain texts of the eighth century,
Samaraicchakaha of Haribhadra Suri and the Kuvalayarmrh of Uddyotana Suri, refer
to brisk trade and busy towns, it is rightly argued that these texts heavily draw their
material from the sources of earlier centuries and. therefore, do not necessarily reflect
the true economic condition of the eight century.

Coins of Tenth Century A.D.
As regards the decline of foreign trade with the West, it is pointed out that it bad
greatly diminished after the fall of the great Roman Empire in the fourth century. It
was also affected adversely in the middle of the sixth century when the people of
Byzantine (Eastern Roman Empire) learnt the art of making silk. lndia thus. lost an
important market which had fetched her considerable amount of gold in the early
centuries of the Christian era.
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The decline of foreign trade was also caused by the expansion of Arabs on the Northwest frontiers of India in the seventh and eighth centuries. Their presence in the
region made overland routes unsafe for Indian merchants. A story in the
Kathasaritsagara tells us that a group of merchants going from Ujjain to Peshawar
were captured by an Arab and sold. Later, when they somehow got free, they decided
to leave the North-western region forever and returned to South for trade. The fights
amongst the Tibetans and Chinese during these centuries also affected the flow of
goods along the routes in central Asia. Even the Western coast of lndia suffered
dislocation and disruption of sea trade as the Arabs raided Broach and Thana in the
seventh century and destroyed Valabhi, an important port on the Saurashtra coast, in
the eighth century. Though as we have pointed out, later, the Arabs played an
important part in the growth of Indian maritime trade after the tenth century; initially
their sea raids had an adverse effect on the Indian commercial activity. There are
some references in the contemporary literature to India's contact with Southeast Asia,
but it is doubtful whether it could make up for the loss of indigenous tade.

8.4.3 Urban Settlements : Decay
The first phase was also marked by-the decay and desertion of many towns. It is an
important symptom of commercial decline because the towns are primarily the
settlements of people engaged in crafts and commerce. As trade declined and the
demand for craft-goods slumped, the traders and craftsmen living in towns had to
disperse to rural areas for alternative means of livelihood. Thus towns decayed and
townsfolk became a part of village economy. Beside the accounts of Hiuen Tsang, the
Pauranic records too, while referring to Kali age indicate depopulation of important
cities. This seems to have been the continuation of the trend already indicated by
Varahamihira (5th century). Reference was made in Unit 2 to the excavated data from
140 sites. The decay of important towns such as Vaishali, Pataliputra, Varanasi, etc.
is evident from the archaeological excavations which reveal poverty of structure and
antiquities. The pan-Indian scene is marked by desertion of urban centres or their
state of decay in the period between the third and eighth centuries. Even those
settlements which continued upto the eighth century, were deserted thereafter. One
can mention Ropar (in Punjab), Atranjikhera and Bhita (in Uttar Pradesh), Eran (in
Madhya Pradesh), Prabhas Patan (in Gujarat), Maheswar and Paunar (in
Maharashtra), and Kudavelli (in Andhra Pradesh) in this category of urban
settlements. Even the medieval greatness of Kanauj (in the Farrukhabad district of
Uttar Pradesh) for which several wars were fought amongst the Palas, Pratiharas and
the Rashtrakutas, has still to be testified by the excavator's spade.
The commercial activity during the first phase of early medieval period had declined
but did not disappear completely. In fact, trade in costly and luxury goods meant for
the use of kings, feudal chiefs and heads of temples and monasteries continued to
exist. The articles such as precious and semi-precious stones. ivory, harses, etc.
formed an important part of the long distance trade, but the evidence for transactions
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in the goods of daily use is quite meagre in the sources belonging to this period. The
only important article mentioned in the inscriptions are salt and oil which could not
be produced by every village, and thus had to be brought from outside. If the
economy had not been self-sufficient, the references to trade in grains, sugar, textile,
handicrafts, etc. would have been more numerous. In short the nature of commercial
activity during A.D. 750-1000 was such which catered more to the landed
intermediaries and feudal lords rather than the masses. Though there were some
pockets of trade and commerce such as Pehoa (near Karnal in Haryana) and Ahar
(near Bulandshahr in Uttar Pradesh) where merchants from far and wide met to
transact business, they could not make any significant dent in the closed economy of
the country as a whole.
Check Your Progress 1
1) Write in brief the important features of the economy during c. 700-900 A.D.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
2) Which of the following statements are right or wrong? Mark ( ) or ( ).
i) According to R.S. Sharma then was decline of coinage during the post- Gupta
period.
ii) There was abundance of coins in Orissa between 600-1200 A.D.
iii) The poor quality of copper coins of Kashmir (around 8th century) can be ascribed
to the decline in trade.
3) How did the Arabs influence the Indian trade between 8th-12th centuries A.D.?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
4) Give main reasons for the decay of towns between7th-9th centuries A.D.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………

8.5 THE SECOND PHASE (c.A.D.900 - 1300)
This phase is marked by the revival of trade and commerce. It was also the period of
agrarian expansion, increased use of money and the reemergence of market ,
economy in which goods were produced for exchange rather than for local
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consumption. These centuries also witnessed a substantial growth of urban
settlements in different parts of the sub-continent.
The widespread practice of land grants had been a significant factor in agrarian
expansion. Though it is recognised that it is not easy to quantify this development,
one can also not overlook the noticeable regional variations and disparities. However,
the period from the beginning of the tenth century to the end of the thirteenth was the
age of greater production of both cereals and pulses as well as of commercial crops.
Naturally, it created a favourable climate for widening the scope of both internal and
external trade.

8.5.1 Crafts and Industry
The growth of agricultural production was supplemented by increased craft
production. In the first phase of early medieval period the decline of internal and
external trade meant the narrowing down of markets for industrial products. The
production remained largely confined to local and regional needs. In the second
phase, however, we notice a trend towards increased craft production which
stimulated the process of both regional and inter-regional exchange.
Textile Industry, which had been well established since ancient times, developed as a
major economic activity. Coarse as well as fine cotton goods were now being
produced. Marco Polo (A.D. 1293) and Arab writers praise the excellent quality of
cotton fabrics from Bangal and Gujarat. The availability of madder in Bengal and
indigo in Gujarat might have acted as important aides to the growth of textile industry
in these regions, Manaeohsa, a text of the twelfth century, also mentions Paithan,
Negapatinam, Kalinga and Multan as important centres of textile industry. The silk
weavers of Kanataka and Tamil Nadu also constituted a very important and
influential section of the society.
The oil industry acquired great importance during this period. From the tenth century
onwards, we get more references to the cultivation of oilseeds as well as to phanaka
or oil mills. An inscription from Karnataka refers to different types of oil pills
operated both by men and bullocks. The oil industry offered profits to its members.
Similarly, references to sugarcane cultivation and cane crushers in this period also
indicate large scale production of jaggery and other forms of sugar. Besides the agrobased industry, the craftamanship in metal and leather goods too reached a high level
of excellence. The literary sources refer to craftsmen connected with different types
of metals such as copper, brass, iron, gold, silver, etc. A number of large beams at
Puri and Konarka temples in Odisha indicate the proficiency of the iron smiths of
India in the twelfth century. Iron was also used to manufacture swords, spearheads
hnd other arms and weapons of high quality. Magadha, Benaras, Kalinga and
Saurashtra were known for the manufacture of good quality swords. Gujarat was
known for gold and silver embroidery. The Ginza records of the Jewish merchants
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belonging to the twelfth century reveal that Indian brass industry was so well known
that the customers in Aden sent broken vessels and utensils to India to refashion them
according to their own specifications. The existing specimens of Cola bronzes and
those from Nalanda, Nepal and Kashmir display the excellence of the Indian metal
workers.
In the field of leather industry Gujarat occupied an enviable position. Marco Polo
mentions that the people of Gujarat made beautiful leather mats in red and blue which
were skilfully embroidered with figures of birds and animals. These were in great
demand in the Arab World.

8.5.2 Coins and Other Media of Exchange
The revival of trade received considerable help from the reemergence of metal money
during the centuries under discussion. There is, however, substantial discussion about
the degree and level of monetization. Very often the contenders of the penetration of
money in the market invoke literary and inscriptional references to numerous terms
purporting to describe various types of coins of early medieval India. Thus texts such
as Prabandhachinttamani, Lilavati, Drivyapariksha, Lekhapaddhati, etc. mention
bhagaka, rupaka, vimshatika, karshapana, dinar, dramma, nishka, gadhaiya-mudra,
pdyanaka, tanka, and many other coins with their multiples. No less prolific are
inscriptional references. For example the Siyadoni inscription alone refers to varieties
of drammas in the mid-tenth century. The Paramara Chalukya, Chahmana,
Pratihara, Pala, Candella and Cola inscriptions corroborate most of the terms found in
contemporary literature. There has also been considerable speculation about the value
of these coins, their metal content and their relationship with one another. Nothing
could be more simplistic than to suggest the penetration of money in the market
simply on the basis of listing of numismatic gleanings from a mixed bag of
inscriptions and literature. We need to scrutinize the contexts of such references.
Aspects requiring detailed exploration are:
i) Whether references to coins are in the context of exchanges in the rural area or
in the urban setting?
ii) the types of exchange centres and the nature of 'market" where such
transactions take place;
iii) the personnel involved in these transactions; and
iv) how far are the inscriptional references to coins only notional?
As far as the actual specimens of coins are concerned, one can say that the practice of
minting gold coins was revived by Gangeyadera (A.D. 1019;1040); the Kalacuri King
of Tripuri (in Madhya Pradesh) after a gap of more than four centuries.
Govindachandra, the Gahadavala King near Varanasi in Uttar Pradesh, the Chandella
rulers Kirttivarman and Madanavarman in Central India, King Harsha of Kashmir and
some Cola Kings in Tamil Nadu also issued gold coins. Reference has already been
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made above to certain early medieval coin types in Western and North-western India.
According to one estimate, about nine mints were founded in different parts of
Karnataka during the twelfth and thirteenth century. An important mint functioned at
Shrimol (near Jodhpur) in Rajasthan.
Despite the plethora of references to coins, the evidence of overall volume of money
in circulation is almost negligible. Nor can one overlook the poor purchasing power
of early medieval coins, irrespective of the metal used. All coins of the period were
highly debased and reduced in weight. Also, in terms of the rising population and
expanding area of settlement, the use of money seems to have been highly restricted.
The case study of early medival Rajasthan shows that the revival of trade,
multiplication of exchange centres and markets and prosperity of merchant families
took place only with the help of "partial monetization". Similarly, the cash nexus on
the Western coast (Konkan area) under the Shilaharas (c. A.D. 850-1250) was also
marked by limited use of money. The types and denominations of coins remained not
only extremely localised but could not penetrate deep into the economic ethos.
Masses were far away from handling of coins. The currency system of South India
during A.D. 950-1300 also shows that transactions at all levels of the society were not
equally affected by coined money. For example, the fabulous expenses reported to
have been incurred by the Pandyas as regular buyers of imported horses cannot be
thought in terms of what we know as very poor Pandyan currency. Barter was still an
important means of exchange in local inter-regional and perhaps even in international commerce. There are references which indicate that carvanas of merchants
exchanged their commodities with those of other regions. According to one account,
horses imported from abroad were paid for not in cash but in Indian goods which may
have been silk, spices or ivory. These Indian goods enjoyed constant demand in the
markets all over the world.
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Though the revival of even '"partial monetization" was contributing to economic
growth, yet no less significant was the parallel development of credit instrument by
which debits and credits could be transferred without the handling of cash money. In
the texts of the period we find references to a device called hundika or the bill of
exchange which might have been used by merchants for commercial transactions.
Through this device credit could be extended by one merchant to another and, thus
the obstacle to commerce due to shortage of coined money could be overcome. The
Lakhapaddhati, a text which throws light on the life of Gujarat in the twelfththirteenth centuries, refers to various means of raising loan for consumption as well
as commercial ventures through the mortgage of land, house and cattle.
Check Your Progress 2
1) Briefly comment on the variety and quality of textiles produced in India between
9th-13th centuries.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
2) List the main metal works of Indian artisans between 9th-13th centuries.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
3) Can we describe the economy between A.D. 9th-13th centuries as fully dependent
on minted coins?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………

8.6 ASPECTS OF TRADE
The increased agricultural production and the momentum picked by industrial and
craft production were responsible for giving rise to a hierarchy of exchange centres.
The inter-regional and intra-regional exchange networks were creating cracks in the
relatively closed village economy of the first phase (c. A.D. 750-900).

8.6.1 Inland Trade
A large variety of commodities were carried for trading through a network of trade
routes in the country. Let us first discuss the commodities of trade.
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a) Commoditities of True and their Consumers
There are numerous inscriptions which refer to merchants carrying foodgrains, oil,
butter, salt, coconuts, arecanuts, betel leaves, madder, indigo, candid sugar, jaggtry,
thread cotton fabrics, blankets, metals, spices, etc. from one place to another, and
paying taxes and tolls on them. Benjamin Tudela, a Jesuit priest from Spain (twelfth
century) noticed wheat, barley and pulses, besides linsed fibre and cotton cloth
brought by the traders to the island of Kish in the Persian Gulf on their way home
from India. A1 Idrisi also refers to the transhipment of rice from the country of
Malabar to Sri Lanka in the twelfth century. The export of palm sugar and coir for
ropes is noted by Friar Jordanus who wrote in about A.D. 1330. Marco Polo refers to
the export of indigo from Quilon (on the Malabar Coast) and Gujarat. Besides, cotton
fabrics, carpets, leather mats, swords and spears also appear in various sources as
important articles of exchange. High value items such as horses, elephants, jewellery,
etc. also came to various exchange centres.
The chief customers of Indian goods were of course the rich inhabitants of China,
Arabia and Egypt. Many of the Indian goods might have found their way to Europe as
well as via Mediterranean. While the aspects of foreign trade will be discussed at
length later, it needs to be highlighted that the domestic demand was not insignificant.
A new class of consumers emerged as a result of large scale landgrants from the
eighth century onwards. The priests who earlier subsisted on a meagre fees offered at
domestic and other rites were now entitled to hereditary enjoyment of vast landed
estates, benefices and rights. This new landowing class, along with the ruling chiefs
and rising mercantile class, became an important buyer of luxuries and necessities
because of their better purchasing power.
The brahmanical and non-brahmanical religious establishments, which commanded
vast resources in the form of landed estates and local levies, developed as important
consumers of almost all marketable goods. They required not only such articles as
coconuts, betel leaves and arecanuts, which had acquired great ritual sanctity, but also
increased quantity of food for presentation to gods or for distribution as prasadau.
The personnel of religious establishments, which numbered up to many hundreds in
case of big and important temples, constituted an important consuming group to be
fed and clothed by peasants, artisans and merchants. Thus big temples with their vast
resources and varied requirements also helped in generating commercial activity. This
phenomenon was more marked in South India where many temple sites became
important commercial centres (See also Unit 2; Sub-sed2.4.3).

b) Trade Routes and Means of Communication
A vast network of roads connected different ports, markets and towns with one
another and served as the channel of trade and commerce. The overland connections
amongst different regions is indicated by the itinerary of the Chinese pilgrim Hiuen
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Tsang who came to Indk in the seventh century from across the Hindukush and
visited various towns and capitals from Kashmir in North to Kanchi in South and
from Assam in East to Sindh in West. An inscription of A.D. 953 refers to merchants
from Karnataka, Madhyadesha, South Gujarat and Sindh coming to Ahada in
Rajasthan for mercantile activities. Bilhana, an eleventh century poet from Kashmir
tells us about his travels from Kashmir to Mathura, and how he reached Banaras after
passing through Kannauj and Prayaga. From Banaras he proceeded to Somanatha (on
the Sautashtra coast) via Dhar (near Ujjain) and Anahilavada (in North Gujarat).
From Somanatha, he sailed to Honavar (near Goa), and then went overland to
Rameshwadm on the Eastern coast. Finally, he came to Kalyani in Arabic and Persian
accounts provide us a more detailed information on the contemporary trade-routes.
Albiruni (A.D. 1030) mentions fifteen routes which started from Kannauj, Mathura,
Bayana, etc'. The route from Kannauj passed through Prayaga and went eastward up
to the port of Tamralipti (Tamluk in the Midnapur district of West Bengal), from
where it went along the Eastern coast to Kanchi in South. Towards the Northeast, this
route led to Assam. Nepal and Tibet, from where one could go overland to China.
Kannauj and Mathura were also on the route to Balkh in the North-west. This also
joined Peshawar and Kabul and ultimately the Grand Silk route connecting China
with Europe. This North-western route was the chief channel of commercial
intercourse between India and Central Asia in the pre-Gupta centuries. But in the
early medieval period. it was largely under the control of Arab and Turkish traders
who used it primarily to bring horses from Persia, Balkh and other regions. The route
starting from Bayana in Rajasthan passed through the desert of Marwar, and reached
the modern port of Karachi in Sindh. A branch of this route passed through Abu in
the Western foot of the Aravali Hills, and connected ports and towns of Gujarat with
Bayana. Mathura and other places in North and North-western India. Another route
from Mathura and Prayaga proceeded to the port of Broach on the Western coast via
Ujjain. These routes played an important role in opening the interior of India to the
international sea trade which acquired a new dimension in the post-tenth centuries.
Besides roads, the rivers in the plains of Northern India, and the sea route along the
Eastern and Western coasts in South India also served as important means of interregional contacts.
The pleasures and pains of travel in ancient times depended on the geographical
conditions of the trade routes. The routes through desert and hilly areas were certainly
more arduous and difficult. In the plains, bullock-carts were the chief means of
conveyance. but where they could not ply animals, human carriers were employed to
transport goods from one place to another. In the contemporary literature, there are
references to different types of boats which must have been used in river traffic
whereas big ships plied on the high seas.
A significant development in the post-tenth centuries was the keen interest shown by
rulers to keep the highways in their kingdoms safe. They took measures to punish
thiefs and robbers and provided military as well as monetary help to villagers to
protect the traders and travellers passing through their region. The Chalukya kings of
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Gujarat had a separate department called the Jiala-patha-karana to look after
highways. They also built new roads to connect important ports and markets in their
state and excavated tanks and wells for the benefit of travellers. Trade being an
important source of revenue. political authorities had to be concerned about the safety
and well being of traders and merchants. Marco Polo's reference to Cambay as a place
free from plrates indicates that Indian kings also took steps to safeguard their ports
against piracy which was a major threat all along the sea route from South China to
the Persian Gulf.

8.6.2 Maritime Trade
During this period large scale trading activities were carried through sea. Here we
will discuss the main countries engaged in sea trade, the commodities of trade, main
ports and security of the sea routes. Let us first start with the main participants in
maritime trade.

a) The Chief Participants
The period under survey was marked by great expansion of sea trade between the two
extremeties of Asia. viz. the Persian Gulf and South China. India which lay midway
between the two extremeties greatly benefited from this trade. The hazards of long
sea voyages were sought to be curtailed by anchoring on the Indian coasts.
The Asian trade during these centuries was largely dominated by the Arabs. After
having destroyed the important port and market of Valabhi on the Saurashtra coast in
the eighth century, they made themselves the chief maritime force in the Arabian
Ocean. The Arabs continued to maintain their supreme hold on the Asian trade.
Fragmentary information in indigenous sources and notices in foreign accounts
suggest that despite the forceful competition of the Arabs, Indians were going to the
lands beyond the seas for trade from the tenth century onwards.
Abu Zaid, an Arab author of the tenth century refers to Indian merchants visiting
Siraf in the Persian Gulf, while Ibn Battuta (14th century) tells us of a colony of
Indian merchants at Aden in the Red Sea. A Gujarati text of the 14th century refers to
a merchant Jagadu of Kutch who traded with Persia-with the help of Indian agents
stationed at Hormuz. In South India, the Colas, took keen interest in maritime trade.
The Tamil inscriptions found in Malaya and Sumatra indicate the commercial
activities of Tamil mercantile community in these regions. The Colas also sent a
number of embassies to China to improve economic relations with her. They even
sent naval expedition against the Srivijaya empire in the eleventh century to keep the
sea route to China safe for their trade. However, by and large the references to the
physical participation of Indian merchants are quite limited. This did not affect the
demand for Indian products which reached the outside world through the Arabs and
the Chinese.
14

b) Commodities Exchanged
As regards the articles involved in the Asian trade, the Chinese texts indicate that the
Malabar coast received silk, porcelain-ware, camphor, cloves, wax, sandalwood.
cardamom , etc. from China and South-east Asia. Most of these may have been the
items of re-export to the Arabian world, but some were meant for India, particularly
the silk which was always in great demand in local markets. Marco Polo informs us
that the ships coming from the East to the ports of Cambay in Gujarat brought, among
other things, gold, silver and copper. Tin was another metal which came to India from
South-east Asia.
In return-for eastern products, India sent its aromatics and spices, particularly pepper.
According to Marco Polo pepper was consumed at the rate of 10.000 pounds daily in
the city of Kirisay (Hang-Chau) alone. Chab Ju Kua. a Chinese port official of the
thirteenth century, tells us that Gujarat, Malwa, Malabar and Coromandel sent cotton
cloth to China. It is pointed out by Ibn Batruta (A.D. 1333) that fine cotton fabrics
were rarer and more highly priced than silk in the cities of China. India also exported
ivory, rhinoceros horns, and some precious and semiprecious stones to China.
A number of Arabic inscriptions found at Cambay, Samaratha and Junagadh reveal
that merchants and shippers from the Persian Gulf visited Western India in the twelfth
and thirteenth centuries. The ships coming to the Gujarat coast from Hormuz in the
Persian Gulf are also mentioned in the Lekhapaddhati.
As regards the articles of trade with the Arab and the Western World, thy Jewish
merchants carried many goods from the West coast of India to the Egyptian markets.
These included spices, aromatics, dyes, medicinal herbs, bronze and brass vessels,
textiles, pearls, beads, coconuts, etc. India also exported teakwood which was
required for .ship-building and house construction in the almost treeless areas of
Persian Gulf and South Arabia. Some surplus food-grains, mainly rice, were also sent
out from the Indian ports to the communities in other coastal regions which did not
produce enough foodstuffs to meet their needs. The fine and embroidered leather
mats of Gujarat were according to Marco Polo highly priced in the Arab world. India
was also known for its iron and steel products, particularly the swords and spears,
which enjoyed a wide market in Western countries.
As far as imports from the West are concerned, the most significant item was the
horse. As the number of feudal lords and chiefs increased in the early medieval
period, the demand for' horses also increased manifold. Horses were brought both by
land and sea. Ibn Battuta tells us that horse-dealers coming through the Northwestern
land routes earned large profits. According to an Arab author, Wassaf (A.D. 1328)
more than 10.000 horses were brought annually to the Coromandel coast, Cambay
and other ports of India in the thirteenth century. Horses were brought from such
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places as Bahrein, Muscat, Aden, Persia, etc. Besides horses, dates, ivory, coral,
emtralds, etc. were also brought to India from the West.

A 16th century painting from Thiruppudaimaruthur Temple in Tirundveli district
showing Arab traders and horse being brought an ships.

c) Ports
There were a number of ports on the Indian coasts, which not only served the inland
trade network but also acted as a link between the eastern and western trade. In fact;
almost every creek that could provide facility for a safe anchorage of ships, developed
into a port of some national or international significance.
On the mouth of the Indus,, Debal was an important port which according to Al Idrisi
(twelfth century), was visited by vessels from Arabia as well as from China and other
Indian ports. Chief ports on the Gujarat coast were Somanatha, Broach and Cambay.
Somanatha had links with China in the East and Zanzibar (in Africa) in the West,
Broach or ancient Bhrigukachha has had a very long history. Cambay is known as
Khambayat in Arabic sources, and Stambhatirtha in Sanskrit sources. Its earliest
reference goes back to the ninth century A.D. Sopara and Thana were other important
ports on the Western coast of India.
On the Malabar coast, Quilon had emerged as the most important port. The Arab
Writers tell us that ships coming from the West called at the port of Quilon for
collecting fresh water before sailing for Kedah in South-east Asia. Similarly, the
Chinese sources of the thirteenth century also state that Chinese traders going to the
country of the Arabs had to change their ships at Quilon.
During the three centuries between the tenth and thirteenth, the Coromandel coast
deveIoped into a virtual clearing house for the ships coming from the East and West.
The Arab author, Wassaf, tells us that the wealth of the isles of the Persian Gulf and
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the beauty of other countries as far as Europe is derived from the Coromandel coast
The most important port in this region was Nagapattinam. Puri and Kalingapattam
were important ports on the Orissa coast. In Bengal the fortunes of Tamralipti were
reviving though according to some scholars, it was being superceded by another port
of Saptagrama.

d) Safety and Security of Merchants
In view of the heavy returns, the contemporary political authorities showed keen
interest for safety of merchants. The Chalukyas of Gujarat (10th-ljth centuries) set up
a separate department of harbours under royal control called Velakula-Karanan. In
South India too, the Cola Kings managed their ports through royal officials who, with
the- help of local merchant organisations, looked after the foreign merchants and
collected the port-cesses. The Arab writers unanimously praise the Rashtrakuta kings
for their policy of peace and toleration towards the Arabs. The Chalukyas of Gujarat
also granted religious and economic freedom to the Muslim merchants in their state.
Ibn Battuta tells us that whenever a foreign merchant died, his property was not
confiscated but kept in safe custody to be handed over to the next of kin. An
inscription of.A.D. 1244 found a Motupalli in the Guntur district of Andhra Pradesh
reveals that the King guarantee protection to the storm strayed ships and promised to
collect duty as per the law of land in order to win over the confidence of foreign
merchants.

8.6.3 Revival of Towns
The second phase of early medieval India (c.900-1300 A.D.) was a departure from the
preceding two centuries in so far as it is marked by a very distinctive revival of urban
centres. This revival became an almost all India phenomenon. It is often described as
the "third urbanisation" of the Indian sub-continent.
Check your progress 3
1) a) List the main items of land trade which find mention in inscriptions
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
b) Haw did the religious establishments help in trading activities?
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
2) Describe-briefly the main land routes used for trading purposes.
………………………………………………………………………………………
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………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
3) Mark ( ) against the right and ( ) against the wrong statements given below :
i) The Indian goods reached to outside world through Chinese and Arab merchants.
ii) The main overseas trading activities were undertaken by Indian merchants.
iii) Some inscriptions in Malaya and Sumatra indicate the presence of Tamil
merchants.
iv) There was a settlement of Indian merchants in Aden.
4) a) Write five lines on the import of horses in India.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
b) List 2 ports each of East, West and South coasts of India.
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………
………………………………………………………………………………………

8.7 LET US SUM UP
The present study of trade and commerce during c.A.D. 700-1300 has focussed on :
 the two phases of inland and foreign trade,
 the nature and extent of the use of metal coins and. the role of other media of
exchange in the trade network,
 contribution of expansion of agriculture and increased agricultural production
in furthering interests of trade, and
 impact of trade and commerce on the condition of towns through the
centuries.
The overall picture of trade and commerce during the six centuries under discussion
is that of feudalisation. The way in which money transactions took place, the
manipulations of landed interests including those of state officials and ruling chiefs,
functioning of the ruling elite in the interests of big traders and merchants and putting
restrictions on artisans and craftsmen (see also Unit 4) are indicators of the process of
feudalisation.
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8.8 KEY WORDS
Ghanaka : Oil mill.
Jalapathakarana : Department1 Officer for looking after highways;
Market : Space where buying and selling of goods take place as a regular activity.
Tellika : Oilman.
Velakula-Karanan : Department/ Officer for harbours.

8.9 ANSWERS TO CHECK YOUR PROGRESS EXERCISES
Check Your Progress 1
1) The first phase is marked by the decline of trade, metallic currency and urban
centres and the second phase by the reversal of these. See Sec. 8.3
2) i)

ii)

iii)

iv)

Also see Sub-sec. 8.4.1

3) The Arab presence in the North-west and the sea raids adversely affected the
Indian trade. However, from 10th century onwards they contributed to the growth
of Indian sea trade. See Sub-sec. 8.4.2.
4) The main reason for the decay of town was the decline of trade. Also see Sub-sec.
8.4.2.
Check Your Progress 2
1) India produced cotton and silk textiles. Their quality was comparable with the best
textiles in the world. See Sub-sec. 8.5.1.
2) The main metal works were iron, copper, gold, silver, etc. See Sub-sec 8.5.2.
3) There is a noticeable increase in minted money but a number of transactions were
carried through exchange of commodities. The economy was not fully dependent
on minted money. See Sub-sec. 8.5.2.
Check Your Progress 3
1) a) Compare with Sub-sec. 8.6.1 (a)
b) The religious establishments with their vast resources generated a demand for a
number of commodities. See Sub-sec 8.6.1 (a) .
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2) A number of routes are mentioned in contemporary sources. See Sub-sec. 8.6.1 (b)
3)

i)

4)

a)
b)

ii)

iii)

See Sub-sec. 8.6.2 (b).
West-Broach, Cambay;
Coromandel.

iv)

East-Puri,
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Kalingapator;

South-Quilon,

UNIT 9 : DELHI SULTANATE : CONQUESTS AND
ADMINISTRATION

CONQUESTS
Structure
9.1 objectives
9.2 Introduction
9.3 Expansion under the Khaljis
9.3.1 West and Central India
9.3.2 North-West and North India
9.3.3 Deccan and Southward Expansion
9.4 Expansion under the Tughluqs
9.4.1 The South
9.4.2 East India
9.4.3 North-west and North
9.5 Let Us Sum Up
9.6 Key words
9.7 Answers to Check Your Progress Exercises

9.1 OBJECTIVES
You have read in Unit 14 that after military conquests, the rulers of the Delhi
Sultanate set themselves on the track of consolidating the Sultanate. The first hundred
years of the Delhi Sultanate did not thus witness any large-scale expansion of the
initial territorial gains of the Sultanate. It was only after first establishing the roots of
the Sultanate that attention was paid to the expansion of the boundaries of the
Sultanate in the fourteenth century.
After reading this Unit you will know about:
 The territorial expansion of the Delhi Sultanate in the 14th century in the
north, north-west and north-east, and
 Sultanate expansion in the south

9.2 INTRODUCTION
The initial surge of occupation under the early Turkish Sultans died down about the
middle of the thirteenth century. Now the primary objective of the later Sultans
became the consolidation of the Sultanate. Thus, it was not until the establishment of
the Khalij rule that the boundaries of the Sultanate expanded beyond the early gains.
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The overthrow of the Turkish hegemony at the end of the thirteenth century and its
replacement with the Khalij, under whom the exclusive racial character of the ruling
class was thoroughly dilucted, is thus an event not without significance. The opening
up of the Sultanate made territorial expansion a feasible proposition. Intial forays into
Jhain and Ranthambhor soon after the accession of Jalaluddin Feruz Khalij to the
Sultanate of Delhi, had brought home the fact that territorial expansion was now a
political necessity. Neighbouring kingdoms had become strong and any concerted
attempt against the Sultanate could cost it dear. Moreover, Alauddin’s glittering
prospect of the acquisition of wealth, besides extending territorial gains, had set the
stage at the beginning of the fourteenth century for the adoption of an expansionist
policy.

9.3 EXPANSION UNDER THE KHALJIS
The first of the Khalji Sultans, Jalaluddin, did neither have will nor resources to
undertake any large-scale expansionist programme. His six years reign was gripped
by the internal contradiction of having to reconcile between the policies of the Sultan
and the interests of his supporters. The resolution of this problem came in the
unfortunate assasination of the Sultan. Alauddin Khalji, his assassin and successor,
had a different imperial design. He was to herald an age of territorial annexation and
expansion of the Sultanate which saw the frontiers of the Sultanate reaching close to
the tip of the Southern peninsula by the middle of the fourteenth century.

9.3.1 West and Central India
Alauddin Khalji, after consolidating his position and firmly establishing himself at
Delhi, undertook the first expedition in the region of Gujarat in 1299. This also
happened to be the first project of territorial expansion under him. Possibly Alauddin
was attracted by the wealth of Gujarat whose flourishing trade had always lured
invaders.
The imperial army was jointly commanded by Ulugh Khan and Nusrat Khan, two of
Alauddin's best army generals. Gujarat was an easy prey-the province was plundered
and the capital Anhilwara was sacked. The administrative control of Gujarat was
entrusted to Alp Khan as governor.
In the control and westward expansion of the empire, the next kingdom to fall was hat
of Malwa in 1305, It was an extensive region and was governed from the capital
Mandu by Rai Mahalak Dev with the assistance of a powerful minister Koka
Pradhan. The imperial army was outnumbered by the forces of Rai but did eventually
wceed and the fort "I o Mandu was captured. The province of Malwa, after its fall,
was given for administration to Ainul Mulk who was known to have soon brought
Ujjain, Dhar and Chadderi, too, under his control.
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Malwa was followed by Siwana, a town situated some eighty kilometres to the southwest of Jodhpur. Alauddin's army had been besieging Siwana for five or six years
beginning 1304-05 without much success. The fort was finally captured in 1309. The
ruler of Siwana, Rai Sital Dev, was killed in action and the fort and the 'territory was
put under the charge of Kamaluddin Gurg.
In the same year (1309), Jalor was attacked and its ruler Kanhar Dev was killed in the
battle and the fort annexed to the Sultanate under the control of Karnaluddin Gurg.

9.3.2 North-West and North India
Soon after his accession, Alauddin was faced with the problem of suppressing the
prospects of revolt by the surviving member of Jalaluddin's family who had fled to
Multan. Ulugh Khan and Zafar Khan were entrusted with the job of eliminating
Arkali Khan at Multarl. Arkali Khan was made prisoner and escorted to Deihi.
Multan once again came under the control of Delhi. Strictly speaking, Multan
expedition was not an act of territorial expansion but formed part of the policy of
consolidation.
In 1300, Alauddin sent Ulugh Khan to march against Ranthambhor ruled by Rai
Hamir. Nusrat Khan, then posted at Awadh, joined Ulugh Khan. The Imperial army
captured Jhain on the way and then laid a siege. Alauddin had to personally take the
command of the campaign. The siege lasted for over six months. Ultimately, the
women inside the fort performed jauhar and one night the gates of the fort were
opened by Hamir Dev who died fighting.
In pursuance of the same policy, Alauddin attacked the kingdom of Chittor in 1303.
After several assaults, the ruler of Chittor suddenly sent an offer of surrender to the
Sultan on his own. The heir apparent Khizr Khan was assigned the governorship of
the territory. But soon the fort was bestowed upon Maldeo, a son of the sister of the
earlier ruler of Chittor who remained loyal to Delhi till the end of Alauddin's reign.
By the end of the first decade of Alauddin's rule the frontiers of the Delhi Sultanate
had expanded to cover almost the whole of north, west and central India. Fromm
Multan in the north-west to the Vidhyas in central India, and almost the entire
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9.3.3 Deccan and Southward Expansion
Devagiri in the Deccan had already tasted Alauddin's plunder in A.D. 1296 during his
tenure as the governor of Kara. The next military campaign in the Deccan was again
planned by Alauddin against Rai Ram Chandra Dev of Devagiri in 1306-7. An
immediate cause for this was an unduly long delay in sending the m u d tribute to
Delhi in 1296.
The command of the Deccan campaign was given to Malik Kafur, and directions
were sent to Ainul Mulk Multani and Alp Khan for providing assistance. Only a
feeble resistance was provided by Ram Chandra Dev as he surrendered to the
imperial army under the assurance of personal safety. His, son, however fled with a
part of the army. Ram Chandra Dev was accorded great honour by the Sultan and
restored to the throne of Devagiri in return for the assurance of regular and prompt
payment of an annual tribute to the Sultan. The Rai also gave his daughter in Furriage
to the Sultan. It appears that Alauddin's policy was not to annex Devagiri but main it
as a protectorate and amass as much wealth as possible from the kiogdom.
Malik Kafur's careful handling of the affair of Devagiri enhanced Sultan's confidence
in his abilities as a military general and he decided to entrust him with the
responsibility to make forays in the peninsular region in the South. Acquisition of
wealth from southern kingdoms and not actual territorial annexation seems to have
been the prime motive in sending these expeditions. Accordingly, in October 1309 be
imperial army began its southward march under the command of Malik Kafur. Amir
Khusrau has given details of these campaigns in his Khazain-ul Futuh. Enroute a
surprise assault was made by Malilr Kafur on the fort at Sirpur (in Adilabad District).
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The nobles of Sirpur fled to Rai Rudra Dev of Warangal and the fort was captured by
the imperial army.
By the middle of January 1310, the marching army had reached the suburbs of
warangal.
On 14 February 1310, Kafur attacked the fort. The war came to an end because Rai
Rudra Dev decided to surrender. He agreed to part with his treasures and pay an
annual tribute as token of submission.
Warangal was a spectacular success for the Sultanate army: the booty comprised of
20,000 horses, 100 elephants, and an enormous stock of gold and precious stones
laden on thousand camels. The province was not territorially annexed but accorded
the status of a protectorate. The imperial army came back to Delhi at the beginning of
June 1310. Sultan's avarice now knew no bounds. Since the Sultanate was by this
time made secure of Mongol menace and almost the entire country to the north of the
Vindhyas had come under the sway of Alauddin, he planned another military
campaign in the far south.
The sight of the Sultan was now set on Dwarasamudra, further south of Warangal.
Malik Kafur was once again commanding imperial army and was instructed to
capture nearly 500 elephants besides the treasures of gold and precious stones. The
Port was besieged in February 1311 and the very next day a message seeking peace
came from Ballala Dev, the ruler of Dwarasamudra. Like earlier cases the terms
included parting of much wealth and a promise for annual tribute.
Encouraged by his success in Dwarasamudra, Malik Kapur decided to move further
south. Accordingly, he marched towards Ma'bar in a little less than a month's time
reached-Madura, the capital of the Pandyas. Sundar Pandya, the ruler, had already
led. The elephants and treasure were captured by Malik Kafur. There were 512
elephants, 5000 horses and 500 mans of precious stones.
Alauddin's Deccan and southward campaigns were aimed at achieving two basic
objectives: (i) a formal recognition of the authority of Delhi Sultan over these Mom,
and (ii) the amassing of maximum wealth at the minimal loss of life. His policy of not
annexing the conquered territories but accepting the acknowledgement of the Sultan's
suzerainty speaks of Alauddin's political sagacity.
Within a year, however, of Malik Kafur's return from Ma'bar, developments in the
Deccan called for a review of the policy of non-annexation. Ram Dev, the ruler of
Devagiri, died sometime in the latter half of 1312 and was succeeded by his son
Bhillama. Bhillama refused to accept the suzerain status of the Sultan of Delhi and
declared his independence. Alauddin sent Malik Kafur to suppress the rebellion and
instructed him to take temporary charge of the province. But Malik Kafur was soon
called back and asked to handover charge of the province of Ainul Mulk. In January
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1316, after Alauddin's death, even Ainul Mulk was called back to Delhi, leaving the
affairs of Devagiri unsettled. Thus, Mubarak Khalji, the successor of Alauddin,
wanted to march to Devagiri soon after his accession, but was advised by his nobles
to take some more time so as to consolidate his position in Delhi. In the second year
of his reign in April 1317, Mubarak started for the campaign. The march was
uneventful. Devagiri offered no resistance, and the Maratha chiefs submitted before
the Sultan. The province was annexed to the Sultanate.
Check Your Progress 1
1) From the places given below, identify the first one conquered by Alauddin Khalji
as Sultan of Delhi:
a) Devagiri
b) Malwa
c) Gujarat
d) Ma'bar
2) Which of the following places were annexed to the Delhi Sultanate by Alauddin
Khalji:
a) Warangal
b) Siwana
C) Devagiri
d) Jalor
3) Explain Alauddin's policy with regard to the kingdoms in the Deccan and rar
south.
………………………………………………………………………………………….
………………………………………………………………………………………….
………………………………………………………………………………………….
………………………………………………………………………………………….
4) Who from among the names listed below was appointed the first governor of
Devagiri after its annexation by the Sultanate:
a) Rai Ram Chandra Dev
b) Malik Kafur
c) Mubarak Khalji
d) Khusrau Khan

9.4 EXPANSION UNDER THE TUGHLUQS
The Tughluqs came to power in Delhi When Ghiyasuddin Tughluq ascended the
throne in 1320. The Sultanate was suffering from unsettled political conditions and
demanded immediate attention of the new ruler. The outlying provinces had
proclaimed independence as the effective control of the Sultanate had shrunk only to
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the heartland. The administrative machinery was completely out of gear and the
treasury had been completely depleted. Ghiyasuddin naturally addressed himself first
to the task of restoring the exchequer and the administration. But soon after that
Sultrnate came the question of restoring prestige and authority in the outlying parts of
the empire.

9.4.1 The South
The political condition in the Deccan was not assuring in any way. The acceptance of
Abuddin's suzerainty and the promise of loyalty by the rulers of the South was only
nominal. Fresh military expeditions were certainly needed for the reinforcement of
imperial authority in Devagiri and Telingana. Devagiri, as you have already read, had
been annexed to the Sultanate by Mubarak Khalji. But the southern states beyond
Devagiri had completely overthrown whatever little semblance of imperial authority
remained there. The Telingana, therefore, chimed Ghiyasuddin's immediate:
attention.
In 1321, Ulugh Khan (later Muhammad Tughluq) started for the south with a large
army. Without much resistance in the way he reached Warangal. After two sieges,
each lasting four or five months, the ruler Rai Rudra Dev finally decided to surrender.
But this time there was no forgiving the recalcitrant: the fort was occupied, plundered
and some demolitions effected. The Rai was made a prisoner and escorted to Delhi.
Warangal was annexed to the Sultanate under direct imperial administration.
In continuation of the same policy Ulugh Khan also brought Ma'bar to submission
and set up direct imperial administration there. The region of Tehpna was thus made a
part of the Delhi Sultanate and divided into several administrative units. The local
talent was abundantly employed in the administration and acts of vandalism against
the vanquished were forbidden.

9.4.2 East India
The expedition in the eastern parts of India came as a consequence of the wars in the
South. Bhanudeva II, the ruler of Jajnagar in Odisha, had given support to Rai Rudra
Dev of Warangal at the time of imperial offensive against the latter. Ulugh Khan,
therefore, after laying Warangal sometime in the middle of 1324, marched against
Jajnagar. A fierce battle took place which victory sided with Ulugh Khan. He
plundered the enemy camp and collected large booty. Jajnagar was annexed and made
a part of the Sultanate.
Bengal was another kingdom in the east which had always been a hotbed of sedition.
Its governors would not miss any opportunity of asserting independence. In 1323-24 a
fratricidal quarrel brae out in Lakhnauti after the death of Feroz Shah, the ruler of this
independent principality. Some nobles from Lakhnauti came to Ghiyasuddin for help
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who responded and decided to march to Bengal in person. After reaching Tirhut the
Sultan himself made a halt and deputed Babrarn Khan with a host of other officers to
march to Lakhnauti. The rival forces confronted each other near Lakhnauti. In the
battle that ensued the forces of Delhi easily pushed back Bengal army and pursued
them for some distance. One of the warring groups led by Nasiruddin was conferred a
tributary status at Lakhnauti.

9.4.3 North-West and North
Since Alauddin's expedition to Multan the north-western frontier of the Sultanate had
remained 6x4. Subsequent Sultans were mostly occupied with the affairs of the South
and Gujarat. It was after Muhammad Tughluq acceded to the throne that attention
was paid to the north-west frontier. Soon after his accession, Muhammad Tughluq led
campaigns to Kalanaur and Peshawar. Probably it was a sequel to the invasion of the
Mongols under Tarmashirin Khan in 1326-27 and was aimed at securing northwestern frontier of the Sultanate against future Mongol attacks. On his way to
Kalanaur, the Sultan stayed at Lahore but ordered his army to march and conquer
Kalanaur and Peshawar. The task seems to have been accomplished without much
difficulty. The Sultan settled the administrative arrangement of the newly conquered
regions and marched back to Delhi.
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Sometime in 1332, Sultan Muhammad Tughluq planned the conquest of the Qarachil
region identified as the modem Kulu in Kangra district of Himachal Pradesh. It
formed part of the plan to fortify north and north-west frontier. For this purpose, he
enlisted a large army under the command of Khusrau Malik. The army succeeded in
occupying Jidya, an important place in Qarachil region, and was then instructed to
return. But in his enthusiasm, Khusrau Malik exceeded the instruction and marched
ahead towards Tibet. Soon the rains set in and the army was overtaken by disease and
panic. The disaster was such that only three soldiers returned to tell the tale of the
catastrophe. Qarachil expedition led to tremendous waste of resources and an erosion
in the authority of Muhammad Tughluq.
A little before Qarachil expedition, Muhammad Tughluq had launched an ambitious
project of bringing Khurasan under submission. A large army of soldiers numbering
about 370,000 was recruited for this purpose and the soldiers were paid a year's sale
in advance. Large sum was also invested in the purchase of costly equipments for the
army. Ultimately when the project was abandoned as an unrealistic scheme and the
army disbanded, it led to a tremendous financial loss. The authority of the Sultan also
suffered a serious setback and a series of rebellions followed that hollowed the most
extensive of the empire of Delhi Sultanate.
Check Your Progress 2
1) When were southern kingdoms annexed to the Delhi Sultanate:
a) Under Alauddin Khalji
b) Under Mubarak Khalji
c) Under Ghiyasuddin Tughluq
d) Under Muhammad Tughluq
2) Which of the following military expeditions was.abandoned:
a) Warangal
b) Qarachil .
c) Jajnagar
d) Khurasan
3) Why was Qarachil expedition a disaster?
………………………………………………………………………………………….
………………………………………………………………………………………….
………………………………………………………………………………………….
………………………………………………………………………………………….
4) Which of the following formed the eastern limit of the Sultanate in 1335?
a) Jajnagar
b) Peshawar
c) Kalanaur
d) Malwa
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9.5 LET US SUM UP
You have read in Unit 14 how after the death of lltutmish in 1235 the process of
expansion of the boundaries of Delhi Sultanate came to a halt. Following this for
nearly a half century all efforts of the Sultans of Delhi were geared towards
consolidating early territorial gains by strengthening the fiscal and administrative
base of the Sultanate. The next phase of territorial expansion, therefore, began with
the opening of the fourteenth century under the Khaljis. Alauddin's administrative and
economic measures had helped consolidation as well as widen the base of the
kingdom.
Even then we find Alauddin moving in this direction with a reasonable distance from
the central seat of the Sultanate for implementing an effective control of the Sultan
over directly annexed territories and made them the provinces of the Sultanate. But
more distant regions were conquered for two main reasons-the acquisition of wealthand according the status of a protectorate rather than making them a part of the
Sultanate. This was particularly true of kingdoms conquered in the Deccan and in far
south.
This policy was changed, in the case of Devagiri, by Mubarak Khalji. It was followed
by Ghiyasuddin Tughluq in the distant kingdoms in far south like Warangal and
Ma'bar. The question of effective administrative control was addressed by
Muhammad Tughluq by making Devagiri the second administrative seat of the
Sultanate. But that experiment was shortlived and failed due partially due to the
unwillingness of the ruling and other classes of the Sultanate. Nonetheless, under
Muhammad Tughlaq's reign the boundaries of the Sultanate were at their apex
touching Peshawar in the north-west and Ma'bar in the South, and Gujarat in the West
and Jajnagar in Odisha in the East. It was, however, an irony of fate that in the
closing years of the reign of the same Sultan, the boundaries of the Sultanate shrank
nearly the A.D. 1296 status.

9.6 KEY WORDS
Avarice: Greed for wealth
Booty: Things captured from an enemy in war
Sati : The practice of committing mass self-immolation.by women in case of
imminent defeat at the hand of enemy followed in some Indian kingdom
Vandalism: Destruction of public and private property

30

9.7 ANSWERS TO CHECK YOUR PROGRESS EXERCISES
Check Your Progress
1)
2)
3)
4)

(a)
(b)
(a)
(b)
See Sub-section 9.3.3
(a)
(b) x

(c)
(c)

(d)

(c)

(d)

(c)
(c)

(d)
(d)

(c)

(d)

Check Your Progress 2
1)
2)
3)
4)

(a)
(b)
(a)
(b)
See Sub-section 9.4.3
(a)
(b)

SOME USEFUL BOOKS FOR THIS BLOCK
A.B.M. Habibullah, The Foundation of Muslim Rule in India
K.S. Lal, History of the AD. 1290-1320, Munshiram Manoharlal Publishers Pvt. Ltd.,
New Delhi, 1980 (Revised Edition).
(Agha) Mahdi Husain, Tughluq Dynasty.
Mohammad Habib & K.A. Nizami (ed.), Comprehensive History of India, Vol. V:
Delhi Sultanate.
Awadh Behari Pandey, Erty Medival India, Central Book Depot, Allahabad.

31

ADMINISTRATION
Structure
9.1 Introduction
9.2 Background
9.3 Sultan and the Capital City: Node of Administrative Apparatus
9.4 Nobility
9.5 Ulema and the Learned in the Political and Socio Religious Realm
9.6 Evolution of the Administrative Apparatus of the Delhi Sultanate
9.6.1 Blend of West Asian and Central Asian Traditions
9.6.2 Unique Features Introduced in the Indian Subcontinent: Change
and Continuity
9.7 Central Administration
9.7.1 Wizarat
9.7.2 Diwan-i-Arz
9.7.3 Naib-ul Mulk
9.7.4 Diwan-i-Insha
9.7.5 Diwan-i-Riyasat
9.7.6 Diwan-i-Risalat and Diwan-i-Qada
9.7.7 Diwan-i-Mazalim
9.7.8 Smaller Departments
9.8 Provincial and Local Administration
9.8.1 Position of Governor of the Province
9.8.2 Local Administration: Role of Khots, Zamindars, Rais, Ranas,
etc.
9.8.3 Other Officers: Shiqdar, Faujdar, Amil, etc.
9.9 Army Organisation
9.10 Revenue Administration
9.11 Sultanate: A Complex Cohesive Administrative Network
9.12 Summary
9.13 Exercises

9.1 INTRODUCTION
Administrative and institutional structures are the extensions of the ‘state’ in all
political formations. It is through these structures that political control is extended
from a core area — such as the political capital of a kingdom — to the outer reaches
of the kingdom or empire.
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Political control of the kingdom, especially in the early phases of the establishment of
the Delhi Sultanate, was often tenuous, and uprisings and challenges to royal
authority were a frequent occurrence. The political foundation of the sultanate
stabilised after more than 100 years and the important instrument of political control
over the outlying areas of the sultanate were the various administrative structures
introduced and maintained by the central government. After the armies of the rulers
had annexed a particular territory, it would often be difficult to retain control over
these newly conquered domains; it was here that the administrative structures of the
centre, once introduced, would help in maintaining political control.

9.2 BACKGROUND
Islam spread outside Arabia since the time of the pious Caliphs (Abu-Bakr, Umar,
Usman and Ali). To begin with the newly conquered territories were governed by the
Governors appointed by the Caliph. In due course of time the dynastic ruler got
established in most of the regions. The beginning of dynastic monarchy can be traced
to the establishment of Ummayid power. Ummayid period was marked by the
dominance of Arabs and the unity of Muslims. The Republican Caliphate had been
transformed into a monarchy supported by a governing class around 661 AD.
Abbasid period (with capital at Baghdad) saw the ascendancy of Persians in the
administration and the gradual shrinking of the territorial control of the caliphate.
Under the Ummayids and Abbasids heredity and nomination were the norms which
determined succession to the Caliphate. The Fatimid caliphate of Egypt (followers of
Shia sect) emerged as a rival and posed a threat to the Abbasids.
During the Abbasid period an elaborate administrative system was established which
consisted of several departments eg., Diwan-ul-kharj (board of taxes), Diwan-uldhiyyal (board of crown lands), etc. The Wizarat also existed in this period though it
was Persian in origin.
According to U.N. Day (Government of the Sultanate p. 22) “when the Caliphate
began to decline and distant provinces turned independent Muslim kingdoms this
pattern was adopted by them with necessary modifications. The Turkish Sultans of
Delhi also adopted many offices from this pattern and made additions and alterations
in them as demanded by the various administrative problems they were called upon to
solve”.
With the weakening of the Abbasid Caliphate many minor dynasties ruled over Persia
for example the Samanids and Ghaznavids in eastern Persia. The kingdom of Ghazna
was established by the Turkish slaves. The tradition of Turkish slaves as bodyguards
can be traced back to Caliph Mutassim (Abbasid). Subuktagin the father of Mahmud
of Ghazna had been taken captive in tribal conflicts and sold in the market as a slave.
The Ghaznavid rule was consolidated by Subuktagin after he was elected as chief to
the throne of Ghazna. In the 10th and 11th Century AD. Ajam (non Arab lands)
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witnessed the rise of Sultanates (the lands of Persians and Turks) and the ascendancy
of Turks as a military and governing class. However, the establishment of Turkish
army is attributed to the Samanids.
Subuktagin’s position was subordinate to the Samani overlord who derived his
authority over Sind, Khurasan, Turkistan, Mawaraunnahr, Jurja from the Khalifa of
Baghdad. When Mahmud came to power he freed the state of Ghazna from the
tutelage of the Samanids and adopted the title of ‘Amir’ and ‘Sultan’. His position
was further reinforced by the sanction of the Khalifa of Baghdad.
Under the Ghaznavids both ability and heredity influenced succession to the throne
however under Mahmud descent became more important. The Ghaznavids did not
accept the policy of partitioning the Empire whereas the Ghorids did resort to it. The
practice of the division of the kingdom and the nomination of the successor outside
the royal house did not get acceptance under the Ghaznavids.
The Ghorids (in Afghanistan) belonged to the Shansabani dynasty. Though initially
subordinate to the Ghaznavids they conquered Ghazna and subsequently invaded
Multan in India which had been attacked by Mahmud of Ghazni earlier. The
Ghaznavids and Ghorids traced their ancestry to the ancient families of Turan and
Iran. Under the Ghorids general consent of the clan and might were important factors
which decided the issue of succession.
Qutbuddin (slave of Ghorid ruler) was the governor of Hansi which formed a part of
the Ghorid Empire. He was an efficient general and was the son-in-law of Yalduz the
favourite slave of Ghorid Sultan. After the Sultan’s death Qutbuddin obtained the
letter of manumission and the Chatr (royal umbrella) and Durbash (baton) and tried
to assert his independence. Subsequently, Iltutmish (Turkish slave officer and son-inlaw of Qutbuddin who was governor of Badaon) made Delhi the capital and
established himself as an independent ruler of India. Nomination, selection by nobles,
ability, heredity and recognition from the Caliph were important parameters which
shaped the succession issue.

9.3

SULTAN AND THE CAPITAL
ADMINISTRATIVE APPARATUS

CITY:

NODE

OF

The node of the administrative apparatus was the Sultan. He was the ruler of the
entire realm, and after accession to the throne — he had absolute power in his hands.
He was the supreme commander of the army, and it was he, or officers appointed by
him, who led armies to conquer other areas. Thus, the sultan was in many ways the
head of the administrative system. This is applicable to almost all the sultans of the
Delhi sultanate, with some exceptions like Sultan Ruknuddin Firuz, Sultan
Muizzuddin Bahram, Sultan Alauddin Masud, and Sultan Nasiruddin Mahmud, in
whose times cliques of nobles at the court are said to have been more powerful. But
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even in these infrequent instances, the sultan remained the ceremonial head of the
entire political establishment of the empire.
Fatwa-I-Jahandari of Barni-II, Advice XV on the king’s high resolve, according to M.
Habib and Dr. Afsar Begum “… this advice deals with the following topics: (i) High
resolve is the distinguishing feature of a great king; (ii) The king with high resolve is
characterised by his generosity; (iii) Miserliness is incompatible with high resolve;
(iv) Wise men have enumerated 11 characteristics of a King with high resolve; (v)
Praises of Sultan Mahmud and (vi) five conditions which a King should observe
when conquering foreign lands”. Medieval India Quarterly; Vol. III, Nos. 3 and 4,
January, April 1958, Prof. M. Habib and Dr. Afsar Begum, Pg. 151.
The capital city and its surrounding areas were often areas where direct central
control - administrative and otherwise — was prevalent. Since it was in the close
vicinity of the ruler, central control was most strongly felt in these areas. The ruler,
the nobles, the court, royal architecture, trade, urbanisation, all were more focussed
on these regions, and hence the administrative apparatus was also elaborate and
prominent. This created the core area of political control. However, a defining feature
of this area was also that most of the people who lived in this area were
‘professionals’, namely, non-agriculturists. These classes and groups had to be
sustained from the produce of other areas of the empire; and for that to happen, the
surplus produce had to be collected from the agriculturists mostly through the various
taxation measures introduced and imposed by the centre on these areas.
Thus, the very nature of politics at the time engendered the need to introduce
centrally monitored apparatuses of control and regulation. First, political conquest of
a new area was never enough to ensure its integration into the political empire for it
could easily break away at an opportune moment if there was insufficient central
control. Second, the “parasitic” nature of the governing classes, along with other
groups such as artisans, traders, soldiers, etc. meant that resources had to be
appropriated — sometimes by force — from other parts of the empire for the
maintenance of this political structure. Bureaucratisation was often highest in the core
areas, with a gradation of political/ bureaucratic control as one moved farther and
farther away from the core. These in total comprised the territory of the state, all areas
being tied in their recognition of the supremacy of the sultan in their domains.

9.4 NOBILITY
Qutbuddin ascended the throne without any conflict since the Muizzi (Muizuddin
Ghori, The Ghorid ruler) nobles accepted him as their superior and offered their
loyalty to him. Iltutmish’s accession to the throne of Delhi constituted an important
landmark in the growth of Turkish nobility in India. This reflected the power of the
nobles to select their leaders through armed strength. Now heredity and nomination
the principles of sovereignty and leadership were relegated to the background. Nobles
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in Delhi acquired prominence in selecting the ruler and Delhi became the hub of
political activity of Turkish rule. Iltutmish is credited with the establishment of a
sovereign Turkish state in India and the nobility in his time consisted of efficient
administrators who though slaves were imbued with merit and ability. After Iltutmish
the hereditary principle again resurfaced with the accession of Ruknuddin Firoz,
Raziya and Bahram Shah. During this phase the tussle between the Turkish and Tajik
(Arab and Persians) nobles became intense. After Iltutmish’s death (1235) till the
accession of Balban (1269), the Chihalgani slaves (group of 40 nobles of which
Balban was also a part) decided the succession issue. Balban tried to restore the
supremacy of the crown by crushing the power of the Turkish nobility. Balban’s
accession demonstrated that the hereditary principle was no longer relevant. Both
Qutbuddin and Iltutmish considered the nobles at par with themselves. Balban made a
major departure. He maintained a distance from the nobility and believed in divine
theory of kingship. He traced his ancestry to the mythical king Afrasiyab of Ajam
(non-Arab lands). Balban tried to weaken the power of the Shamsi (Shamsuddin
Iltulmish) nobles. The accession of Jalaluddin Khalji (1290) to the throne established
that heredity was not always the basis of the sovereignty and kingship. Ability and
force were also important factors in the succession to the throne.
During the rule of Khaljis and Tughlaqs the doors of nobility were opened to people
of diverse backgrounds and it was no more the preserve of the Turks only. According
to M. Habib (Medieval India Quarterly, pg. 230) “During the period of slave kings
membership of the higher bureaucracy was dangerous for an Indian Musalman and
impossible for a Hindu. But the Khilji revolution seems to have brought about a
change. Amir Khusrau in his Khazainul Futuh tells us that Sultan Alauddin sent an
army of thirty thousand horsemen under a Hindu officer, Malik Naik, the Akhur-bek
Maisarah, against the Mongols, Alibeg, Tartaq and Targhi. The position of low-born
men (whether Hindus or Muslims) in the government of Mohammad bin Tughlaq was
the natural culmination of a process covering a century and a half.” Barani criticises
Mohammad bin Tughlaq and says “…. He assigned the Diwan-i-Wizarat (Ministry of
Revenue) to Pera Mali ( the Gardner), the lowest of the low born and mean born men
of the Hind and Sind and placed him over the heads of maliks, amirs, walis and
governors (maqta‘s)” (Medieval India Quarterly, pg. 229). During the Lodi period
except for the reigns of Sikandar Lodi and Ibrahim Lodi, tribal concept of equality of
the Afghans determined the official attitude towards the nobility.

9.5 ULEMA AND THE LEARNED IN THE POLITICAL AND
SOCIO RELIGIOUS REALM
But before proceeding to study the various administrative offices and institutions at
work in the Delhi Sultanate, it is important to understand that bureaucratic
administration was only one important way in which the centre made its authority and
presence felt in the larger political realm. An institutional feature of the political
discourse of the Delhi Sultanate was the presence of the Ulema [theologians] both at
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the court, and in the provinces through the offices of the Qazi and officials manning
the educational institutions.
There has been a lot of debate amongst historians about the nature of the state in the
Delhi Sultanate. It seems reasonable to assume in the light of the available evidence
that politics and religion functioned in separate areas despite appearing to
complement one another. The Ulema as a group consisted of persons who performed
the role of the preachers and guardians of Islamic religion, and [at least in the initial
stages of the establishment of the Delhi Sultanate] most of the them had come from
outside the subcontinent. Traditionally, they were committed to upholding the Islamic
religious order, and thus acted as socio-moral censors for the Muslim community at
large. The Ulema rose as a powerful political faction and on account of the high
judicial positions held by them they could sway the king and the nobility in their
favour. They held important positions in the administrative system particularly in the
judiciary. Prof. Habib points out “…Under these conditions wise kings adopted a
policy of compromise and moderation. They paid lip homage to the Shari’ at and
admitted their sinfulness if they were unable to enforce any of its provisions; they
kept the state controlled mullahs disciplined and satisfied; over the whole field of
administration concerning which the Shari’ at is silent or nearly silent, they made
their own laws; if the traditional customs of the people were against the Shari’ at,
they allowed them to override the Shari’ at under the designation of Urf. Thus state
laws called Zawabit grew under the protection of the monarchy. If these laws violated
the Shari’ at the principle of necessity or of istihasan (the public good) could be
quoted in their favour. And the back of the shari’ at was broken for the primary
reason that it had provided no means for its own development”. (‘Politics and society
during the early medieval period’, Collected works of Muhammad Habib, Volume-II,
p.312.)
At the centre, the ulema functioned as the religious benchmark of the political empire
— apart from acting as judges [mostly in civil cases], alims were sometimes
appointed as principals of madrasas [educational institutions] such as Minhajuddin
Siraj, the author of the Tabaqat-i Nasiri, who was appointed to head the Nasiriyya
Madrasa in Delhi. Through these formal and informal channels, the primary aim of
the ulema was to spread the religious Word, and uphold the Islamic religio-moral
order as far as was possible. This was often a contentious issue since the Sultan’s
ultimate objective was never the glorification of Islam but the success of the political
life of the Sultanate. Given the fact that the majority of the subject population was
non-Muslim, the sultan was more keen to act in a politically tactful way rather than
solely uphold the banner of religion.
This brought the interests of the ulema and the sultan in direct clash on frequent
occasions, and the reign of Sultan Muhammad bin Tughluq is particularly significant
in this regard. Muhammad bin Tughluq had appointed a number of non-Muslims in
royal service since they were meritorious, and alims like and Ziauddin Barani
strongly condemned it in their writings. Fakhr-i-Mudabbir’s Adabu’l Harb Was’h
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Shujaa’t written in the honour of Sultan Iltutmish also lays emphasis on the noble
birth of state officials. Mohammad Tuqhlaq's policies show that the upholding of
religious ideals was not always the priority of the Sultan. Moreover, the interests of
the Sultan and the ulema and the learned hardly coincided.
Barani emphasises on noble birth and says “On the noble birth of the supporters of
the state… the person selected should for certain have the advantage of free, gentle
and noble birth…. For to promote base, mean, low born and worthless men to be the
helpers and supporters of the government has not been permitted by any religion,
creed, publicly accepted tradition or state law. Fatwa-i-Jahandari, Advice XIX,
Medieval India Quarterly, Prof. Muhammad Habib and Afsar Begum, p. 175.
Sa’id Fakhr-i-Mudabbir, in his Adabul Harb was’h Shujaa’t (rules of war which deal
with warfare and statecraft) writes that “… the king should consider it essential to
investigate and thoroughly inquire into the antecedents of the members of the army
and scholars … the king should not allow those to occupy high posts whose
forefathers have not been men of letters and have not served in the government or
have not been in the service of kings, nobles and wazirs …. their actions lead to the
fall of the kingdom and create trouble for the state and the people. (cf. Appendix in
Yusuf Hussain’s Indo-Muslim Polity, pp. 221 and 228.
The Ulema preached obedience to the Word of God, among common people, nobles
and even to the sultan. Thus, as a corollary, they were an important instrument of
social control since the message of obedience that they imposed on the Muslim
subject population, as well as others engendered notions of obedience and hierarchy
which worked towards formulating a royal political discourse. Of course, the sultan
did not depend solely on the abstractions of religion for administrative control, but
instituted a number of other offices to establish his control in the core areas and
extend his control over the larger political realm.

9.6 EVOLUTION OF THE ADMINISTRATIVE APPARATUS OF
THE DELHI SULTANATE
There is very little information regarding administration available for the period of
the Delhi Sultanate, especially for the first 100 years. The political canvas of the
northern part of the Indian subcontinent before the advent of the Turks was
fragemented, and the political empires immediately northwest [Ghazni and, later,
Ghur] had long been interested in searching for fortunes in the subcontinent. This had
led to intermittent invasions but not to the development of an elaborate administrative
apparatus since the invaders did not plan to set up an empire in the subcontinent. The
indigenous rulers, on the other hand, belonged to fragmented political dynasties and
the administrative structure was often one that had been developing through the
centuries, mutating and adapting to the changing conditions.
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9.6.1 Blend of West Asian and Central Asian Traditions
When Qutubuddin Aybak declared himself as an independent Sultan at Lahore — no
systematic administrative apparatus existed. Consequently, what emerged was a
mixture of politico-administrative institutions from Central Asia and beyond as
practised in the realms of the Ghurid empire, and a formal recognition of the
prevailing administrative structures in the various parts of the sultanate as it expanded
within the subcontinent. As long as the local rulers (Rajas, Rais and Ranas)
recognised the supremacy of the Sultan in Delhi, they were largely left to their
devices to collect the taxes and send it to the central treasury as tribute. It appears that
the centre often appointed a host of officers (Amil, Karkuns, etc.) to be present in the
various realms of the sultanate but only to assist the intermediaries (Khots,
Muqaddams and Chaudharies) in their administrative tasks; it was only in later times,
from the late 13th century, that central authority in the outer realms was well
established.
Before we proceed to discuss the administrative structure and institions of Delhi
Sultanate we would like to give you a brief idea about the impact of central and west
Asian institutions on the Delhi Sultanate.
The administrative structures and institutions introduced in India by the Ilbari (tribe)
Turks were Abbasid and Persian in origin which had been transformed under the
Samanids, Ghaznavids, Ghorids and Seljukids (Turks who ruled in Persia).

Iqta System
The iqta was a territorial assignment given to administrative officers and nobles in
lieu of the services they performed for the state. The holder of iqta was designated as
muqti. The muqti was responsible for the collection of revenue from these territories
and also worked as administrative head. They were supposed to retain the revenue
equivalent to their personal pay as well as the salaries of troops employed by them.
The surplus if any was to be deposited in royal treasury. We will discuss iqta system
in detail under the section revenue administration.
It is generally accepted that the Iqta system was established at the end of the Abbasid
period and got consolidated during the Seljuk period. Its origin has been attributed to
various factors:
1) The development of mercenary armies in place of citizen armies.
2) Some scholars consider it to be a bureaucratic and administrative apparatus,
which got transformed into a military organization on account of the need to
maintain the army through land assignments when the gold economy
collapsed.
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3) The Turkoman (Turks) tribal movements had led to the emergence of the idea
of tribal concept of land as the joint property of the tribe headed by a Chief.
Although, there were several types of Iqtas in west and central Asia the system
adopted in India was based on the Seljuk pattern which was called the Mustaghall
type of Iqta in which no hereditary rights were permitted. In this both military and
administrative features were important but slowly military became predominant. The
Iqta served as the foundation of the political and military system of the Turks.

The Mongol Influence
An important point which needs to be discussed is the influence of Mongol inroads
on central and west Asia and the effect of Mongol institutions on Turkish rule in
India. Just as Balban’s theory of sovereignty was inspired by Sassanid (Persian)
traditions similarly Muhammad Bin Tughlaq and his Khurasani nobles tried to adopt
the ideas of Mongol Khans and were probably influenced by the Mongol Yassa
(steppe governing class and its traditions). Muhammad Bin Tughlaq’s policy of
enforcing strictness in the administration (army and nobility), the egalitarian attitude
towards all subjects and refusal to give special status to Ulema and appointment of
Hindus in the nobility had resemblance to the Mongol traditions and Yassa. Mongol
ideas affected the organisation of the nobility and army under the Tughlaqs. The
Amiran-i-sada and Hazara were Mongol and Afghan in origin and initially joined the
service of Alauddin Khalji. They became prominent in Muhammad Tughlaq’s reign.
His token currency experiments were also borrowed from Mongol measures in China
and Firoz Tughlaq’s attempt to make Iqtas hereditary was based on the Mongol ruler
Ghazan Khan’s reforms which made shares and assignment of lands to nobles and
soldiers hereditary.

9.6.2 Unique Features Introduced in the Indian Subcontinent: Change and
Continuity
From the outset, the sultans were aware of the unique nature of the Delhi sultanate,
which meant that it was for the first time in the political history of Islam that an
Islamic ruling group found itself in a position of political control over a largely nonIslamic subject population. However, Jizyah was imposed as a separate tax which
even the Brahmins had to pay during the reign of Feroze Tughlak. These measures
were resorted to by individual sultans but the general character of the state continued
to be based on political expediency. The term Jizyah like Kharaj is mentioned in the
Quran and indicates a tax or tribute. Jizyah was traditionally imposed on nonMuslims in lieu of protection of life and property and exemption from military
service. It was not exacted uniformly from all non Muslims. Children, women,
illiterate etc. were exempt from it. Jizyah is considered by Sunni Jurists as a lawful
tax.
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Upendra Nath Day maintains that although the sultans of Delhi had to introduce
particular measures to suit the conditions of the newly established sultanate, they did
try to ‘adjust them and keep them in conformity with the ideas and principles
developed in Arabia and Persia’ (U.N. Day, The Government of the Sultanate,
(reprint) Delhi, 1993, p.2). This, however, seems to be more applicable to particular
offices and institutions like that of the wazir, qazi, iqta, etc. rather than to the
administrative system as a whole. At the local (village level) Patwaris and village
head man continued to perform their traditional role.
The Sultanate as already indicated was spread in large areas with a core and outlying
provinces. The large extent of the sultanate necessitated the evolution of
administrative apparatus separately for the centre and the provinces. Therefore, it is
useful to study the administrative institutions of the Delhi Sultanate at the centre and
provincial areas separately. Those at the centre were the areas of direct
administration, and the administrative apparatus developed and expanded with the
territorial expansion of the empire.

9.7 CENTRAL ADMINISTRATION
Central administration in the Delhi sultanate during the period of Ilbari Turks (slave
dynasty) was carried out mostly by trusted slaves [appointed to administrative
positions by the sultan] who had helped the sultan to acquire the throne; or by the
members of the royal household and family. Loyalty was therefore a prerequisite for
holding the high office and was given the highest rewards. The Sultan was the head
of the administration with all military, administrative and legal powers. A number of
separate departments were created to look after different aspects of administration.
We will discuss these separately under this section.

9.7.1 Wizarat
After the seat of the sultan, the most important office in the sultanate was the DiwaniWizarat, headed by the wazir. He had under him a naib wazir. Derived from the
Persian and Abbasid traditions, the wazir [prime minister] was the most important
person in the royal court, and his role was of a general supervisor over all
departments. He was the primary advisor to the sultan, and often gave advice which,
in retrospect it is possible to say, may have shaped the course of history. For instance,
Nizam ul-Mulk Junaidi, the wazir of Sultan Iltutmish is credited with the famous
warning to the sultan that Muslims in India were like ‘salt in a dish’, i.e., a minority
who could easily be overturned. The wisdom reflected in such a statement reveals
both the strength required to occupy the position, as also the importance given to the
office by the sultan. Theoretically, the wazir was supposed to take the sultan’s
permission prior to every decision he made; however, in practice it may not have
been so as is evident from the cases when wazirs would actually become more
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powerful than the sultans. The case of the wazir Khwaja Muhazzab [in the reign of
Sultan Alauddin Masud Shah] is one such example.
Sai’d Fakhr-I-Mudabbir’s, Adabul Harb Was’h Shujaa’t (Rules of war and bravery)
Indo-Muslim Polity, Yusuf Husain, Appendix, Status of the Wazir, pp.229. “… The
wazir is responsible for the prosperity of the kingdom, the collection of revenues,
recruitment of the army, the appointment of tax collectors, the checking of accounts,
the inspection of workshop – wards, the reckoning of horses, camels and other cattle,
the payment of salary to the army, the retinue and other working people. He is
responsible for the contentment of his subjects, the welfare of the well-wishers of the
state, the payment of remuneration to scholars, the caring for the widows and
orphans, the patronizing of the `ulama,’ the maintenance of order in the country, the
organization of administration and for looking after the affairs of the people.”
The main function of the wazir was to look after the financial organisation of the
state, give advice to the sultan, and on occasions to lead military expeditions at the
sultan’s behest. Another important function included supervising the payment to the
army, the largest “non-producing” class of royal retainers. His office also kept a
check on land revenue collections from different parts of the empire. The Wizarat
maintained a record of all the income and expenditure incurred by the state. therefore,
the salaries of all royal servants in different parts of the empire were controlled and/or
recorded by this office. Charitable donations such as waqfs, inams, etc were also
handled by this department.
Further, the mints, the royal buildings, intelligence departments and other sundry
affiliations of the royal court like the karkhanas, were all supervised by the Wizarat.
They also had a number of minor departments working under their supervision with
more specific functions. These included, for instance, the Mustaufi-i-Mumalik
[Auditor General, incharge of expenditure], Mushrif-i-Mumalik [Accountant General,
incharge of income] and the Majmuadar [keeper of loans and balances from
treasury]. With the passage of time, however, the complexities of the greatly enlarged
geographical territory saw further streamlining and introduction of new offices which
were monitored by the wazir and wizarat. These included the Diwan-i-Waqoof
[introduced by Jalaluddin Khalaji to supervise expenditure only; i.e, after separating
‘income’ records from ‘expenditure’ records]; Diwan-i-Mustakhraj [set up by
Alauddin Khalaji to enquire into and realize arrears of revenue payments from the
different parts of the empire]; and the Diwan-i- Amir Kohi [under Muhammad bin
Tughlaq, this department was responsible for bringing uncultivated land into
cultivation through state support].
The wazir and the Diwan-i-Wizarat were thus the most important and trusted offices
of the empire. This was also evident from the fact that the wazir was one of the very
few persons who had direct access to the ruler and, according to Ibn Battuta, stood

42

closest to the sultan at court. It was on the wazir’s wisdom, sagacity, sincerity and
loyalty that the position and success of the sultan was greatly dependent.

9.7.2 Diwan-i-Arz
But the sultan and the wazir together could do little without the help of the army, the
most important component of political rule in pre-modern times. It was the army
which helped the sultan to conquer new areas, protect his own kingdom, and maintain
order within the empire. The Diwan-i-Arz was instituted especially to look after the
military organisation of the empire. It was headed by the Ariz-i-Mumalik. With the
Delhi Sultanate always having a large military entourage, this ministry was very
important in the empire. The Ariz, along with his office, maintained the royal
contingents, recruited the soldiers, ensured the discipline and fitness of the army,
examined the horses and branded them with the royal insignia. During times of war,
the Ariz arranged the military provisions, transportation and administered the army at
war, provided constant supplies, and was the custodian of war booty. The importance
of his position, and that of the army, is evident from the fact that in later times the
Ariz could actually reward individual soldiers by increasing their salaries. Alauddin
Khilji introduced the system of dagh (branding) and huliyah (description) and cash
payment to soldiers. This was meant to strengthen his control over the army.
Firuz Tughlaq did away with the system of dagh and huliyah however Muhammad
Tughlaq continued the system of dagh. Under Sikandar Lodi huliyah was referred to
as chehrah.

9.7.3 Naib-Ul-Mulk
Next in line, and in part attached to the earlier office, was that of the Naib.
Theoretically, the Naib was the deputy of the Ariz, and was supposed to assist him in
his many administrative chores; however, as the example of Ghiyasuddin Balban
[naib of Sultan Nasiruddin Mahmud, and later to become sultan] shows, sometimes
the Naib could become more important than the wazir. But these were exceptions
rather than the rule, dependent more on individual personalities and circumstances. It
does however indicate the possibility of ambitious individuals to use the exceptional
practice to their advantage.

9.7.4 Diwan-i-Insha
Royal authority was conducted to a fair degree through declarations, announcements,
farmans, and the like. The Diwan-i-Insha, headed by the Dabir-i-Khas, looked after
the department of royal correspondence. He drafted and despatched royal orders, and
received reports from officers in various parts of the empire. This reflected the
diplomatic perspective which conveyed in carefully chosen language the commands
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of the ruler. The Dabir was the formal channel of communication between the centre
and the other areas of the empire, and at a time when transport and communication
was underdeveloped, the job was made more difficult. The Dabir was also the private
secretary of the sultan, responsible for writing the farmans [except in the reign of
Sultan Firoz Shah Tughluq when the office lost its importance].

9.7.5 Diwan-i-Riyasat
During the reign of Sultan Alauddin Khalaji, the Diwan-i-Riyasat became very
prominent. Alauddin’s market regulations required constant surveillance; this
ministry registered all the supplies of commodities, and maintained standards in the
markets [such as checking weights and measures, etc]. With the collapse of the
market regulations after Alauddin’s death, this department also faded out of
prominence.

9.7.6 Diwan-i-Risalat and Diwan-I-Qada
It was headed by the Sadr-us-Sadr who was also the Qadi-i-mumalik and was
responsible for administration of justice and also looked after the religious matters as
sadr-us-sadr. Diwan-i-Qada was placed under a Qadi-i-mumalik. He was incharge of
religious and legal matters. Local qadis (judges) were chosen by him. In the time of
Sultan Firoz Shah Tughlaq the complaints of the people were registered with the
Diwani- Risalat.

9.7.7 Diwan-i-Mazalim
It was headed by the Amir-i-Dad in the absence of the Sultan. His role was to
supervise the qadis, kotwal (police) and muhtasib (Executive officer who supervised
and enforced the public morals and public conveniences).

9.7.8 Smaller Departments
Apart from these, there were a number of smaller ‘departments’ at the centre which
helped in the every day administration of the empire. They were usually supervised
directly by the sultan. Important amongst them were those dealing with intelligence
[like the Barid-i-Mumalik], the royal household [headed by the Wakil-i-Dar], court
ceremonies [led by the Amir-i-Hajib], royal bodyguards [under the Sar-i-Jandar].
Other important departments looked after slaves, royal workshops [karkhanas]; and
important royal slaves also performed various functions such as bearing the royal
parasol, serving wine, etc.
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9.8 PROVINCIAL AND LOCAL ADMINISTRATION
Administration in areas, which were outside the core political area, was conducted in
a number of ways, depending on the degree of political control which was exercised
over the area. In the initial years of the establishment of the Delhi Sultanate,
especially after the accession of Shamsuddin Iltutmish, many other slave-governors
[Bahauddin Tughril in Bayana, Nasiruddin Qabacha in Multan] asserted their
independence. The political turmoil that followed [and which continued for the better
part of the next 30 years after the death of Iltutmish] meant that the sultan’s attentions
were concentrated on stabilizing the political base of the sultanate, especially when
tensions were both from within [other slave-governors; recalcitrant notables] as well
as from outside [other indigenous rulers; Mongols]. As the empire expanded, newly
annexed areas became loosely affiliated to the politico-administrative structure, often
through nominal recognition of the political supremacy of the sultan/centre. A few
officials were appointed by the centre to these areas as a symbol of imperial presence,
but every day administration most often remained in local hands. The interest of the
centre in these areas was mostly economic, i.e., collection of revenue to sustain the
larger imperial edifice.

9.8.1 Position of Governor of the Province
Sultanate comprised of provinces placed in charge of governors called wali or muqti.
In the 14th century with the consolidation of the sultanate the provinces became
unmanageable and were therefore, partitioned into shiqs for administrative
convenience. They were administrated by the shiqdars. Subsequently the shiqs got
transformed into sarkars in the Afghan period. The sarkar as a territorial unit
comprised of a number of paraganas.
Inspite of the complicated web of authority and power the administration of the outer
areas was often nebulous. Usually, the sultan appointed a governor as his deputy, who
was responsible for the overall administration of the area. This involved ensuring the
collection of revenue, maintaining law and order, and keeping opposition to central
authority under control. He was the chief executive officer deputed by the centre, and
embodied the sultans’s administrative power in the provinces of the kingdom. Since
the official was a newcomer to the region, he was usually dependent on the local
officials [whose offices had been in existence prior to the establishment of the
Sultanate] to execute his duties, along with his own military retinue. Often, a part of
the revenue collected went towards the governor’s own salary [which included the
maintenance of his army]; so it was in the interest of the governor to ensure the
proper and timely collection of revenue. A part of it was sent to the central treasury.
In such cases, land was allotted to the governor as his ‘iqta, and the governor was
variously called malik, amir, muqti or iqtadar’.
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A significant component of the ‘iqtadar’s duties was the maintenance of a military
unit under his command. This was important because he could be called upon to
muster his army at any point to help the sultan in battles. Thus, the armies of these
governors acted as reserve platoons of the central army. The same was expected from
the local rajas as well, since they had accepted the suzerainty of the sultan. The
governor was helped in these military duties by the Ariz who looked after the
millitary contingents under the supervision of the governor. The Ariz was placed
under the Ariz-i-Mumalik.
Thus, the governor and the local power-blocs worked in close association with each
other, which, consequently, generated other problems for the sultan at the centre.
Being at a distance from the centre gave these governors the opportunity to liaise with
the local power groups and rise in rebellion against the sultan at the centre. This was a
frequent occurrence, and on such occasions the sultan himself or some trusted official
from the centre was sent to suppress the rebellion.
The office of the governor could therefore be used for political gain. Even if the
sultan was helpless in containing the attempts by the governors to usurp power in the
provinces, he would [very rarely] accept the use of the title of ‘sultan’ by the
governor: the example of Bughra Khan in Bengal during the reign of Sultan Balban is
a case in point. Conversely, if a particular notable was very powerful in a particular
area [or at the court in the capital] then the sultan could appoint him as governor of a
distant province to remove him from his position of popularity and power. The
historian Ziya Barani informs us that when Zafar Khan became very renowned as the
governor of Samana, Sultan Alauddin Khalaji began to think of transferring him to
Lakhnauti [Bengal] to uproot him from his power base and thereby weaken his
growing strength.

9.8.2 Local Administration: Role of Khots, Zamindars, Rais, Ranas, etc.
A number of villages formed a pargana (this term becomes common in the 14th
century and is Indian in origin). The villages were under the administrative
supervision of the following set of officials: muquddam (the village head man);
patwari (village accountant); khut (village headman). It is important to note that the
village and pargana were independent units of administration, and yet inter-related
areas over which officials commanded administrative powers. The important pargana
officials were chaudhary (highest local rural magnate accountable to the government
for land revenue collection), mutasarrif or amil (revenue collector) and karkun
(accountant).
Khot, Muqaddam, Patwari and Choudhary were the local officials who worked in
conjunction with the governor in the collection of revenue and maintaining law and
order, etc. Before the Bengal Expedition in 1353 Firuz Tughlaq in his proclamation
suggested that zamindars constituted the muqaddams, mafrozis and maliks (Insha46

imahru, letters of the early years of Firuz Tughlaq’s reign). Thus the word zamindar
encompassed the entire superior rural class. In certain cases the province also had a
local ruler [rai, rana, rawat, raja] who supported the governor in his duties. In such
instances, the local rulers were usually recognised by the sultan at the centre as being
his subordinate, albeit the local rulers were allowed to act as sovereign powers in
conducting the administrative affairs of the region. This practice was adopted in the
Delhi sultanate because it allowed the sultanate to expand geographically on the basis
of nominal sovereignty, coupled with an assured financial contribution to the central
treasury.

9.8.3 Other Officers: Shiqdar, Faujdar, Amil, etc.
The other important officers in the provinces — those who had direct access to the
sultan — were the barids [intelligence officers and reporters]. They played a very
significant role in the reporting of local developments to the sultan, and were usually
appointed directly by the sultan. These officers were the sultan’s ‘eyes and ears’ in
the outer realms, and acted as an important check on the governors.
Ziya Barani mentions two other officers — the shiqdar and the faujdar — at the
provincial level. Shiqdar is mentioned during Alauddin Khalji’s period. Barni also
refers to shiqdar and faujdar during Mohammad Tughlaq’s reign. Their duties are not
very clearly articulated, and often the role of the two seems to overlap. The shiqdar
was in charge of a shiq, and assisted the governor in the maintenance of law and order
[particularly criminal justice] and provided military assistance, especially if it was
required in the collection of land revenue, or the suppression of local rebellions. His
salary seems to have been derived from the revenue collections of the area [though
we have no direct evidence to prove it] and it was a fairly stable office since we find
mention of it even during the Lodi period and onwards. The shiqdar’s duties also
included supervising the functioning of the smaller administrative units such as the
pargana. The duties of the faujdar were much similar to that of the shiqdar, yet they
seem to have existed simultaneously. In most cases, the shiqdar was superior to the
faujdar though this seems to have been reversed in the period of the Saiyyids. In the
Tughlaq period in the deccan, shiq was bigger than a district. Smaller shiqs are also
mentioned under the Tughlaqs. Shiqdar was assisted by the faujdars in maintaining
law and order during the Tughlaq period. The kotwal was placed under the faujdar.
Under the Lodis the shiqdar was the pargana or city officer who were responsible for
both civil and military administration.
The shiqdar and faujdar were helped in carrying out their duties by a host of other
local officials including the Qazi [dealt mostly with civil cases and acted as a
jurisconsult since he was educated in the Quran], Amil [primarily responsible for the
collection of revenue], Amin [carried out measurement of land in the reign of
Sikandar Lodi as mentioned in the sources (Waq’at-i-Mushtaqi, late 16th century)
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and Kotwal [an office of varying importance, he was under the shiqdar/faujdar, and
helped in the maintenance of law and order].
The financial accounts of the provincial income and expenditure were maintained by
the Sahib-i-Diwan, who was appointed by the sultan on the recommendation of the
wazir. He was the book-keeper of provincial revenue, and was assisted in his task by
mutassarifs and karkuns. The nazir and waquf were officers who looked after the
collection of the revenue and expenditure respectively.
We also find mention of the office of the Khwaja (probably same as Sahib-i-Diwan),
who kept a record of the income of the iqta, on the basis of which the sultan was able
to make his revenue demands. The Khwaja was also appointed by the sultan on the
recommendation of the wazir. This office was important because the agricultural
produce of the entire sultanate was never uniform, and so the taxation system and
demand were different for different parts of the sultanate depending on the yield of
different areas.

9.9 ARMY ORGANISATION
The contingents stationed at Delhi was called Hasham-i-qalb and included among
others royal slaves and guards. Provincial contingents were called hasham-i-atraf.
Garisons are mentioned in the time of Qutbuddin Aibak which were placed under
Kotwals. Cavalry was composed of murattab, sawar and do-aspah (men with 2
horses, single horse and no horses of their own respectively) (The Administration of
the Sultanate of Delhi, I.H. Qureshi, p. 250-253). Elephant establishment at Delhi was
supervised by the Shahnah-i-fil. The infantry or foot soldiers were referred to as paiks
(generally Hindus, slaves or persons of low origin). The decimal system (multiples of
10) was the basis of army organisation under the Ghaznavids and Mongols. Sultans of
Delhi followed a similar system. Barani in his Tarikh-I-Firoz Shahi discusses the
army organisation, “A sarkhail commands 10 chosen horsemen; a sipah-salar 10
sarkhails; an amir 10 sipha-salars; a malik 10 amirs, a khan 10 maliks, and a king
should have at least 10 khans under his command”, (Medievial India Quarterly, M.
Habib, p 228.) Barani also refers to amirani- sada (centurians) and amiran-i-hajara
(commanders of one thousand). The hierarchy comprised of Sarkhail at the bottom
(with 10 horse men subordinate to him), a sipah-salar (had 10 sarkhail under him),
amir (10 sipah-salars below him), malik (had power over 10 amirs), Khan’s troops
(were equal to troops under 10 maliks).
Barani in Tarikh-I-Firoz Shahi says that Muhammad Tughlaq told the governor of
Dhar (Malwa) ‘ I hear that everyone who rebels does so owing to the support of the
amiran-i-sadah (Sadah amirs: commanders of one hundred) and the amirani- sadah
support him owing to their anger (at the imperial policy) and love of plunder.’
Medieval India Quarterly, Prof. M. Habib, p.288.
48

The masalik-ul-absar (An Arabic source of the 14th century) gives an estimate of the
salaries of officers: Khan: 1 lakh tankhas, malik: 50 to 60 thousand tankhas, etc.
Soldiers were directly paid in cash by the central government during the time of
Khaljis and Tughlaqs. The nobles were given assignments of revenue in lieu of
salary. The standing army comprised of regular troops called wajhis and irregular
called ghair wajhis. Sometimes soldiers were also paid through itlaq (drafts).

9.10 REVENUE ADMINISTRATION
Since the economy in the Indian subcontinent was predominantly agrarian, the
primary source of income for the state was land revenue. States from ancient times
had taxed the farmer on their produce, and appropriated a portion of it as tax/revenue
to sustain the larger state structures. With the passage of time, the machinery of tax
collection had crystallised in different parts of the subcontinent. Therefore, as the
sultans expanded the frontiers of the sultanate, they were able to utilise the existing
administrative machinery for their purposes.
The primacy of agriculture in the economy meant that the village remained the basic
unit of administration in the Delhi sultanate. According to Irfan Habib “To begin
with, it would seem that there was little question of the peasants claiming property
rights over any parcel of land. Land was abundant, and the peasant could normally
put up with a denial of his right over the land he tilled. What he feared, on the
contrary, was a claim of the superior classes over his crop, and more still over his
person”. (The Cambridge Economic History of India, Irfan Habib and T.R.
Choudhary (eds.), Vol.I, p. 54.) The state held large tracts of land [khalisa] which
were tilled by farmers maintained by the centre and from where all the revenue came
to the central treasury through the agency of officials called amils. But the largest part
of the land was distributed as iqta within the sultanate. The centre’s policy of revenue
collection reached its highest of one-half of the produce during the reign of Alauddin
Khalji, who had adopted the policy of actual measurement of land [called hukm-i
misahat] where land was measured and revenue demand determined on its anticipated
yield.
Since the time of the Ghaznavid conquest of India Kharaj was an important source of
revenue. Jizya too was exacted from non-Muslims. Zakat was probably also imposed.
The Ghorids also adopted the Ghaznavid practice when they conquered India.
Muizuddin Ghori appointed governors who were in charge of civil and military
administration in various parts of India. Slowly and steadily an administrative
apparatus began to develop on the pattern of the Ghaznavids which also bore the
imprint of local traditions and customs.
The taxation principles followed by the Delhi Sultan were to some extent based on
the Hanafi School of Muslim Law. The revenue was broadly categoried into two by
the Muslim Jurists: Fay and Zakat. Fay was further subdivided into Khams, Jizya and
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Kharaj. Zakat comprised of tax on flocks, herds, gold, silver, commercial capital,
agricultural produce, etc. Khams represented one fifth of the booty acquired in war or
mine or treasure trove (found) to be handed over to the state. Jizya was imposed on
non-Muslims “in return for which they received protection of life and property and
exemption from military services”. (R.P. Tripathi, Some Aspects of Muslim
Administration, p. 339) Kharaj was the tax on land. Initially this tax was not levied
on Muslims however due to the need of the state for revenue it was later not practical
to give immunity to Muslims from the payment of this tax. Theoretically, the holders
of Kharaj land were to pay land tax whether land was cultivated by them or not. The
Muslim law and state followed a liberal policy towards the land holders and they
could not be evicted easily and the state tried to encourage cultivation by giving them
loans. These theoretical postulates got modified in actual practice in the Delhi
Sultante.

Agrarian taxation in the Delhi Sultanate
As already suggested the Muslim theory of taxation was adopted in India with
modifications. We get proper information about the taxation system from the period
of Alauddin Khalji. Barani in his Tarikh-i-Firoz Shahi gives a description of
Alauddin Khalji’s agrarian policy in North India’. “The sultan decreed that 3 taxes
were to be levied on the peasants viz. the Kharaj (also called Kharaj-I-jizya) or tax on
cultivation; charai, a tax on milch cattle; and ghari (a tax on houses). As for Kharaj,
all who engaged in cultivation whether of lands of large or of small extent were to be
subject to (the procedure of) measurement (masahat) and (the fixation of) the yield
per biswa (wafa- I-biswa) and were without any exception to pay half”. (Irfan Habib
and T.R. Choudhary (eds.), The Cambridge Economic History of India, Volume I, p.
61). It seems that generally tax was collected in cash though it was sometimes also
collected in kind for specific purposes. An important consequence of Alauddin
Khalji’s tax administration was that Kharaj or mal henceforth became the main
source through which revenue was exacted from the peasants by the ruling class.
Ghiyasuddin Tughlaq introduced changes in the earlier policy and tried to win over
the peasants and village headmen by providing relief measures (exemption from
additional levies, tax on cattle, etc.).
Under Muhammad Tughlaq the whole of India including Gujarat, Malwa, Deccan,
South India and Bengal were brought under a monolithic taxation system. Barani
points out that abwab (additional cesses) were imposed on the peasants. The three
taxes: ghari, charai, and Kharaj were strictly levied. There was thus increase in
agrarian taxation. Kharaj was now calculated on standard yield and not actual yield
of measured land for assessment in kind. For obtaining the assessment in cash instead
of actual prices officially laid down prices were applied. Thus the demand rose. These
measures resulted in agrarian distress. Around this time famine hit Delhi and the
Doab. Muhammad Tughlaq tried to provide relief by giving the peasants Sondhar
(agrarian loans) for encouraging cultivation through various means. Firoz Tughlaq
reversed Muhammad Tughlaq’s policy and many agrarian levies (abwab, ghari and
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charai) were discontinued. However, Jizya was imposed as a separate tax. Careful
examination tells us that Jizya was closer to ghari since it was a levy on the head of
the house. Firoz also imposed water tax on the villages which utilized the canals and
it was one tenth of the produce. During the period of the Lodis land tax was collected
in kind due to the declining price situation.

Grants (Iqta, Milk, Idrar)
Iqta was grant of land made from Kharaj land to officers called Muqti. Iqta was not
hereditary and did not entitle the Muqti the right of ownership. They could be
transferred and revoked by the Sultans. Jizya revenue of Iqta was assigned yearly
whereas non Jizya revenue was granted for many years. The Muqti was assigned the
duty of collecting the revenue and utilizing it for maintaining troops for the Sultan.
The Muqti did sub allot smaller Iqtas for maintaining their troops. The surplus
collected from Iqta was required to be sent to the central treasury.
Tusi (a Seljukid statesman of 11th century) in Siyasat nama gives the classical
description of the iqta as follows “Muqtis who hold iqtas should know that they have
no claim on the subjects/peasants (riaya ) other than that of collecting from them in a
proper manner the due mal (tax, land tax) that has been assigned to them (the muqtis).
When the revenue has been realised from them, those subjects/ peasants should
remain secure from (any demands by) them (the muqtis) in respect of their persons,
wealth, wives and children, cultivated lands (ziya) and goods. The muqtis do not have
any (further) claims on them. The subjects/peasants, if they so wish, can come to the
(king’s) court and represent their condition. They should not be prevented from doing
so. If any muqti does anything other than this they (the kings) take away his power
(literally, cut away his hands) and resume his iqta and visit their wrath on him, so that
others might be warned thereby. They (the muqtis) should in truth realise that the
country and peasantry (raiyat), all belong to the sultan, with the muqtis (simply)
placed at their head”. (The Cambridge Economic History, I. Habib)
During Balban’s reign an attempt was made to enquire into the income of Muqtis. An
important change took place in Alauddin Khalji’s period. With the expansion of the
Empire far off areas were assigned in Iqta and the areas closer to Delhi were brought
under Khalisa. The Sultan’s troops were now paid in cash. This practice continued till
Muhammad Tughlaq’s reign. The changes in the Iqta administration during Alauddin
Khalaji’s period are reflected in the following passage from Irfan Habib (Cambridge
Economic History of India, Vol.-I, pg.70). “The tax income (Kharaj) from each iqta
was estimated at a particular figure by the finance department (Diwan-i-wizarat). The
department remained on the constant look out for an opportunity to enhance the
estimate. Out of the estimated income of the iqta a certain amount was allowed for
the pay (mawajib) of the troops (hasham) placed under the muqti or wali. The area
expected to yield this amount was apparently set apart by the Diwan. The remainder
was treated as the muqti’s own personal iqta i.e. for his own salary and the expense of
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his personal establishment of officials. He had to pay into the treasury all realization
above the amount allowed for the pay of the army and for his own income”. During
Ghiyasuddin Tughlaq’s time the estimated income of the Iqta was not raised by the
finance department and the muqtis and other officials were allowed to appropriate for
themselves small sums over and above the sanctioned income.
Under Muhammad Tughlaq the dual task of collecting revenue and maintaining
soldiers was divided. The Masalik-al-Absar gives a detailed account of the institution
of Iqta under Muhammad Tughlaq. It points out that “all army commanders from
Khans heading 10,000 cavalry troops to sipah salars placed over less than 100 were
assigned iqtas in lieu of their salaries. The estimated income of iqta against which the
salary was adjusted was always less then the actual. The significant point is that the
troops are said to have been always paid in cash by the treasury and that the iqtas was
given only in lieu of the commanders’ personal salaries”. (cf. Irfan Habib and T.R.
Choudhary (eds.), Cambridge Economic History of India, Vol. I, pg. 72). Due to his
policies Muhammad Tughlaq faced problems in Deogir when the Amiran-i-sada
(centurians) became disaffected.
Firoz Tughlaq adopted the policy of remuneration of soldiers through assignment of
revenue of villages known as wajh (a new assignment given in lieu of salaries). In
cases where soldiers were not assigned wajh, cash salaries were paid from the
treasury or through drafts on the iqtas of nobles which were to be drawn through the
surplus payment which were due to the central treasury from the iqtas. These drafts
could be sold at a price to speculators. The hereditary aspect was strengthened in this
period as against the transfer principle. Under the Lodis the term iqta was still used
for areas held by wajhdars.
Assignments of revenue of villages or lands for lifetime to the religious intelligentsia,
were categorized as milk (proprietary rights given by state), idrar (pension) and inam
(gift). Grants made for the support of religious institutions like madrasas, Khanqahs,
were called waqf (endowments). These grants were made by the Sultan both within
Iqta and Khalisa through a farman. Economically these grants did not have much
implication.

9.11 SULTANATE: A COMPLEX COHESIVE ADMINISTRATIVE
NETWORK
Despite the paucity of evidence for the Delhi Sultanate, it is possible to suggest that
the central political power located in the capital city asserted politcal hegemony over
the core areas through direct control via its officers. The sultan’s presence was felt
most strongly over here, and was visible not only through his physical presence, but
also through the complex network of officers and military retinues which worked
towards maintaining sovereign royal power. The authority of the sultan also acquired
more concrete forms, especially in the construction activities which were initiated at
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his behest. These included architectural constructions of various types but, especially
in the early phases, the building of mosques which brought the community [ummah]
together for prayer. Through such a complex and interwoven series of symbolic and
architectural activities, the newly established sultanate managed to retain its hold over
a core political area and create a base for itself from where it could expand. This
expansion was possible through the large army it had mustered, and whose military
prowess and efficiency was kept to a level through particular offices created for the
purpose. The administrative structure, along with the religious discourse of the ulema,
therefore allowed for the creation of an obedient population upon whom sovereign
political authority was exercised. This structure was kept in place through the system
of the bureaucratic network established.
The same system was at work in the provinces of the sultanate, but with one
important difference. Here, the central authority was exercised by a handful of
officers. The internal cohesion of this body of officers was weakened by the fact that
each was appointed as a check on the other, so that they may not turn recalcitrant
given that they were so far removed from the centre. Further, the governor in these
areas was dependent upon local officials for carrying out many of his duties, and
often the ‘system’ established by the Delhi Sultans was actually a continuation of the
prevalent ‘customs’ in the area, be they regarding collection of revenue or civil and
criminal arbitration (traditional practices). Too much interference had the risk of
fomenting opposition, which the sultan could ill-afford; therefore, it seemed tactful to
work in association with the local power groups for the fulfilment of their own
interests.
These two rungs of administration, at the centre and at the provinces, included a host
of officers who worked to maintain imperial power and sovereignty. Of course, there
were situations in which they themselves worked against their master’s interests. But
otherwise, it was a system which worked well to provide a cohesion to the political
structure. This was significant because at a time when there were no other common
binding factors within the disparate sections and regions of the entire Delhi sultanate,
administrative measures and officers provided a common imperial reference point, an
imperial scaffolding which held together the entire political edifice.
Finally, the various offices and posts, the land measurement and revenue assignments
and the relationship with the local power brokers, etc. laid the foundation for a more
intensive and integrative bureaucratic system that was to become a defining feature of
the Mughal empire from the middle of the 16th century. The administrative efficiency
of the Mughals would not have been possible without the foundation of it having
been laid by the Delhi Sultanate in difficult conditions.

9.12 SUMMARY
With the establishment of the Delhi Sultanate an altogether new system of
administration was introduced at the top level with only minor changes at the local
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pargana and village level. The sultan enjoyed enormous powers not only over his
subjects but also over nobles and officials. In Delhi and its immediate environs the
power and authority of Sultan was most visible and it can therefore be considered as
the core region. In the outlying, distant territories and provinces also the authority of
Sultan prevailed but it was limited depending on the officers governing the provinces.
During the initial phase of the Sultanate the nobles shared authority with the Sultan
but from the time of Balban and to the period of Khalji and Tughlaq rule the Sultan
emerged as all powerful. The Ulema or the learned sections had only a limited role in
the administrative process.
The administrative apparatus of the Sultanate was a blend of West Asian, Central
Asian and local traditions. Two distinct components emerged i.e. the central
administration and provincial and local administration. The central administration
was organised through various departments headed by senior nobles. The important
departments were wizarat, Diwan-i-arz, Diwan-i-insha, Diwan-i-riyasat, Diwan-irisalat and Diwan-i-qada. The provincial administration was entrusted to the
governors (Wali or muqti) who worked in collaboration with the local officials and
superior right holders (who had traditionally enjoyed customary rights prior to the
establishment of the Sultanate). The local administration along with customary
officials were allowed to continue after making minor adjustments and working out
new relationships.
The most significant new institution that evolved and played an important role in
effective governance was the Iqta system. Iqta was a territorial assignment given to
the officials in lieu of their salaries. The holders of iqtas were called muqtis and
enjoyed their position as long as the Sultan wished. They had no hereditary claim and
were subject to transfer at the will of the Sultan. They were entrusted with the
responsibility of collecting revenue and administering the territories assigned. They
were also required to maintain a certain number of soldiers which were to be placed
at the service of Sultan when needed. The holders of large territories were almost akin
to provincial governor and the nomenclature applied to them was iqtadar, muqti or
wali.
A separate department diwan-i-arz looked after the organisation and supervision of
army. The department maintained exclusive contingents as the Sultan’s army. It also
supervised the contingents of the muqtis.
Since land revenue was the main source of the income of the State its administration
was given priority. Officials were appointed to look after assessment and collection of
revenue from the lands either directly administered by the centre or assigned to iqta
holders.
The Sultanate managed to develop a complex cohesive administrative network which
could sustain it, with fluctuating actual control, for over three hundred years of its
existence.
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9.13 EXERCISES
1) Discuss the nature of the administrative apparatus of the Delhi Sultanate.
2) Describe the provincial and local administration under the Delhi Sultans.
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UNIT 10 : BHAKTI AND SUFI MOVEMENTS IN INDIA
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10.1 OBJECTIVES
After reading this Unit, you would be able to:
 understand the background of the bhakti movement,
 identify the main political and socio-economic factors for the rise of bhakti
movement in North India,
 list the main popular branches and the saints of this movement,
 know the main characteristic features of the bhakti movement, and
 learn about the influence of other traditions and Islam on this movement.

10.2 INTRODUCTION
Bhakti as a religious concept means devotional surrender to a personally conceived
Supreme God for attaining salvation. The origin of this doctrine has been traced to
both the Brahmanical and Buddhist traditions of ancient India and to various
scriptures such as the Gita. But it was for the first time in South India between the
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seventh and tenth century that bhakti grew from a mere religious doctrine into a
popular movement based on religious equality and broad-based social participation.
The movement which was led by popular saint-poets reached its climax in the tenth
century after which it began to decline. But it was revived as a philosophical and
ideological movement by a series of wandering scholars or acharyas, beginning with
Ramanuja in the eleventh century. The establishment of the Delhi Sultanate in early
thirteenth century witnessed great outburst of many diverse and widespread socioreligious movements in various parts of the country drawing upon the concepts of
bhakti. These movements have been seen as continuation or revival of the older South
Indian bhakti movement. But each one of the later movements which grew in the
Sultanate period had a historica1 context of its own and its own peculiarities.
Moreover, one of them, namely, the non-conformist monotheistic movement which is
associated with Kabir and other "low-caste" saints bears only superficial resemblance
to the variants of the movement. Its social roots, its ideology, social composition of
its leadership and even its concept of bhakti and God set it fundamentally apart, from
the older bhakti movement of South India as well as from the rest of the later bhakti
movements. In view of these wide and at times even basic differences among various
bhakti movements, they must be discussed individually in order to clearly bring out
the characteristics of each one of them and also to discover elements of unity and
diversity among them.

10.3 BACKGROUND: BHAKTI MOVEMENT IN SOUTH INDIA
The salva Nayanar saints and vaishnava Alvar saints of South India spread the
doctrine of bhakti among different sections of the society irrespestive of caste and sex
during the period between the seventh and the tenth century. Some of these saints
came from the "lower" castes and some were women. The saint-poets preached bhakti
in an intense emotional manner and promoted religious egalitarianism. They
dispensed with rituals and traversed the region several times singing, dancing and
advocating bhakti. The Alvar and Nayanar saints used the Tamil language and not
Sanskrit for preaching and composing devotional songs. All these features gave the
movement a popular character. For the first time bhakti acquired a popular base. The
South Indian bhakti saints were critical of Buddhists and Jains who enjoyed a
privileged status at the courts of South Indian kings at that time. They won over many
adherents of Buddhism and Jainism both of which by now had become rigid and
formal religions. At the same time, however, these poet-saints resisted the authority
of the orthodox Brahmans by making bhakti accessible to all without any caste and
sex discrimination. But the South Indian bhakti movement had its limitations as well.
It never consciously opposed Brahmanism or the varna and caste systems at the social
level. It was integrated with the caste system and the "lower" castes continued to
suffer from various social disabilities. There was no elimination of Brahmanical
rituals such as worship of idols, recitation of the Vedic mantras and pilgrimages to
sacred places in spite of the overriding emphasis on bhakti as the superior mode of
worship. The Buddhists and Jains were its main targets, not the Brahmans. This
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perhaps was also the reason why the Brahman dominated temples played an
important role in the growth of South Indian bhakti movement. Since the ideological
and social foundations of caste system were not questioned by the South Indian saintpoets, the bhakti: movement of the South in the long run strengthened it rather than
weakening it. Ultimately, after the movement reached its climax in the tenth century,
it was gradually assimilated into the conventional Brahmanical religion. But despite
these limitations, the South Indian bhakti movement in its heyday succeeded in
championing the cause of religious equality and, consequently, the Brahmans had to
accept the right of the "low-caste" to preach, to have access to bhakti as a mode of
worship and to have access even to the Vedas.

Bhakti and the South Indian Acharyas
When the popularity of the bhakti movement in South India was on the wane, the
doctrine of bhakti was defended at the philosophical level by a series of brilliant
vaishnava Brahaman scholars (acharyas). Ramanuja (11th century) was first among
them. He gave philosophical justification for bhakti. He tried to establish a careful
balance between orthodox Brahmanism and popular bhakti which was open to all.
Though he did not support the idea of the "lower" castes having access to the Vedas,
he advocated bhakti as a mode of worship accessible to all including the Sudras and
even the outcastes. While propagating bhakti, he did not observe caste distinctions
and even tried to eradicate untouchability. Nimbarka, a Telugu Brahman, is believed
to have been a younger contemporary of Ramanuja. He spent most of his time in
Vrindavan near Mathura in North India He believed in total devotion to Krishna and
Radha. Another South Indian vaishnavite bhakti philosopher was Madhava who
belonged to the thirteenth century. Like Ramanuja he did not dispute orthodox
Brahmanical restriction of the Vedic study by the Sudras. He believed that bhakti
provided alternate avenue of worship to the Sudras. His philosophical system was
based on the Bhagvat Purana. He is also believed to have toured North India. The last
two prominent vaishnava acharyas were Ramananda (late 14th and early 15th century)
and Vallabha (late 15th and early 16th century). Since both of them lived mostly in
North India .During.the Sultanate period and gave new orientation to the vaishnava
bhakti, they will be discussed in the section dealing with North India.

10.4 BHAKTI MOVEMENT IN NORTH INDIA
There arose during the Sultanate period (13th-15th century) many popular socioreligious movements in North and East India, and Maharashtra. Emphasis on bhakti
and religious equality were two common features of these movements. As has been
pointed out, these two were also the features of the South Indian bhakti movements.
Almost all the bhakti movements of the Sultanate period have been related to one
South Indian vaishnava acharya or the other. For these reasons, many scholars believe
that the bhakti movements of the Sultanate period were a continuation or-resurgence
of the older bhakti movement. They argue that there existed philosophical and
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ideological links between the two either due to contact or diffusion. Thus, Kabir and
other leaders of non-conformist monotheistic movements in North India are believed
to have been the disciples of Ramananda who, in turn, is believed to have been
connected with Ramanuja's philosophical order. Similar claims have been made that
Chaitanya, the most significant figure of the vaishnava movement in Bengal,
belonged to the philosophical school of Madhava. This movement is also believed to
have been connected with Nimbarka's school because of its emphasis on 'Krishna'
bhakti.
There are undoubtedly striking similarities between the older bhakti tradition of South
India and various bhakti-movements that flourished in the Sultanate and Mughal
periods. If we exclude the popular monotheistic movements of Kabir, Nanak and
other 'low" caste saints, the two sets of movements can be shown to have possessed
many more common features. For example, like the South Indian bhakti movement,
the vaishnava bhakti movements of North and Eastern India and Maharashtra, though
egalitarian in the religious sphere, never denounced the caste system, the authority of
Brahmanical scriptures and the Brahmanical privileges as such.
Consequently, like the South Indian bhakti, most of the vaishnava movements of the
later period were ultimately assimilated into the Brahmanical religion, though in the
process of interaction, the latter itself underwent many changes. However, the
similarities end here. Bhakti movement was never a single movement except in the
broad doctrinal sense of a movement which laid emphasis on bhakti and religious
equality. The bhakti movements of medieval India differed in many significant
respects not only from the older South Indian bhakti tradition hut also among
themselves. Each one of them had its own regional identity and socio-historical and
cultural contexts. Thus, the non-conformist movements based on popular
monotheistic bhakti contained features that were essentially different from various
vaishnava bhakti movements, Kabir's notion of bhakti was not the same as that of the
medieval vaishnava saints such as Chaitanya or Mirabai. Within the vaishnava
movement, the historical context of Maharashtra bhakti was different from that of the
Bengal vaishnavism or North Indian bhakti movement of Ramanand, vallabha,Surdas
and Tulsidas. During the later period, when the vaishnava bhakti movement
crystalised into sects, there arose frequent disputes between them which sometimes
even turned violent. Among all the bhakti movements of the period between the 14th
and 17th century, the popular monotheistic movements of Kabir, Nanak, Raidas and
other "lower" caste saints stand out fundamentally different.
Popular Monotheistic Movement and Vaishnava Bhakti Movement
Both these movements arose in Northern India at the same time, that is, in the
centuries following the establishment of the Delhi Sultanate and advent of Islam in
that part of the country. For this reason, the rise of both the movements is quite often
attributed to certain common causes such as the influence of Islam on Hinduism.
However, the causes and sources of the two movements and the factors exerting
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influence on them were quite diverse. It will become clear from the following
discussion that a cause which explains one movement may not do so in the case of the
other. This is so because the popular monotheistic movements arose and reached their
peak in the Sultanate period, while the vaishnava movements began in the Sultanate
period but reached their climax during the Mughal period.
Check Your Progress 1
1) Give the salient features of the bhakti movement.
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
2) Write two lines on each of the following :
Ramanuja…………………………………………………………………………
……………………………………………………………………………………
Nimbarka…………………………………………………………………………
……………………………………………………………………………………
Vallabha…………………………………………………………………………..
……………………………………………………………………………………
Chaitanya…………………………………………………………………………
……………………………………………………………………………………
Madhava…………………………………………………………………………
…………………………………………………………………………………...

10.5 EMERGENCE OF THE BHAKTI MOVEMENT
The bhakti movement which influenced large number of people during 14th-17th
centuries in North India emerged due to a number of political, socio-economic and
religious factors. We will discuss all these in this section.

10.5.1 Political Factors for the Rise of the Bhakti Movement
It has been pointed out that as the popular bhakti movement could not take root in
Northern India before the Turkish conquest because the socio-religious milieu was
dominated by the Rajput-Brahman alliance which was hostile to any heterodox
movement. The Turkish conquests brought the supremacy of this alliance to an end.
The advent of Islam with the Turkish conquest also caused a setback to the power and
prestige commanded by the Brahmans: Thus, the way was paved for the growth of
non-conformist movements, with anti-caste and anti-Brahmanical ideology. The
Brahmans had always made the people believe that the images and idols in the
temples were not just the symbols of God but were gods themselves who possessed
divine power and who could be influenced by them (i.e. the Brahmans). The Turks
deprived the Brahmans of their temple wealth and state patronage. Thus the
Brahmans suffered Both materially and ideologically. The non-conformist sect of the
nathpanthis was perhaps the first to gain from the declining power of the Rajput60

Brahman alliance. This sect seems to have reached its peak in the beginning of the
Sultanate period. The loss of power and influence by the Brahmans and the new
political situation ultimately created conditions for the rise of the popular
monotheistic movements and other bhakti movements in Northern India.

10.5.2 Socio-Economic Factors
It has been argued that the bhakti movements of medieval India represented
sentiments of the common people against feudal oppression. According to this
viewpoint, elements of revolutionary opposition to feudalism can be found in the
poetry of the bhakti saints ranging from Kabir and Nanak to Chaitanya and Tulsidas.
Sometimes the medieval bhakti movements are an Indian counterpart of the
Protestant Reformation in Europe. However, there is nothing in the poetry of the
bhakti saints to suggest that they represented the class interests of the peasantry
against the surplus-extracting feudal state. The vaishnava bhakti saints broke away
from orthodox Brahmanical order only to the extent that they believed in bhakti and
religious equality. Normally, they continued to subscribe to many basic principles of
orthodox Brahmanism. The more radical monotheistic saints rejected orthodox
Brahmanical religion altogether but even they did not call for the overthrow of the
state and the ruling class: For this reason, the bhakti movements cannot be regarded
as Indian variant of European Protestant Reformation which was a far greater social
upheaval linked to the decline of feudalism and the rise of capitalism.
This, however, does not mean that the bhakti saints were indifferent to the living
conditions of the people. They used images of daily life and always tried to identify
themselves in one way or another with the sufferings of the common people.

Economic and Social Changes
The widespread popularity of the monotheistic movement of Kabir, Nanak, Dhanna,
Pipa etc. can be explained fully only in the context of certain significant socioeconomic changes in the period following the Turkish conquest of Northern India.
The Turkish ruling class, unlike the Rajputs, lived in towns. The extraction of large
agricultural surplus led to enormous concentration of resources in the hands of the
ruling class. The demands of this resource-wielding class for manufactured goods,
luxuries and other necessaries led to the introduction of many new techniques and
crafts on a large scale. This, in turn, led to the expansion of the class of urban artisans
in the 13th and 14th centuries.
The growing classes of urban artisans were attracted towards the monotheistic
movement because of its egalitarian ideas as they were now not satisfied with the low
status accorded to them in traditional Brahmanical hierarchy. It has been pointed out
that some groups of traders like the Khatris in the Punjab, who benefited directly
from the growth of towns, urban crafts production and expansion of markets, were
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also drawn into the movement for the same reason. The popularity of the
monotheistic movement was the result of the support it obtained from one or more of
these different classes of the society. It is one or more of these sections which
constituted the social base of the movement in different parts of Northern India. In
Punjab, the popularity of the movement did not remain confined to urban classes: it
acquired a broader base by the incorporation of the Jat peasants in its ranks. The
support extended by the Jats of the Punjab to Guru Nanak's movement ultimately
contributed to the development of Sikhism as a mass religion.

10.6 MAIN POPULAR MOVEMENTS AND THEIR
CHARACTERISTICS
In this section, we will discuss some of the main monotheistic and vaishnava
movements in North India, including Maharashtra and Bengal during the period
under review.

10.6.1 Monotheistic Movements of North India
Kabir (c. 1440-1518) was the earliest and undoubtedly the most powerful fibre of the
monotheistic movements that began in the fifteenth century. He belonged to a family
.of weavers (Julaha who were indigenous converts to Islamic spent greater part of his
life in Banaras (Kashi). The monotheistic saints who succeeded him either claimed to
be his disciples or respectfully mention him. His verses were included in the Sikh
scripture, the Adi Granth in large numbers than those of other monotheists. All this
indicate his pre-eminent position among the monotheists. Raidas (or Ravidas) most
probably belonged to the generation next to Kabir's. He was a tanner by caste. He also
lived in Banaras and was influenced by Kabir's ideas. Dhanna was a fifteenth century
Jat peasant from Rajasthan. Other prominent saints of the same period were Sen (a
barber) and Pipa.
Guru Nanak (1469-1539) preached his ideas much in the same way as Kabir and
Century other monotheists, but due to various developments later his teachings led to
the emergence of a mass religion, Sikhism. The basic similarity of his teachings with
those of Kabir and other saints and the basic ideological agreement between them
makes him an integraal part of the monotheistic movement. He belonged to a caste of
traders called Khatri and was born in a village in punjab now known as Nankana
Sahib. In his later life he-travelled widely to preach his ideas. Eventually he settled in
a place in Punjab now known as Dera Baba Nanak. There he attracted large number
of disciples. The hymns composed by him were incorporated in the Adi Granth by the
fifth Sikh Guru Arjun in 1604.
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10.6.2 Common Characteristic Features
The teachings of all the saints who are associated with the monotheistic movement
have certain common features which give the movement its basic unity:
i) Most of the monotheists belonged to the "low" castes and were aware that there
existed a unity of ideas among themselves. Most of them were aware of each
other's teachings and influences. In their verses they mention each other and their
predecessors in such a way as to suggest a harmonious ideological affinity
among them. Thus, Kabir speaks of Raidas as "saint among saints". Raidas, in his
turn, respectfully mentions the names of Kabir, Namdev, Trilochan, Dhanna, Sen
and Pipa. Dhanna takes pride in speaking of the fame and popularity of Namdev,
Kabir, Raidas and Sen and admits that he devoted himself to bhakti after hearing
their fame. Kabir's influence on Nanak also is beyond dispute. It is, therefore, not
surprising that the later traditions link Kabir, Raidas, Dhanna, Pipa, Sen, etc.
together as disciples of Ramananda. The ideological affinity among the
monotheists is also clear from the inclusion of the hymns of Kabir, Raidas. etc.
along with those of Nanak by the fifth Sikh Guru Arjun in the Adi Granth.
ii) All the monotheists were influenced in one way or another and in varying
degrees by the vaishnava concept of bhakti, the nathpanthi movement and the
Sufism. The monotheistic movement represents the synthesis of elements from
these three traditions. But more often than they did not accept the element of
these traditions in their original form and made many innovations and adptations
which gave new meanings to old concepts.
iii) For the monotheists, there was only one way of establishing communion with
God : it was the way of personally experienced bhakti. This was also the way of
the vaishnava bhakti saints, but there was one fundamental difference of
perceptions : They all have been called monotheists because they
uncompromisingly believed in only one God. Then, God of Nanak, was nonincarnate and formless (nirankar), eternal (akal) and ineffable (alnkh). The
monotheistic bhakti, therefore, was nirguna bhakti and not saguna -which was the
case with the vaishnavites who believed in various human incarnations of God.
'The monotheists adopted the notion of bhakti from the vaishnava - bhakti
tradition but gave it a nirguna orientation. Quite often Kabir-called God by the
name, Ram. For this reason he has been called Ram-bhakta.'But Kabir himself
made it clear in his utterances that the Ram he was devoted to was not the one
who was born as an incarnation in the house of king Dashratha of Ayodhya or
who had killed Ravana, but a formless, non-incarnate God. In addition to the
loneliness of God and nirguna bhakti, the monotheists also emphasised the
crucial importance of repetition of divine name, spiritual guru, community
singing of devotional songs (kirtan) and companionship of saints (satsang).
iv) The monotheists followed a path which was independent of both dominant
religions of the time-Hinduism and Islam. They denied their allegiance to either
of them and criticised the superstitions and orthodox elements of both the
religions. They launched a vigorous ideological assault on caste system and
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idolatry. They rejected the authority of the Brahmans and their religious
scriptures. Kabir, in his harsh and abrasive style uses ridicule as a powerful
method for denouncing orthodox Brahmanism.
v) The monotheists composed their poems in popular languages. Some of them used
a language which was a mixture of different dialects spoken in various parts of
North India. The monotheistic saints preferred this common language to their
own native dialects because they considered it fit for the propagation of their
non-conformist ideas among the masses in various regions. They use common
language in a striking feature of the movement considering that the saints
belonged to different parts of North India and spoke different dialects. The
monotheists also made use of popular symbols and images to propagate their
teachings. Their utterances are expressed in short verses which could be easily
remembered. Thus, for instance, Kabir's poetry is unpolished and has a rustic,
colloquial quality but it is essentially a poetry of the people.
vi) Most of the monotheistic saints were not ascetics. They led worldly life and were
married. They lived and preached among the people. They had aversion to and
disdain for professional ascetics. They frequently refer to professional caste
groups in their verses which would suggest that they continued to pursue their
family professions. They were also not like the medieval European Christian
saints who were recognised as "holy" by the Church. The expression which has
been used for them and by which they themselves referred to each other is saint
or Bhakta. In the adi Granth, Kabir, Raidas, Dhanna, Pipa, Namdev, etc. have
been listed as Bhakta.
vii) The monotheistic saints travelled widely to propagate their beliefs. Namdev, a
14th-century saint from Maharashtra travelled as far as Punjab where his
teachings became so popular that they were later absorbed in the Adi-Granth.
Kabir, Raidas and other saints are also believed to have travelled widely.
viii) The ideas of Kabir and other monotheists spread to Various regions and
became popular among the "lower" classes. The popularity of the monotheists
broke territorial barriers. This is clear from the high position accorded to Kabir in
the Sikh tradition and in the Dadu panthi tradition of Rajasthan. Their continuing
popularity even almost two hundred years after their time and in a distant region
is clear from the way a mid-17th century Maharashtrian saint Tukaram looks
upon himself as an admirer and follower of Kabir, Raidas, Sen, Gora, etc. A 17th
century Persian work on comparative religion Dabistan-i Mazahib testifies to the
continuing popularity of Kabir among the people of North India.
ix) Despite the widespread popularity that the teachings of monotheists enjoyed
among the masses, the followers of each one of the major figures in the
monotheistic movement like Kabir, Raidas and Nanak gradually organized
themselves into exclusive sectarian orders called panths such as Kabir panth,
Raidasi panth, Nanak panth, etc. Of all these panths, the Nanak panth alone
eventually crystallised into a mass religion while most of the others continue to
survive till today but with a vastly reduced following and a narrow sectarian
base.
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Check Your Progress 2
1) Discuss the factors that led to the rise of the bhakti movement.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
2) Write three lines on each of the following :
Kabir……………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
………………………………………………………………………………….
GuruNanak
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
3) What are the characteristic features of monotheistic bhakti movement? Give
the names of three saints belonging to this movement.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………

10.6.3 Vaishnava Bhakti Movement in North India
Ramananda was the most prominent scholar saint of the vaishnava bhakti in Northern
India during this period. Some of his ideas have already been mentioned in Section
29.3. He belonged to the late 14th and early 15th century. He lived in South India in
the early part of his life but later settled in Banaras. He is considered to be the link
between the south Indian bhakti tradition and North Indian vaishnhva bhakti.
However, he deviated from the ideology and practice of the earlier South Indian
acharyas in three important respects :
i) he looks upon Ram and not Vishnu as object of bhakti. To him, Ram was the.
supreme God who is to be adored with Sita. In this sense he came to be
regarded as the 'Propounder of the Ram cult in North India within the
framework of vaishnava bhakti tradition.
ii) he preached in language of the common people and not in Sanskrit, to
propagate the Ram cult.
iii) the most significant contribution to vaishnava bhakti, was that he made bhakti
accessible to all irrespective of caste. He greatly relaxed the caste rules in
respect of religious and social matters. Though himself a Brahman, he took
food with his "low" caste vaishnava followers.
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It is perhaps for the last mentioned point that some later vaishnava traditions link
Kabir and some other monotheists to him as his disciples. The innovations were
probably due to the influence of Islamic ideas. It has also been suggested that he
made these innovations in order to counter the growing popularity of the heterodox
nathpanthis, the "lower" classes of the society. His followers are called Ramanandis.
A hymn attributed to him was incorporated in the Adi Granth.
Another prominent vaishnava preacher in the Sultanate period was Vallabhacharya, a
Telugu brahman of the late 15th and early 16th century. He, too, was born in Banaras.
He was the founder of Pushtimarga (way of grace). It also came to be known as
Vallabha sampradaya (Vallabha Sect). He advocated Krishna bhakti. Famous Krishna
bhakti saint-poet, Surdas (1483-1563) and seven other Krishna bhakti poets belonging
to the ashtachhap were believed to have been the disciples of Vallabha. The sect later
became popular in Gujarat.
In North India, however, the vaishnava bhakti cult acquired a more popular base only
in the Mughal period. Tulsidas (1532-1623) championed the cause of Rama bhakti
while Surdas (1483-1563), Mira Bai (1503-73) and many others popularised Krishna
bhakti.

10.6.4 Vaishnava Bhakti Movement in Bengal
In many significant ways the vaishnava bhakti in Bengal was different from its North
Indian and the older South Indian bhakti. The sources which influenced it can be
traced to two different traditions-the vaishnava bhakti tradition of the Bhagavata
Purana, with its glorification of Krishnalila on the one hand, and Sahajiya Buddhist
and nathpanthi traditions on the other. The vaishnava influence was transmitted by
various bhakti poets beginning with Jayadeva in the 12th century. Jayadeva's Gita
Govinda was compased in Sanskrit. He also wrote songs in Maithili dialect which
were later absorbed in the Bengali vaishnava bhakti tradition. He highlighted the
erotic-mystical dimension of the love with reference to Krishna and Radha. Various
non-vaishnava cults such as those of Sahajiya Buddhists and nathpanthis that
survived in Bengal and Bihar influenced the growth of Bhakti movement in Bengal.
These cults preached an easy and natural religion focusing on esoteric and emotional
elements. Vaishnava bhakti poets such as Chandidas (14th century) and Vidyapati
(14th to 15th centuries) came under the influence of these non-vaishnava cults,
though the Bhagavata tradition was always the major source of influence. The songs
of Chandidas who was the first Bengali bhakti poet and those of Vidyapati who wrote
in Maithili, highlighted the Krishna-Radha relationship. These songs became part of
the growing vaishnava movement in Bengal. Chaitanya himself did not come under
the direct influence of Sahajiya doctrine. It is, however, possible that elements of
esoteric cults entered into his movement through the influence of Chandidas and
Vidyapati. But the most important source of inspiration was the Bhagavata Purana.
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Chaitanya (1486-1533) was the most prominent vaishnava saint of Bengal. He
popularized Krishna-bhakti in many parts of Eastern India. His popularity as a
religious personality was so great that he was looked upon as an avatara (incarnation)
of Krishna even in his life. The advent of Chaitanya marks the shifting of the focus of
the Bengal vaishnava bhakti from devotional literary compositions to' a full-fledged
reform movement with a broad social base.
Chaitanya disregarded all distinctions of caste, creed and sex to give a popular base to
Krishna-bhakti. His followers belonged to all castes and communities. One of his
most favourite disciples was Haridas who was a Muslim. He popularized the practice
of sankirtan or group devotional singing accompanied by ecstatic dancing.
However, Chaitanya did not give up traditional Brahamanical values altogether. He
did not question the authority of the Brahmans and scriptures. He upheld the caste
prejudices of his Brahman disciples against the "lower" caste disciples. Six Sanskritknowing Brahman Goswamins who were sent by him to Vrindavan near Mathura
established a religious order which recognized caste restrictions in its devotional
practices and rituals. These Goswamins gradually distanced themselves from
Chaitanya's teachings and from the popular movement that had grown around him in
Bengal.
But Chaitanya's movement had a great impact on Bengali society. His disregard for
caste distinctions in the sphere of devotional singing promoted a sense of equality in
Bengali life. In Bengal and Odisha, his movement remained popular. In these places,
his followers were not always scholarly Brahmans but included, common people.
They wrote in Bengali, propagated his bhakti and looked upon Chaitanya as the living
Krishna or as Radha and Krishna in one body.

10.6.5 Bhakti Movement in Maharashtra
Like other vaishnara bhakti movements, the Maharashtra bhakti tradition drew its
basic inspiration from that of the Bhagavata Purana. In addition, however, it was also
influenced by the saiva nathpanthis who were quite popular in the "lower" classes of
the Maharashtrian society during the 11th and 12th centuries and who composed their
verses in Marathi. Jnaneswar (1275-1296) was the pioneer bhakti saint of
Maharashtra. He wrote an extensive commentary on the Bhagavad Gita popularly
called Jnanesvari. This was one of the earliest works of Marathi literature and served
as the foundation of bhakti ideology in Maharashtra. He was the author of many
hymns called abhangs. He taught that the only way to attain God was bhakti and in
bhakti there was no place for caste distinctions.
Namdev (1270-1350) belonged to tailor caste. He is considered to be the link between
the Maharashtrian bhakti movement and North Indian monotheistic movement. He
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lived in Pandharpur but travelled to North India including the Punjab. His bhakti
songs have also been included in the Adi Granth. In Maharashtra. Namdev is
considered to be a part of the varkari tradition (vaishnava devotional tradition), but in
the North Indian monotheistic tradition he is remembered as a nirguna saint, Other
prominent bhakti saints of Maharashtra were Eknath (1533-99) and Tukaram (15981650).

10.6.6 Bhakti Movements in Other Regions
Saiva bhakti flourished in Kashrnir in the 14th century. Most prominent of the saiva
bhakti saints was a woman, Lal Ded. In Gujarat, bhakti was preached by the vallabha
sect of Vallabhacharya and another important saint, Narsimha Mehta (1414-1481, or
1500-1580). He knew of Jayadeva and Kabir and was followed by a number of poetsaints. The Vallabha sect became popular among merchants and landowners of
Gujarat. In Karnataka, the saiva bhakti cult of the Kannad speaking vaishanavas
developed during the 12th and 13th centuries. They preached a strongly radical and
heterodox concept of bhakti by incorporating social criticism in their religious
outlook.
In Assam, Sankaradeva (1449-1568) introduced both in the Brahmputra valley as
well as in Cooch-Behar. He was born in the family of non-Brahman Bhuyan chiefs.
He became an ascetic during the later part of his life and is believed to have visited
many places of pilgrimage in North and South India. He preached absolute devotion
to Vishnu or his incarnation, Krishna. He had to face persecution at the and of
orthodox Brahmanical priesthood of the Ahom kingdom and took shelter in the
territories of the neighbouring Cooch-Behar where its king gave him the freedom to
preach bhakti. Monotheistic ideas influenced his concept of bhakti which came to be
known as the eka-sarana-dharma ('religion of seeking refuge in one'). He denounced
the caste system and preached his ideas to the people in their language (an Assamese
form of Brajaboli). He made some significant innovations in the innovational practice
such as inclusion of dance-drama-music form in the preaching of bhakti. He also
founded the institution of satra which means a sitting during which people of all
classes assembled for religious as well as social purposes. Later the satras grew into
full-fledged monasteries. His sect is called mahapurashiya dharma.
Check Your Progress 3
1) Write a note on: vaishnavite bhakti movement.
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
2) Write five lines on each of the following :
a) Bhakti movement in Bengal
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…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
b) Bhakti movement in Maharashtra
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………

10.7 INFLUENCE OF OTHER TRADITIONS AND
MOVEMENTS
It is clear that the bhakti movement of the Sultanate period cannot be linked in any
way with the older South Indian bhakti. But they were influenced in one way or
another by certain existing traditions and movements whose history goes back to the
'pre-Sultanate period. These included the bhakti tradition of the Bhagavat Purana,
religious ideas and activities of scholar-saints such as Ramananda, and such
heterodox movements as that of the nathpanthis.
The doctrine of bhakti is fully developed in the most famous of the Puranas-the
Bhagabat Purana, a Vaishnavite work composed around the 9th century. Its most
important feature is its emphasis on the bhakti of Vishnu in his various incarnations,
especially in the form of Krishna. The Bhagavata accepts the orthodox Brahmanical
theory of the origin of the varna system but does not accept the superiority of the
Brahmans simply on the basis of their status or birth. For it, bhakti is the main
criteria. It has been pointed out that Bhagavata Purana is the link between various,
vaishnava bhakti movements of the medieval period. However, the influence of the
Bhagavata tradition on monotheistic saints such as Kabir and Nanak was not exerted
in a direct manner. Most of these saints were illiterate and did not have any direct
access to the Bhagavata and other scriptures. Kabir's concept of bhakti is
characteristically different from that of the Bbagavata. Kabir and other nonconformist saints did not believe in incarnations either and rejected the Brahmanical
and scriptural authority altogether.

10.7.1 Popular Monotheistic Saints and Ramananda
Ramananda’s teachings are considered to be the source of popular monotheistic
movement of Kabir, Raidas and others. As we shall discuss later, Ramananda was
.strongly opp6sed to caste restrictions and opened the path of bhakti to ah. He also
preached his ideas in popular dialect. But, on the whole, his ideas and his concept of
bhakti were essentially a part of the vaishnava bhakti. On the other hand, Kabir and
other monotheists went many steps further than even the most liberal vaishnava
bhaktas like Ramanand and denounced the Brahmanical religion in its entirety. In
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fact, none of the monotheists, who are claimed to have been Ramanand's disciples,
make any mention of him or any other human puru in their utterances.

10.7.2 Influence of the Nathpanthi Movement on Monotheistic Saints
Some of the ideas of Kabir and other monotheists can be traced to the influence of
heterodox movements like that of the nathpanthi. A large number of nathpanthi
preachers called siddhas belonged.to the “lower” castes-doma, chamara, (tanners),
washerman, oilman, tailor, fisherman, wood-cutter, cobbler etc. with the
establishment of Turkish rule in northern India: the popularity of the nathpanthi
movement reached its peak during the 13th and 14th centuries. Anybody could be '
initiated into the sect of the nathpanthi yogis irrespective of caste.
Nathpanthi influence on Kabir is clearly seen in his non-conformist attitudes, in his
independent thinking, in the harsh style of his utterances in his "upside-down"
language (called ulatbasi containing paradoxes and enigmas) and partly in his
mystical symbolism, However, Kabir and other monotheists, in their
characteristically critical and innovative manner adopted the nathpanthi ideas on a
selective basis only and even when they did so, they adapted these ideas to their own
purpose. Kabir rejected their asceticism and esoteric practices and also their physical
methods such as breath control. Thus, the influence of the nathpanthis on the
monotheistic saints of medieval period can be seen more in their heterodox attitudes
towards the established Brahmanical religion than in their practices.

10.7.3 Influence of Islamic Ideas and the Role of Sufism
Many scholars have argued that all the variants of the bhakti movement and the
doctrine of bhakti itself came into being as a result of Islamic influence both before
and after the 12th century. This claim has been made on the basis of many
%similarities between Islam and the bhakti cults, On the other hand, it is pointed out
that bhakti and bhakti movements had indigenous origins. It has been noted above
that bhakti as a religious concept had developed in the religious traditions of ancient
India. Concceptually, a movement based on the idea of devotion or grace is not
peculiar to any particular religion but could grow independently in different religions
at different times depending on the concrete historical conditions. It would be more
appropriate to understand the bhakti movements of medieval India in their immediate
historical context rather than searching fox far-fetched sources of inspiration in any
particular religion. However, Islam did influence the bhakti cults and, in particular,
the popular monotheistic movements in other ways. Non-conformist saints such as
Kabir and Nanak picked up some of their ideas from Islam. These included their
noncompromising faith in one God, their rejection of incarnation, their conception of
nirguna bhakti and their attack on idolatry and the caste system. But they did not
uncritically borrow from Islam and rejected many elements of orthodox Islam. The
vaishnava bhakti movements, on the other hand, cannot be interprete in terms of ouch
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an influence of Islam as they neither denounced idolatry and the caste system nor the
theory of incarnation. They believed in saguna bhakti. The relationship between
monotheistic bhakti movement and Islam seems to have been one of mutual influence
and sufism provided the common meeting ground. Sufi concepts of pir and mystic
union with the "beloved" (God) coincided in many respects with the non-conformist
saints' concepts of guru and devotional surrender to God. Kabir is even believed to
have had affiliations with Chishti sufi saints, though concrete historical evidence is
lacking. Guru Nanak's encounters with sufis are described in the janam-sakhis.
Though the sufism and the monotheistic movement were historically independent of
each other, there was remarkable similar in many of their basic ideas, including their
common rejection of Hindu and Muslim orthodoxies. The interaction between them,
however indirect, must have given impetus to both of them.

10.7.4 Theory & Islamic Challenge to Hinduism
One modem viewpoint, associated with communal interpretation of Indian history,
tends to attribute the rise of the medieval bhakti movements to alleged persecution of
the Hindus under ‘Muslim’ rule and to the challenge that Islam is supposed to have
posed to Hinduism through its doctrines of "Unity of God", equality and brotherhood.
According to this theory, the bhakti movements were a two-pronged defensive
mechanism to save the Hindu religion by purging it of such evils as caste system and
idolatry and at the same time defending its basic tenets by popularising it. The former
task is believed to have been undertaken by Kabir, Nanak, etc., and the latter project
was accomplished by Tulsidas in the late 16th and early 17th centuries. Such a nation
of the medieval bhakti movement is not borne out by ' evidence.
i) This theory of imagined Islamic threat to Hinduism is in essence a projection
of modern communal prejudices into the past. By the time Islam reached
India; the Islamic doctrine of "brotherhood" had lost much of its appeal and
social, economic and racial inequalities had crept into the Muslim society. The
Turkish ruling class possessed a strong sense of racial superiority and looked
upon "low-born" Indian converts to Islam as low-born and not fit for high
offices.
ii) The Hindu population continued to observe their religious practices and to
celebrate their religious festivals. In fact, the overwhelming majority of
population remained Hindu even in the vicinity of Delhi, the capital of the
Sultanate.
iii) The monotheistic saints denounced the aspects of both orthodox Brahmanism
and orthodox Islam and their ritualistic practices.
iv) To assume that all monotheistic and vaishnava bhakti saints were reacting on
behalf of the Hindus to Islamic threat is not convincing because kabir and
other "low caste" saints hardly saw any unity of purpose with the saints
belonging to be vsishnava bhakti cults.
v) Lastly, the poetry and the teachings of the vaishnava bhakti saints of all the
regions are either not concerned with Islamic influence or at best show
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indifference in this regard. In fact, it has been pointed out that Hindus and
Muslims both stood side by side among Chaitanya's disciples, as they had
done under Ramanand Kabir Nayak or Dadu Dayal.
Check Your Progress 4
1) In what way the bhakti saints were influenced by the nathpanthi doctrine?
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
2) Do you agree that the bhakti movement was the result of Islamic influence?
Comment.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………

10.8 LET US SUM UP
The bhakti movement of the Sultanate period represented the most widespread
constellation - both interwoven and variegated - of socio-religious movements in
Indian history after the rise of heterodox movements of the 6th century B.C. They
influenced the whole country at different times by propounding new socio-religious
ideas and practices. Many of the current practices of popular Hinduism such as
repetition of divine names, emphasis on the company of saints and community
devotional singing can be traced to medieval bhakti movements. They also
contributed to the growth of modem vernacular languages, emergence of organized
religious communities like the Sikhs and evolution of various sects or panths.
In this Unit, we have studied the:
 background of bhakti movement in South India which emerged in different
form in North India,
 main political and socio-economic factors for the rise of bhakti movement,
two main streams of bhakti movement-the monotheistic and the vaishnava,
 main popular movements and saints of two streams of North India including
Maharashtra and Bengal,
 influences of various sects and beliefs on North Indian bhakti movement, and
influence of Islam on bhakti movement.

10.9 KEY WORDS
Acharya
: scholar-saint who propounded new religious and philosophical ideas
Adi Granth : the most important sacred scripture of the Sikhs compiled by the' fifth
Sikh Guru Arjan in 1604. Later came to be called Gum Gmnth Sahib
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Bhagat
Julaha
Kirtan
Marga
Mukti
Nam
Nirankar
Nirguna
Panth

: colloquial expression for bhakta, a devotee
: member of a Muslim weaver caste
community singing of hymns.
: path; a devotional order such as Rama marg or Krishna marg
: salvation
: the divine name
: without form
: without attributes, unqualified
: path, sect; the community of the followers of a particular
monotheistic saint e.g., Kabirpanth, Nanakpanth, Dadupanth, etc.
Parampara : lineage, tradition,
Sabada
: the divine word, the divine self-communication
Saguna
: having qualities or attributes
Sampradaya : tradition, school of religious thought and practice
Vaishnava : worshipper of Vishnu
Varleari
: vaishnava devotional tradition

10.10 ANSWERS TO CHECK YOUR PROGRESS EXERCISES
Check Your Progress 1
1) See Sec. 29.1,29.2
2) See Sec. 29.2
Check Your Progress 3
1) See Sec. 29.4
2) See Sub sec. 29.9.1
3) See Sub-sec. 29.5.1, 29.5.2
Check Your Progress 3
1) See Sub-sec. 29.5.3
2) See Sub-sec. 29,5.4, 29.5.5
Check Your Progress 4
1) See Sub-sec. 29.6.2
2) See Sub-sec. 29,6.3
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10.1 OBJECTIVES
In this Unit, we will discuss sufi movement and ideas in medieval India. After going
through this unit, you would be' able to learn about :







the salient features of Sufism,
the growth of Sufism in the Islamic World,
its development in India during the period of Delhi Sultanate
the main sufi silsilahs that flourished in India during the period,
the reasons for the popularity of Chish silsilah in India, and
the impact of Sufism on the contemporary Indian soceity.
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10.2 INTRODUCTION
Sufism or tasawwuf is the name for various mystical tendencies and movements in
Islam. It aims at establishing direct communion between God and man through
personal experience of mystery which lies within Islam. Every religion gives rise to
mystical tendencies in its fold at a particular stage of its evolution. In this sense,'
sufism was a natural development within Islam based on the spirit of Quaranic piety.
The sufis while accepting the Shariat did not confine their religious practice to formal
adherence and stressed cultivation of religious experience aimed at direct perception
of God.
In this Unit, we will discuss the main features of sufism, its growth in Islamic world
and its spread in India. You will study about various popular sufi sects in India.

10.3 SALIENT FEATURES OF SUFISM
There developed a number of sufi orders or silsilah in and outside India. All these
orders had their specific characteristics. However, there were a number of features’
i) Sufism as it developed in the Islamic world came to stress the importance of
traversing the sufi path (tariqa) as a method of establishing direct communion
with divine reality (haqiqat).
ii) According to the sufi beliefs, the novice has to pass through a succession of
"stations" or "stages"(maqamat) and changing psychological conditions or
"states" (hal) to experience God.
iii) The sufi path could be traversed only under the strict supervision of a spiritual
director (shaikh, pir or murshid) who had himself successfully traversed it and
consequently established direct communion with God.
iv) The disciple (murid) progressed through the "stages" and "states" by
practising such spiritual exercises as self mortification, recollection of God's
name to attain concentration (zikr) and contemplation.
v) The disorganized impassioned musical recital (sama). The practice of sama
was intended to induce a mystical state of ecstasy. However, some sufi orders
did not approve of cdi-tain forms of sama' and the &ma were particularly
hostile to thSs prahice.
vi) Yet another feature of sufism is the organisation of the sufi into various orders
(silsilah). Each of these silsilah e.g. suhrawardi, Qadiri, Chishti, etc. were
founded by a leading figure who lent his name to it. A silsilah consisted of
persons who had become disciples of a particular sufi.
vii) The hospice (khanqah) was the centre of the activities of a sufi order. It was
the place where the imparted spiritual training to his disciples. The popularity
of the khanqah and its capacity to attract disciples depended on the reputation
of the pir. The khanqahs were supported by endowment and charity.
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10.4 GROWTH OF SUFI MOVEMENT IN ISLAMIC WORLD
By the time the various sufi orders began their activities in India from the beginning
of the 13th century, sufism had already grown into a full-fledged movement in
different parts of the Islamic world. Sufism acquired distinct characteristic in the
Indian environment Mt its growth in India, particularly in the initial phase, was linked
in many ways with the developments that occurred in sufi beliefs and practice in the
Islamic World during the period between 7th and 13th centuries. The growth of
sufism in the central lands of Islam during this period can be divided into three broad
phases.

10.4.1

The Formative Stage (Upto 10th Century)

Early Sufi applied an esoteric meaning to verses in the Qurian which stressed on such
virtues as repentence (tauba), abstinence, renunciation, poverty, trust in God
Gmwakkd) etc. Mecca, Medina, Basra and Kufa were the earliest centres of sufism.
The sufi, most of whom belonged to the 8th century, have been called 'Quietists'
because they were more concerned with experiencing than with popularizing their
ideas through mass contact. They believed more in guiding than in teaching. Sufism
at Basra reached its height during the time of the woman mystic Rabia (d. 801).
Other regions of the Islamic world where sufism spread early were Iran, Khurasan,
Transoxiana, Egypt, 8yria and Baghdad. As Sufism spread to Iranian regions, it
tended to express gr4ter individualism, divergent tendencies, and heterodox dootrines
and practidb under Persian influence. The most famous of the early sufis in the
Iranian regions was Bayazid Bistami (d. 874) from Khurasan. He gave a new turn to
sufism by introducing in it the element of ecstasy and mystic doctrine of "all is in
God". He was alb the first sufi.to employ the concept of "fana" (annihilation of the
self) which exercised influence on later Sufis.
In Baghdad, the capital of the Abbasid caliphate, Al Junaid was the most well
orthodoxy and represented controlled and disciplined side of Sufism and, therefore,
those sufis who followed his line are regarded as sober. Both Junaid and Bistami
exercised profound Influence on their contemporary and later sufis. Two contrasting
tendencies initiated by them came to be distinguished as Junaidi and Bistami, or Iraqi
and Khurasani.
Another prominent early sufi from Baghdad was Mansur al-Hallaj (d. 922) who
started his career as a pupil of AI Junaid but later developed the method of Bayazid
Bistami. His mystical formula "I am God" played an important role in the evolution
of sufi ideas in Iran and then in India. The Ulema considered him a blasphemer and
denounced him for claiming mystical union with God. He-was condemned,
imprisoned and finally hanged. His ideas provided the basis for the development of
the doctrine of 'insan-i-kamil' (the perfect Man).
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Early sufi groups were loose and mobile associations, quite unlike the later sufi
orders. Members of a group travelled widely in search of master. In Arab regions, the
wandering sufis were attached to frontier-posts or hosteis called ribat while in - the
Iranian regions they were associated with hospices (khanqah). There were separate
convents for women sufis.

10.4.2 Growth of Organized Sufi Movement (10th-12th Century)
Sufism began to acquire the form of an organized movement with the establishment
of the Turkish rule under the Ghaznawis and then under the Seljuqs in various parts k
of Central Asia and Iran in the later 10th and 11th centuries. The period marks the
development of two parallel institutions in the Islamic world - (a) the madrasa system
(seminary, higher religious school) in its new form as an official institution of
orthodox 1slam0ic learning and (b) the khanqah system as an-organized, endowed
and permanent centre of sufi activities.
Khanqah was no longer a loose organization of individual.sufis but a more effective
and institutionalized centre of sufi teaching. However, the bond between the master
and his disciples was still purely personal and had not yet acquired a ritualistic and
esoteric character. Moreover, sufi orders had not yet begun to take concrete form. But
khanqahs had now developed from mere hostels for sufi into popular and wellestablished centres of organized sufi teaching and practice with their own spiritual
masters and circles of disciples.
The ulema continued to show their suspicion of sufism in general and were
particularly hostile to such non-conformist practices as sama to induce ecstasy.
However, certain sufis, with their background of orthodox Islamic learning, tried to
effect a compromise between the ulema land the sufls. Most prominent of such sufi
scholars was Abu amid al-Ghazzali (A.D. 1058-1111). He was an Alim (theologian)
but later led the life of a sufi. He stressed on the observance of external and formal
aspects of Islamic law in sufi practice. However, orthodox and sufi tendencies in
Islam continued to follow separate and divergent paths.
This stage is also characterized by the appearance of sun literary texts which argued
and codified the sufi ideas and doctrines. Al-Ghazzali was the most outstanding sufi
author. One of the most authentic and celebrated manual of sufism was Kashful
Mahjub written by al-Hujwiri (d. c. 1088).
Another salient feature of sufism during this period was the emergence of sufi poetry
in Persian. While Arabic literature on mysticism is in prose, Persian literature is in
poetry. Sufi poetry in Persian in the form of narrative poems (masnavis) reached its
peak during the 12th and 13th centuries. Two of its greatest exponents were
Fariduddin-Attar (d. 1220) and Jalaluddin Rumi (d. 1273).
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10.4.3 Formation of Sufi Orders or Silsilah (Late 12th and 13th Centuries)
i) A few decades before sufism began to exercise influence on Indian society
and religious life, organized sufi movement reached its peak in the Islamic
world in the form of various tariqa (paths) or sufi orders. These orders began
to crystallize when from the end of the 12th century each one of the sufi
centres began to perpetuate the name of one particular master end his spiritual
ancestry and facussed on its own tariga consisting of-gieculiar practices and
rituals. A sufi order (sllsilah) developed as a lineage system or continuo&
chain through which successive spiritual heirs (Kbafila) traced their spiritual
inheritance to the founder of the order.
ii) The relationship between the spiritual head of a silsflah and his disciples
acquired an esoteric character because the disciple were now linked to the
silsilah through various initiatory rituals and vow of allegiance. Each one of
them formulated its own institutional rules to regulate the day-to-day life of
the disciples in the khanqali. The spiritual director (murshid) now came to be
regarded as protege of God (wall). The murid (disciple) was obliged to
surrender himself completely to the murshid. The murshid, in turn, bestowed
the tariqa, its secret wird (a phrase of patterned devotion), formulae, and
symbols on his murld.
iii) The founders of various silsllahs accepted the Islamic law and ritual practices
of Islam. The link between orthodox Islam and silsilah founders is also clear
from the fact that many of the latter were professional jurists. However, they
gave an esoteric orientation to orthodox Islamic rituals and introduced many
innovations, particularly in their religious practices, which were not always in
consonance with the orthodox outlook. Though the silsilah founders laid
emphasis on strict adherence to Islamic law, many silsilahs later did develop
many heterodox beliefs and practices.
iv) The silsilahs which became popular in Iran, Central Asia and Baghdad ana
played significant role in the growth of sufism in various parts of the Islamic
world included the Suhrawardi founded by Shaikh Shahabuddin Suhrawardi
(d.1234); the Qadiri formed by Shaikh Abdul Qadir Jilani (d. 1166); the'
Chbhti of Muimddin Chishti (d. 1236) and the Naqshbandi first known as
Khawajagan, but later came to be associated with the name of Bahauddin
Naqshbandi (d,13981. The sufis who had received their training in these
silsilabs began to establish their branches in their countries or in new
countries such as India. Gradually these branches became independent sufi
schools with their own characteristics and tendencies.
v) As sufism grew through these three broad stages in different parts of the
Islamic world, Iran, Khurasan, Transoxiana and India, etc. it came under the
influence of various mystic tendencies in other religions and philosophies
such as Christianity, Neoplatonism, Buddhism and Hinduism. These
influences were assimilated within the Islamic framework of the movement.
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Check Your Progress 1
1) What do you understand by sufi silsilah?
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
2) What is the concept of pir and murid in sufi terminology?
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
3) Write lines on each of the following:
i)
Khanqah
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
4) Write three lines on each of the following early sufis.
i) Al-Junaid
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
ii) Mansur al-Hallaj
……………………………………………………………………………
……………………………………………………………………………
…………………………………………………………………………....

10.5 GROWTH OF SUFISM IN INDIA
Al Hujwiri was the earliest saint of eminence to have settled in India. His tomb is in
Lahore. As we have already mentioned above, he was the author of Kashf-ul Mawub,
a famous Qersianpeatise on Sufism. However, various sufi orders were introduced in
India only after the establishment of the Delhi Sultanate in the beginning of the 13th
century. India not only provided a dew pasture ground for the propagation of sufi
ideas but also became the new home of the sufi who along with mani other refugees
fled from those parts of the islamic world which had been conquered by the-Mongols
in the thirteenth century. During the 13th and 14th centuries, khanqahs sprang up in
various parts of India. The sufi introduced various orders in India from the Islamic
world, built up their own organizations and established themselves in their respective
areas of influence. By the middle of the century, the entire country from Multan to
Bengal and from Punjab to Deogiri had come under the sphere of their activity.
According to the observation of an early 14th century traveler, there were two
thousand sufi hospices and khunqahs in Delhi and its neighbourhood.
Sufism in India originally stemmed from the sufi thought and practice as it developed
in various parts of the Islamic world, especially in Iran and Central Asia. However, its
subsequent development was influenced more by Indian environment than by nonIndian variants of sufism. Once the sue orders took root in different parts of India,
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they followed their own phases of growth, stagnation and revival. These were
determined largely by indigenous circumstances, though the influence of
developments in sufism outside India cannot altogether be discounted.

10.6

SUFI ORDERS IN INDIA DURING THE SULTANATE
PERIOD

A number of sufi silsilah became popular in India during the Sultanate period. Here
we will discuss the important ones.

10.6.1 The Suhrawardi Silsilah
The Suhrawardi silsilah was a major order of the Sultanate period. Its founder in India
was Shaikh Bahauddin Zakariya (1182-1262). He was a Khurasami and was a
disciple of Shaikh Shahabuddin Suhrawardi who had initiated the silsilah in Baghdad
and was directed by the latter to proceed to India. He made Multan and Sind the
centres of his activity. Thus, one of the oldest khanqahs in India was establisbed by
him at Multan. Iltutmish was the Sultan of Delhi at that time, but Multan was under
the control of his rival, Qubacha. Shaikh Bahauddin Zakariya was critical of
Qubacha's administration and openly sided with Iltutmish.. Bahauddin Zakariya
received from Iltutmish the title of Sbaikh-ul Islam (Leader of Islam) and
endowment. Contrary to the chishti saints of time, he followed a worldly policy and
built up a large fortune, He accepted-Statep atronage and maintained links with the
ruling classes. However, during the later period many independent sufi lines stemmed
from him and some of them came to be known as 'beshara' (illegitimate orders).
In addition to Shaikh Bahuddin-Zdcariya, many other Khalifas were designated by
Shaikh Shahabuddin quhrawardi to spread the Sulirawakdi sllsilab in India. One of
them was Shaikh Jalalpddin Tabrizi. After his initial stay in Delhi, where he failed to
establish his suprtmaey, he went to Bengal. He established his khaqah there and made
many disciples. He attached a langar (centre for the distribution of free meals) to his
khanqah. He is said to .have played an important role in the process of Islamization in
Bengal.
During the Sultanate period, Punjab, Sind and Bengal became three important centres
of the Suhrawiqrdi activity. Scholars are generally of the opinion that the Suhrawardi
sut5s converted Hindus to Islam and in this task they were helped by their affluence
and connections with the ruling class. In this connection, a sharp contrast is drawn
between their attitude and that of the Chishti sufis whose teachings did not aim at
conversion.

10.6.2 The Chishti Silsilah
The growth of the Chisti order in India during the Sultanate period took place in two
phases. The first phase ended with the death of Shaikh Nasiruddin (Chiragh-i- Delhi)
in 1356. The second phase is marked by its initial decline during the later part of the
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14th century followed by revival and expansion in various pans of the country during
the 15th and l6th centuries.
First Phase
The Chishti order whiuh later became the most influential and popular sufi order in
India, originated in Hkat and was introduced in India by Khwaja Muinuddin Chishti
(d. 1236) who Was born in Sijisian in c. 1141. He came to India at the time of the
Ghori conquest. finally settled in Ajmer about 1206 and won the respect of both
Muslims and non-Muslims. No authentic record of his activities is available. . During
the later period, many legends projected him as an ardent evangelist. However, he
was not actively involved in conversions and his attitude towards non-Muslims was
one of tolerance. His tomb in Ajmer became a famous centre of pilgrimage in later
centpries.
The successor of Khwaja Muinuddin Chishti in Delhi was Khwaja Qutbuddin
Bakhtiyar Kaki (d. 1235). Shaikh Hamidduddin Nagauri (d. 1274), another Khalifa of
Shaikh Muinuddin (Chishti, made Nagaur in Rajasthan centre of his activity. Shaikh'
Hamiduddin NtJgauri established the silsilah in Nagau where he lived like an
ordinary Rajasthani peasant and dissociated himself from those in authority. He was a
strict vegetarian. He and his successors trans!ated many Persian sufi verses in the
local language called Hindavi : these are earliest examples of translations of this.
kind.
Khwaja Qutbuddin Balchtiyar Kaki was succeeded in Delhi by his Khalifa, Khwaja
Fariduddin Masud (1 175-1265) known as Ganjshakar and more popularly as Baba
Farid. Baba Farid left Oelhi 'for Ajodhan in Punjab and lived in his khanqah'there. He
despised associatiom with the ruling class and rich persons. Nathpanthi yogis also
visited his khanqah and discussed with him the nature of mysticism. His popularity in
Punjab is clear fromsghe fact that more than three hundred years after his death,
verses ascribed to him Were included in the Adi Granth compiled by the fifth Sikh
Guru, Arjun, in 1604. His tomb at Pakpatan soon developed into a centre of
pilgrimage.
The most celebrated ditciple of Baba Farid and the greatest sufi saint of the 14th
century was Shaikh Ni&muddin Auliya (1236-1325). He made Delhi the most
famous centre of the Chishti order. Two historians Ziauddin Barani and Amir
Khusrau, who were hisltontemporaries, testify to his eminent position in the social
and religious life of southern India during the late 13th and early 14th centuries. Later
his successors spkad the Chishti order in various parts of the country. His teachings
and conversations (malfuzat) are recorded in Fawaid-ul Fuwad written by Amir
Hasan Sijzi. This work serves more as a guide to practical aspects of Sufism than as a
treatise on its metaphysical and theosophical aspects.
Shaikh Nizamuddin Auliya saw the reigns of seven successive Sultans of Delhi. But
he always avoided the company of the kings and nobles and never visited the court.
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The langar (an alms-house for the distribution of free food) of his khanqah was open
to Hindus and Muslims alike. In his khanqah, he had many conversations with the
Nathpanthi yogi visitors. He adopted many yoga breathing exercises and was called a
sidh (perfect) by the yogis. Amir Khusrau (1253-1325) was a devoted disciple of
Shaikh Mizamuddin Auliya.
Shaikh Nizamuddin Auliya had many spiritual successors or Khdifas. One of them
was Shaikh Burhanuddin Gharib (d. 1340) who was one of those sutis who were
forced by Sultan Muhammed Tughluq to migrate to the Deccan. He made Daulatabad
centre of his activities and introduced the Chishti order there.
The most famous of Shaikh Nizamuddin Auliya's Khalifas and his successor in Delhi
was Shaikh Nasiruddin Mahmud (d. 1356) who came to be known as Chiragh-i Delhi
(Lamp of Delhi). He and some of his disciples discontinued some of those practices
of early Chishtis which could clash with Islamic orthodoxy and, in turn; persuaded
the ulema to soften their attitude towards the Chishti practice of sama.
Decline of the Chishti Order in Delhi During the Later Tughluq and Saiyyid Periods
Some scholars hold the view that the decline of Delhi as a centre of the Chishti order
was due to the attitudes and policies of Sultan Muhammad Tughluq. However, it must
be pointed out that the Sultan was not opposed to the sufis per se. Some sufio,
including Shaikh Nasiruddin Chirag-i Delhi, remained in Delhi though the'y were
compelled by the Sultan to accept state service. Moreover, sufi activities in many
khanqahs were restored after the death of Muhammad Tughluq when his successor
Feroz Shah Tughluq showered gifts on them. However, Delhi was left with no
commanding Cbishti figure after the death of Shaikh Nasiruddin in 1356. He died
without appointing a sp~ritual successor. One of his chief.disciples, Gesudaraz left
Delhi for a safer place in the Deccan at the time of Timur's invasion (A.D. 1398). As
the Delhi Sultanate began to decline and disintegrates, the sufis dispersed to the more
stable provincial kingdoms and established their khanqahs there. This dispersal of the
Chishti order in different parts of the country during the later 14th and 15th centuries
was accompanied by significant changes in the attitudes and practices of the Chishti
sufis.
Second Phase
The second phase in the history of the Chishtis during the Sultanate period began
with its decline in Delhi following thk death of Shaikh Nasiruddin and its subsequent
dispersal in various regional kingdoms. Though the sufis had begun to arrive in the
Deccan from the late 13th century, it was Shaikh Burhanuddin Gharib who
introduced the Chishti order there during the reign of Muhammad Tughluq. Later,
several Chishti sufis migrated to Gulbarga, the capital of the Bahmani kingdom
(1347-1538). In Gulbarga, these sufis developed close relations with the court and
accepted state patronage, thus causing a change in the attitude of the Chishti order
towards the state. The Bahmani kings, on their part, purchased the political loyalty of
these sufis and gave land grants to them. The most prominent of these Chishtis was
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Muhammad Banda Nawaz, Gesudaraz (c. 1321-1422). He left for the Deccan and
received land grant of four villages from Bahmani Sultan, Feroz Shah Bahmani
(1397-1422). He was an orthodox sufi and declared the supremacy of lslamic law
(Sbariat) over all sufi stages. Gisudaraz discontinued many practices of early Chishtis
which clashed with the attitudes of orthodox ulema. Unlike the early Chishti masters,
he was a voluminous writer on tasawwuf. After his death, the Bahmani Sultans
continued the land grants in favour of his fanlily descendants. His tomb or dargahin
Gulbarga later developed into a popular place of pilgrimage in the Deccan. But the
transformation of his descendants into a landed elite and their indifference towards
Chishti teachings led to the decline of living Chishti tradition in Gulbarga. The
change of Bahmani capital from Gulbarga to Bidar in 1422 also contributed to the
decline of the Chishti order in Gulbarga. It has been pointed out that the Bahamani
Court at Bidar, owing to its pro-foreigner and anti-Deccani bias, encouraged the
immigration of foreign sufis' and did not patronise the Chishtis who were considered
"iqo Indian". However. the Chishti tradition begin to thrive again - in the Deccan
from4 the end of the 15th century and it continued to grow during thk 16th and 17th
centuries. Its new centre was a place popularly known as Shahpur Hillock, just
outsidel the city of Bijapur-the capital city of the Adil Shahi Sultans. The Chishti
traditibp of Shahpur Hillock was different from most of the later CMehtl traditions
such as that of Gulbarga in that it maintained distance from the court and the ulema
and dread its inspiration from local influences. The Chishti saints of Shahpur Hillock
were thus much closer 3x1 their attitudes to the early Chlshti sufi of Delhi, though it
must be pointed out that the Shahpur Hillock Chishti tradition developed independent
of both the Delhi and Gulbarga traditions.
In Northern India, the resurgence of the Chishti order took place during the later 15th
and early 16th century. The Chisthi sufis belonged to three different branches of the
Chishtl order - Nagaurlya (after the name of Shaikh Hamiduddin Nagauri), Sabiriya
(after the name of Shaikh Alauddin Kaliyari) and Nidya after Shaikh Nizammddin
Auliya). Another important Chishti centre in Northern India during the half of the
15th century and in the beginning of the 16th century was the capital of the Sharqi
Sultans. From the beginning of the 15th century, a centre flourished in Rudauli near
Lucknow. Later, Bahraich emerged as another centre during the Lodi period. Gangoh
in Saharanpbr district of Uttar Pradesh became an important centre of the silsilah
under Shaikh Abdul Quddus Gangohi (1456-1537). He wrote many books on sufi
thought and prqpice and also on metaphysical subjects. He also translated
Chandayrth, a romahtic poem in Hindawi written by Maulana Daud in Persian.
During the second base, the Chishti centre also flourished in Malwa and Bengal.
Many Chishti saints laf the second phase wrote commentaries on Arabic and Persian
classics and also translated Sanskrit works on mysticism into Persian. Like the early
sufis of Delhi, the later Chishti sufis made followers from all classes of society but,
unlike their spiritual predecessors, most of them accepted state patronage.
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10.6.3 Other Sufi Orders
In addition to the Chishti and the Suhrawardi orders, there were others such as the
Firdausi, the Qadiri, the Shattari, Qalandari etc. which were introduced in India
during this period. The Firdausi order was a branch of the 8obnwudi which
established itself at Rajgir in Bihar towards the end of the 14th century. The most,
prominent sufi belong to this silsilah in India was Shaikh Sharfuddin Maneri (d.
1380).
The Qadiri was the important sufi order in the Central Islamic countries and was
founded in Baghdad by Abdul Qadir Jilani (d. 1166). It was introduced in India in the
late 14th century and established itself in the Punjab, Sind and the Deccan. The
Qadiri had an orthodox orientation and its doctrinal positions were similar to those of
the orthodox ulema. The Qadiri sutis had close relations with the ruling classes of
various provincial ~dtanates, and accepted state charity. The order was urban-based
and attehpted to reform the religious life of Indian Muslims of what considered unIslamic influences.
The Shattnri order which was introduced in India in the 15th century by Shaikh Abdull Shattari, was also an orthodox order. The Shattari centres here established in
Bengal, Jaunpur and the Deccan. Like the Qadiris, the Shattari sufi had close ties with
the court and accepted state patronage.
The Qalandari order covered a wide range of wandering dervishes who violated
normal social behaviour. They were considered reprehensible and above the Isla, law.
They had no recognized spiritual master and organization. Many qalandars frequently
visited the Chishti khanqahs and became absorbed into the Chishti order. The
qaiandars had contacts with the Nathpanthi yogis and adopted many of their customs
and practice such as earpiercing.
The Rishi order of sufism flourished in Kashmir during the 15th and 16th centuries.
Before the emergence of this order; a religious preacher from Hamadan, Mir Saiyyid
Ali Hamadani (1314-1385) had entered Kashmir with a group of follower to spread
Islam. The missionary zeal of Hamadani, his sons and disciples made little impact on
the people of Kashmir. The Rishi order, on the other hand, was an indigenous one
established by Shaikh Nuruddin Wali (d. 1430). It prospered in the rural environment
of Kashmir and influenced the religious life of the people during the 15th and 16th
centuries. The popularity of the Rishi order was due to the tact and it drew inspiration
from the popular Shaivite bhakti tradition of Kashmir and was rooted in the sociocultural milieu of the region.
Check Your Progress
1) List the main characteristics of Suhrawardi silsilah.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
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2) (a) List the names of five sufis of Chishti silsilah.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
(b) Name five sufis orders that flourished in India
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
3) Write five lines on Shaikh Nizamuddin Auliya.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
4) Write a brief note on the Chishti saints who settled outside Delhi.
…………………………………………………………………………………
…………………………………………………………………………………
………………………………………………………………………………....

10.7 THE CAUSES OF CHISHTI POPULARITY
All the sufi orders of the Sultanate period believed in achieving the basic sufi goal of
establishing direct communion with God by traversing the sufi path under the
supervision of a spiritual guide. However, different sufi orders observed distinct
rituals and customs of their own and differed in their attitudes to state and society. Of
all the orders of this period, the Chishti emerged as the most popular, and it was also
widespread. The Chishti rituals, attitudes and practices made it an essentially Indian
silsilah. The causes of its popularity are as follows
i) Many practices of early Chlshtis bore close resemblance to the attributes of
some of the already existing non-conformist religious orders in India such as
asceticism, bowing before the master, shaving the head of a new entrant into
the order and organizing spiritual musical recital. In this sense, the Chishtis
came to be regarded as part of an established tradition in India.
ii) The Chishtis adopted an attitude of religious tolerance towards the nonMuslim population of India and adjusted themselves to the needs of a
predominantly non-Muslim dhvironment. They made use of popular imagery
and popular idiom to conuey their ideas to their Indian followers and adopted
many of their customs and tituals. Many of the Chishti saints made Hindawi
the vehicle tor spreading their teachings.
iii) The egalitarign atmosphere of the Chishti kbpnqabs attracted large number of
people from lbwer sections of Indian society. The Chishti attitude towards
religion was dharacterised by sympathy towards the deprived sections of the
society. Caste distinctions of the Brahmanical socia order were meaningless in
the Chishti khanqabs.. Merchants, artisans, peasants and even sweepers
became the fdllowers of the Chishti order. Nor did they accept, the two-fold
racial division of the people by the Turkish ruling class into noble-Bofn and
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low-born.
iv) The inspired pleadership of the early Chishti masters, their aloofness from the
court and their unwillingness to accept state patronage, their rejection of the
orthodoxy aqd externalist attitudes of the ulema,.and, finally, the combining
of the simple Hecepts of Islam with the sufl teachings contributed to the
popularity of the Chishti order.
v) The popularity of the early Chishtis rose after their life time as the cult of
saintsgan began to dedelop in the later centuries around their shrines
(dargahs). Later, legend-makars and writers of hagiographic literature
sometimes attributed the popularity of the early Chishti sufls to their ability to
perform miracles. In the subsequent enturies, traditions were invented to
represent the early Chishtis as being actively involved in the conversion of
the non-Muslims who were bsieved to have been drawn to them due to their
alleged miracle-performing powers. However, the early Chishti sufis
disapproved of the dispiay of miraculous powers, though they did believe in
the possibility of miracles. They did not consider the miracles of primary
importance in sufi teaching and practice. Nevertheless, the miracle stories
about the early Chishtis played an important rale in enhancing the popularity
of the Chishti shrines and the posthumous popularity of the Sufis themselves.

10.8 SOCIAL ROLE OF THE SUFIS
Sufis played an important role in society and at times in polity. Here we will discuss
their role in different spheres.

10.8.1 The Sufis and the State
It has already been mentioned above that with the exception of the early Chishti sufis
and the Chistis of the Shahpur Hillockin the Bijapur Kingdom, the sufis be onging to
most of the other silsilah, including the later Chislytis, were involved in $he affairs of
the &ate and accepted state endowments. There are instances of expression of
disagreement by Clishti sufis over the policies pursued by individual Sultans as
during the reign of Muhammad Tughluq. While the suns belonging to other sufi
groups served the state machinery by becoming an integral part of it, the early
Chishtis helped the state by creating a milieu in which people belonging to different
classes and religious communities could live in harmony.
The sufis including the great Chishti masters of the early period, never questioned the
existing political system and the class structure. At the most they advised the state
officials to bow leniency in collecting land revenue from the peasants. On the other
hand, they did not forbid their ordinary followers from seeking state favours and
involvement in the affairs of the court. It was perhaps due to these limitations of the
otherwise radical sufi order that the later transition within the Chishti silsilah led to
the acceptance of state patronage and involvement in court politics.
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10.8.2 Sufis and the Ulema
We have already noted that the ulema continued to show their disapproval of the sufis
despite various attempts made by al-Ghazzali to effect a reconciliation between the
two. The attitude of mutual distrust between the two continued during the Sultanate
period, though orthodox sufi orders such as the Subrawardi, the Qadiri, etc. pandered
to the ulema. The ulema were in particular hostile to the early Chishti sub and their
practices he pronounced against the Chishti practice of and objected to the Chishti
quest for religious synthesis. However, Chiihti sufissuch as Shaikh Nasiruddin
(Chiragh-i Delhi) and Gesudaraz gave an orthodox orientation to the Chishti order to
mitigate the hostility of the ulema towards the Chishti practices. It appears that as the
Chishtis began to involve themselves in court politics and accept state endowments,
they adopted doctrinal attitudes similar to those of the ulema.

10.8.3 Sufis and Conversions
The sufis of the Sultanate period have been generally considered as propagators of
Islam in India. Several traditions and legends of the later medieval period also
represented the sufis as active missionaries. The later hagiographic accounts of the
life of Shaikh Muinuddin Chishti showed him as being actively involved in the
conversion of non-Muslims to Islam. Similarly, the first sufis who entered the Deccan
in the late 13th century and early 14th century have been portrayed in the later
legends as militant champions of Islam who waged a jihad (war against nonMuslims). There were certain active evangelists among the Suhrawardi sufi. Mir
Saiyyid Ali Hamadani and his followers who entered Kashmir in the 14th century
were also imbued with proselytizing zeal though they did not achieve much success
in their mission. However, it must be pointed out that conversion of non-Muslims to
Islam was not a part of the activities of all the sulk. Shaikh Muinuddin Chishti was
not an evangelist and was not actively involved in conversions. His attitude and that
of his spiritual successors towards non-Muslims was one of tolerance. Shaikh
Nizamuddin Aulia on one occasion observed that many Hindus considered Islam a
true religion but did not accept it. He was also of the view that every religious
community had its own path and faith and its own way of worship. Also, there is little
historical evidence to show that the early sufis in the Deccan were warriors fighting
for the expansion of Islam.
Howqver, large number of non-Muslims, especially from the low castes, were
attracted to the sufis and later to their dargahs where they belonged to the wider circle
of devotees. There they gradually came under the influence of Islamic precepts which
eventually led to their Islamization. Later, the descendants of many groups which
were Islamized claimed that their ancestors were converted to Islam by one or another
medieval sufi. Such a claim seems to have been motivated by their desire to establish
their long association with the dargah of the sufi and their long standing in Islam.
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10.8.4 Material Life in Sufi Khanqahs
We have seen above that there are instances of prosperous khanqahs supported by
state endowments, of sufis forging links with the state and finally of the
transformation of some sufis into landed elites. Ideally, however, the sufis such as the
early Chishtis .lived in khanqahs which remained in physical separation from the
court and social hierarchy, and where life was based on egaliiarian principles. We
have pointed out that the early Chishtis accepted the logic of the existing class
structure at the broader social and political level and did riot see any alternative to it. .
Nevertheless, life in their own khanqahs was characterized by a lack of hierarchy and
structure. The khanqah was a place where both its inhabitants and the pilgrims
experienced equa1ity. For their necessary expenses such khanqahs depended not on
state patronage but on futuh (unsolicited charity).
The Chishti khanqahs were open to all sections of the society and to all communities.
The qalandars and jogis made' frequent visits to the khanqahe where they were
provided accommodation. The khanqahs also contributed to economic life in various
ways. Some of them undertook the cultivation of waste lands. Others were involved
in the construction of buildings both of religious character and public utility and
planted gardens. The institution of the khanqah played an important role in the
process of urbanization. The annual urs (the festival commemorating the death of a
spiritual master) gave impetus to trade, commerce and production of local
handicrafts.

10.9 THE IMPACT OF CONTEMPORARY MYSTIC IDEAS OF
ISLAMIC COUNTRIES ON INDIAN SUFISM
Although the growth and expansion of the sufi movement in India was primarily
determined by the Indian environment, it continued to be influenced by various
developments in sufism in the Islamic world. The sufi thought of great masters such
as al-Ghazzali continued to influence successive generations of Indian sufis
belonging to various silsilahs. The ideas and poetic imagery of the Persian sufis like
Faiduddin Attar and Jalaluddin Rumi (d. 1273) also inspired Indian sufis of the
Sultanate period. The Chishtis of this period are generally believed to have been
influenced by the work of the Spanish born mystic,ibri Arabi (d. 1240) who
propounded the doctrine of wahdat-al wujud (unity of being) which was opposed by
the ulema and orthodox sufis. However, it should be noted that Most of the sufis,
including the Chishtis did not consider doctrines such as wahdat-al wajud of primary
importance in the sufi way of life. For them, sufism was not so much a doctrine but a
practical activity of traversing the ad path.
The ideas of Alauddaihla Simnani (1261-1336), an Iranian who opposed Ibn Arabi's
doctrine; also influenced some Indian sufis. Gesudaraz came under the influence of
Simnani's orthodox ideas and denounced the views of Ibn Arabi and Jalaluddin Rumi.
88

10.10 THE SUFI AND THE BHAKTI MOVEMENTS AND
CULTURAL SYNTHESIS
The impact of Islam and sufism on the monotheistic bhakti movement has been
discussed in Unit 29. The interaction between the two is clear from the remarkable
similarities between the two. These similarities included emphasis on monotheism, on
the role of the spiltiitual guide (pir or guru), and on mystical union with God.
Moreover, both the makti saints and many ad orders were critical of the orthodox
elements in Hinduism and Islam respectively one prominent example of the influence
of the bhakti movement on sufism is offered by the Rishi order of the sufis in
Kashmir. Here, the non-conformist ideas of the famous 14th century women bhaktipreacher, La1 Ded, exercised profound influence on the founder of the order Shaikh
Nuruddin Wali.
The interaction between the Chishti sufis and the nathpanthi yogis during the
Sultanate period is a well established fact. The movement of the nabjkthis had
attained considerable' popularity in Northern India, in particular among the hwer
sections of the society, during the 13th and 14th centuries. The nathpanthi yqh
frequently visited the khaoqahs of the leading Ce Shaib and had discussions with
them on the nature of mysticism. The translation of the Yoga treatise Amrit-kund into
Persian from Sanskrit even before the advent of sufism in India led to the adoption of
may meditative practices by the sulls.The early Chishtis approved some of the ethical
values of the nathpanthi yogis and their corporate way, of life. Like the Chishtis, the
nathpanthis had opened their doors to all sections of society, irrespective of caste
distinctions. The common outlook of the two popular movements provided a basis for
mutual understanding between Muslims and non-Muslims.
The adaptability of the Chishtis in the non-Muslim environment of India released
syncretic forces and led to cultural synthesis. Many early Chishtis spoke in Hindawi
and composed versed in it. Many khanqahs inspired the composition of mystical
poetry in regional languages. Some early Hindi works such as Chandayan by Mulla
Daud (second half of the 14th century) combined mysticism with Hihdu mythology
and philosophy. The sufi folk literature of the later times was a mix of the simplest
precepts of Islam and sun terminology and the existing popular imagery and idiom
and, thus, contributed to the growth of eclectic religious life, particularly in the rural
areas. The Chkhti practice of sama provided the basis for a syncretic musical tradition
such as the repertoire of religious songs called qawwali which is said to have begun
with Amir Khusrau.
Check Your Progress 3
1) What were the factors for the popularity of the Chishti order in India? Write
five lines.
…………………………………………………………………………………
…………………………………………………………………………………
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…………………………………………………………………………………
…………………………………………………………………………………
2) What role did the this play in the state affairs?
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
3) What do you understand by wahadat-a1 wujud?
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
4) Write a note on the interaction between sufism and the bhakti movement.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………

10.11 LET US SUM UP
Early sufi saints came to India even before the establishment of the Delhi Sultanate.
The basic features of sufisin in India continued to be the same as they were in the
Islamic World. In the Islamic world it developed into.an organised movement during
10th-12th centuries. During 12th and 13th centuries there developed a number of sufi
orders or silsilahs. Like in the Islamic world number of sufi orders became popular in
India during the Sultanate period. Of these Suhrawardi and Chishti orders were more
prominent. In India, the Chishti order became most popular among the masses.
The Sufis played a very important role in the social life of the period. In general they
did not get involved with the affairs of the state but we come across a number of
cases where sufis accepted state patronage and got involved with the affairs of the
state. Throughout this period we witness an attitude of distrust between sufis and
ulema. The latter disapproved of a number of practices popular with sufis.
The khanqahs were the centre of activity of sufis and their disciples. Sufis in India
continued to be affected by the developments of mystic ideas in the contemporary
Islamic world. In India there was a regular interaction between sufi and bhakti
movement. This interaction had positive effect on the social and cultural lib during
the Sultanate period. This interaction also resulted in a cultural synthesis in the areas
of art, music and literature.

10.12 KEY WORDS
Beshara

: be=without, shara=Shariat i.e. those who do not strictly adhere to the
Shariat (Islamic law)
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Dargah

: sufi shrine/tomb

Futuh

: income received gratuitously

Khanqah

: place where sufi saints lived

Qalandar

: Muslim mendicant who abandon everything and takes to a wandering
life

Ribat

: frontier pbsts

Sama

: a sufi gathering where music is played and songs are recited.

10.13 ANSWERS TO CHECK YOUR PROGRESS EXERCISES
Check Your Progress 1
1) Silsila means sufi order. See Sec. 30.2 and Sub-sec. 30.3.3.
2) Piris a teacher add murid a disciple. See Sec. 30.2.
3) i) SeeSec. 30.2dnd Sub-sec. 30.3.2.
ii) See Sec. 30.2.
4) See Sub-sec. 30.3.1.
Check Your Progress 2
1) See Sub-sec. 30.5.1.
2) a) See Sub-sec. 30.5.2.
b) See Sub-sec. N.5.3.
3) Shaikh Nizamuddin Auliya was one of the most prominent SSI saints of Chishti
order. See Sub-sec. 30.5.2.
4) Shaikh Burhanuddin Sharif in Gulbarga, Shaikh Hamiduddin Nagauri in
Nagaur etc. See Sub-sec. 30.5.2.
Check Your Progress 3
1)
2)
3)
4)

See Sec. 30.6
See Sub-sec. 30.7.1
See Sec. 30.8
See Sec. 30.9

91

UNIT 11 : LANGUAGE AND LITERATURE
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11.10 Key Words
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11.1 OBJECTIVES
After reading this Unit you should be able to know:






that decadence had crept into the quality of Sanskrit works produced during
the period under review,
about the introduction and growth of Persian language and literature in India,
about the origin and growth of Urdu language,
the factors responsible for the growth of regional languages and literature, and
about the nature of cultural and literary synthesis achieved in this period.
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11.2 INTRODUCTION
The Sultanate witnessed the flowering of a rich corpus of literature. This was a period
when new languages were introduced with a remarkable growth in the sphere of
culture and literature. This cultural and literary synthesis is manifested in the origin
and growth of a synthetic language like Urdu and in the interchange between Persian
and Sanskrit. The regional languages and literature which were considerably
influenced by Sanskrit and Persian mirrored the religious, social and popular attitudes
of the period under study. The Hindi works of Muslim writers like Amir Khusrau and
Jayasing as well as the Bengali Vaishnavite poems composed by Bengali Muslims
also highlight the process of cultural synthesis operative during this period.

11.3 SANSKRIT LITERATURE
It is generally believed that the loss of official patronage caused the decline of
Sanskrit literature during the Sultanate period. While it is true that Persian replaced
Sanskrit as the official language, there was no quantitative decline in the production
of Sanskrit literary works as such. The period is remarkable for the immense
production of literary works in different branches of Sanskrit literature - kavya
(poetical narrative), religion and philosophy, grammar, drama, stories, medicine,
astronomy, commentaries and digests on the Law Rooks (Dharamashastras) and other
classical Sanskrit works. Nor was the loss of official patronage to Sanskrit absent for
there were still many kings who patronized Sanskrit poets - especially in South India
and Rajasthan. But while Sanskrit works continued to be produced in large number,
there seems to be a marked decline in the quality of these works. This decline had set
in before the establishment of the Sultanate and became more pronounced during the
Sultanate period. There was not much originality in most of the Sanskrit works that
appeared during this period. Much of the Sanskrit writing was wearisomely repetitive,
artificial and forced. Sanskrit works on religious themes were often characterised by
metaphysical speculations. Biographical works were mainly in the form of heroic
ballads which contained hagiographical details and stories of romance. Sanskrit lost
the patronage of the new Persian speaking ruling - class but the Sultanate did not
interfere with the independent production of Sanskrit literary works. In fact, the
introduction of paper during the Sultanate period gave an impetus to the literary
activity of reproduction and dissemination of already existing Sanskrit texts such as
the Ramayana and the Mahabharata.
South India, Bengal, Mithala and Western India played the leading role in the
production of Sanskrit literary works. The Vijaynagar kings patronised Sanskrit
poets. The Jain scholars in Western India also contributed to the growth of Sanskrit
literature. The most famous Jain scholars of Sanskrit literature in Western India was
Hemachandra Suri who belonged to the 12th century. Mithila in northern Bihar
developed into yet another centre of Sanskrit. Later, towards the end of the Sultanate
period and during the Mughal period, the Chaitanya movement in Bengal and Orissa
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contributed to the production of Sanskrit works in several fields - drama, champu (a
mixed form of verse and prose), grammar, etc.
Many Rajput rulers patronised Sanskrit poets. These poets wrote the family histories
of their patrons in the classical form of a Sanskrit eulogy. The writings of these
family histories fallowed a set formula and became an established trend during this
period. Some of the Sanskrit works such as Brithvirajavijaya and Hammirmahakavya
are well known. A number of historical poems are on Muslim rulers, e.g., Rajavinoda
- a biography of Sultan Mahmud Begarha of Gujarat written by his court poet,
Udayaraja. Kalhan's Rajatarangini (12th century), which presents the history of
Kashrnir kings, was followed in the Sultanate period by a second Rajatwanghi
Jonaraja who wrote the history of Kashmir kings from Jayasimha to Sultan Zainul
Abedin (1420- 1470). A third Raiatarangini was written by Srivara who took the
history of Kashmir down to A.D. 1486. All these works present eulogistic accounts of
their patrons but they contain useful historical material, too. In addition to these
historical kavyas, a large number of semi-historical texts called prabandhas were also
written. The prabandhas are replete with legendary and hagiogaphical material but,
some of them, such as Merutunga's Orabandhakasha Chintamani and Rajashekhar's
Prabandhakosha contain material of historical significance. On the whole, however, it
must be pointed out that despite voluminous production, the Sanskrit literature of the
Sultanate period had lost much of its original vitality and creativity, and the bulk of
this literature remained unaffected by the intellectual developments of the age.

11.4 ARABIC LITERATURE
Arabic was the dominant language of the Islamic World in the first few centuries after
the rise of Islam. It was the language of the Prophet as well as that of the Islamic
religion and theology. Although attention was paid to the cultivation of the Arabic
language in India after the establishment of the Delhi Sultanate, the Turkish rulers
were more influenced by the Persian language which had developed as the dominant
language in the Islamic kingdoms of Central Asia from the 10th century onwards. As
a consequence, the production of literary works in Arabic was restricted to a small
circle of Islamic scholars and philosophers. During the reign of Iltutmish several
scholars sought refuge at Delhi after the sack of Bukhara by Changez Khan. Sultan
Feroz Shah Tughluq (1351-1388) patronised many Arabic scholars and it was under
his patronage that the great Arabic dictionary - the Qamus - by Majduddin Ferozabadi
was produced. After the disintegration of the Delhi Sultanate, the rulers of many
provincial kingdoms also patronised Arabic learning and many places came into
prominence as centres of Arabic learning of this period.

11.5 PERSIAN LITERATURE
Here we will discuss the early phase of the development of Persian language and
literature as well as the contribution of Amir Khusrau and other poets in the field of
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Persian literature. The historical and sufi works written in Persian as well as the
Persian translations of Sanskrit works have also been discussed in this section.

11.5.1 Early Phase
A new language - Persian -was introduced in India during the period of Ghaznavi rule
in the Punjab. There was remarkable growth in Persian literature in Iran and Central
Asia from the tenth century onwards. Some of the great poets of Persian language
such as Firdausi and S'adi, composed their works during this phase of-growth of
Persian literature in Iran and Central Asia. Lahore -which was the centre of Turkish
political authority in India before the beginning of the 13th century - attracted many
Persian poets from the Islamic countries of Iran and Central Asia. The works of only
a few of the early writers of Persian literature in India have survived. One of them
was a poet Masud Sad Salman whose compositions reflect a sense of attachment for
Lahore. However by and large, the Persian literature written in India before the
establishment of the Delhi sultanate was derivative in character and adopted literary
forms and imagery which were prevalent in Iran.
It was after the establishment of the Delhi Sultanate that Indian influence began to
exert itself on Persian works written in India as is evident from the literary
compositions of Amir Khusrau.

11.5.2 Contribution of Amir Khusrau
The reign of the Khaljis was a glorious period from the viewpoint of growth of
Persian literature in India. According to Ziauddin Barani, the famous contemporary
historian, "there lived at Delhi scholars of such eminence and calibre as were not to
be found in Bukhara, Samarqand, Tabriz and Isfahan, and in their intellectual
accomplishments they equalled Razi and Ghazali. Under every stone lay hidden a
precious gem of literary excellence". The most outstanding of the Persian scholars
and poets of the period was Abul Hasan, usually known by this pseudonym of Amir
Khusrau. Later, in the Mughal period, the historian Badauni, and contempoqary of
Akbar praised Amir Khusrau's contribution to Persian literature. He wrote "after the
appearance of-the cavalcade of the king of poets, the poetry of his predecessors
became bedimmed like stars at the rise of the sun". Amir Khusrau (1253-1325) was
one of those few Indian writers of Persian poetry whose works have been read and
admired beyond their own country. His works represent the beginning of a new trend
in Indian-based Persian literature - the trend of the growing familiarity with Indian
literature and influence of Indian literature on Persian writings in India.
Amir Khusrau was the Indian born son of a Turkish immigrant. He began his career
as a courtier and poet during the reign of Sultan Balban. He became a disciple of
Shaikh Nizamuddin Auliya, the famous sufi saint of the Chisti order. He was the
court-poet during the reigns of Jalaluddin Khalji and Alauddin Khalji. Later, Sultan
Ghiyasuddin Tughluq also patronised him. He lived through the reigns of six Sultans
of Delhi and was connected with their courts.
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Amir Khusrau was a prolific and versatile writer and is said to have composed half a
million verses and ninety-nine works on different themes. His poetry consisted of a
great variety of forms - lyric, ode, epic, and elegy. His poetry was essentially Indian
in sentiment though he followed Persian models in technique. Thus he created a new
style of Persian which came to be known as sabaq-i Hindi or the Indian style. Some
of the works composediby Amir Khusrau have been lost. Five literary masterpieces
composed by him are kutla-ul Anwar, Shirin Khusrau, Laila Majnun, Ayina-i
Sikmdari and Hasht /Bihhpbt. He dedicated all of them to Alauddin.Khalji. His five
diwans (collection of compositions called ghazals) include Tuhfat-us Sighar, -uli '
Hayat, Ghurrat-ul Kpal, Baqiya Naqiya and Nihayat-ul Kamal. These compositions
show the great lyrical talent of his poetry. Amir Khusrau also wrote historical
masnavls (mative poems) which have great literary and historical value. He was not a
historidm in the actual sense of the term-but since he enjoyed the patronage of
successfire Sultans of Delhi and since he selected historical themes for his mamavis,
the hisiwical content of his writings is of great interest to the students of the history of
his times. In Qiran-us Sa'dain, Amir Khusrau describes the quarrel and reconciliation
Ween Sultan Kaiqubad and his father Bughra Khan. Miftah deals with thei military
successes of Sultan Jalauddin Khalji. 'Ashiqa' is the story of romantic lovb between
Khizr Khan, the eldest son of sultan Alauddin Khalji and Deval Rani, daughter of Rai
Karan, the Raja of Gujarat. In Nab Siplv (Tbe Nine Skies) he gives a poetical
description of Sultan Qutbuddin Mubarak Khalji's reign. This work also contains
references to contemporary social and religious ' conditions. The Tugqluq Nama
describes Ghiyasuddin Tughluq's rise to power. Anothsr historical work written by
Amir Khusrau is Khd-ul Futuh in which he gives an account of Alauddin Khalji's
conquests in the South. However, it must & noted that Amir Khusrau , being a courtpoet, looked at events largely through official eyes.
One remarkable aspect of Amir Khusrau's Persian poetry was his love for his country.
He says, "I have praised India for two reasons. First, because India is the land of my
birth and our country. Love of the country is an important obligation. ...............
......Hindustan is like heaven. Its climate is better than that of Khurasan....... it is green
and full of flowers all the year round ... The Brahmans here are as learned as Aristotle
and there are many scholars in various fields. ..” Amir Khusrau composed verses in
hindavi (a form of Hindi or Urdu) also and showed the way for the future
development of the Urdu language.

11.5.3 Other Persian Poets
Shaik Najmuddin Hasan (d. A.D. 1327), popularly known as Hasan Dehlawi was
another famous Persian poet during the Sultanate period. He was a friend of Amir
Khusrau. He was one the court poets of Sultan Alauddin Khalji. The quality of his
ghazals earned him the title of Sadi of Hindustan. Poetical writings in Persian
continued during the [reigns of the Tughluq and Lodi Sultans. The expansion of the
Delhi Sultanate led to the extension of the Persian literature to various parts of India.
The emergence of provincial kingdoms following the disintegration of the Delhi
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Sultanate also contributed to this process. With the foundation of the Bahmani
kingdom in the Deccan, many Persian poets and scholars migrated to Gulbarga where
they were patronised by the Bahmani Sultans.

11.5.4 Historical Works in Persian
One of the important contributions of Persian literature during the Sultanate period
(and later during the Mughal period) was in the sphere of history writing. Many
historians wrote the history of the period in Persian language. For the history of the
Sultanate, we have to depend largely on the accounts provided by the court
chroniclers of this period. There are many methodological and chronological flaws in
the historical writings of these chroniclers and most of them are not free from
personal and ideological prejudices. Nevertheless, they are of indispensable value for
the study of the history of the Sultanate period. The most important of these historians
were Minhaj Siraj (author of the Tabsqat-i Nasiri), Isami (author of the Futuh-us
Salatin), Shams Siraj Afif (author of the Tarikh-i Feroz Shahi). Among the Sultans.
Feroz Tughluq wrote the Futuhat-i Ferozshahi. But the greatest historian of this perid
was Ziauddin Barani. His Tarikhdi Ferozshahi is the most valuable work of history
written during-the period. Barani completed this work in 1357. The book is named
after Feroz Shah Tughluq. Barani began to write this work at an age when his
memory had starter fading and consequently he made many chronological errors.
Moreover, his personal, ideological, social and sectarian prejudices often colour his
interpretation of various historical events. These shortcomings of his work
notwithstanding, Barani's contribution to the writing of history was unparalleled
during the period. He broke new grounds in history writing and did not confine
himself to rulers, courts and campaigns. He described and analysed administrative
matters and economic phenomena. He provides an analytical study of conflicts
between various social groups during his period. Barani wrote another book, Fatwa-i
Jahandari which deals with political theory.

11.5.5 Sufi Literature in Persian
During the period under review, large amount of religious and philosophical
literature was produced in Persian. The sufi literature written in Persian is of great
value both from religious anmd literary points of view. A distinctive genre of Persian
literature emerged in the form of malfuzat (conversations or discourses of the leading
sufi masters of the period). The malfuzat also contained didactic poetry and
anecdotes. Amir Hasan Sijzi wrote the malfuzat of the famous Chishti sufi master,
Shaikh Nizamuddin Auliya. The work is known as Fawaid-ul Fuad. Several abricated
malfuzat were also produced as a result of the increasing popular demand f or the
details regarding the life, teachings and miracles of the various sufi. Mir Khwurd's
Siyaru-ul Auliya is the earliest known biographical dictionary of sufis written in
India. The Khair-ul Miajah's is the malfuzat of Shaikh Nasiruddin Mahmud (Chiragh
Delhi). These works often reflect social and economic realities of the times, apart
from spiritual matters.
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11.5.6 Sanskrit Translations in Persian
The pioneering experiments of Amir Khusrau laid the foundation of literary and
cultural synthesis in the contemporary Indian society. There was a growing
interchange between Persian and Sanskrit. Many Sanskrit works began to be
translated into Arabic and Persian. The first scholar to translate Sanskrit stories into
Persian was Zia Nakhshabid (d. 1350). His Tuti Nama is based on a Sanskrit work.
Many Sanskrit works were translated into Persian during the reigns of Feroz Shah
Tughluq and Sikandar Lodi, Zain-ul Abedin, the famous ruler of Kashmir during the
15th century, got the Mahabharata and Kalahan's Rgjatarangini translated into Persian
from Sanskrit. Thus it appears that by the end of the Sultanate period such literary
exercises must have given rise to a set of people who were familiar with both Sanskrit
and Persian and who had the knowledge of the religious ideas of Hinduism and Islam.
However, little attempt was made by the Sanskrit knowing non-Muslim scholar to
translate works of Persian and Arabic literature into Sanskrit. Such an absence of
reciprocity on the part of the Brahmanical elite indicated its insular outlook which
was earlier highlighted by Alberuni in the 11th century. The lack of receptivity to
ideas from other cultures and languages may partly explain the decadence of the
Sanskrit literature during this period.
It is thus clear that Persian occupied an important place among the languages of the
period. It became the official language of the sultanate ruling elite. It brought with it
many new and refreshing social and religious ideas. Its introduction in India led to the
widening of the intellectual horizon of the Indian poets, thinkers and social reformers.
Above all, it introduced new literary forms and styles.
Check Your Progress 1
1) Discuss the contribution of Amir Khusrau to the growth of Persian literature
in India.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
………………………………………………………………………………...
2) Mark or

against the statements given below:

a) The great Aribic dictionary, the Qamus was produced by Sultan Feroz
Tughlq.
b) Kalhan's Rajtarangini gives an account of the history of Kashmir kings.
c) Barani's Fadwa-i- Jahandari is an autobiographical account. .
d) Zia Nakhshabi was the first scholar to translate Sanskrit stories into
Persian.
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11.6 LITERAIURE IN REGIONAL LANGUAGES
One of the important features of the literary history of this period is the development
of literature in regional languages in various parts of India. Regional languages which
grew rapidly during this period in northern India included Hindi, Punjabi, Bengali,
Assamese, Oriya, Marathi and Gujarati.
Each one of these languages originated from a corresponding Indo-Aryan Prakrit in
its apabhramsa stage. This origin can be traced back to the seventh-eighth centuries.
The three South Indian languages -Tamil, Kannada and Telugu -have a longer literary
history than that of the North Indian regional languages. The literary history of the
Tamil language goes back to the beginning of the Christian era. Kannada and Telugu
also have older literary traditions than the North 1ndiad regional languages. Mayalam
is the youngest among the South Indian languages and it was not before the
fourteenth century that it developed as an independent literary form.

11.7 SOCIAL BACKGROUND OF THE DEVELOPMENT OF
REGIONAL LANGUAGES
Important factors which contributed to the development of the literature in the
regional languages during our period are as follows :
i)

ii)

iii)

During the post-Gupta period, the growth of 'feudal' society, economy and
polity led to the emergence of regional entities and cultures roughly from the
seventh-eighth centuries. One consequence of the growth of regionalism was
the emergence of the earliest forms of the regional languages from the
Apabhramsa.
As has been mentioned above, the decline in the quality of Sanskrit literature
had set in much before the establishment of the Delhi Sultanate. Much of the
Sanskrit literature which appeared from the 10th-11th centuries lacked
spontaneity and did not appeal to the masses. Its appeal was confined to a very
small Brahmanical circle. The replacement of Sanskrit by Persian as the official
language during the Sultanate period further intensified the process of the
decline of the Sanskrit literature. Once it lost the official patronage it had
enjoyed at the centre, many kingdoms during the Sultanate period promoted the
use of regional languages since Persian was an unfamiliar language in many
parts of the country. Regional languages were used, in addition to Sanskrit, for
administrative purpose in many kingdoms even during the pre-Turkish period.
In the territories under the rule of the Sultans of Delhi, there are references to
Hindi knowing revenue officials at the local level.
The Turkish conquest of Northern India during the 13th century led to the end
of the Rajput-Brahman alliance and consequently the influence of the Brahmans
diminished in the society. Once the upper caste domination diminished, the
primacy of Sanskrit received a setback, and regional languages which were
spoken at the popular level, came to the fore.
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iv)

The growth of non-Brahmanical and non-conformist nathpanthi movement and
later that of various bhakti movements — both conformist and radical
monotheistic — played an important role in the rapid growth of regional
literature. We have already discussed the historical background of these
movements in the chapter on the bhakti movement. Before the rise of the
nathpanthi, much of the literature of their predecessors — the Buddhist slddhas
— was written in regional languages including Hindi. The nathpanthi
movement, which was the first beneficiary of the diminished influence of
Brahmanism and which reached its culmination during the 13th and 14th
centuries, promoted the cause of regional popular languages. The growth of the
bhakti movements in North India from 15th century onwards played the most
crucial role in the development of the regional languages and contributed to the
rapid development of a great corpus of literature in these languages. The bhakti
saints composed their verses in the languages understood by the people who
were attracted towards them. They made use of popular idioms, popular legends
and folk tales. The bhakti movements contributed to the growth of popular
regional languages in yet another way. The bhakti saints, in particular those
who belonged to the conventional stream of the bhakti movement translated or
adapted epics, Puranas and the Bhagavad Cita from Sanskrit into regional
languages in order to make their contents accessible to the people. In this way,
the bhakti poets popularized bhakti episodes drawn from various Sanskrit texts.
The contents of these texts were not only translated in the languages in which
people could understand them but they were also presented in simple terms
before the people.

11.8 LITERATURE IN THE REGIONAL LANGUAGES OF
NORTH INDIA
In this section we will deal with the literary works produced in the regional languages
of North India.

11.8.1 The Development of Hindi Literature
What is today known as Hindi developed in various forms in the medieval period.
The dialects of Hindi included Brajbhasha, Awadhi, Rajasthani, Maithili, Bhojpuri,
Malwi, etc. In our period the literature of Hindi language developed in these dialects.
In addition to these dialects, a mixed form of Hindi, known as Khari Boll (originally
meaning a rough, crude and raw speech) was also developing.
First Phase
Scholars have placed the origin of the Hindi language between 7th and 10th centuries
— it was in this period that Hindi was evolving out of Apabhramsa. The period
between 7th-8th centuries and 14th century (before the rise of the bhakti poetry) is
characterised as Veergatha Kale (age of Heroic Poetry) by scholars. Another name
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used for describing this period is Adi Kala (early period). Much poetry of this period
was composed by bards who were patronised by various Rajput rulers. The bards
glorified such virtues of their patrons as chivalry and bravery. They also highlighted
the element of romance in their poetical narratives. In its essence, this literature
symbolises the values and attitudes of the Rajput ruling classes. The bards who
composed this literature were not concerned with the aspirations of the common
people. Most of the bardic poetical narratives were composed in the Rajasthani
dialect of Hindi. The most famous of them is the Prithviraja Raso which is attributed
to Chand Bardai, the court ministerial of Prithviraja; the last Rajput king of Delhi.
Other heroic poetical narratives included Visaideva Raso, Hammir Raso, Khumana
Raso, etc. The authenticity of most of these rasp narratives in their existing forms is
open to grave doubts and it seems that their contents were expanded during the later
centuries. Thus for instance, it is only the nucleus of the Prithvinda Raso which was
written during this period (12th century), and interpolations were made later in the
original draft.
Not all the Hindi literature of the period between 7th-8th centuries and 14th century
belonged to the genre of bardic poetry. The Buddhist siddhas and later the nathpenthi
yogis composed religious poetry in an archaic form of Hindi. In Western India, the
Jain scholars also composed religious poetry in Rajasthani highlighting various
aspects of religious and social life of the people. The contribution of Amir Khusrau to
Persian literature has already been mentioned. But he also composed poems in mixed
form of Hindi which ultimately developed into Khari Boll or Hindustani. He called
this language hindavi. Some of his Hindi verses arc found in his Khaliq Bari which is
often ascribed to him but which in all likelihood was written much later.
The Age of the Bhakti Poetry
The second phase in the growth of Hindi literature began in the 14th-15th centuries.
Various streams of the bhakti movement exercised profound influence on the Hindi
literature of this phase. This phase of Hindi literature has been characterised as Bhakti
Kala (Age of Devotion) and it continued till the Mughal period. This phase which
began with Kabir marked the richest flowering of Hindi literature. The Bhakti poets
of the period were two-fold: the saguna poets (who believed in god with human form
and attributes) and nirguna poets (who believed in non-incarnate Absolute God).
Kabir was the leader of the nirvana bhakti poets most of whom belonged to lower
castes of the society and were poor and illiterate. Kabir's own mother-tongue was
Bhojpuri but he composed in a mixed dialect which could be understood by people in
various parts of North India. Kabir's language is characterised by what has been
termed 'rough rhetoric'. The non-conformist and unorthodox ideas of Kabir and other
nirguna saints have already been discussed in the chapter on the bhakti movement.
What is important from literary point of view is Kabir's use of a language which
combines bluntness of style with potency and eloquence. He used his strong and
rough verses to present a powerful denunciation of various rituals. Another important
characteristic of Kabir's short poetical utterances is the use of ulatbasi or 'upside101

down language' which consisted of a series of paradoxes and enigmas. It has been
pointed out that Kabir inherited the ulatbasi tradition from the nathpanthis and
adapted it for an effective rhetorical and teaching device. Kabir and other "low-caste"
monotheistic poets (Sen, Pipa, Dhanna, Raidas, etc.) expressed themselves in oral
style. The poetry they composed forms a part of oral literature. Their verses were
compiled much later — earliest instance of their written compositions are from the
Adi Granth in 1604. Being illiterate, they had no direct access to that Sanskrit
literature. They expressed themselves in the local languages of the people. The
literary genre in which they composed most of the short but effective utterances was
doha (a short rhymed poem). In short, the poetry of Kabir and other nirguna saints of
the 15th century played the most important role in transforming the Hindi vernaculars
into a ‘literary’ language.
The poets belonging to the conventional vaishnava bhakti movement in North India
were mostly Brahmans and were familiar with Brahmanical scriptures and Sanskrit
texts. The vaishnava pets believed in the concept of devotion to a personal God and,
accordingly, ma to be divided as devotees of Rama and Krishna. The Rama bhakti
poetry in Hindi flourished mainly during the Mughal period. Its greatest exponent and
perhaps the greatest poet of Hindi literature was Tulsidas (A.D. 1532-1623) who
wrote the famous Ram Charit Manas in the Awadhi dialect of Hindi. Among the
Krishna bhakti poets, Vidyapati composed verses about the love of Radha and Krisha
in Maithili Hindi. The influence of his lyrical poetry was felt in Bengal and some
Bengsili poets imitated his songs. Vrindavan near Mathura emerged as a centre of
Craishnava bhakti poets by the end of the Sultanate period. These poets .were
devotees of Krishna and composed their verses in Braj bhasha. The greatest of these
poets was Surdas (c. 1483-1563). Another great name in the Vaishnava bhakti poetry
was that of Mira Bai (c. 1498-1543). She was a Krishna devotee and composed her
songs in Rajasthani but many of these songs were later incorporated in other Hindi
dialects and also in Gujarati.
Sufi Contribution to Hindi Literature
Sufi saints and other scholars of this period contributed substantially to the growth of
Hindi literature. The Chishtis made use of Hindi devotional songs in soma (ecstatic
singing and dancing) sessions. Sufi mystical and allegorical meanings were given to
various Hindi terms such as "Gopis", "Raslila", etc. The sufi poets combined Islamic
mysticism with imaginative use of Indian love tales, popular legends and stories.
Mulla Daud's Chandayan (written in c. 1379) is the earliest of such poetical works.
Kutuban's Mrigavati (written in 1501) is another example of mystical romantic poetry
composed in Hindi.-Malik Muhammad Jayasi's Padmavat written in 1540 in Awadhi
Hindi is the best example of allegorical narrative. The literary compositions of the
sun poets also contrihitted.ro the incorporation of many Arabic and Persian words
into Hindi literature and thus played an important role in cultural and literary
synthesis.
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11.8.2 The Origin and Growth of Urdu Language
Scholars have advanced various theories to explain the origin of the Urdu language in
the period following the establishment of the Delhi Sultanate. Various opinions have
been expressed on the identity of the dialect of Hiridi on which the Persian element
was grafted resulting in the growth of a new language. The dialects that have been
mentioned arc Braj bhasha, Haryanvi and other dialects spoken in the neighbourhood
of Delhi, and the Punjabi language. All these dialects have influenced the Urdu
language in its formative stage and it is difficult to pinpoint the exact dialect which
combined with Persian to give rise to Urdu. However, it is an established fact that by
the end of the 14th century, Urdu was emerging as an independent language. Like
Hindi. the basic structure of Urdu consisted of Khari Boil — a mixture of various
dialects spoken in Delhi and surrounding regions. Delhi, during this period, was
ideally situated for the growth of a synthetic language since, on the one hand it was
surrounded by people speaking different dialects and, on the other hand, it had a
Persian speaking ruling elite. Thus, Urdu adopted Persian script and Persian literary
tradition but by incorporating the basic structure of Hindi dialects evolved an
individuality of its own. The word Urdu is of Turkish origin and means an army or
camp. In its initial form, Urdu appears to have been devised as an improvised speech
to enable the Persian speaking Turkish ruling class and soldiers to communicate with
the local people including Muslim converts. However, it had not yet acquired a
literary form. This new common language took a century to acquire a concrete shape
and came to be called "Hindavi" by Amir Khusrau. Hindavi thus forms the basis of
both Hindi and Urdu. Amir Khusrau composed verses in Hindavi (using Persian
script) and thus laid the foundation of Urdu literature. However, it was in the Deccan
that Urdu first acquired a standardized literary form and came to be known as
Dakhini during the 15th century. It developed first under the Bahmani rule and
flourished in the Bijapur and Golkunda kingdoms. Gesu Daraz's Miraj-ul Ashiqin is
the earliest work in Dakhini Urdu. Till the 18th century, Urdu was called by various
names such as –Hindavi". "Dakhini", “Hindustani” or "Rekhta" (which means
mingling several things to produce something new). In its developed form, Dakhini
Urdu travelled back to the north and soon became popular during the Mughal period.
It was dining the period of the disintegration of the Mughal empire in the 18th
century that the Urdu literature reached great heights.

11.8.3 Punjabi Literature
Two distinct trends developed in the history of the Punjabi literature during the period
between the beginning of the 13th century and beginning of the sixteenth century. On
the one hand, this period was marked by the growth of sun and bhakti poetry and, on
the other, by heroic ballads and folk literature. Sufi poetical compositions attributed
to the famous Chisti master Baba Farid (Shaikh Fariduddin Ganj Shakar (c. 11731265) are regarded as pioneering contribution to poetry in the Punjabi language. The
hymns composed by Guru Nanak in the sixteenth century imparted a proper literary
form to the language. The second Sikh Guru Angad gave the Punjabi language a
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distinct script called Gurumakhi. The hymns composed by Guru Nanak were later
incorporated in the Adi Granth by the fifth Sikh Guru Arjun in 1604. His poetry is
characterised by chastity of sentiment and by variety in his style and poetic diction.

11.8.4 Bengali Literature
Folk songs called Charyapads — composed between the 10th and 12th century are
the earliest specimens of Bengali language. The Turkish conquest of Bengal by the
middle of 13th century contributed to the decline of Sanskrit and the importance of
folk themes and forms as media of literary expression began to increase. By the
fifteenth century, three main trends developed in the Bengali literature (i) Vaishna
bhakti poetry; (ii) translations and free adaptations of the epics, and (iii) mangala
kavya. The first-great vaishnava bhakti poet in Bengal was Chandidas (1512-32), who
patronised Bengali literature. Two Bengali poets Kavindra and Srikaranandi
translated the Mahabharata into Bengali verse during their reigns. In the early years of
the fifteenth century, Kritivasa Ojha produced a Bengali poetical contemporary of
Chandidas, Vidyapathi composed his devotional songs in Mlithili dialect but many of
his songs were later absorbed, into Bengali under the influence of the vaishnava
movement. Chaitanya and his movement gave further impetus to the growth of the
valshttava literature in Bengali. Many valshnava poets were inspired by Chaitanya in
his own time and after his death. Among the valabnava poets, some were Muslims.
The isecond major trend in the history of Bengali literature which began from the
early fifteenth century drew inspiration from the epics and other Sanskrit scriptures.
Sakai) Husain Shah (1493-1519) and his successor Nusrat Shah (1514-32) patronised
Bengali literature. Two Bengali poets Kavindra and Srikaranandi rendered the
Mahabharata into Bengali verse during their reigns. In the early years of the fifteenth
century, Kritivasa Ojha produced a Bengali poetical adaptation of Valmiki's Sanskrit
Ramayaila. Maladhar Basu adapted vaisbnava Sanskrit work the Bttagavata Purana
into Bengali during the later 15th century and it came to be known as
Srikrishnavijaya. Another, and the most popular Bengali rendering of the
Mahabharata, was produced by Kasirama. These Bengali translations and adaptations
played an important role in influencing the cultural and religious life of the ople in
medieval Bengal. The third trend in the Bengali literature consisted of the emergence
of Mangala kavya. These are sectarian poetical narratives and focus on the conflicts
and rivalries among gods and goddesses. But they do contain humanistic elements,
too, since they highlight popular aspirations and sufferings. Manika Datta and
Mukundrama were two notable poets of Mangala kavya during the later 15th and 16th
centuries.

11.8.5 Assamese Literature
Hema Sarasvati was ithe first poet of Assamese language. She composed
Prahladacharita and1 Hara-Cauri Samvada during the later part of the 13th century.
Her contemporary pdet was Harihara Vipra who chose episodes from the Ramayana
and the Mahabharata for his poetry. From the 14th century, Kamata and Cachar
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became centres for the development of Assamese literature. Madhava Kundali, who
populdtized the Ramayana srory in Assam by rendering it into the language and
idiom the common people, was the most important Assamese poet of the 14th
century. His language was less Sanskritized thah that of Hema Sarasvati and Harihara
Kipra hnd was closer to the language of the common people. The growth of
vaishnavab bhakti movement under Sankaradeva in the second part of the fifteenth
century mahe considerable contribution to the Assamese literature. Kirtana ghosa is
regirded as the most important vaishnava religious text written in Assamese language.
It is an anthology of devotional songs, most of which were composed by Sankardeva
but other poets also made their contributions. Sankaradeva also wrote many dramas
(Ankiya Nat) which were based on the Purana episodes. He also composed a new
type of devotional poetry called Bargit (Bragita). Sankaradeva's disciple
Madhavadeva (A.D. 1489-1596) also composed maniliterary works and further
enriched the Bargit form of poetry.

11.8.6 Oriya Literature
It was during the 13th-14th centuries that the Oriya language assumed literary
character. Saraladas (14th century) was the first great poet of Orissa. He composed
the Oriya Mahabharata which is regarded as a great epic by the people of Orissa.
Oriya literature began to enter into a new phase from the beginning of the 16th century when the Vaishnava bhakti movement grew there under Chaitanya's
influence. Many of Chaitanya's disciples translated or adapted Sanskrit works on
bhakti into the Oriya language. One of the close associates of Chaitanya was
Jagannath Das who became the greatest Oriya literary figure of his time. His Oriya
translation of the Bhagavata Purana became popular among the people.

11.8.7 Marathi Literature
Literature in verse from began to emerge in the Marathi language from the later part
of the 13th century. Early Marathi literature was dominated by saiva nathpanthis.
Two earliest Marathi texts - Viveka darpana and the Gorakhagita - belonged to the
nathpanthi tradition. The most important poet of this phase was Mukundaraj who
belonged to the nathpanthi tradition and who wrote his Vivek Sindhu in chaste
popular language. Another dominant influence on the Marathi literature during its
formative stage was exercised by the poets belonging to the Mahanubhava cult which
emerged in the 13th century.
The Mahanubhava saint-poets were among the architects of the early Marathi
devotional literature and made important contribution to Marathi lexicography,
commentaries, rhetoric, grammar, prosody, etc.
The Varkari bhakti saint-poet; of Maharashtra further developed the bhakti literature
in the Marathi language. First among them was Jnanadeva (13th century). He wrote a
commentary on the Bhagavad Gita. It was named Bhavartha dipika and popularly
came to be known as Jnanasvari. It is the fundamental text of the Maharashtra
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vaishnava bhakti saints belonging to the varkari tradition. Another saint-poet
belonging to the varkari tradition was Namdev (1270-1350). He composed large
number of Abhangas (short lyrical poems) in Marathi. He travelled to the north and
later his verses were included in the Sikh scripture, the Adi Granth.
Two other great saint-poets of medieval Maharashtra, Eknath (1548-1600) and
Tukaram (1598-1649) belong to the Mughal period: they also made substantial
contribution to the growth of the Marathi literature.

11.8.8 Gujarati Literature
Both Rajasthani and Gujarati languages emerged from old Western Rajasthahi. The
first phase in the development of the Gujarati literature lasted till the middle of the
fifteenth century. During this phase, two main literary forms developed in the
'Gujarati literature - the prabhanda or the narrative poem and the muktaka or the short
poem. The first category included heroic romances, poetic romances and rasas or long
poems. The subject-matter of these poems consisted of historical themes interspersed
with fiction, popular legends and Jain mythology. The second category of muktaka-or
short poem adopted various forms such as phagu, baramasi and the chapo. Phagu
means a short lyrical poem stressing on the element of viraha or separation. The
second phase in the history of the Gujarati literature began in the late fifteenth century
with the spread of the Vaishnava bhakti poetry. Narasimha Mehta (1414-1480) was a
great Gujarati bhakti poet. He made use of his poetry to popularize Vaishnava bhakti
in Gujarat.

11.9 LITERATURE IN THE LANGUAGES OF SOUTH INDIA
This section takes into account the progress made in the literature written in the South
Indian languages.

11.9.1 Tamil Literature
The great age of the Tamil literature came to an end with the decline of the Chola
Empire. Writers and poets, however, continued to make contribution to the Tamil
literature. Villiputtutar who probably lived in the thirteenth century was an important
literary figure of the period. He rendered the Tamil version of the Mahabharata which
is called Bharatam and which became popular among the Tamil-speaking people. He
introduced the tradition of using Sanskrit words and literary expressions in Tamil
poetry. Another great poet and a contemporary of Villiputturar was Amnaginnatha.
He composed Tiruppagal - a lyrical and devotional Gork in praise of god Murugan.
The period is also known'for elaborate commentaries written by vaishnava scholars.
Commentaries were also written on such literary works of the Sangam age as the
Tokappiyam and the Kurai. These commentaries are a model of medieval Tamil prose
and are known for their clarity, and brevity. Another great author, Kachiappa
Sivachariar composed ' Kanda-puranam in praise of god Subramanya.
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11.9.2 Telugu Literature
Literature in the Telugu language made great progress from 13th century onwards.
During the 13th and 14th centuries, Telugu translations and adaptations of Sanskrit
works were produced the most important Telugu poet in the first half of the 14th
century was Errapragda. He popularized the Champu genre of literary writing (mixed
form of verse and prose). He composed the Ramayana in this genre. He translated a
part of the Mahabharata and another Vaishnava Sanskrit Work, Harivamsa into
Telugu Srinatha (1365-1440) was another great Telugu writer. He translated
Sriharsha's Naishadha Kavya into Telugu. He also composed verses on the theme of
historical romance and this laid the foundation for the age of classical prabandhas in
the Telugu literature. His contemporary, Potana, was a great poet who translated the
Bhagavata Purana into Telugu. The Telugu literature achieved its highest position in
tile sitteenth century during the reign of the Vijaynagar king, Krishnadeva Raya, who
himself was a poet in both Sanskrit and Telugu and who, wrote Amukta Malyada in
Telugu. He patronised many Telugu poets, most famous of whom was Peddana
Peddana wrote Manu Charita in Telugu. One important characteristic of the Telugu
literature of this period was the increasing influence of Sanskrit on the Telugu
language.

11.9.3 Kannada Literature
The early phase of the Kannada literature (upto 12th century) was dominated by Jain
writers. From the middle of the 12th century, Virasaivism - a popular religious
movement - began to influence of the people and literature of the Kannada speaking
region. The religious literary work of Basava (known as Vachanas), the founder of
the Vhsaiva movement and those of his followers constitute an important contribution
to the mediveva1 Kannada literature. A late 14th century Virasaiva poet, Bhima Kavi
composed Basava Purana. Before him, two other Virasaiva poets of the 13th century,
Harisvara and Raghavanka, composed their works in new Kannada styles which later
became popular. The later Hoysala rulers patronised many Kannada poets and
writers. One of them, Rudra Bhatta wrote Jagannathavijaya in champu genre. This
work was an adaptation from the Sanskrit work Vishnu Purana. The period between
14th and 16th centuries saw further growth of the Kannada literature under the
patronage of the Vijaynagar kings and their feudatories. One of the greatest poets of
this period was Kumara Vyasa who composed the Kannada version of Mahabharata
in the middle of the 15th century.

11.9.4 Malayalam literature
Malayalam is the youngest of the South Indian languages. It originated as a dialect of
Tamil in the Malabal region. Gradually, it separated itself from Tamil and acquired an
independent status in the fourteenth Century. Political isolation of the Malabar region
from Tamilnadu and the introduction of new linguistic forms by foreigners
contributed to the development of Malayalam as an independent language. The
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earliest literature was in oral form consisting of songs and ballads. The earliest
literary composition was the Rama Charitam, produced in the 14th century. From
sixteenth century onwards, Malayalam began to come under the dominant influence
of Sanskrit and borrowed a great deal from the latter.
Check your Progress 2
1) Discuss the social background of the rise of regional languages.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
2) Explain the origin and growth of Urdu language.
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
…………………………………………………………………………………
3) Mark or against the statements given below:
a) The second phase of growth of Hindi Literature is characterised as Bhakti kala
b) Kabir was a saguna poet who believed in a God with human form and
attributes.
c) Krishnadevaraya wrote Amukta Malyada in Telugu.
d) The religious-literary works of Basava in Kannada are known as Vachanas.

11.10 LET US SUM UP
In this Unit we have traced the growth of language and literature during the Sultanate
period. The decline in the quality of Sanskrit works produced in this period has been
emphasized. The Unit takes into account the growth of Persian language and
literature during the Sultanate period. The factors responsible for the growth of
regional languages and literature have been stressed. The nature of Sanskrit, Persian
and regional literature produced during this period has been analysed. This analysis
points to the cultural synthesis which was achieved as a result of interchange between
Sanskrit and Persian that was evident from the origin and growth of Urdu during this
period.

11.11 KEY WORDS
Allegorical

: style of writing in which the characters and events extoll
virtues such as

Hagiographic

: a biographical account which is full of praise for the subject
with which it deals

Imagery

: use of figurative language as a literary form
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Prosody

: science of verse and poetical form

11.12 ANSWERS TO CHECK YOUR PROGRESS EXERCISES
Check Your Progress 1
1) See Sub-sec. 11.5.2.
2)

a)

b)

c)

d)

c)

d)

Check Your Progress 2
1) See Section 11.7
2) See Sub-sec. 11.8.2
3)

a)

b)
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